
A GREAT HIGH PRIEST
A Catholic Journey Through the Letter to the Hebrews

Session 11  ·  The Cloud of Witnesses  ·  Hebrews 12

LEADER'S GUIDE  ·  NOT FOR DISTRIBUTION

Part 1  ·  Leader Preparation Guide

Session Overview

Discovery Aim.  Last week's plant opens: the gallery is not a museum but a stadium: “we are 

surrounded by so great a cloud of witnesses,” and the runners' eyes go to Jesus, the pioneer and 
perfecter. The group learns to read suffering as a Father's training rather than his absence, and then 
climbs the sermon's final mountain: not Sinai's fire and dread, but Mount Zion, where the group 
discovers, in the present tense, that they have already arrived: angels in festal gathering, the assembly of 
the first-born, the spirits of just men made perfect, Jesus, and his sprinkled blood that speaks more 
graciously than Abel's.

Catholic Touchstone.  The communion of saints (CCC 954–957): the Church militant, suffering, and 
triumphant as one family in Christ, and the Mass as the place where 12:22–24's “you have come” is most 
literally true (the liturgy's Sanctus joins the festal gathering every Sunday). A pastoral steelman on 
suffering meets the room's real wounds, and a hedged Dig Deeper touches the just “made perfect” and 
the Church's teaching on final purification.

What You Need to Know

The stadium (12:1–3).  “Therefore, since we are surrounded by so great a cloud of witnesses”: therefore 
reaches back through the entire gallery, and the word witnesses (martyres) means those who testified 
by their lives; the stadium picture, and the Church’s teaching that the saints in glory contemplate God 
and constantly care for us (CCC 2683), let us also picture them watching. The image is a stadium: the 
finished athletes ringing the track, the race “set before us” (not chosen by us), the runner's discipline 
(“lay aside every weight, and sin which clings so closely”: weights are not always sins; ask the group 
what lawful thing is slowing them), and the focal discipline that wins races: “looking to Jesus the 
pioneer (archēgos, Session 2's trailblazer) and perfecter of our faith, who for the joy that was set before 
him endured the cross.” The runners' eyes do not scan the crowd; they fix on the finisher at the tape, 
who ran this exact track first.

Discipline, translated (12:5–11).  The sermon quotes Proverbs 3:11–12 and calls suffering paideia: a 
father's formation of sons, not a judge's payback. Three precisions protect the room. First, the claim is 
not that God sends every evil (the sermon's congregation was being persecuted; the evil came from 
persecutors), but that no suffering reaches a son except as material the Father has already enlisted for 
training: what enemies mean for harm, the Father repurposes for formation. Second, the proof of 
sonship is the training itself: “God is treating you as sons; for what son is there whom his father does not 



discipline?”: the alternative (12:8) is to be left alone, which is not mercy but disinheritance. Third, the 
honest clause every sufferer needs: “for the moment all discipline seems painful rather than pleasant” 
(12:11): the sermon does not gaslight; it grants the pain and points to the harvest: “later it yields the 
peaceful fruit of righteousness to those who have been trained by it.” The steelman engages the twin 
errors: the therapeutic god who would never permit pain, and the punitive god whose every blow is 
payback.

The two mountains (12:18–24), the sermon's summit.  The contrast is total and the tense is the 
miracle. Sinai: “what may be touched, a blazing fire, and darkness, and gloom, and a tempest, and the 
sound of a trumpet, and a voice whose words made the hearers entreat that no further messages be 
spoken to them”: even Moses trembled. Zion: “But you have come to Mount Zion and to the city of the 
living God, the heavenly Jerusalem, and to innumerable angels in festal gathering, and to the assembly 
(ekklēsia) of the first-born who are enrolled in heaven, and to a judge who is God of all, and to the spirits 
of just men made perfect, and to Jesus, the mediator of a new covenant, and to the sprinkled blood that 
speaks more graciously than the blood of Abel.” Have the group weigh the verb: not “you will come” but 
“you have come”: perfect tense, accomplished arrival. The baptized already stand, in worship, at the 
festal mountain: which is why the Church's liturgy joins the angels' Sanctus and why last week's “apart 
from us” resolves here: the gallery's heroes are the “spirits of just men made perfect,” present at the 
same festival, waiting for the family to fill in. Abraham's city with foundations (11:10) has a name, and 
the sermon just gave the group its address. This is the communion of saints stated as geography (CCC 
954–957: one family, three states, one Christ), and for alumni of a Revelation study, the room is 
recognizable: the same liturgy John saw.

Abel's blood answered (12:24).  The live discovery: Genesis 4:10, “the voice of your brother's blood is 
crying to me from the ground.” Abel's blood speaks: it cries for justice against the murderer. The 
sprinkled blood of Jesus “speaks more graciously” (kreitton: the Better Tally's final in-chapter entry): 
innocent blood shed by murder that pleads, from the ground of Calvary, not vengeance but pardon: the 
plea Jesus himself voiced from the cross, Father, forgive them (Luke 23:34). Hebrews does not transcribe 
the blood’s word; it says the word is better, and Luke lets us hear its sound. The first martyr's voice 
opened Scripture's case against violence; the better word closes it in mercy. And note who else returns: 
Abel, the gallery's first portrait, “still speaking” (11:4): the sermon keeps its promises.

The unshakable kingdom (12:25–29).  The peroration: the voice that shook Sinai will shake heaven 
and earth once more (Haggai 2:6), removing what can be shaken “in order that what cannot be shaken 
may remain.” The group's inventory question: what in your life is shakable, and what is not? “Therefore 
let us be grateful for receiving a kingdom that cannot be shaken, and thus let us offer to God acceptable 
worship, with reverence and awe; for our God is a consuming fire”: gratitude, worship, reverence: the 
sermon's prescribed posture for people standing at Zion with unshakable title deeds.

Old Testament Roots and Fulfillment

Proverbs 3:11–12.  “My son, do not despise the LORD's discipline... for the LORD reproves him whom he 
loves, as a father the son in whom he delights.” The quotation grounding paideia: read it as the wisdom 
literature's summary of covenant fatherhood.

Exodus 19:16–19 and Deuteronomy 5:23–27.  Sinai's phenomena: fire, cloud, trumpet, trembling, and 
Israel's plea that God stop talking. The live discovery that makes Zion's festival astonishing by contrast.



Genesis 4:10.  Abel's blood crying from the ground: the live discovery that unlocks 12:24's better word. 
One blood cries for justice; one pleads mercy; both are heard.

Voices of the Church

St. John Chrysostom   Homilies on the Epistle to the Hebrews

On the cloud, the preacher fills in the stadium: as a great crowd rouses the athlete, so the memory 
of the saints rouses the runner; the cloud shields and refreshes like shade in noonday heat. And on 
the weights: strip like the athletes do, he urges: not only sins but superfluities, for no one runs well 
carrying luggage. The homilist's stadium is not spectacle but solidarity: the witnesses ran this track, 
and their finished races are the runner's evidence that the course can be run.

St. Bernard of Clairvaux   Sermon for All Saints

In the sermon the Church reads in the Liturgy of the Hours for All Saints, St. Bernard asks why we 
honor the saints at all, since they need nothing from us: and answers that calling the saints to mind 
inflames us with longing, that our desire is to share their company and their joy: to be fellow 
citizens of the first-born enrolled in heaven. The saints await us, he preaches; we should long for 
them as they long for the family to be complete: 11:40 and 12:23, in a Doctor's voice.

St. Teresa of Ávila   The Bookmark

The words found in the great reformer's own breviary after her death: let nothing disturb you, let 
nothing frighten you; all things pass; God does not change; patience obtains all things; the one who 
has God lacks nothing: God alone suffices. The unshakable-kingdom paragraph of 12:26–28, distilled 
into a prayer card that has steadied four centuries of runners.

Catechism Connection

CCC 954–957.  The three states of the Church: pilgrims on earth, some being purified, others in glory: 
one family, exchanging spiritual goods; the communion with the saints joins us to Christ. Tonight's 
mountain, in doctrinal form.

CCC 2683.  The witnesses who have preceded us into the kingdom contemplate God, praise him, and 
constantly care for those they left on earth: their intercession is their most exalted service. The cloud 
does more than watch.

CCC 1030–1031.  All who die in God's grace, but still imperfectly purified, undergo purification so as to 
achieve the holiness necessary to enter the joy of heaven: the Church's teaching on the final purification, 
for the Dig Deeper's hedged question about the just “made perfect.”

CCC 1090.  In the earthly liturgy we share in that heavenly liturgy celebrated in the holy city of 
Jerusalem toward which we journey: sung with all the warriors of the heavenly army: the Sanctus as the 
sound of 12:22.

Thread Watch



11:39–40  ·  RESOLVES TONIGHT

“Apart from us they should not be made perfect” opens at 12:22–24: the gallery's heroes are the 
spirits of just men made perfect, at the festal mountain, with the family still filling in. Connect it 
explicitly; the group planted it seven days ago and deserves the click.

THREAD 2  ·  THE BETTER TALLY  (PUBLIC: FINAL IN-CHAPTER ENTRY)

12:24: the sprinkled blood “speaks more graciously”: the Greek is kreitton, the tally's own word: a 
better word than Abel's. Log it with ceremony and tell the group: one session remains, and next 
week we total the board. Predictions welcome.

THREAD 3  ·  THE WE-HAVE INVENTORY  (LEADER ONLY)

No new entry tonight; the list holds at five. Next week the sermon says it one last time, and the 
inventory becomes the study's closing discovery. Have the list ready to read aloud.

Session Goals

1.  The stadium lands: witnesses around, weights aside, eyes on the pioneer and perfecter.

2.  Paideia is translated: suffering as a Father's training, with the sermon's own honesty about pain.

3.  The two mountains are contrasted and the perfect tense of 12:22 astonishes: you have come.

4.  The communion of saints becomes geography, and 11:40 resolves at the festal gathering.

5.  Abel's blood and the better word close the case, and the unshakable kingdom sets the posture: 
gratitude, reverence, awe.

Time Note

Built for 75 to 90 minutes. If the night runs short, compress the Esau warning (Question 6) to a reading 
with one observation and cut the Dig Deeper, in that order. Do not cut the stadium (Questions 1 and 2), 
the discipline steelman (Question 4, capped at fifteen minutes), or the two mountains (Questions 7 and 
8). No ANSWER box is a script, and the discipline material must be handled with the room's real griefs 
in view: training is a word for wounds, and wounds outrank outlines.



Part 2  ·  Discussion Guide

OPENING PRAYER

Father of spirits, in whose presence the whole family in heaven and on earth is named: surround us 
tonight with the witnesses, fix our eyes on Jesus, and interpret our sufferings to us as a Father's training. 
We have come to Mount Zion: give us the manners of that mountain: gratitude, reverence, and awe. 
Through Christ, the mediator of the new covenant, whose blood speaks the better word. Amen.

WIN  ·  OPENING QUESTIONS

W1.  Athletes describe what a roaring crowd does to tired legs. Where have you felt something 
like that: a crowd, a cheering section, one voice in the stands that changed what you had left?

W2.  Whose name did you bring: the saint you would want on the rail at your mile twenty? One 
sentence on why that one.

BUILD  ·  INTO THE TEXT

READ ALOUD:  Hebrews 12:1–2

1.  “Therefore, since we are surrounded by so great a cloud of witnesses”: the therefore reaches 
back through all forty verses of the gallery. The image has become a stadium. Who is in the 
stands, what does the word witnesses mean (martyres: those who testified by their lives), and 
what does the stadium image, joined to CCC 2683, add, and what does last week's “apart from 
us” start to look like now?

ANSWER  (share after the discussion)

The stands hold the whole gallery: Abel, Noah, Abraham, Sarah, Moses, Rahab, the dark wing: 
witnesses whose lives testified; and, as the communion of saints teaches (CCC 2683), they are not 
gone: they surround. The museum of chapter 11 was a misread; it was always a stadium mid-race, 
and the finished athletes ring the track watching the family's remaining runners: because, as we 
read seven days ago, apart from us they are not made perfect: their festival waits on our finish. The 
Christian life is many things; unwatched and unaccompanied it is not. (St. John Chrysostom: the 
memory of the saints rouses the runner like shade in noonday heat.)

2.  The runner's instructions: lay aside every weight, and sin which clings so closely, and run 
with perseverance the race set before us, looking to Jesus. Three probes: what is a weight 
that is not a sin: name a lawful thing that slows a runner? Why is the race “set before us” 
rather than chosen? And why do the eyes go to Jesus rather than to the crowd, and what do 
the titles pioneer and perfecter promise?

ANSWER  (share after the discussion)

Weights are lawful luggage: commitments, comforts, screens, even good things held too tightly: the 
athlete strips not because clothing is sinful but because racing is serious. The race is assigned, not 
selected: your particular course (this family, this health, this decade) was set before you, and 



perseverance is running the race you have rather than pining for another's. And the eyes: runners 
who scan the crowd wobble; the focal discipline is the finisher at the tape: pioneer (archēgos, 
Session 2's trailblazer: he ran this exact track first) and perfecter (he completes the faith he starts: 
the beginning and the finish line are both him). “For the joy set before him endured the cross”: he 
ran on Moses' arithmetic, the reward outweighing the agony: and where he sat down when he 
finished, this study knows by heart.

READ ALOUD:  Hebrews 12:3–6

LIVE DISCOVERY:  Ask someone to find and read Proverbs 3:11–12.

3.  The sermon reaches into Proverbs and reframes its readers' suffering with one word: 
discipline (paideia: a father's formation, the word behind pedagogy). According to the 
quotation, what does the Lord's reproof prove, and what would its absence prove (12:8)? Be 
precise: is the claim that God sent the persecution?

ANSWER  (share after the discussion)

The reproof proves love and legitimacy: “the Lord disciplines him whom he loves”; every true son 
gets trained, and 12:8's alternative is chilling: exemption would mean illegitimacy: left alone is not 
blessed but disowned. And the precision matters pastorally: the congregation's suffering came from 
persecutors, not from heaven's hand: the claim is not that God authored the evil but that no 
suffering reaches a son except as material the Father has already enlisted for formation: what 
enemies mean for destruction, the Father repurposes for training (Joseph's grammar: you meant 
evil against me, but God meant it for good). Suffering interpreted as abandonment corrodes; the 
same suffering interpreted as paideia builds: and interpretation is exactly what this passage offers.

4.  Now tonight's steelman, and it lives in this room, not in books. Two rival theologies of 
suffering, each held by people we love. The first: a good God would never let his children 
hurt: if you are suffering, either God is absent or your faith is defective: pain is always a 
problem to be prayed away. The second, its dark twin: every blow is payback: suffering 
means God is punishing you for something: find the sin and settle the account. Give each its 
due: the first guards God's goodness; the second guards his justice, and Job's comforters held 
it sincerely. Then bring 12:7–11 against both: what does the Father's training actually look 
like, what does 12:11 honestly concede, and what does it promise?

ANSWER  (share after the discussion)

The first theology fails the stadium: every witness in the cloud suffered, the dark wing suffered 
supremely, and the pioneer himself “learned obedience through what he suffered” (5:8): a gospel 
that promises exemption would have to expel chapter 11 and the cross itself. Its treasure (God's 
goodness) is kept better by paideia: the Father is so committed to his sons' formation that he wastes 
nothing, not even what enemies inflict. The second theology fails the addressee: this training is “for 
our good, that we may share his holiness” (12:10): formation, not retribution: the Father of spirits is 
growing sons, not settling scores (and Jesus expressly broke the suffering-equals-sin equation at 
John 9:3). And the sermon's honesty disarms both errors at once: “for the moment all discipline 



seems painful rather than pleasant”: no gaslighting, no shame for feeling the weight: pain is 
granted its reality, and then given a horizon: “later it yields the peaceful fruit of righteousness to 
those who have been trained by it.” Trained by it: the harvest is not automatic; suffering can also 
curdle: the difference is whether it is carried to the Father as training or carried alone as verdict. 
Someone in this room is mid-lesson tonight. Handle the whole question with their face in view, and 
let 12:12–13 finish it: lift your drooping hands, strengthen your weak knees, make straight paths: 
and note the plural: the limping are healed inside a community that levels the road for them.

READ ALOUD:  Hebrews 12:14–17

5.  Two commands and a cautionary tale: strive for peace with all, “and for the holiness without 
which no one will see the Lord”; see to it that no “root of bitterness” springs up; and remember 
Esau, “who sold his birthright for a single meal.” What do bitterness and Esau have in common 
as dangers, and what does the Esau clause say about the price of the eternal?

ANSWER  (share after the discussion)

Both are quiet traders: bitterness swaps a wound for a root that “defiles many” (nursed grievance 
never stays private), and Esau swapped an inheritance for lunch: the eternal exchanged for the 
immediate, at the moment appetite was loudest. Esau's tragedy is the ordinariness: no dramatic 
apostasy, just a hungry afternoon and a bad trade whose scale appeared only later, when “he found 
no chance to repent, though he sought it with tears”: not that mercy was refused him, but that the 
blessing, once traded, was gone: some trades do not reopen. And the striving command holds last 
week's balance: perfected for all time, and strive for holiness: both tenses, still true (10:14; CCC 
2010). The question for the room: what is your single meal: the immediate thing most likely to be 
on the table when your birthright is quietly priced?

LIVE DISCOVERY:  Ask someone to read Exodus 19:16–19, and someone else Deuteronomy 5:23–27.

6.  Mount Sinai, from the foot of it: list the phenomena, and Israel's reaction: what did the 
people beg? Even Moses said what (Hebrews 12:21)? What was that mountain teaching, and 
what could it never do?

ANSWER  (share after the discussion)

Fire, thick cloud, darkness, thunder and lightning, the trumpet growing louder, the mountain 
trembling (Hebrews 12:18 adds the tempest to the same scene): and the people begged God to stop 
speaking to them directly: “let not God speak to us, lest we die.” Even Moses: “I tremble with fear.” 
Sinai taught holiness's raw voltage: the untouchable mountain (even a beast that touched it was 
stoned) preached the same sermon as the tabernacle's locked rooms: God is here, and you cannot 
come close. What it could never do is bring the people up the mountain: Moses went up, and a 
chosen few with him (Exodus 19:20, 24; 24:9-11), but the nation stood at the foot behind a boundary 
of death. Terror instructs; it does not embrace. Now hear where the sermon says we stand instead.

READ ALOUD:  Hebrews 12:22–24, slowly, and have the room follow the verb tense.



7.  “But you have come to Mount Zion.” Not will come: have come. Walk the guest list: the city of 
the living God, the heavenly Jerusalem; innumerable angels in festal gathering; the assembly 
of the first-born enrolled in heaven; God the judge of all; the spirits of just men made perfect; 
Jesus, mediator of a new covenant; and the sprinkled blood. Three questions: who are the 
spirits of just men made perfect, and what thread just resolved? When is this arrival most 
literally true for a Catholic? And what was Abraham looking for in his tents (11:10)?

ANSWER  (share after the discussion)

The spirits of just men made perfect are the gallery: Abel, Abraham, Moses, Rahab, the dark wing: 
last week's “apart from us they should not be made perfect” resolves at this festival: they are there, 
made perfect now that the family's ingathering is underway, and the perfecting party waits only for 
the rest of us: 11:40 clicks shut. This is the communion of saints as geography (CCC 954–957): one 
family in three states: the pilgrims (you), the purified and glorified (them), one Christ holding all: 
and the cloud of verse 1 turns out to be the festal gathering of verse 22: the witnesses are not 
spectators at a distance but family at a feast. When is “you have come” most literally true? At the 
liturgy: every Mass, at the Sanctus, the Church says out loud that she is joining “angels and 
archangels and all the company of heaven” (CCC 1090): Sunday morning is Mount Zion with 
parking. And Abraham's city with foundations, the homesickness of 11:10: it has a name and you 
have its address: the heavenly Jerusalem: the sermon keeps every promise it plants. Let the room 
bring out their W2 saints' names here: those names are on the guest list, at the festival, aware of the 
runner who invoked them tonight (CCC 2683: they contemplate God and constantly care for us: 
their intercession is their highest service).

LIVE DISCOVERY:  Ask someone to find and read Genesis 4:10.

8.  The last guest at the festival is a voice: “the sprinkled blood that speaks more graciously 
than the blood of Abel.” What does Abel's blood say, according to Genesis: what is it crying for, 
from where? And the blood of Jesus: also innocent, also shed by murder, also crying from the 
ground: what does it plead instead? (And Better Tally scorekeepers: listen to the Greek behind 
“more graciously.”)

ANSWER  (share after the discussion)

Abel's blood cries from the ground for justice: the first innocent blood opens Scripture's long case 
against violence, and its voice is prosecution: it demands the murderer answer. The blood of Jesus is 
the same case with the opposite plea: innocent, murdered, crying from Calvary's ground: and its 
plea is the one the innocent victim himself spoke from that ground: “Father, forgive them” (Luke 
23:34). Hebrews tells us the word is better; Luke lets us hear it. A better word (kreitton: score it: the 
Tally's final in-chapter entry, and next week we total the board): not because Abel's cry was wrong: 
justice is real and God heard it: but because mercy, purchased at the speaker's own expense, is the 
word that ends the case instead of continuing it. And notice the sermon closing its own frame: Abel 
was the gallery's first portrait, “still speaking” (11:4): eleven chapters later, we finally hear the 
conversation: the first martyr's voice, answered by the Lamb's. Every accusation still crying from 
the ground of your past can be out-spoken, at the festival, by blood that pleads your pardon in the 
present tense: bring it to him in repentance, above all in confession, and let the better word have 



the last word.

READ ALOUD:  Hebrews 12:25–29

9.  The peroration: the voice will shake earth and heaven once more, removing “what is 
shaken... in order that what cannot be shaken may remain,” and we are receiving “a kingdom 
that cannot be shaken.” Run the inventory honestly: name things in your life the shaking 
removes, and what remains. And what posture does 12:28–29 prescribe for people holding 
unshakable title deeds: “our God is a consuming fire”?

ANSWER  (share after the discussion)

Shakable: markets, health, reputations, institutions, timelines, every plan with a date on it: the 
shaking is not vandalism but assay: it removes the removable to reveal the remainder. Unshakable: 
the kingdom, the festal city, the communion just toured, the blood's better word: everything on 
tonight's mountain. And the prescribed posture is neither panic (the shakable was always going to 
shake) nor casualness (Zion outranks Sinai in intimacy, not in holiness): “let us be grateful, and 
thus offer to God acceptable worship, with reverence and awe; for our God is a consuming fire.” 
Gratitude, worship, reverence: the manners of the mountain. The same fire that made Sinai 
untouchable now warms the festival: not because the fire cooled, but because the blood speaks. (St. 
Teresa's bookmark is 12:28 in miniature: all things pass; God does not change; God alone suffices.)

DIG DEEPER

“The spirits of just men made perfect” (12:23): made perfect: a completed process, applied to the 
departed just. The Church, reading verses like this alongside 12:14's “holiness without which no one 
will see the Lord,” teaches a final purification for those who die in grace but still imperfectly 
purified (CCC 1030–1031): purgatory, rightly understood, is not a second chance or a debtor's prison 
but the finishing school of Zion: love completing what love began, so that the just arrive at the 
festival fully festal. Scripture does not lay out a map of this purification, and the Church holds the 
doctrine's core while leaving its manner to God: hedge accordingly. If the group has one more 
breath: pray, tonight, for the being-perfected: it is the oldest family courtesy the communion of 
saints affords.

SEND  ·  TAKING IT OUT THE DOOR

S1.  Name your weight: the lawful thing slowing your race. Not to condemn it: to weigh it. What 
would laying it aside actually look like between now and the study's final session?

S2.  You have come to Mount Zion: which guest at the festival do you most need to believe is 
really there this month: the witnesses, the angels, the perfected just, the Judge, or the blood 
with the better word? Why that one?

LIVE IT THIS WEEK

1.  At Mass this week, at the Sanctus, consciously join the festal gathering: you are singing into 12:22, 
with your W2 saint at the rail. Ask their intercession by name on the way up to Communion.



2.  Reinterpret one current suffering as paideia: bring it to the Father once this week, out loud, as 
training rather than verdict, and ask what it is forming.

3.  Read Hebrews 13 before the final session: the sermon's send-off. Watch for one last “we have”: the 
strangest one yet: and count any final “better.” Next week: the inventory is read, the board is totaled, 
and the study is sent.

SCRIPTURE MEMORY VERSE

HEBREWS 12:1B–2A  (RSV2CE)

“Let us run with perseverance the race that is set before us, looking to Jesus the pioneer and perfecter 
of our faith.”

CLOSING PRAYER

Father of the festal mountain: we have come, by blood not our own, to the city of the living God. Keep our 
eyes on the pioneer, our hands lifted, our knees strong, and our griefs in your training school. Greet the 
witnesses for us: the just made perfect who wait for the family to fill in: and let your unshakable kingdom 
make us grateful, reverent, and unafraid. Through Jesus, mediator of the new covenant, whose blood 
speaks the better word. Amen.



Part 3  ·  Leader Reference Card

Every passage used or assigned in Session 11, in order of appearance.

PRIMARY TEXT

Hebrews 12:1–3  ·  12:4–11  ·  12:12–17  ·  12:18–24  ·  12:25–29

LIVE DISCOVERY PASSAGES

Proverbs 3:11–12 (paideia)  ·  Exodus 19:16–19 and Deuteronomy 5:23–27 (Sinai)  ·  Genesis 4:10 (Abel's 
blood)

STEELMAN PASSAGES  (QUESTION 4)

Hebrews 12:7–11  ·  Hebrews 5:8  ·  John 9:3 (breaking the suffering-equals-sin equation)  ·  Genesis 50:20 
(Joseph's grammar)

LEADER BACKGROUND

Genesis 25:29–34 and 27:30–40 (Esau)  ·  Haggai 2:6 (the shaking)  ·  CCC 1030–1031 (the Dig Deeper's 
hedge)

CATECHISM

CCC 954–957  ·  CCC 2683  ·  CCC 1030–1031  ·  CCC 1090

MEMORY VERSE

Hebrews 12:1b–2a

NEXT SESSION

Session 12, the finale, covers Hebrews 13: the sermon's send-off, the strangest We-Have of all, the Better 
Tally totaled, and the study's commissioning. Bring the inventory list and the tally board.


