
I WILL BE YOUR GOD   From the Garden to the Wedding Feast

SESSION 7

The Calf and the Second Law
Covenant Broken, Priesthood Narrowed, and the Law as Tutor
LEADER PREPARATION GUIDE

SESSION OVERVIEW

Discovery Aim.  Participants discover that Israel broke the covenant at the foot of Sinai before Moses even 
descended, that after the calf Levi was taken in place of Israel's consecrated firstborn and the nation's broad 
priestly vocation assumed a restricted, guarded form, and that the mounting law that follows is a physician's 
regimen and a tutor's discipline, good, holy, and deliberately incomplete, aimed at a surgery of the heart it 
could not itself perform.

Catholic Touchstone.  The Law is holy, spiritual, and good, yet still imperfect: like a tutor it shows what must 
be done, but does not of itself give the strength to fulfil it; it is a pedagogy, preparing the people for conversion 
and for the Gospel (CCC 1963 to 1964, Galatians 3:24).

WHAT YOU NEED TO KNOW

Exodus 32 may be the most heartbreaking chapter in the Old Testament, and its timing is the point. Moses is 
still on the mountain receiving the covenant documents; the blood of Exodus 24 is barely dry on the people's 
clothes; and at the foot of Sinai, Israel melts its gold into a calf and cries, "These are your gods, O Israel, who 
brought you up out of the land of Egypt" (32:4). Israel commits idolatry during the wedding, before the 
honeymoon, with the ring still warm. The pattern of Eden repeats at the national scale: covenant given, 
covenant broken, and broken almost immediately. The group carried a question out of Session 4, what happens 
when the human side breaks the covenant God swore both sides of, and tonight the question stops being 
hypothetical.

Watch what the breach costs, institutionally. Up to this point, ancient Jewish and Christian tradition reads a 
broad priestly vocation running through the firstborn sons of God's family; the Passover consecrated "all the 
first-born" to the LORD (Exodus 13:2), and the "young men" offered the sacrifices of the covenant ratification 
(24:5). But in the aftermath of the calf, when Moses cries "Who is on the LORD's side?", it is the sons of Levi 
who rally and execute judgment, and Moses tells them, "Today you have ordained yourselves for the service of 
the LORD" (32:26 to 29). Numbers 3:11 to 13 makes the transfer official: "I have taken the Levites from among 
the people of Israel instead of every first-born." A single priestly tribe now stands between a compromised 
people and the holy God. One precision, for the sharp eyed: the narrative is layered, and honesty about the 
layers builds trust. Aaron and his sons were designated for ministerial priesthood before the calf (Exodus 28 to 
29), so it would oversimplify to say Israel's priesthood exists only because of the failure. What the text does 
state outright is that the Levites replace the consecrated firstborn (Numbers 3:12, "instead of every first-
born"), and what the calf visibly costs is the shape of the nation's priestly vocation: the "kingdom of priests" of 
Exodus 19:6 takes its restricted, guarded, professionalized form, one tribe standing in for every household. 
Priesthood narrowed by concession: file this carefully, because the New Testament will hang an entire 
argument on it.

From the calf onward, the law multiplies, and the group should understand why. The moral core, the Ten 
Words, preceded the breach, and so, in the narrative, did the instructions for the tabernacle and the Aaronic 
priesthood (Exodus 25 to 31). But the vast apparatus that unfolds after the calf in the canonical order, Leviticus 
entire, the purity code, the expanded priestly regulations, is given to a people who had just proven they could 
not be trusted with a golden earring. St. Irenaeus, in the second century, already read it this way: after the calf, 
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God added laws suited to a stiff necked people, harnessing their weakness, training them by repetition, like a 
physician prescribing a strict regimen to a patient too sick for solid food. The law is medicine and pedagogy. 
Deuteronomy, literally the "second law," is the covenant renewed forty years later for the next generation, and 
it is honest about its own insufficiency: Moses predicts the people will break it (Deuteronomy 31:16, 29).

Two texts inside the Torah itself confess that the law aims beyond the law. Deuteronomy 18:15 to 18: "The 
LORD your God will raise up for you a prophet like me from among you... him you shall heed," a promise Israel 
never stopped waiting on. And Deuteronomy 30:6, after exile is foreseen: "the LORD your God will circumcise 
your heart and the heart of your offspring, so that you will love the LORD your God with all your heart." Note 
who wields the knife in that verse. In Deuteronomy 10:16 Israel was commanded to circumcise its own heart; 
by 30:6, God promises to do it himself, because the patient cannot perform surgery on her own heart. The law 
diagnoses; it cannot operate. Someone is coming who can.

Handle two hard texts honestly, because sharp participants will find them. Jesus says Moses permitted divorce 
"for your hardness of heart, but from the beginning it was not so" (Matthew 19:8): the Torah itself contains 
concessions, permissions calibrated to a fallen people, which the original covenant of Eden did not envision. 
And Ezekiel 20:25 is startling: "I gave them statutes that were not good," which the tradition has read 
variously, most soberly as God handing a rebellious people over to burdensome ordinances as discipline. Do 
not build doctrine on the debated verse; do let it confirm the honest point: the Sinai system was never 
presented, even by the Old Testament, as God's final word. It was scaffolding, and scaffolding is judged by the 
building it serves.

OLD TESTAMENT ROOTS AND FULFILLMENT

The New Testament's grammar for this material is pedagogy. "The law was our custodian until Christ came" 
(Galatians 3:24); the Greek paidagogos was the household slave who walked a boy to school, drilled his 
manners, and whose whole office expired the day the boy came of age. Paul insists in the same breath that the 
law is not opposed to the promises (3:21) and that it is "holy and just and good" (Romans 7:12); its limitation is 
not moral but functional: "if a law had been given which could make alive, then righteousness would indeed 
be by the law" (Galatians 3:21). It could command love; it could not create it.

Levi's replacement of the firstborn likewise sets up a New Testament argument the study will meet later: 
Hebrews 7:11 to 12 reasons that "if perfection had been attainable through the Levitical priesthood... what 
further need would there have been for another priest to arise after the order of Melchizedek?" and concludes 
that "when there is a change in the priesthood, there is necessarily a change in the law as well." The bread and 
wine king from Session 4's Dig Deeper is still waiting in the wings. Leaders should see the map; participants 
need only feel that Levi's priesthood, born from a failure, has the word interim written on it.

VOICES OF THE CHURCH

VOICES OF THE CHURCH

St. Irenaeus of Lyons   Against Heresies, Book 4

St. Irenaeus taught that God gave the Decalogue as the natural precepts of love, and that after the people turned 
to the calf, he added the further laws of bondage and discipline, adapting himself to their condition: not because 
God changed, but because a good physician varies the regimen with the state of the patient. For Irenaeus the 
whole law was one continuous act of divine patience, educating a people toward the freedom it could not yet 
bear.

VOICES OF THE CHURCH
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St. Thomas Aquinas   Summa Theologiae, First Part of the Second Part, Questions 98 to 99

St. Thomas taught that the Old Law was good, since it repressed sin and prefigured the mysteries of Christ, but 
imperfect, since it could show sin without healing it and could not of itself confer the grace it prefigured, 
though the just of the Old Covenant were given grace through faith in the Christ to come. It stood to the New 
Law as the imperfect stands to the perfect, and as the schoolmaster stands to the father: everything in it was 
ordered, in God's intention, to Christ.

VOICES OF THE CHURCH

St. Gregory of Nazianzus   Oration 31

Explaining why God reveals gradually, St. Gregory of Nazianzus compared divine pedagogy to the training of 
eyes unaccustomed to light: God does not blind us with the full brightness at once but accustoms us by degrees. 
The first covenant cut off idols while permitting sacrifice; the second cut off sacrifice while permitting 
circumcision; then circumcision itself was willingly yielded, lest, forced too fast, we lose even the little we could 
hold (Oration 31.25 to 26). The slowness of salvation history is not reluctance; it is mercy pacing itself to the 
patient.

CATECHISM CONNECTION

CCC 708.  This divine pedagogy appears especially in the gift of the Law, given as a "pedagogue" to lead the 
people toward Christ. But the Law's powerlessness to save man deprived of the divine likeness, along with the 
growing awareness of sin that it gives, arouses a desire for the Holy Spirit.

CCC 709.  The Law, sign of the promise and of the covenant, ought to have governed the hearts and institutions 
of the people; but after David, Israel succumbs to the temptation of becoming a kingdom like the other nations, 
and the promise made to David will become the work of the Holy Spirit.

CCC 1963 to 1964.  The Old Law is the first stage of revealed Law: holy, spiritual, and good, yet still imperfect. 
Like a tutor it shows what must be done, but does not of itself give the strength, the grace of the Spirit, to fulfil 
it. It is a preparation for the Gospel: a pedagogy and a prophecy of things to come.

CCC 2100.  Outward sacrifice, to be genuine, must be the expression of spiritual sacrifice; the prophets of the 
Old Covenant often denounced sacrifices offered without inward participation. The only perfect sacrifice is the 
one Christ offered on the cross, and the sacrifices of the Old Law were figures pointing toward it.

THREAD WATCH

Leader only. Do not reveal. These threads are planted and developed quietly; participants discover them.

• Session 4's open question, what happens when the human side breaks the covenant God swore both sides 
of, becomes concrete tonight. Name the connection when the calf is on the table; the group carried the 
question here and deserves to feel it land. The answer itself still waits for Session 10.

• Thread B, blood and oath: the daily sacrificial system that now begins is Thread B institutionalized: blood 
every morning and evening, forever insufficient (the group will meet Hebrews 10:4 later; leader only for 
now). The river of blood from Sinai onward flows toward one cup.

• The priesthood thread officially opens tonight: Levi taken in place of the consecrated firstborn (Exodus 
32:29, Numbers 3:11 to 13), and Israel's priestly vocation narrowed after the calf. Remember the layering: 
Aaron's ministerial priesthood was designated before the calf, so teach restriction and restructuring, not 
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the creation of priesthood from nothing. Melchizedek (Session 4 Dig Deeper) and Psalm 110:4 are waiting; 
Hebrews 7 is the destination. Leader only.

• The heart surgery thread opens at Deuteronomy 30:6, God will circumcise your heart, and runs straight to 
Jeremiah 31 and Ezekiel 36 in Session 9. Plant it firmly tonight; Session 9 harvests it.

• Thread A and Thread C hold steady (nation; Sinai/Horeb). The widening resumes in Session 8, where the 
chart moment finally arrives. Prepare for it this week: bring a whiteboard or large paper.

• Sealed guesses remain sealed.

SESSION GOALS

1.  Participants feel the timing of the calf, idolatry during the wedding, and connect it to Session 4's open 
question about the broken covenant.

2.  Participants have traced Levi's replacement of the consecrated firstborn in the text (Exodus 13:2, 24:5, 32:26 
to 29, Numbers 3:11 to 13) and the resulting narrowing of Israel's priestly vocation.

3.  Participants can articulate the law as medicine and pedagogy: holy, just, good, and deliberately unable to 
perform the heart surgery it prescribes.

4.  Participants have found Deuteronomy 18:15 and 30:6 and can say what the Torah itself is still waiting for: a 
prophet like Moses, and a God circumcised heart.

5.  Participants have engaged the Marcionite steelman honestly and can defend the goodness of the Old Law 
without pretending it was the destination.

TIME NOTE (90 MINUTES)

Ninety minutes. Opening prayer and Win, 15 minutes. Build, 55 minutes: the calf and its cost, 20 minutes; the 
law as pedagogy and the steelman, 20 minutes; the two waiting texts of Deuteronomy, 15 minutes, and end the 
night on 30:6. Send, Live It, memory verse, and closing prayer, 20 minutes.

• If running long: Compress Q3 (the intercession of Moses) into leader narration; it is rich but the 
priesthood narrowing and the pedagogy material carry tonight's weight.

• If running long: Assign the Dig Deeper box on Ezekiel 20:25 for home reading, and only for groups that can 
handle a debated text without anxiety.
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I WILL BE YOUR GOD   From the Garden to the Wedding Feast

SESSION 7

The Calf and the Second Law
Covenant Broken, Priesthood Narrowed, and the Law as Tutor
DISCUSSION GUIDE

Opening Prayer

Father, we are the people of the calf: quick to vow, quick to melt our gold, slow of heart. Thank you for not 
walking away at the foot of the mountain. Thank you for the long patience of the law, the medicine, the 
discipline, the tutor's hand. Teach us tonight what the law was for, and make us ache for the surgery only you 
can perform. Through Christ our Lord. Amen.

WIN  |  OPENING QUESTIONS

W1.  Think of a rule from your childhood that you resented then and understand now. What was it actually 
protecting or preparing you for?

W2.  Why do people break promises fastest right after making them, the diet abandoned in week one, the 
resolution dead by February? What is that about, in us?

BUILD  |  INTO THE WORD

1.  Read Exodus 32:1 to 6. Fix the timeline in your mind: where is Moses, how long has it been since the people 
said "all that the LORD has spoken we will do" and were sprinkled with the blood of the covenant, and what 
exactly do they say about the calf in verse 4? What makes the timing of this scene its most damning feature?

ANSWER  (share after the discussion)

Moses is still on the mountain, receiving the covenant he just ratified; mere weeks have passed since the vow 
and the blood of Exodus 24. And the people credit a statue they watched being made this morning with the 
exodus itself: "These are your gods, O Israel, who brought you up out of the land of Egypt." It is idolatry during 
the wedding, with the ring still warm. Now name it for the group: in Session 4 we left a question hanging over 
the corridor of blood, what happens when the human side breaks the covenant that God swore both sides of? It 
is no longer hypothetical. The human side has broken it, catastrophically, immediately. The question of what it 
costs the self sworn God is now live, and this study is not done with it.

2.  Read Exodus 32:7 to 14. Notice the pronouns in verse 7: whose people does God call them? And what does 
Moses do with God's own covenant history in verses 13 to 14? What is this scene teaching about the role of a 
mediator?

ANSWER  (share after the discussion)

God says to Moses "your people, whom you brought up," as if disowning them, and offers to start over with 
Moses alone, a new Abraham. Moses refuses the promotion and pleads the covenant back at God: "Remember 
Abraham, Isaac, and Israel, your servants, to whom you swore by your own self." He holds God to Genesis 22. 
And the LORD relents. This is the office of mediator in full view: one man standing in the breach (Psalm 106:23), 
appealing to the oath, absorbing the crisis. Israel survives the calf because somebody stood between. Keep the 
shape of that office in view; the study will need it.
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LIVE DISCOVERY  (let the group find it)

3.  The calf costs Israel something institutional and permanent. First read Exodus 13:2 and glance back at 
Exodus 24:5: before the calf, who belonged to God as consecrated, and who offered the covenant sacrifices? 
Then read Exodus 32:26 to 29 and Numbers 3:11 to 13: after the calf, who holds the priesthood, and instead of 
whom?

ANSWER  (share after the discussion)

Before: "Consecrate to me all the first-born" (13:2), and the "young men of the people of Israel" offered the 
ratification sacrifices (24:5); ancient Jewish and Christian tradition reads these texts as a broad priestly service 
running through the firstborn of every household. After: the sons of Levi, who alone rallied to Moses, are 
ordained "for the service of the LORD" (32:29), and Numbers 3:12 makes it statute: "I have taken the Levites... 
instead of every first-born." The Levites are taken for the service of the tabernacle (Numbers 3:6 to 9), while the 
priestly office proper remains with Aaron and his sons (Numbers 3:10). Be precise here, because the narrative is 
layered: Aaron's ministerial priesthood was designated before the calf (Exodus 28 to 29), so the calf did not 
create Israel's priesthood. What the calf visibly cost was the breadth of the vocation: the firstborn of every 
household give way to one tribe (Numbers 3:12 says so outright), and the "kingdom of priests" of Exodus 19:6 
takes its restricted, guarded form. One tribe now stands between the people and God, and the nation's priestly 
vocation carries the word interim on it from that day forward.

4.  From Sinai onward, the law multiplies enormously: the whole sacrificial system, the purity code, Leviticus 
entire. St. Irenaeus, in the second century, explained the timing: the moral core came before the calf, and the 
vast regulatory apparatus came after it. What is the logic of giving more law to people who just broke the law 
they had?

ANSWER  (share after the discussion)

The logic of medicine and pedagogy. A patient who has just proven what she does with freedom is placed on a 
regimen: repetition to retrain instinct (daily sacrifice, morning and evening), quarantine from contagion (the 
purity code), supervised worship (the priesthood). Irenaeus's image is the physician adapting the prescription 
to the patient's condition; Paul's image is the paidagogos, the household tutor who walks the child to school 
until the child comes of age (Galatians 3:24). The multiplied law is not God's temper; it is God's patience, 
calibrated discipline for a people he refused to abandon at the foot of the mountain. (Leader note: Exodus 25 to 
31, including the daily offering of 29:38 to 42, stands before the calf in the narrative; Irenaeus is reading the 
canonical shape, in which Leviticus's full apparatus follows the breach.)

Build, Then Press  |  "The God of the Old Testament Law Is Harsh, and the Law Was Bad"

This objection is ancient, it had a name by the second century, Marcion, and it deserves its strongest form 
because modern people feel it keenly. Look honestly at the material: executions at the foot of Sinai, a purity 
code that excludes the leper and the bleeding woman, animal blood morning and evening for centuries, 
concessions on divorce and slavery that fall visibly short of Eden, and Ezekiel himself saying "I gave them 
statutes that were not good" (20:25). Marcion concluded the Old Testament lawgiver could not be the Father of 
Jesus Christ; the modern version concludes the Old Testament God was primitive and the law regrettable. 
Either way the argument is the same: good gods do not write laws like these.

5.  Take it seriously, then make the witnesses testify. What does Paul, apostle of grace, flatly call the law in 
Romans 7:12? What does Jesus say he came to do to the law in Matthew 5:17, and what does he say about why 
Moses permitted divorce in Matthew 19:8? And notice the standard the objection itself is using to judge the law 
harsh: where did we get that standard?

I Will Be Your God  |  Session 7  |  The Calf and the Second Law   |   6



ANSWER  (share after the discussion)

Paul: "the law is holy, and the commandment is holy and just and good." Jesus: "I have come not to abolish the 
law and the prophets but to fulfil them," and Moses allowed divorce "for your hardness of heart, but from the 
beginning it was not so," Jesus himself teaching that Torah contains concessions calibrated to a fallen people, 
measured against Eden's original. The law's severities are real, and the Church does not sand them down: they 
are a fallen Bronze Age nation being walked, by degrees, out of a world of child sacrifice and total war, each 
concession a leash shorter than the culture's and longer than the Kingdom's. And the deepest answer is the one 
Marcion never saw: the very standard by which we feel the law's harshness, the dignity of the leper, the 
equality of the woman, mercy over sacrifice, is the standard the law and the prophets themselves taught the 
world. The objection saws off the branch it sits on. The law was scaffolding, and you do not judge scaffolding for 
failing to be the cathedral; you notice that the scaffolding is exactly cathedral shaped. (Ezekiel 20:25 is 
genuinely debated, most soberly read as God handing the rebellious over to burdensome ordinances as 
discipline; be honest that the Church has not settled the verse, and build nothing on it alone.)

LIVE DISCOVERY  (let the group find it)

6.  The Torah itself admits it is not the destination, twice, in Deuteronomy. First: somewhere in Deuteronomy 
18:15 to 18, Moses tells Israel who to wait for. Second: in Deuteronomy 30:1 to 6, after exile is foreseen, God 
promises a surgery, and the crucial detail is who performs it. Compare it with the command back in 
Deuteronomy 10:16. Find both, and name the difference.

ANSWER  (share after the discussion)

Deuteronomy 18:15: "The LORD your God will raise up for you a prophet like me from among you, from your 
brethren, him you shall heed," a promise Israel was still actively waiting on in the first century (John 1:21, "Are 
you the prophet?"). And Deuteronomy 30:6: "the LORD your God will circumcise your heart and the heart of 
your offspring, so that you will love the LORD your God with all your heart." In 10:16 Israel was commanded, 
"Circumcise therefore the foreskin of your heart": do it yourself. By 30:6 the surgeon has changed: God will do it, 
because the patient cannot operate on her own heart. The law can diagnose, command, and prepare; it cannot 
perform the operation. The Torah ends waiting: for a prophet like Moses, and for a God who does heart surgery. 
Hold both; the prophets take them up next session.

DIG DEEPER  Statutes That Were Not Good?

Ezekiel 20:25 is one of the hardest verses in the prophets: "I gave them statutes that were not good and 
ordinances by which they could not have life." Readers have handled it variously: some hear grim irony; some, 
God handing a rebellious people over to the burdensome ordinances they preferred, as discipline (compare 
Romans 1:24, "God gave them up"); some, a reference to the concession laws Jesus names in Matthew 19:8. The 
Church has not defined the verse, so hold it with open hands. But notice what Ezekiel 20 itself does: it 
distinguishes the life-giving statutes God gave at Sinai (20:11) from the ordinances that were "not good" (20:25); 
Scripture itself can speak of layers within the law. The Church, reading the whole witness rather than this one 
verse, distinguishes the permanent moral law from the temporary ceremonial and disciplinary precepts 
ordered toward Christ (CCC 1961 to 1964). That honesty is not a weakness of Scripture; it is Scripture refusing to 
let anyone, then or now, mistake the tutor for the Father.

7.  Step back and put the whole session in one frame. Between the calf and the end of Deuteronomy, Israel has: 
a broken and renewed covenant, a substitute priesthood, a daily river of sacrificial blood, a law that is holy but 
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cannot give life, and two standing promises, a prophet like Moses and a circumcised heart. If you were an 
Israelite living inside this system for centuries, what would the system itself be teaching you to want?

ANSWER  (share after the discussion)

It would be training an ache. Every morning lamb whispers that yesterday's lamb was not enough; every 
priest's death (Hebrews will later note they were "prevented by death from continuing") whispers that a 
deathless priest is needed; every reading of Deuteronomy 30:6 whispers that the heart is still uncircumcised. 
The system is a pedagogy of holy dissatisfaction, deliberately incomplete, like scaffolding that makes you squint 
at the sky trying to imagine the finished spire. The Old Covenant's deepest gift to Israel was the shape of its own 
hunger. Next session, the prophets put that hunger into words: a new covenant, not like the old.

SEND  |  TAKING IT OUT

S1.  Israel broke the covenant weeks after swearing it, and God's response was patient, calibrated discipline 
rather than abandonment. Where has God been disciplining rather than abandoning you, and have you been 
reading his patience as absence?

S2.  The law could command love but not create it; only grace does the heart surgery. Which command do you 
keep trying to white knuckle in your own strength, and what would it mean to bring it to grace instead, 
honestly, this week?

Live It This Week

• Once this week, pray Deuteronomy 30:6 as a personal petition: "Lord, circumcise my heart, so that I will 
love you with all my heart." Pray it slowly, and mean the scalpel.

• Identify your calf: the good thing you reach for fastest when God feels delayed. Name it out loud in prayer, 
and fast from it once this week.

• Before next session, read 2 Samuel 7:1 to 17 and skim Psalm 89:1 to 4 and 89:19 to 37. Watch for a wordplay 
on the word "house," and count what God swears to David. Bring a pen; next session we build something 
together.

Closing Prayer

Father, at the foot of the mountain we traded your glory for a statue, and you did not walk away. You gave us  
the tutor, the regimen, the daily blood, the long patience, and inside it all you planted promises: a prophet 
like Moses, a heart made new by your own hand. Keep the ache alive in us that the law was built to teach, 
and bring us to the surgeon. Through Christ our Lord. Amen.

Scripture Memory Verse

"And the LORD your God will circumcise your heart and the heart of your offspring, so that you will love the 
LORD your God with all your heart and with all your soul, that you may live."

Deuteronomy 30:6 (RSV2CE)
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I WILL BE YOUR GOD   From the Garden to the Wedding Feast

SESSION 7

The Calf and the Second Law
Covenant Broken, Priesthood Narrowed, and the Law as Tutor
LEADER REFERENCE CARD

Every passage used in this session, in order of use. Mark these in your Bible before the group arrives.

Core Passages (in order of use)

• Exodus 32:1 to 6, the calf; the timing

• Exodus 32:7 to 14, Moses in the breach; Remember Abraham (with Psalm 106:23)

• Exodus 13:2 and 24:5, priesthood of the firstborn before the calf (live discovery, part 1)

• Exodus 32:26 to 29 and Numbers 3:11 to 13, the Levites instead of the firstborn (live discovery, part 2)

• Galatians 3:21, 3:24 and Romans 7:12, the tutor; holy, just, and good

• Matthew 5:17 and 19:8, fulfil not abolish; for your hardness of heart (steelman)

• Deuteronomy 18:15 to 18, a prophet like Moses (live discovery)

• Deuteronomy 10:16 and 30:1 to 6, circumcise your heart; God will circumcise your heart (live discovery)

Supporting Passages

• Deuteronomy 31:16 and 31:29, Moses predicts the breach

• Ezekiel 20:25, statutes that were not good (Dig Deeper; debated, hold with open hands)

• Romans 1:24, God gave them up (comparison for the hard reading)

• John 1:21, Are you the prophet? (the wait still live in the first century)

• Hebrews 7:11 to 12 and 10:4, the interim priesthood; leader only, do not preview

• Psalm 110:4, a priest for ever after the order of Melchizedek (leader only; the thread from Session 4)
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