Session 4

The Secret of the Kingdom
Mark 3:7-4:34 | A Ransom for Many: A Catholic Journey Through the Gospel of Mark

Part 1: Leader Preparation Guide

Session Overview

Discovery Aim: Participants discover that as opposition hardens, Jesus does two constructive things: he founds,
appointing Twelve "to be with him and to be sent out," and he veils, teaching in parables that reveal the
kingdom to the receptive and conceal it from the hardened. They will meet the sower, the secret seed, and the
mustard tree, and they will learn how to hold the hardest sayings in the passage, the unforgivable sin and the
"brothers" of Jesus, with Catholic clarity and pastoral calm.

Catholic Touchstone: The apostolic foundation of the Church and the patience of the kingdom. Jesus builds his
community on twelve chosen men, a new Israel, and describes its growth in images of seed: small, slow, hidden,
and unstoppable (CCC 551, 543-546, 858-860).

What You Need to Know

The section opens with huge crowds and a now-familiar note: unclean spirits fall down crying "You are the Son
of God," and "he strictly ordered them not to make him known" (3:11-12). Keep a straight face: the sealed guesses
asked who would be the first human to say those words, and the demons keep almost spoiling it. The Secret is
holding.

Then the founding scene (3:13-19): on the mountain, the place of covenants, Jesus "called to him those whom he
desired,"” and "appointed twelve." The number is not administrative; it is architectural. Israel was built on
twelve tribes; Jesus is constituting a new Israel around himself, with a defined inner structure and a first name
on the list: Simon, whom he surnamed Peter. Their twofold job description repays memorization: "to be with
him, and to be sent out to preach and have authority." Being with him precedes being sent; every apostolate that
skips the first clause dries up. Note also that Jesus delegates real authority, the same word from 2:10, into human
hands. The pattern of mediated divine power we traced last week is now institutional.

The Beelzebul controversy (3:20-30) contains the saying that has frightened more tender consciences than any
other: "whoever blasphemes against the Holy Spirit never has forgiveness." Read the frame Mark provides in
verse 30: "for they had said, He has an unclean spirit." The scribes were looking at the Spirit's own liberating
work and calling it demonic, rejecting the very hand that forgives. The Church's constant reading, classically
stated by St. Augustine, is that this sin is final impenitence: the persevering refusal of the Spirit's mercy. It is
unforgivable not because God's mercy hits a limit but because it is the refusal of forgiveness itself; a man who
will not open his hand cannot receive what is being pressed into it (CCC 1864 ). Pastoral key for young adults: the
anguished question "have I committed it?" is itself the strongest evidence of a conscience still alive to the Spirit.
The hardened do not lose sleep.

Then 3:31-35: "your mother and your brothers are outside.” Two Catholic questions land at once. First, the
"brothers" of Jesus, handle it head-on in the steelman; the short version is that neither Hebrew nor Aramaic has
an ordinary single word for cousin, Hebrew saying "son of his uncle" (Leviticus 25:49), so "brother" regularly
carries the wider sense of kinsman, Scripture routinely calls kinsmen "brothers" (Lot is Abraham's "brother,"
Genesis 13:8, though actually his nephew), and Mark later places at the cross "Mary the mother of James the
younger and of Joses" (15:40), most naturally read as a woman other than Jesus' mother. The Church has
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confessed Mary's perpetual virginity from the earliest centuries (CCC 499-501). Second, does Jesus slight his
mother by saying "whoever does the will of God is my brother, and sister, and mother"? Precisely the opposite,
and Luke makes it explicit: Mary is the first and greatest member of the family he describes, the one whose
entire identity is "let it be to me according to your word" (Luke 1:38). Jesus is not shrinking his family; he is
opening its doors, and his mother stands at the head of the new line.

Finally the parables (4:1-34). The sower is the parable about parables: the same seed, four soils, and the variable
is never the seed. The hard saying in 4:11-12 (quoting Isaiah 6:9-10, "so that they may indeed see but not
perceive") must be handled honestly: parables both reveal and conceal. To the open, they are windows; to the
hardened, riddles that leave freedom intact. God does not force the kingdom on anyone; Isaiah's commissioning
language is best read, on a common Catholic account, as the ratified consequence of persistent hardening,
permitted in judgment, never desired (see 1 Timothy 2:4). Then two seed parables found nowhere else together:
the seed growing secretly (4:26-29, unique to Mark), the farmer sleeps and rises and "knows not how" it grows,
and the mustard seed becoming a tree where "the birds of the air can make nests in its shade," an image straight
from the prophets' pictures of a kingdom sheltering the nations. The kingdom's growth is real, hidden, gradual,
and not our doing, a word every anxious catechist and every discouraged evangelist needs.

0Old Testament Roots and Fulfillment

The twelve tribes (Genesis 49; Exodus 24:4). Israel is founded on twelve sons; Moses seals the
covenant with twelve pillars. Jesus' twelve apostles announce, without a word of explanation, that the
covenant people are being refounded around him.

+ Isaiah 6:9-10. Isaiah's commissioning: preach to a people who "hear and hear, but do not understand."
Jesus cites it to explain the parables' double edge. In both cases a common Catholic reading takes the
hardening as the ratified consequence of persistent refusal, permitted in judgment rather than willed,
since God "desires all men to be saved and to come to the knowledge of the truth" (1 Timothy 2:4); the
same Isaiah ends with all nations streaming to the mountain of the LORD.

Ezekiel 17:22-23 and Daniel 4:12, 21. A tender sprig planted by God becomes a noble cedar, "and under it
will dwell all kinds of beasts; in the shade of its branches birds of every sort will nest." The mustard seed's
grown tree with nesting birds is widely heard as prophet-speak for a kingdom sheltering the nations. The
tiny seed in Galilee is aimed at the whole world.

+ Genesis 13:8 (with Genesis 14:14-16). Lot, Abraham's nephew, is called his "brother.” (The Hebrew
reads "brothers"; the RSV2CE renders the sense as "kinsmen.") Keep this text loaded for the steelman:
biblical "brother" covers kinsmen broadly, because the languages Jesus' family spoke had no ordinary
single word for cousin, so the kinship term stretched to cover the wider family.

Voices of the Church

Voices of the Church: St. Jerome (Against Helvidius, On the Perpetual Virginity of Blessed
Mary)

When Helvidius argued from the "brothers of the Lord" that Mary bore other children, St. Jerome
answered with the Bible's own usage: Scripture calls men "brothers" by nation, by kindred, and by
affection, not only by birth from one mother, and he marshals the cases, Lot the "brother" of
Abraham, Laban the "brother" of Jacob, though each was in fact a nephew. The "brothers" of Jesus,
he argues, are kinsmen, sons of another Mary, and the Church's ancient faith in the perpetual
virginity of the Mother of God stands untouched by the idiom.
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Voices of the Church: St. Augustine (Sermon 71, on the blasphemy against the Holy Spirit)

St. Augustine devoted an entire great sermon to the saying that troubles so many souls, and his
conclusion has anchored the Church ever since: the blasphemy that "never has forgiveness" is final
impenitence, the heart's persevering refusal, unto the end, of the forgiveness the Holy Spirit offers.
Every sin and blasphemy can be forgiven in those who repent; what cannot be forgiven is the fixed
refusal to be forgiven, for it slams the only door by which pardon enters.

Voices of the Church: St. Bede the Venerable (Commentary on Mark, on the seed growing
secretly)

On the farmer who sleeps and rises while the seed sprouts "he knows not how," St. Bede sees the
whole mystery of the Church's growth: the preacher casts the word, but the increase is God's,
working unseen in hearts by night and by day. The lesson the Church has drawn with him is
patience and trust: the kingdom does not advance by our anxiety, and the harvest belongs to the
One who alone gives growth.

Catechism Connection

CCC 551, 858-860: Jesus chose the Twelve to share his mission and authority; they are the foundation
stones of the new Israel, the Church, and their office continues.

+ CCC 543-546: The kingdom belongs to the poor and lowly; Jesus' parables invite and demand a decision,
the decision the kingdom demands.

« CCC 499-501: The Church confesses Mary's real and perpetual virginity; the "brothers and sisters” of Jesus
are close relations, an Old Testament expression.

CCC 1864: There are no limits to God's mercy, but whoever deliberately refuses to accept it by repenting
rejects the forgiveness of sins; such hardness can lead to final impenitence.

CCC 148-149 (with 967): Mary as the supreme exemplar of the obedience of faith, the one who heard the
word of God and kept it, first of the disciples.

Thread Watch

Thread Watch (leader only)

The Messianic Secret: ESCALATING: demons shout "Son of God" (3:11) and are strictly silenced;
the parables themselves become an instrument of veiling ("to you has been given the secret
[mysterion] of the kingdom," 4:11). The Secret is now a teaching method, not just a gag order.
Sealed-guess watch: if anyone gasps at 3:11, smile and move on; demons are not humans, and the
guess stands.

The Way: Quietly present in the sower: the first soil is "along the way / path (hodos)," where the
word is snatched before it starts. Following on the way versus lying beside it.

The Cross: Present in the strong man saying (3:27): binding the strong man to plunder his house
previews the whole campaign against Satan that runs to Calvary. No need to name it; just read it
slowly.
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Torn / The Bread: Dormant. The Bread plants in two weeks.

Session Goals

1

5.

Participants can explain the Twelve as the deliberate refounding of Israel and recite the twofold apostolic
job description of 3:14-15.

Participants can give the Church's reading of the blasphemy against the Holy Spirit and pastorally
reassure a frightened conscience.

Participants can state the Helvidian objection about the "brothers" of Jesus at full strength and answer it
from Scripture's own usage plus Mark 15:40.

Participants discover the prophetic background of the mustard tree and can explain the kingdom's hidden,
patient, Gentile-sheltering growth.

Each participant identifies their current soil honestly and names one thorn or stone.

Time Note (90 Minutes)

Win 15 min | Build 55 min | Send 15 min | Closing prayer 5 min. Pre-chosen cuts if running long: compress
question 3 (strong man) into a leader sentence and drop the lamp-and-measure question 8. Do not cut the
blasphemy question, the brothers steelman, or the sower; they carry the session.
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Part 2: Discussion Guide

Opening Prayer

Leader: Lord Jesus, you called to yourself those whom you desired, and you still do. Make our hearts good soil
tonight: break up what is hard, clear out what is thorny, and let your word go deep. We ask this through Christ
our Lord. Amen.

Win (15 minutes)

1. Have you ever planted, grown, or built something that took far longer than you expected? What did the
waiting do to you?

2. Think of a group you were deliberately chosen for, a team, a job, a wedding party. What did being chosen,
by name, do in you?

Leader bridge: Tonight Jesus responds to a world turning against him, not by retreating, but by founding
something and by changing how he teaches. Watch for a mountain, a list of twelve names, and a farmer who
gets to sleep in.

Build (55 minutes)
Read Mark 3:7-35 aloud, then pause for questions 1-6; read Mark 4:1-34 before question 7.

1. At 3:11-12 the unclean spirits fall down shouting "You are the Son of God," and Jesus "strictly
ordered them not to make him known." Add this to your running list. Given everything since
1:25, what pattern is now undeniable, and what question should it force?

ANSWER (share after the discussion)

The pattern: every supernatural being that correctly identifies Jesus is immediately gagged, while
Jesus keeps choosing the veiled title "Son of Man." The forced question: if he is not hiding his power,
he heals in public constantly, what exactly is he protecting? Let theories accumulate; affirm the best
one if it surfaces: perhaps the title "Son of God" cannot be safely spoken until some event gives it its
true meaning. Do not confirm or deny. The sealed guesses are circling the answer.

2. The founding (3:13-19). Three details deserve interrogation: the mountain, the number twelve,
and the job description in 3:14-15. DISCOVERY: someone look up Exodus 24:4. What is Jesus
building, and what are the Twelve for?

ANSWER (share after the discussion)

The mountain evokes covenant geography: Sinai, where Israel was constituted, where Moses built
an altar "and twelve pillars, according to the twelve tribes." Twelve is therefore not a roster size but
a blueprint: Jesus is refounding the covenant people around himself, a new Israel with a defined
structure, and Mark's list leads with "Simon whom he surnamed Peter." The job description has a
non-negotiable order: "to be with him, AND to be sent out to preach and have authority to cast out
demons." Communion before mission; you cannot be sent from where you have not been. And note
the word "authority”, exousia, the same authority we watched Jesus wield in chapter 2, now
deliberately shared with men. The mediated-power pattern from last week is becoming an
institution with names, one that the Church confesses continues in the apostles' successors (CCC
858-860).
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3. The scribes explain Jesus' exorcisms: "He is possessed by Beelzebul, and by the prince of demons
he casts out the demons" (3:22). Walk through Jesus' two-part answer: the divided house (3:23-
26) and the strong man (3:27). What is each argument doing?

ANSWER (share after the discussion)

The divided house is pure logic: if Satan is casting out Satan, hell is in civil war and already finished;
the accusation refutes itself. The strong man is the positive claim, and it is breathtaking: "no one
can enter a strong man's house and plunder his goods, unless he first binds the strong man." The
strong man is Satan; the house is this world he has squatted in since Eden; the goods being carried
out are human beings, every exorcism, every healing. Which means someone stronger has already
entered and is binding him. The wilderness confrontation of 1:12-13 was the opening of a war, and
the plundering has begun.

4. Now the saying that frightens people (3:28-30). Read it with its frame: verse 28 first ("ALL sins
will be forgiven the sons of men, and whatever blasphemies they utter"), then 29, then Mark's
explanation in verse 30. What were the scribes doing, what does the Church, with St. Augustine,
understand this sin to be, and what should you say to someone terrified they have committed it?

ANSWER (share after the discussion)

Start where Jesus starts: verse 28 is one of the widest mercy-statements in Scripture, ALL sins,
whatever blasphemies. The exception is defined by verse 30: the scribes were looking at the Holy
Spirit's own liberating work and calling it satanic, rejecting the Rescuer as the enemy. St. Augustine,
in a sermon devoted to this text, gives the Church's enduring reading: the unforgivable blasphemy
is final impenitence, the persevering refusal, to the end, of the forgiveness the Spirit offers. It is
unforgivable not because God's mercy runs out but because it is the refusal of mercy itself; you
cannot fill a fist that will not open (CCC 1864). To the terrified soul, say this plainly: that very fear is
strong evidence of grace at work, for dread of having offended the Spirit is the Spirit's own stirring
in a living conscience; and the sure road is the one fear cannot argue with, repentance and
Confession, with a good pastor's counsel if the anxiety persists. The people in actual danger are not
asking the question.

5. STEELMAN, build it strong before you answer it. At 3:31-32 the crowd says: "Your mother and
your brothers are outside." A sincere Protestant friend says: "There it is, plainly. Jesus had
brothers; Mark even names them later, James, Joses, Judas, and Simon (6:3). Add the stronger
texts: Matthew 1:25 says Joseph knew her not UNTIL she bore a son, Luke 2:7 calls Jesus her
FIRST-BORN, and Greek had a word for cousin, anepsios (Colossians 4:10), which the evangelists
never use here. Perpetual virginity is a later tradition contradicted by the Bible's plain sense."
Build that case honestly, it cites real verses. Then answer from Scripture's own usage.
DISCOVERY: someone look up Genesis 13:8 and Genesis 14:14, and someone else keep a finger in
Mark 15:40.

ANSWER (share after the discussion)

Grant the data: the texts are real, and "brothers" is the word. Now the usage. Genesis 14:14 tells us
Lot is Abraham's nephew, his brother's son; Genesis 13:8 has Abraham call Lot his "brother." Laban
is likewise Jacob's "brother" (Genesis 29:15) though actually his uncle. The reason is simple: Hebrew
and Aramaic had no common everyday word for cousin, so "brother" covered the wider kin, and the
Greek of a Jewish milieu inherited the idiom (the RSV2CE renders Genesis 13:8 "kinsmen" for
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exactly this reason: the Hebrew says brothers, the sense is kin; and though Greek had anepsios,
"cousin," Colossians 4:10, the evangelists write in Semitic idiom). The stronger texts, answered in
turn: "until" (heos) in Scripture regularly asserts nothing about what follows (Michal had no child
"until" her death, 2 Samuel 6:23; Christ is with us "until" the close of the age, Matthew 28:20, and
hardly ceases after); "first-born" is a legal status conferring Torah rights on the child who opens the
womb (Exodus 13:2), used whether or not others follow, as ancient funerary inscriptions confirm;
and the Gospels' Greek everywhere wears Semitic dress, the Septuagint itself calling Lot and
Abraham brothers. So the word alone settles nothing; context must. And Mark supplies converging
evidence: at the cross stands "Mary the mother of James the younger and of Joses" (15:40), the same
pair of names as 6:3, most naturally read as a woman other than Jesus' mother, since Mark never
elsewhere designates the Mother of Jesus by the names of other sons. This is convergent evidence
rather than a proof standing alone; the identification of these men is still debated, and the Catholic
case rests on the whole pattern of usage plus the Church's constant confession, not on 15:40 by
itself. Add the oldest riddle in the debate: at the cross Jesus entrusts his mother to the beloved
disciple (John 19:26-27), a detail the tradition has always found hard to square with four living sons.
This is why the Church from her early centuries, and St. Jerome in full armor against Helvidius, has
confessed Mary ever-virgin (CCC 499-501), and why even the first Protestant reformers held it. Then
land the scene's actual point, which is not a slight to Mary: "whoever does the will of God is my
brother, and sister, and mother." Jesus is not shrinking his family but throwing its doors open, and
by his own definition, who among his disciples has answered the will of God more perfectly than
the woman who said "let it be to me according to your word"? Mary is not displaced by the new
family; she is its first member.

6. Before the parables, one verse of tenderness people miss: at 3:21 those close to him (the Greek is
ambiguous: his family, or his people) went out to seize him, "for they said, He is beside himself."
What does it cost to follow a call the people closest to you do not yet understand, and what
comfort is hidden in Jesus having experienced this first?

ANSWER (share after the discussion)

Keep this one mostly open; it is a wound many in the room carry. The comfort: Jesus knows from
the inside what it is to be thought a fool by people who love you, and misunderstanding at home is
not evidence of a false call. The caution: he neither obeys the family pressure nor severs the bond;
his mother is still there in verse 3], still seeking him, and history's verdict is that she understood
more than anyone. Hold both: fidelity to the call, patience with the people.

Read Mark 4:1-34 aloud, then continue.

7. The sower (4:1-20). Jesus supplies the interpretation himself, rare and precious. Walk the four
soils: the path, the rocky ground, the thorns, the good soil. For each: what happens, what is the
modern face of it, and, the question the parable is engineered to force, which one is currently
you?

ANSWER (share after the discussion)

The path (hodos): the word never penetrates; Satan snatches it, the heart armored by cynicism or
distraction, scrolling past the Gospel. The rocky ground: instant joy, no root; faith that lives on
retreat highs and dies at the first cost, "when tribulation or persecution arises on account of the
word." The thorns: the word grows but is strangled by "the cares of the world, the delight in riches,
and the desire for other things", the quiet, respectable suffocation, and for most people in this room,
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the honest answer. The good soil: hearing, accepting, bearing fruit at rates no farmer in Galilee
dreamed of (thirty was excellent; a hundredfold is miracle). Two leader notes: the seed is constant,
the Sower is not stingy, and the variable is receptivity; and soils are not fixed identities but present
conditions, path can be plowed, rocks dug out, thorns cleared, which is exactly what the Send
section is for.

8. The hard verses (4:10-12): "to you has been given the secret of the kingdom of God, but for those
outside everything is in parables; so that they may indeed see but not perceive." Jesus is quoting
Isaiah 6:9-10. Is he saying he tells parables in order to damn people? Handle this honestly.

ANSWER (share after the discussion)

No, and do not flinch from the difficulty; the text rewards honesty. Parables have a double edge by
design: to the open-hearted they are windows, to the hardened they are opaque riddles, and the
same story sorts its hearers by what they are willing to receive. Jesus quotes Isaiah's
commissioning, where God tells the prophet in advance that preaching will harden the already-
rebellious, judicial language that a common Catholic reading takes as the ratified consequence of
persistent refusal, permitted rather than desired, for "God our Savior desires all men to be saved
and to come to the knowledge of the truth" (1 Timothy 2:4). The parable form protects freedom: it
never forces, it invites, and it leaves the resistant unforced. And notice the mercy inside the
mystery: "those outside" in this scene include people who will later be inside; the door has not shut,
the seed keeps being thrown, even onto the path. If the kingdom came as an overwhelming proof,
there would be no room left for love.

9. The lamp and the measure (4:21-25). "Is a lamp brought in to be put under a bushel? For there is
nothing hid, except to be made manifest.”" Wait, has this whole study not been about Jesus hiding
things? What is this doing here?

ANSWER (share after the discussion)

This is Mark winking at his own plot. The Secret is temporary and purposeful: the veiling exists
"except to be made manifest”, hiddenness ordered toward revelation, a lamp carried under wraps
only until it reaches the lampstand. Whatever Jesus is concealing, he is concealing it FOR a future
unveiling, at the right moment, in the right light. File that away; it is a promissory note the Gospel
will pay. And the measure saying turns it personal: attention is compounding, "to him who has will
more be given." The more receptivity you bring to the word, the more it opens; neglect it, and even
what you had evaporates.

10. The two seed parables (4:26-32). The first, the seed growing secretly, appears ONLY in Mark. The
farmer "sleeps and rises... and the seed sprouts and grows, he knows not how." Then the mustard
seed. DISCOVERY: someone look up Ezekiel 17:22-23 (or Daniel 4:12). What are the birds nesting
in the branches, and what do these two parables together say to anyone discouraged about the
Church, or about a person they have prayed for, for years?

ANSWER (share after the discussion)

In Ezekiel, God's tender sprig becomes a noble cedar sheltering every winged thing, and Daniel's
imperial tree shades the beasts and birds; the traditional reading hears in the nesting birds the
Gentiles, the peoples of the world. So the mustard seed is an outrageous promise made in a Galilean
backwater: this tiny, mockable beginning, one man, twelve names, will become the tree in which
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the nations nest, and here we sit, birds in the branches, reading his book two thousand years later.
The secret seed adds the manner: growth that is real but hidden, gradual, and not our doing; the
farmer's honest job description is sow, sleep, trust, harvest. Together they are the cure for two
diseases: the anxiety that everything depends on us, and the despair that nothing is happening
because nothing is visible. God grows things underground first. The person you have prayed for
through years of silence may be a field in April, not a field in ruin (see St. Bede's comment on your
Take-Home sheet).

Send (15 minutes)

1. Name your soil out loud, path, rocks, thorns, or good, and name one specific stone or thorn. What would
clearing it actually involve this month?

2. "To be with him, and to be sent": which half of the apostles' job description is thinner in your life right

now, and what is one concrete way to restore the balance this week?

Live It This Week

Practice "being with him" before "being sent": fifteen minutes of silence before the Blessed Sacrament, or
at home before a crucifix, with no requests, just presence.

Do a soil examen with Mark 4:1-20 one evening: read it slowly and ask the Holy Spirit to show you your
path-places, your rocks, and your thorns. Write down one of each.

+ Choose one person you have grown discouraged about and recommit to hidden sowing: pray for them daily
this week, tell no one, and expect nothing visible. The farmer sleeps; the seed grows.

Closing Prayer

Leader: Father, your kingdom comes like seed: small, silent, and certain. Make us good soil, make us patient
farmers, and keep us close to your Son, that being with him we may be worth sending. Through Christ our Lord.
Amen. (Together: one Our Father.)

Scripture Memory Verse
"Whoever does the will of God is my brother, and sister, and mother." (Mark 3:35, RSV2CE)
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Part 3: Leader Reference Card

Primary text: Mark 3:7-4:34
Every passage used this session, in order:

Mark 3:7-12 (crowds; demons silenced)

Mark 3:13-19 (the Twelve appointed)

Exodus 24:4 (twelve pillars at Sinai)

Genesis 49 (the twelve tribes, background)

Mark 3:20-27 (Beelzebul; divided house; strong man)

Mark 3:28-30 (blasphemy against the Holy Spirit)

Mark 3:31-35 (the true family)

Genesis 13:8; 14:14 (Lot the "brother" of Abraham)

Genesis 29:15 (Laban the "brother" of Jacob, leader background)
Mark 6:3; Mark 15:40 (the named brothers; the other Mary)
John 19:26-27 (Mary entrusted to John, steelman chain)

Mark 4:1-20 (the sower and its interpretation)

Mark 4:10-12 with Isaiah 6:9-10 (the purpose of parables)

1 Timothy 2:4 (God desires all to be saved)

Mark 4:21-25 (lamp and measure)

Mark 4:26-29 (seed growing secretly, unique to Mark)

Mark 4:30-32 (mustard seed)

Ezekiel 17:22-23; Daniel 4:12, 21 (the tree and the nesting birds)
Luke 1:38 (Mary's fiat, leader background)

CCC 499-501, 543-546, 551, 858-860, 148-149, 551, 858-860, 967, 1864
Memory verse: Mark 3:35
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