
FIRST LIGHT: A STUDY OF GENESIS  ·  SESSION 13

The Dreamer Sold
Genesis 37–41

Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim.  The group follows Joseph down and up: beloved son, hated brother, sold for silver, 
faithful in the house, falsely accused, forgotten in prison, and raised at thirty to be second only to the 
throne: and begins to see, without yet naming it fully, whose profile this story keeps tracing.

Catholic Touchstone.  Providence that can draw good even from evil's consequences (CCC 312); 
chastity as self-mastery and freedom (CCC 2339); the testing of the word (Psalm 105:19); integrity when 
no one is watching and fidelity when everyone forgets.

WHAT YOU NEED TO KNOW

Genesis 37 opens the book's final toledot (“this is the history of the family of Jacob,” 37:2) and 
immediately hands us a familiar disease in a new generation: favoritism. Jacob, who grew up under “he 
loved Esau... but Rebekah loved Jacob,” loves Joseph more than all his sons and advertises it with a robe 
(the famous garment; the Hebrew term is rare, and “a long robe with sleeves” is as likely as “many 
colors”: either way, it is a public sign of preference hung on the eleventh of twelve sons). Add Joseph's 
dreams, reported with a seventeen-year-old's candor (sheaves bowing, then sun, moon, and eleven stars; 
the dreams are from God, and the text passes no verdict on his motives in telling them), and the house 
fills with the book's oldest odor: a preferred younger brother, and older brothers who “hated him, and 
could not speak peaceably to him” (37:4). The group has read this setup before: Cain's chapter: and 
Genesis wants the echo: “They saw him afar off... and they conspired against him to kill him” (37:18). 
“Here comes this dreamer.”

The pit and the sale need their exact details, because every one is load-bearing. Reuben deflects the 
murder; the robe is stripped; the boy goes into the pit; and the brothers sit down to eat bread within 
earshot (37:25: the callousness is the point). Then Judah: his first featured speech in Genesis: “What 
profit is it if we slay our brother and conceal his blood? Come, let us sell him” (37:26–27). Mark Judah's 
floor carefully: profit over blood, a brother priced at twenty shekels of silver: because the study's final 
session turns on how far this exact man travels. The cover-up closes the trap Genesis set six chapters 
ago: Joseph's robe is dipped in the blood of a goat and presented to Jacob for identification: the man who 
deceived his blind father with garments and a goat is deceived, in his old age, by garments and a goat, 
and his own words convict no one but wound everyone: “It is my son's robe; a wild beast has devoured 
him.” The deception thread the group has tracked since chapter 27 closes its circuit here; let them find 
it.

Genesis 38, the Judah and Tamar interlude, belongs to the story and should be handled briefly, honestly, 
and with tact (the Dig Deeper box carries it). The narrator interrupts Joseph's story to show Judah's 
freefall: he leaves his brothers, marries into Canaan, loses two sons, and wrongs his widowed daughter-
in-law Tamar by withholding the levirate protection that family duty owed her. Tamar's desperate 
stratagem exposes him with his own pledge-tokens, and Judah speaks the sentence on which his whole 
transformation pivots: “She is more righteous than I” (38:26): the first self-indictment in his mouth, the 
hinge between the man of chapter 37 and the man of chapter 44. And the twins born of it include Perez: 
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an ancestor whom the study will meet again in a genealogy that will make the room gasp. Say none of 
that forward; just teach Judah's hinge and Tamar's vindication with respect: Scripture itself honors her.

Genesis 39 is built on a drumbeat: “The LORD was with Joseph” (39:2, 3, 21, 23): four times, bracketing 
the chapter, in prosperity and in prison alike. In Potiphar's house Joseph rises on sheer trustworthiness; 
then the test: the persistent proposition of Potiphar's wife, “day after day” (39:10): temptation as siege, 
not moment. Joseph's refusal is a small catechism of chastity: he names the trust that would be 
betrayed, and then the true dimension: “How then can I do this great wickedness, and sin against God?” 
(39:9). Sin is defined Godward before it is social; and his final defense is the oldest one: he fled (39:12), 
leaving yet another garment behind in a liar's hands: the third garment in the saga used to tell a lie 
about him. Integrity's immediate wage is prison: the text refuses to pretend virtue is always rewarded 
on schedule: and the drumbeat resumes in the dungeon: “But the LORD was with Joseph... and gave him 
favor.” Presence, not comfort, is the promise.

Chapters 40 and 41: the gifts operate in the dark. Joseph interprets for the butler and the baker with his 
signature disclaimer, “Do not interpretations belong to God?” (40:8), asks one small thing (“remember 
me”), and receives the Bible's quietest cruelty: “Yet the chief butler did not remember Joseph, but forgot 
him” (40:23): for two full years (41:1). Psalm 105 supplies the inspired commentary for those years: 
“until what he had said came to pass, the word of the LORD tested him” (Psalm 105:19): the promise 
itself becomes the trial. Then Pharaoh dreams, the butler's memory returns, and Joseph is shaved, 
changed (a garment, at last, that tells the truth), and stood before the throne: where his first words are 
the disclaimer again: “It is not in me; God will give Pharaoh a favorable answer” (41:16). Exalted at thirty 
(41:46), invested with ring, robes, and the second chariot, given a Gentile bride, he feeds the world bread 
through the famine: and names his sons his testimony: Manasseh (“God has made me forget all my 
hardship and all my father's house”) and Ephraim (“God has made me fruitful in the land of my 
affliction”). Fruitful in affliction: the whole chapter in three words. Keep the room's eyes on the shape of 
the story: beloved son, rejected by his brothers, sold for silver on Judah's proposal, stripped of his robe, 
numbered with two condemned prisoners (one's head “lifted up” to restoration, one's to execution: the 
text's own grim pun, 40:13, 19–20), faithful under false accusation, and raised from the pit at thirty to be 
second only to Pharaoh, to give bread to the nations. Do not yet say aloud whose profile this is; several in 
the room will already be unable to unsee it, and next session names it.

OLD TESTAMENT ROOTS AND FULFILLMENT

Scripture reads Joseph's descent as sending: Psalm 105:16–22 retells the famine and adds the line this 
session leans on: God “had sent a man ahead of them, Joseph, who was sold as a slave... until what he had 
said came to pass, the word of the LORD tested him.” And St. Stephen, in the Bible's last retelling, 
compresses the theology to a sentence: “the patriarchs, jealous of Joseph, sold him into Egypt; but God 
was with him, and rescued him out of all his afflictions” (Acts 7:9–10). Sold: but God was with him: the 
conjunction the whole story turns on.

The Fathers received Joseph as one of the fullest portraits of Christ the Old Testament paints, and the 
correspondences are so well-established in the tradition that they can be listed plainly: the father's 
beloved son sent to his brothers; rejected and stripped; sold for pieces of silver at the suggestion of Judah 
(the name the Greek New Testament renders as Judas); counted among two condemned men, of whom 
one was raised to the king's presence; humbled, then exalted to the king's side (a position the tradition 
reads as the figure of the Son at the right hand); given a bride from the nations; dispensing bread to a 
starving world. Hold the type with the tradition's own discipline: the pattern is the Spirit's signature in 
the history, not an allegory pasted over it: and its full unveiling belongs to next session, where the sold 
brother's own mouth will interpret everything.
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VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Ambrose of Milan  ·  On Joseph (De Ioseph)

St. Ambrose devoted a treatise to Joseph as the mirror of purity and the figure of Christ: he teaches, 
in substance, that Joseph's chastity was not squeamishness but lordship of self, a freedom no 
seduction could purchase and no prison could confiscate: and that in the beloved son, stripped, 
sold, and exalted to feed the nations, the Church rightly recognizes the lineaments of her Lord.

VOICE OF THE CHURCH

St. Caesarius of Arles  ·  Sermons on the Patriarchs

Preaching Genesis to ordinary congregations, St. Caesarius teaches, in substance, that Joseph's story 
is told to the Church about the Church's Bridegroom: the brothers' envy, the stripping, the silver, 
the false accusation, the exaltation, and the bread given to the hungry world are a prophecy acted 
out in a family's history: and that the hearer's task is not admiration but imitation: fidelity in the 
house, in the temptation, and in the prison where no one remembers your name but God.

VOICE OF THE CHURCH

St. Faustina Kowalska  ·  Diary of Divine Mercy

St. Faustina teaches, in substance, that trust is the vessel by which grace is drawn: the greater the 
trust, the more it receives: and the inscription her Lord asked to be written under His image is the 
whole spirituality of the forgotten cell: Jesus, I trust in You. Two years of a butler's silence, with the 
word of God testing its own bearer, is precisely where that sentence is either learned or lost.

CATECHISM CONNECTION

• CCC 312: in time we can discover that God in His almighty providence can bring a good from the 
consequences of an evil caused by His creatures (the paragraph's own example is Joseph and his 
brothers; the leader will recognize the quotation; the group meets it next session).

• CCC 2339: chastity is a school of self-mastery, a training in human freedom: the alternative is stark: 
either man governs his passions and finds peace, or he lets himself be dominated by them and 
becomes unhappy: Joseph in chapter 39 is the doctrine with a face.

• CCC 1806: prudence, the charioteer of the virtues: Joseph before Pharaoh (diagnose, plan, appoint, 
store) is Scripture's portrait of it in public office.

• CCC 2115–2116: God may reveal the future (Joseph's dreams and interpretations are His gift, 
credited to Him each time); what is excluded is divination: the grasping at hidden knowledge apart 
from trust. Joseph's disclaimers mark the difference exactly.

• CCC 2847 (background): the Spirit helps us discern between trial, which can strengthen, and 
temptation, which leads to sin: chapter 39 contains both, cleanly distinguished. (Permission is not 
endorsement: abuse or sin against a person is never a curriculum God assigns.)
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THREAD WATCH (LEADER ONLY)

• GARMENTS THREAD CLOSES ITS CIRCUIT: the robe dipped in goat's blood deceives the man who 
deceived with garments and a goat (27:15–16). Let the group discover it at Q2; when they do, 
confirm the whole chain aloud: Esau's garments, the bridal disguise that hid Leah (the veil is a 
cultural inference; Genesis 29 never names the garment), Joseph's robe, the widow's veil of chapter 
38, the cloak in Potiphar's wife's hand: garments carrying lies: and note the reversal beginning at 
41:14, 42: a garment that finally tells the truth.

• SEED THREAD: chapter 38 quietly lays rail: Judah's hinge (“She is more righteous than I”) and the 
birth of Perez. Do not connect Perez forward; the connection detonates in next session's discovery. 
Judah's floor (selling a brother for profit) must be firmly established tonight for his ceiling to mean 
anything next week.

• JOSEPH-AS-TYPE: the correspondences are permitted in the leader's own summary and the Voices, 
but the discussion guide deliberately stops short of naming Christ: the group should leave tonight 
with the pattern itching. Next session's reveal (“I am Joseph”) does the naming. If a participant 
names it aloud tonight, bless the observation and bank it: “hold that; next week finishes it.”

• “THE LORD WAS WITH JOSEPH” drumbeat pays off the Bethel promise (“I am with you wherever 
you go”) one generation down. Draw the line if the room needs encouragement; presence, not 
comfort, has been the covenant's cash value since 28:15.

• SEALED-GUESS ERA CLOSED, but the study's spine question (what will God do about the ruin?) is 
being answered again at a new depth: evil itself conscripted. Final assembly next session.

SESSION GOALS

1.  The group reconstructs the family system (favoritism inherited, envy metastasizing) and hears the 
Cain echo in the brothers' conspiracy.

2.  The group establishes Judah's floor (profit over blood) and his chapter 38 hinge, handled with tact.

3.  The group works Joseph's chastity and integrity as freedom, not repression (CCC 2339), and names 
the Godward definition of sin in 39:9.

4.  The group sits with the forgotten years and Psalm 105:19: the word of the LORD testing its own 
bearer: and connects it to seasons of divine silence in their own lives.

5.  Each participant leaves with the pattern itching: the shape of the beloved, rejected, exalted son: 
unnamed until next session.

TIMED PLAN (75–90 MINUTES)

• Welcome and opening prayer (5 min)

• Win questions (10 min)

• Build: chapter 37, Q1-Q2 (25 min)

• Build: chapter 39, Q3; the steelman (25 min)

• Build: chapters 40–41, Q4 and Psalm 105 discovery (15 min)

• Send, Live It, memory verse, closing prayer (10 min)

If time runs short:  Cut the Dig Deeper's discussion time first (point to it on the page for home reading; 
chapter 38's content survives in print), then compress Q1. Never cut Q3 or the Psalm 105 discovery: 
chastity-as-freedom and the tested word are the session's two gifts to young adults.
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SESSION 13  ·  THE DREAMER SOLD

Discussion Guide

OPENING PRAYER

Father, You were with Joseph in the pit, in the house, in the cell, and at the throne, and Your presence, not  
our comfort, is the promise. Be with us tonight. Give us his freedom in temptation, his diligence in 
obscurity, and his trust through the years when the butler forgets; and let the word You have spoken over 
us test us into readiness. Through Christ our Lord. Amen.

WIN  ·  OPEN THE ROOM

W1.  What is a responsibility you were given young, maybe too young? What did carrying it teach you?

W2.  Have you ever done the right thing and had it cost you, at least at first? Would you do it again?

BUILD  ·  INTO THE TEXT

Read 37:3–11 and 37:18–28 aloud with two readers. The brothers' dialogue should sound casual: the horror  
of the chapter is how ordinary the cruelty sounds around a bread basket.

Q1.  Chart the family system of 37:3–11. Where did Jacob learn this style of fathering? What does the robe 
communicate, and to whom? How does Joseph handle his own dreams? And listen to the brothers in 
37:19–20 (“Here comes this dreamer”): where has Genesis trained us to recognize this sound?

ANSWER  ·  SHARE AFTER THE DISCUSSION

Jacob learned favoritism at home (“Isaac loved Esau... Rebekah loved Jacob”) and reproduces it 
with interest: the robe is a public sign of preference on the eleventh of twelve sons, an 
organizational chart every brother reads correctly. Joseph, seventeen, reports his dreams with a 
seventeen-year-old's candor (and brings back a bad report of his brothers besides, 37:2): the 
dreams are from God; the text passes no verdict on his motives, and the hatred is the brothers' to 
own. Households transmit both blessings and dysfunctions; Genesis has been honest about that 
since Abraham's sister-scheme ran three generations.

“They hated him, and could not speak peaceably to him... they conspired against him to kill him”: 
this is Cain's soundtrack: envy of the favored, sin crouching, a brother's blood in view: replayed by 
ten brothers in a field far from home. The group has the diagnostic tools from Session 4; let them 
name the disease. Envy, the sadness at another's good, is still the sin that makes murderers of 
brothers (CCC 2538–2540): and its modern feeds refresh every few seconds.

Q2.  The pit and the cover-up, 37:21–35. What exactly does Judah propose, and what does it reveal about 
his floor? Then look hard at the evidence the brothers manufacture in 37:31–33, and think back across 
this whole study: why should that particular combination of props stop us cold?

ANSWER  ·  SHARE AFTER THE DISCUSSION

Reuben deflects toward rescue (half-heartedly; he plans a quiet return of the boy, and vanishes at 
the crucial hour); Judah's proposal is the chapter's moral floor: “What profit is it if we slay our 
brother... Come, let us sell him”: fratricide is unprofitable, so monetize him instead: a brother 
liquidated at twenty shekels. Remember this man's floor precisely; the study's final session 
measures a distance, and this is its starting point. Meanwhile they eat bread beside the pit: cruelty 
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with a picnic.

The props: a garment, and a goat's blood. The man who deceived his blind father wearing his 
brother's garments and goat skins (27:15–16) is deceived in his blindness of grief by his son's 
garment and a goat's blood: the deception thread the group has tracked since chapter 27, through 
the wedding-night disguise that hid Leah, closes its circuit on Jacob himself, prop for prop, a 
generation later. Genesis never sermonizes about sowing and reaping; it just files the receipts. And 
Jacob's inconsolable grief (“I shall go down to Sheol to my son, mourning”) is the bill his sons will 
carry for twenty-two years.

Q3.  Chapter 39. Count the drumbeat: how many times and where does the narrator say “the LORD was 
with Joseph”? Then take the temptation seriously as a siege (“day after day”): what are the actual 
components of Joseph's resistance in 39:8–12? And what does his integrity earn him, immediately?

ANSWER  ·  SHARE AFTER THE DISCUSSION

Four times: verses 2 and 3 (the house), 21 and 23 (the prison): the drumbeat brackets prosperity 
and dungeon identically. The covenant's cash value since Bethel has been presence, not 
circumstances: “I am with you wherever you go” is now operating one generation down, in Egypt, 
in chains. If anyone's current address feels like the prison verses rather than the house verses, the 
same clause covers both.

The resistance has structure, and young adults should take notes: (1) he names the trust at stake 
(his master's, first: sin is never victimless); (2) he defines the act Godward before socially: “How 
then can I do this great wickedness, and sin against God?”: the compass that works when no one is 
watching; (3) he manages proximity (“he would not listen to her, to lie beside her or to be with 
her”: he engineers distance in advance); and (4) when the siege becomes ambush, he runs, losing 
his cloak, his reputation, and his freedom rather than his soul. The Church calls this chastity as 
self-mastery: a training in human freedom (CCC 2339): lordship of self, not fear of the body. 
(Leader note, said plainly if the room needs it: Joseph could flee. Many victims of assault cannot; 
freezing or compliance under threat is not consent and not sin, and the fault lies entirely with the 
aggressor. And Potiphar's wife's lie must never train anyone to greet real reports of abuse with 
suspicion. See Leading With Care.) And its immediate wage is prison: the text will not pretend 
virtue is always rewarded on schedule. Its reward is real: sometimes in time, always in God, and 
sometimes visible only from eternity.

BUILD, THEN PRESS  ·  STEELMAN

Build it at full strength; this objection lives in hospital waiting rooms, not just seminar rooms.

“Providence-talk is what the comfortable say about other people's suffering. Joseph was trafficked 
by his family, enslaved, falsely imprisoned: and the theology here says God ‘sent' him, that it was all 
a plan. Try saying that to a trafficking victim today: ‘God meant your abuse for good.' Either God 
orchestrates evil, which is monstrous, or ‘everything happens for a reason' is a coping fiction that 
silences victims and lets perpetrators point at the happy ending. The Joseph story teaches the 
abused to reframe instead of resist.”

Press it: this is the strongest form: providence as anesthetic, quoted at victims. Do not answer it 
glibly.
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ANSWER  ·  SHARE AFTER THE DISCUSSION

First, get the doctrine exact, because the objection's “either/or” is answered by a distinction the 
Church insists on: God is in no way, directly or indirectly, the cause of moral evil (CCC 311). He 
permits it, respecting creaturely freedom, and: this is the whole claim: knows how to draw good 
from its consequences (CCC 312). Notice that the story itself keeps the moral labels fixed: the 
brothers' act is called evil in the very sentence that speaks of God's good purpose; nothing gets 
relabeled, no crime becomes retroactively fine. Providence does not launder evil; it out-maneuvers 
it. The brothers meant harm and did harm and are guilty of harm; God, without willing their sin, 
wove even its consequences into rescue. Two agents, two intentions, one event: and only one of the 
two is the author of the evil in it.

Second, test the charge of passivity against Joseph's actual conduct: he resists temptation at 
maximum cost, works with excellence in every station, petitions for his release (“remember me”), 
and administers a famine like a man responsible for outcomes. Providence in Genesis never once 
functions as a reason to lie still; it is the deep security that makes fierce, honest agency possible: 
because no injustice can lose God the plot. “Trust in providence” that counsels a victim to accept 
abuse is a counterfeit of this doctrine, and the Church's actual teaching arms resistance: naming 
evil evil is where CCC 312's sentence starts.

Third, the pastoral protocol, and say this part carefully: the Church may teach the general truth 
that God brings good even out of evil (CCC 312 teaches it), and anyone may confess it as doctrine. 
What no one may do is impose its particular application on another person's wound. The right to 
say “God meant my suffering for good” belongs to the sufferer, freely, in their own time, as 
testimony: Joseph will say it (next session) through tears, decades later, from the far side, as the 
wronged party exercising the terrifying freedom of the wronged. Handed to a victim by the 
comfortable, the sentence becomes malpractice; on a perpetrator's lips it becomes self-acquittal; 
and it is never a permission slip for what was done. In the middle of the story: the pit, the cell, the 
forgotten years: Scripture's word is not “this is good” but “the LORD was with Joseph”: presence, 
not explanation. The Church's ultimate warrant for saying even that much is not Joseph's 
promotion but a Friday afternoon where the worst crime in history: the murder of God: was made, 
by ways known to Himself, the salvation of the world (CCC 312's own climactic example). A God 
who did that to that can be trusted with pits: and He asks for trust, not for pretending the pit was 
fine.

Q4.  Chapters 40–41, briskly. What is Joseph's fixed disclaimer before every interpretation, and why does 
it matter? Sit for a moment inside 40:23 and the two years that follow: what is being tested, according to 
Psalm 105:19 (a reader should find and read 105:16–22 now)? And when exaltation finally comes, 
inventory 41:14–45: what is given, and at what age, and what do Joseph's sons' names testify?

ANSWER  ·  SHARE AFTER THE DISCUSSION

“Do not interpretations belong to God?”... “It is not in me; God will give Pharaoh a favorable 
answer”: Joseph brackets his gift with attribution every single time, in the dungeon and before the 
throne. That is the difference between prophecy and divination (CCC 2115–2116): gift received and 
credited, versus hidden knowledge grasped. A lifetime of platform-holding wisdom in one habit: 
say where it comes from, especially when it is working.

Psalm 105 names the test's strange instrument: “until what he had said came to pass, the word of 
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the LORD tested him.” Not the prison: the promise. The dreams themselves, unfulfilled year after 
year, are the trial: hope with no visible schedule. (One distinction aloud: Joseph's dreams were 
revelation; our ambitions are not automatically promises. Desires are tested by vocation, counsel, 
and the Church, not by their intensity.) Two years of a butler's silence is where trust is either 
strengthened or starved (St. Faustina's whole sentence: Jesus, I trust in You: is dungeon-forged). 
Then the reversal in a morning: shaved, clothed (the saga's first truthful garment), ring, chain, 
chariot, a new name and a Gentile bride, exalted at thirty over the granaries of the world: and his 
testimony is filed in his sons' names: Manasseh, God has made me forget all my hardship and all 
my father's house; Ephraim, God has made me fruitful in the land of my affliction. Fruitful in 
affliction: hold the phrase, and hold the whole silhouette of this man's road: beloved son, rejected, 
stripped, sold for silver, numbered with two condemned, raised at thirty to be second only to the 
throne, feeding the nations bread. Do not name it tonight. Next week, the man himself will.

DIG DEEPER  ·  THE UNEXPECTED GRANDMOTHER (GENESIS 38)

The narrator interrupts Joseph's story on purpose. Judah, at his floor, drifts into Canaan, loses two 
sons, and denies his widowed daughter-in-law Tamar the levirate protection that custom and 
family duty owed her: leaving her discarded and futureless. Her desperate stratagem (read the 
chapter at home; it is frank, and it is not prurient) exposes Judah with his own pledge-tokens, and 
draws from him the first honest sentence of his life: “She is more righteous than I” (38:26). 
Scripture agrees with him: Tamar is vindicated, not shamed (vindicated relative to Judah: the 
narrator honors her fidelity to the family's future without canonizing every means), and of her 
twins, Perez will carry a lineage worth watching. File two things: Judah has begun, barely, to tell 
the truth about himself; and God's providence is not squeamish about working through the 
wronged and the irregular. A certain genealogy, read every Advent, will make the point 
unforgettable: but that is next week's discovery.

SEND  ·  OUT THE DOOR

S1.  Where are you currently in the story: the house verses (“the LORD was with him” and it shows) or 
the prison verses (“the LORD was with him” and nothing shows)? What would trusting the same clause 
in both addresses look like this week?

S2.  Joseph engineered distance from his temptation before the ambush came (“not... to be with her”). 
Where do you keep renegotiating proximity to something you have already decided against: and what 
structural distance could you build this week?

LIVE IT THIS WEEK

• Build one Joseph-distance: a concrete structural change (an app deleted, a route altered, a door left 
open, an accountability text) between you and your chapter 39, made in advance, while you are 
strong.

• Adopt the attribution habit for seven days: every time something you are good at works, say: this 
belongs to God: aloud if you can, silently at minimum.

• If you are in the butler's-silence years on some promise, write Psalm 105:19 on a card, put it where 
the waiting hurts, and pray St. Faustina's sentence over it daily: Jesus, I trust in You.
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• Read Genesis 42–50 before the final session: the whole ending, unhurried. Watch Judah. Bring your 
written 12:1 sentence one last time, and, if you saved it, your opened My Guess sheet.

SCRIPTURE MEMORY VERSE

“How then can I do this great wickedness, and sin against God?”  (Genesis 39:9)

CLOSING PRAYER

Lord, You were with the dreamer in the pit and did not explain; You were with him in the prison and did 
not hurry; and You raised him in a morning when the time was full. Be with us at whichever address we 
hold tonight. Guard our freedom in temptation, keep our gifts honest with attribution, and ready us by 
Your word for what You have prepared. Through Christ our Lord. Amen.
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SESSION 13  ·  THE DREAMER SOLD

Leader Reference Card
Every passage used in the Discussion Guide, in order.

Where It Is Used Passage

Readings Genesis 37:3–11, 18–28

Q1 the family system Genesis 37:2–11; CCC 2538–2540

Q2 the pit and the props Genesis 37:21–35 with 27:15–16

Q3 the drumbeat and the siege Genesis 39; CCC 2339

Steelman doctrine CCC 311–312

Q4 the tested word Genesis 40–41; Psalm 105:16–22; CCC 
2115–2116

Stephen's summary Acts 7:9–10

Dig Deeper Genesis 38

Memory verse Genesis 39:9
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