
Radiant and Unfading
A Catholic Journey Through the Book of Wisdom

Session 14: The Exodus Rewoven and the Missing Book
Wisdom 17-19, and the canon question sealed since Session 1  •  about 115 minutes  •  Leader Edition

Part 1: Leader Preparation Guide

Session Overview
Discovery Aim: Participants watch the Exodus finish in darkness, leaping Word, and refashioned creation, 
and then, with fourteen weeks of evidence in hand, they answer the question sealed in Session 1: does this 
book belong in the Bible, and how would we know?

Catholic Touchstone: The Catechism lists the canon of Scripture, forty-six Old Testament books, Wisdom 
among them (CCC 120), and behind that list stands the deepest touchstone of the night: the canon itself is a 
judgment of the apostolic Church, which is why the Bible has a Church-shaped table of contents.

What You Need to Know
Tonight has two movements, and the schedule protects both: the finale of the book (about forty minutes) and 
the capstone this study has promised since its first evening (about the same). Movement one: chapters 17-19, 
the Exodus antitheses completed. Chapter 17 is the ninth plague from the inside, the most sustained 
psychological horror writing in the Old Testament: Egypt's darkness is not merely unlit but haunted from 
within, because wickedness is a cowardly thing, condemned by its own testimony, and distressed by 
conscience, it has always exaggerated the difficulties (17:11), and the sage drops one of the book's most quoted 
lines: for fear is nothing but surrender of the helps that come from reason (17:12). The terror was self-
intensified inside a real judgment; each Egyptian was locked in a prison without bars, jailed by his own 
conscience, while (18:1) for your holy ones there was very great light. Read against Session 12: you become 
what you worship, and darkness worshiped becomes darkness inhabited.

Then the Passover midnight, and the verse the Church sings at Christmas: for while gentle silence enveloped 
all things, and night in its swift course was now half gone, your all-powerful word leaped from heaven, from 
the royal throne, into the midst of the land that was doomed, a stern warrior (18:14-15). In the letter, this is the 
destroyer of the tenth plague, God's word of judgment at midnight. And the Church took this very sentence for 
her old Latin introit for the Sunday within the Christmas octave, Dum medium silentium, because she heard in 
it the other midnight leap: the all-powerful Word, from the royal throne, into a doomed land, while all things 
were in quiet silence. Handle it exactly like 14:7's wood: letter first (Passover judgment), the Church's ear 
second (the Incarnation), and the pattern honestly named, the Word leaps into doomed lands to save; the 
group will find the warrior Word one more time tonight, riding out of an opened heaven in Revelation 19. Do 
not miss the change of scene at 18:20-25: 18:14-19 is Passover's Word against Egypt, and 18:20-25 turns to the 
later wilderness plague against Israel (Num 16:46-48), when death's trial touched Israel too and the blameless 
man stood between the dead and the living with the weapons of his ministry, prayer and the incense of 
propitiation, wearing the whole world on his robe, the Old Testament's great icon of priestly intercession. 
Chapter 19 completes the arc at the sea: the whole creation in its nature was fashioned anew, complying with 
your commands, that your children might be kept unharmed (19:6), Session 5's armed creation and Session 11's 
element-switching, consummated, with the elements changing places like notes of a harp (19:18), and the 
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book's final sentence as its benediction: for in everything, O Lord, you have exalted and glorified your people; 
and you have not neglected to help them at all times and in all places (19:22).

Movement two: the capstone. The method is the study's own, build then press, and the build must be the 
strongest version of the Protestant case your group has ever heard, because they will meet it eventually and it 
deserves respect: Jerome's distinction, the Hebrew canon of Jesus' own people, Josephus's twenty-two books, 
honest patristic wobbles including St. Athanasius's own list, no formula quotation of Wisdom in the New 
Testament, and Trent looking, from outside, like a sixteenth-century addition. Then the press, and here your 
group holds something almost no parish group holds: fourteen weeks of finds made with their own Bibles: 
Wisdom 2 at the cross, the apaugasma in Hebrews 1, the panoplia in Ephesians 6, gold-through-fire in 1 Peter, 
Romans 1 beside Wisdom 13-14, 2 Peter echoing 11:23, the liturgy singing 8:1 in Advent, 16:20 at Benediction, 
18:14 at Christmas, and the Catechism quoting the book at its loadbearing points, 413, 1805, 2500. The 
discussion guide scripts the full argument: the Greek Scriptures as the New Testament writers' principal 
scriptural form, a first-century Jewish collection firm in Torah and the Prophets but less uniform at its edges 
(different communities, from the Sadducees to the Greek-speaking diaspora to Qumran, reading and 
preserving different books), the rabbinic canon crystallizing over time only after the Church was already 
keeping her own shelf, Clement of Rome within the first century, the councils of Hippo and Carthage 
publishing one list for both Testaments, Jerome's doubts and Jerome's submission, Athanasius's list proving 
only that individual Fathers are not the canon's author, Trent defining under attack what Florence and 
Carthage had long held, a generation after Luther had called James an epistle of straw, and, underneath 
everything, the argument that decides it: a table of contents cannot be found inside any of the books it lists. No 
inspired book gives the table of contents; recognizing the canon is therefore a judgment about which writings 
are Scripture, and the real question is what authority Christ gave his Church to make and receive it. Sola 
scriptura, at the canon, quietly borrows the Church's answer and forgets to cite it. Close with St. Augustine's 
sentence and the study's kept promise from Session 1: we said, read it, and let it prove itself. Tonight the group 
renders the verdict on fourteen weeks of evidence, and then you commission them: they now own a method, 
inductive reading, honest steelmanning, verified sources, typology with rules, and methods are for using.

Old Testament Roots and Fulfillment
Roots. Chapters 17-19 rework Exodus 10-15: the darkness that could be felt (Ex 10:21-23, with Israel lit 
at home), the midnight of the destroyer and the blood-marked doors (Ex 11-12), Aaron's censer 
standing between the dead and the living (Num 16:46-48, the scene 18:20-25 retells), and the sea (Ex 
14-15). The leaping Word gathers Psalm 107:20, he sent forth his word and healed them, and Isaiah 
55:11, the word that goes forth and accomplishes.

Fulfillment. The Word leaping from the royal throne into a doomed world is heard by the Church at 
Bethlehem (Jn 1:1, 14, the Word became flesh) and seen once more at the end: Revelation 19:11-16, 
heaven opened, a rider called Faithful and True, his name the Word of God, a sharp sword from his 
mouth, tonight's discovery. Aaron between the dead and the living is fulfilled in the one mediator (1 
Tim 2:5; Heb 7:25, he always lives to make intercession). And the canon capstone's fulfillment texts 
are the study's own fourteen weeks of finds, plus the Church to whom the Lord entrusted the 
judgment: he who hears you hears me (Lk 10:16), the pillar and bulwark of the truth (1 Tim 3:15).

Voices of the Church

VOICES OF THE CHURCH

St. Augustine  •  On Christian Doctrine II.8; Against the Letter of Mani 5.6 (late 4th to early 5th century)

Listing the canon for students of Scripture in On Christian Doctrine, St. Augustine includes Wisdom and 
Sirach among the books received by the churches, and states his rule: in the matter of the canon, follow 
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the judgment of the greater number and weightier of the churches, especially those of apostolic 
foundation. And in a separate work, Against the Letter of Mani, he pressed the same instinct to its 
foundation in a famous sentence: I would not believe the Gospel itself, unless the authority of the Catholic 
Church moved me. The famous sentence concerns receiving the Gospel on the Church's authority; the 
study extends it, as Catholic apologetics long has, to the whole table of contents, and his canon rule in On 
Christian Doctrine II.8 points the same way. The Bible's table of contents, for Augustine, is the Church's 
testimony, and he read Wisdom inside it all his life.

VOICES OF THE CHURCH

St. Jerome  •  Prefaces and letters (4th-5th century)

The honest hostile witness. Jerome, the greatest biblical scholar of the age, preferred the shorter Hebrew 
canon and sometimes distinguished books such as Wisdom, Sirach, Tobit, Judith, and Maccabees from 
those he accepted as canonical in the strict sense. Yet the same Jerome acknowledged that the Church read 
these books, translated Tobit and Judith himself at a bishop's request, cited Wisdom and Sirach positively 
in his own arguments, and transmitted them within the Latin biblical tradition. His position was 
genuinely complex and does not by itself settle the Church's canon; the Reformers kept his doubts and 
dropped his deference, while the Church weighed his learning inside a larger judgment.

VOICES OF THE CHURCH

St. Francis de Sales  •  The Catholic Controversy, Part II, Art. I (1590s)

Sent as a young priest into the Chablais to win back a region lost to Calvinism, armed with pamphlets and 
patience, the future Doctor of the Church wrote gently and relentlessly on exactly tonight's question: by 
what rule do we know which books are Scripture? Not by private judgment, he argued, which cannot 
deliver the shelf, but by the testimony of the apostolic Church, the same witness by which we receive the 
Gospels themselves (The Catholic Controversy, Part II, Article I, on the rule of faith and the canon). In this 
study's image, not the saint's: whoever accepts the New Testament from the Church's hands has already 
trusted the librarian, and it is late in the day to dispute her about the shelf. His mission is credited with 
drawing a significant part of the region back to the Church, by a pen famous for its courtesy toward the 
people it was written for.

Catechism Connection

CATECHISM CONNECTION

CCC 120. It was by the apostolic Tradition that the Church discerned which writings are to be included in 
the list of the sacred books; this complete list is called the canon of Scripture: forty-six books of the Old 
Testament, Wisdom among them by name, and twenty-seven of the New.

CCC 138. The Church accepts and venerates as inspired the forty-six books of the Old Testament and the 
twenty-seven of the New. One Church, one canon, both Testaments, the fruit of one Church's discernment.
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Thread Watch

THREAD WATCH • LEADER ONLY

Thread 3, The Missing Book: RESOLVED TONIGHT. The evening's second movement is the resolution; 
run it as the discussion guide scripts it: build at full strength, press with the group's own fourteen weeks 
of receipts, land on the canon-requires-a-judge argument, and let the group, not you, render the verdict 
aloud. Begin by collecting the Session 1 shelf-check memory: what did they find on their shelves fourteen 
weeks ago, and what did they think it meant then?

All threads: final recap. Close the study by walking the board once: Thread 1, the Face of Wisdom, sealed 
in week one, revealed in week eight: Christ the radiance, with the Spirit's resonance St. Irenaeus also 
heard; two persons honored by one poem. Thread 2, the Righteous Man, plotted against in week two, 
vindicated in week five, the shape of Easter. Thread 4, Death's Genealogy, opened at 1:13, closed at 5:15: God 
did not make death, and God has outlived it. The wood, planted at 10:4, blessed at 14:7, unveiled on Good 
Friday. And Thread 3, resolved tonight. Fourteen weeks, one book, nothing wasted.

Commissioning. End by commissioning, not just concluding: this group now owns a method, inductive 
discovery, honest steelmanning, verified citation, typology with rules, and a book most Catholics have 
never opened. The last Live It sends each of them to give it away. If your parish rhythm allows, close the 
night with a blessing and, ideally, plan a celebration meal or a group Mass; fourteen weeks deserve a table.

Session Goals
1. Finish the Exodus: the self-haunted darkness, the leaping Word with honest two-level exegesis, Aaron 

between the dead and the living, and creation refashioned.

2. Lead the final discovery: the warrior Word of Revelation 19.

3. Build the Protestant canon case at the full strength it deserves: Jerome, the Hebrew canon, Josephus, 
Athanasius's list, Trent's timing.

4. Press with the study's own receipts and the canon-requires-a-judge argument, and let the group render 
the verdict.

5. Resolve all threads, commission the group, and end at a table.

Time Note (about 115 minutes)
Welcome and opening prayer, 6 minutes. Win questions, 8. Build on 17:1-18:4, 18. Build on 18:5-13, the tenth 
plague, 10. Build on 18:14-25 with the Revelation discovery, 15. Build on chapter 19, complete, 14. The capstone: 
the build, 12; the press, 18. The verdict and thread recap, 8. Send, commissioning, and closing prayer, 6.

If you are running long, cut in this order: first drop the first Dig Deeper (on fear and reason), then hold the 
thread recap to a minute per thread; keep every reading aloud. Do not cut the Revelation discovery or one 
minute of the capstone; tonight the capstone is the covenant this study made with the group in week one.
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Part 2: Discussion Guide

Opening Prayer
Leader prays aloud, all respond Amen.

All-powerful Word, who leaped from the royal throne into a doomed land while gentle silence enveloped all 
things: leap once more tonight into every darkness we brought with us. Father, fourteen weeks ago we sealed a 
question; tonight, give us honest scales to weigh the answer. And for every discovery of these fourteen weeks, 
every question you answered, every face you revealed, we give you thanks. Through Christ our Lord. Amen.

Win: Opening Questions

1. Fourteen weeks ago your first Live It was to check your shelves for this book. What did you find, and what 
did you honestly think about it then?

2. What sentence from this book, from any session, has stayed with you most strongly?

Transition: Tonight we finish two stories at once: the Exodus the author has been reweaving since chapter 11, 
and the question this study sealed on its first evening. First, the darkness.

Build: Wisdom 17:1-18:4, The Self-Haunted Darkness
Have someone read 17:1-21 aloud, then 18:1-4.

3. Verses 11 and 12 connect the Egyptians' terror with conscience and reason: wickedness, 
condemned by its own testimony, distressed by conscience, has always exaggerated the 
difficulties (v. 11), and fear is nothing but surrender of the helps that come from reason (v. 12). 
In your own words, what does the author say fear was doing to them, and who built each 
Egyptian's prison?

ANSWER • SHARE AFTER THE DISCUSSION

Each Egyptian was jailed by his own conscience: one prison, no bars, every inmate his own warden, 
sounds of the ordinary night inflated by guilt into monsters. And the sage's diagnosis of the guilty deserves 
memorizing: fear is the surrender of reason's helps, dread governing where thought has fled. (Clinical 
anxiety, panic, and trauma are not moral surrender, and this text does not scold them; what the sage 
watches is what guilt does with the dark.) Meanwhile, for your holy ones there was very great light (18:1). 
The same night, two experiences, because Session 12 already gave us the mechanism: you become what 
you worship, and darkness worshiped becomes darkness inhabited. The pastoral edge: much of what 
torments the guilty conscience at 3 a.m. is this chapter, and its exit has been the same since Egypt: turn 
toward the light and the haunting loses its deputy.

4. Look at 17:14 to 21. One chain of darkness bound them all, farmer and shepherd and workman 
alike (17:16-17); the sounds that frightened them were harmless ones, whistling wind, birdsong, 
running water (17:18-19); and the chapter ends: the whole world was illumined while over them 
alone heavy night was spread, an image of the darkness destined to receive them, yet heavier 
than darkness were they to themselves (17:20-21). What does it mean that a guilty conscience 
made ordinary sounds terrifying? Where have you seen an accusing conscience do that, to you 
or to someone you love?

ANSWER • SHARE AFTER THE DISCUSSION
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The chapter's genius is that nothing in the night was dangerous and everything in the guilty was. The 
chain that bound them (17:17) is one chain because guilt is democratic: farmer and king are equally its 
prisoners. The sounds that undid them, wind, birds, water (17:18-19), are the sounds of an ordinary night, 
which an accusing conscience hears as pursuit. And the verdict sentence of 17:21 is the whole psychology 
of sin in one line: heavier than darkness were they to themselves. The self, unforgiven, is the weight. 
Meanwhile the holy ones have light (18:1), the same night. Pastorally, this is what the guilty conscience 
does at 3 a.m., and the text is not scolding it; it is diagnosing it, so the exit can be named: light, truth told 
aloud, a friend's reason borrowed, and the confessional, where the weight is set down. One boundary: 
panic and anxiety disorders are not moral surrender, and this chapter is not about them.

Build: Wisdom 18:5-13, The Tenth Plague and the Firstborn
Have someone read 18:5-13 aloud.

5. Read 18:5-13; this is where the whole Passover contrast turns. They had resolved to kill the infants 
of your holy ones, and one child, Moses, had been exposed and rescued; so in punishment you 
took away a multitude of their children (18:5). That night was made known beforehand to our 
fathers, so that they might rejoice in sure knowledge of the oaths in which they trusted (18:6); in 
secret the holy children of good men offered sacrifices and agreed to the divine law (18:9), an 
evident evocation of Israel keeping the first Passover while judgment passed over them. And the 
plague ends not in a scream but in a confession: though they had disbelieved everything because 
of their magic arts, when their first-born were destroyed they acknowledged your people to be 
God's son (18:13), which is what Exodus 4:22 had said from the start. How does the author 
connect the death of Egypt's first-born with Israel's earlier suffering, and with God's naming of 
Israel as his son?

ANSWER • SHARE AFTER THE DISCUSSION

Because the climax is the point of the whole book: judgment aims at recognition, and here the judgment 
Israel most remembers ends with Egypt confessing Israel's sonship. Part III's measure-for-measure 
principle runs through 18:5: they planned the death of the infants, so death came to their first-born, while 
the one exposed child, Moses, became the deliverer. The night was foretold (18:6) so that faith could 
rejoice in advance. The holy children of good men offered sacrifice in secret, agreeing to the divine law and 
already singing the praises of the fathers (18:9); Christian readers have long heard this as the first 
Passover, kept while judgment passed over Israel. And 18:13's confession, they acknowledged your people 
to be God's son, is Exodus 4:22 spoken from Pharaoh's side. The plague Exodus tells as death, Wisdom tells 
as acknowledgment, and the Church, reading with Easter eyes, hears the same shape at the tomb, where 
the sonship men mocked (2:18; 5:5) is vindicated in the night. 

Leader: Walk the structure with the group. End on the acknowledgment; do not go past it. This is God's justice 
inside a real judgment; read it with sobriety, never with relish.

Build: Wisdom 18:14-25, The Leaping Word and the Standing Priest
Have someone read 18:14-25 aloud.

6. Reread 18:14-16 aloud, twice: while gentle silence enveloped all things, and night in its swift 
course was now half gone, your all-powerful word leaped from heaven, from the royal throne, 
into the midst of the land that was doomed, a stern warrior carrying the sharp sword of your 
authentic command, and stood and filled all things with death, and touched heaven while 
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standing on the earth. In the letter, what midnight is this? The Church later took this very 
sentence into her Christmas liturgy; what connection does that make between the Word in 
Wisdom 18 and Christ? Then the study's final discovery: the New Testament shows this warrior 
Word one more time, riding out of an opened heaven, near the Bible's last pages. Find him.

ANSWER • SHARE AFTER THE DISCUSSION

In the letter: Passover midnight, the tenth plague, God's word of judgment entering Egypt while the blood-
marked houses slept safe. And the Church took this sentence into her old Latin introit for the Sunday 
within the Christmas octave, Dum medium silentium, because she heard the other midnight. The all-
powerful Word leaps from the royal throne into a doomed land while all is silent, not this time to slay the 
firstborn but to become one: and the Word became flesh (Jn 1:14). Both levels stand, as they did with the 
wood: judgment in the letter, Incarnation in the Church's ear; and the pattern is the author's own: the 
Word leaps into doomed lands. The discovery: Revelation 19:11-16, heaven opened, a rider called Faithful 
and True, clad in a robe dipped in blood, from his mouth a sharp sword, and the name by which he is 
called is The Word of God. The stern warrior of Wisdom 18:15 rides again on the Bible's last pages, and the 
last enemy he unmakes is death itself (Rev 20:14).

7. Verses 20 to 25: when death reached Israel's own camp in the wilderness (Num 16:46-48), a blameless man 
was their champion, standing between the dead and the living with the weapons of his ministry, prayer 
and propitiation by incense, the whole world on his robe. Who is this, what scene is being retold, and 
where does this job description end up in the New Testament?

ANSWER • SHARE AFTER THE DISCUSSION

Aaron, in the plague scene of Numbers 16:46-48, running with his censer into the middle of the dying and 
standing between the dead and the living until the plague stopped. It is the Old Testament's great icon of 
priestly intercession: not a sword but incense, not distance but standing in the breach, vested, the sage 
notes, with the whole world upon his robe, the priest carrying creation itself into his prayer. The job 
description is filled permanently at 1 Timothy 2:5 and Hebrews 7:25: one mediator between God and men, 
the man Christ Jesus, who always lives to make intercession, a mediation in which ministerial priests and 
all the baptized share in subordinate, dependent ways (CCC 1544-1547). It echoes in every priest at every 
altar, and in every baptized person who has ever stood praying between the dead and the living for 
someone they love. Some of you have been Aaron this year and did not know the vestments you were 
wearing.

Build: Wisdom 19, Creation Refashioned
Have someone read 19:1-12 aloud, then 19:13-22.

8. Chapter 19 closes the Exodus and the book: the whole creation in its nature was fashioned anew, 
complying with your commands, that your children might be kept unharmed (19:6), the 
elements changing places like notes of a harp (19:18), and the final benediction: in everything, O 
Lord, you have exalted and glorified your people; and you have not neglected to help them at all 
times and in all places (19:22). Looking across the whole chapter, how does creation take part in 
God's deliverance of Israel? Notice three scenes: the Red Sea becoming a grassy plain, where 
they ranged like horses and leaped like lambs, praising you, O Lord, who delivered them (19:7-
9); the verdict on Egypt, whose inhospitality outdid Sodom's, its plague of darkness likened to 
the blindness at Lot's door (19:13-17); and the elements changing places like notes in a melody 
while each remains itself (19:18). Which earlier themes of the study return here?

Radiant and Unfading • Session 14: The Exodus Rewoven and the Missing Book  •  7



ANSWER • SHARE AFTER THE DISCUSSION

All of them. Session 5's Lord who arms all creation to repel his enemies: here is the armory open, sea 
walling up, elements transposing like a harpist changing keys. Session 11's principle, creation taking the 
righteous' side: consummated. And the last verse is the whole book compressed: at all times and in all 
places, the God who did not make death, who loves everything that exists, whose Wisdom passes into every 
generation, has never once neglected his people. The book that opened with a courtroom closes with a 
doxology, which is the correct order: verdicts first, then singing.

The Capstone: The Missing Book
Set the scene deliberately. Remind the group of Session 1: a thoughtful Protestant friend questioned this whole 
book's right to exist in a Bible, and we sealed her challenge rather than answering it, promising this night. 
Restate her case now at full strength, stronger than she made it, and slowly; the group should feel its real weight  
before the response begins.

The build, at full strength: “Here is the complete case,” the friend says. “One: the Jewish people, the 
custodians of the oracles of God, do not have this book in their Bible; the Hebrew canon later counted as thirty-
nine books is the one Jesus' own community kept; Josephus, in the first century, reckons the collection at 
twenty-two scrolls, the books grouped differently (Against Apion 1.8), and says no one has dared add to them. 
Two: your own greatest Bible scholar, Jerome, distinguished these books from the canon, calling them 
ecclesiastical, good for edification, not for establishing doctrine, and the Reformers simply followed Jerome. 
Three: your own hero from this very study, Athanasius, in his famous Easter letter listing the canon, placed 
Wisdom outside it, among books merely to be read. The Fathers were not unanimous, whatever you have been 
told. Four: the New Testament quotes the Old hundreds of times with the formula, it is written, and never once 
introduces Wisdom that way. Five: your Church did not infallibly define these books until the Council of Trent 
in 1546, under pressure, twenty-nine years after Luther; that is not ancient consensus, that is a counterattack. 
Six: and do not tell me I have no answer to who decided. I have one. The canonical books authenticate 
themselves; they carry the marks of their divine Author, and the Spirit persuades God's people of it, so that the 
Church recognizes the canon rather than manufactures it, the way sheep know the shepherd's voice without a 
committee to certify it. Covenant history tells us what kind of documents belong; God's providence preserved 
them. Your councils recognized; they did not constitute. The honest conclusion: a lovely book, worth reading, 
never Scripture.” Let it stand a moment. Then ask the group: after fourteen weeks, what do we actually know 
that bears on this? And begin the response.

The response, part one, the apostles' Bible: Start where the study started: with texts. The apostles' 
working Scriptures were most often Greek; when the New Testament quotes the Old, it usually 
follows the Septuagint's wording, and the deuterocanonical books circulated within that Greek 
scriptural world. Then open the study's own evidence folder, because this group has personally 
verified what most debaters only assert: the plot against the righteous son echoed at the cross (Wis 2 
and Mt 27, Session 2); apaugasma, one word in the whole Greek Old Testament and one in the New, 
Wisdom 7:26 and Hebrews 1:3, Session 8; the panoplia of Ephesians 6 completing Wisdom 5, Session 
5; gold tested through fire, 1 Peter 1 and Wisdom 3, Session 3; Romans 1 making Wisdom 13-14's four-
move argument, Session 12; 2 Peter 3:9 sounding Wisdom 11:23's note, Session 11; the potter's clay of 
Wisdom 15 near Paul's hand in Romans 9. No formula quotation, true, but the New Testament has no 
formula quotations of Esther, Ecclesiastes, or the Song of Songs either, and nobody unshelves those. 
The apostles did not footnote this book; they thought in it. Grade the evidence honestly as you go: 
apaugasma is a unique verbal link; Wisdom 2 at the cross is the Fathers' reading; the armor and the 
gold are debated echoes; Romans 1 is a parallel acknowledged across confessions.
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The response, part two, whose canon was closed? The friend's first pillar assumes the Jewish canon was 
settled in Jesus' day. Its core, Torah and Prophets, was firm; its edges were not. The Sadducees, by most ancient 
accounts, privileged the Torah; Greek-speaking Judaism read the wider Septuagint collection; the caves of 
Qumran have yielded Aramaic and Hebrew copies of Tobit and Hebrew fragments of Sirach, and the fortress of 
Masada a Hebrew Sirach scroll, books these Jews plainly read and preserved, though the manuscripts show us 
their circulation and esteem, not a ruling on their status; and the rabbis at Yavneh, after the year 70, were still 
disputing Ecclesiastes and the Song. Scholars generally place the crystallizing of the narrower rabbinic canon 
after the Church was already born, in the decades when synagogue and Church were separating and when 
Jewish teachers were setting aside the Greek Bible that Christians had made their own, commissioning new 
Greek versions in its place. The Church honors Israel as the root; but her Old Testament was received within 
her own apostolic Tradition, not deferred to a decision reached after Pentecost by a community that had 
parted from her. We can watch her make that discernment: Clement of Rome breathing Wisdom in the 90s, his 
letter reworking Wisdom 12:12 at 1 Clement 27:5, an allusion rather than a formal citation, but an allusion in a 
Roman bishop's letter within the first century; the Muratorian fragment naming it, on its usual dating, around 
170, in an odd corner of a New Testament list; Cyprian and Augustine citing it as Scripture; and then the 
councils: a Roman synod under Damasus in 382, whose canon list survives only inside a later compilation and 
is therefore disputed by historians, so do not build on it, and then, on firm ground, Hippo in 393 and Carthage 
in 397 and 419, publishing canon lists with the deuterocanon included, and those same lists carry the twenty-
seven books of the New Testament everyone still uses. These were regional councils, not the whole Church 
legislating in a single act, and the canon was received gradually, in the usage of the churches and in agreement 
with Rome. That gradual reception is the point, not a weakness in it: the New Testament's table of contents 
reaches us from the same Church, exercising the same discernment, in the same documents, as the Old 
Testament she handed on beside it. You cannot keep one half of that judgment and hand back the other.

The response, part three, the honest witnesses: Now the friend's best men. Jerome: yes, he doubted, and 
quote him fairly forever. But finish the man: he himself rendered Tobit and Judith into Latin, while the 
Church's Latin Wisdom and Sirach came down from the older versions he left standing. He went on quoting 
Wisdom and Sirach with reverence all his life. And, challenged over the Greek portions of Daniel, he answered 
that he had been reporting the Jews' objections, not delivering his own verdict (Against Rufinus II.33), for the 
judgment of the churches governed. His reservations were real, but he held them inside the Church's use, not 
against it; a great scholar's private doubt is not the same as the Church's verdict. Athanasius: his list indeed set 
Wisdom among the books to be read, and honesty says so. Yet the same Athanasius quotes Wisdom as 
Scripture in On the Incarnation, as this study's very first take-home showed. And the same list also omitted 
Esther from the canon and included Baruch within it; neither the Catholic canon nor the Protestant one 
matches his list, which proves the real point: no individual Father, however great, is the canon's author; the 
canon is the Church's corporate discernment, and individual variance is precisely why councils were needed. 
And Trent: it defined no new list; the content was Carthage's (397) and Florence's (1442). The solemnity and 
the anathema were new, as definitions made under attack often are; that is when Nicaea defined the divinity 
of Christ, too. A generation earlier, Luther had called James an epistle of straw (in his 1522 Preface, dropped 
from later editions) and had moved Hebrews, James, Jude, and Revelation to the back of his New Testament. 
The instinct that unshelved Wisdom set James at the back of the book, a critical demotion rather than a 
removal; what held the line, on the Protestant side too, was the weight of the Church's received canon, which is 
the Catholic argument wearing a borrowed coat.

The response, part four, the argument that decides it: Underneath everything lies one question, and she 
has given her answer to it, so weigh her answer fairly before you weigh ours: by what authority does anyone 
know the table of contents? Grant her a great deal. The Church does not make a book inspired; God does, and 
the Church recognizes what he gave. Concede that gladly. But recognition is the whole problem, because 
recognition can fail, and over these books it did: sincere, prayerful, Spirit-filled Christians read the same books 
and reached different lists, and a self-authenticating canon offers no way to settle the disagreement. No book 
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of the Bible contains an inspired index; the boundary line is nowhere written inside the books; and when 
readers disagree about where it runs, someone must judge. The canon is, unavoidably, a judgment about which 
writings are Scripture, and the real question is what authority Christ gave his Church to make and receive it, as 
against private scholarship or first-century rabbis; the Church he founded is the one that Christ promised to 
guide and Paul called the pillar and bulwark of the truth (1 Tim 3:15). St. Augustine said it without flinching, 
speaking of receiving the Gospel: I would not believe the Gospel itself, unless the authority of the Catholic 
Church moved me (Against the Letter of Mani 5.6). Catholic apologetics has long extended the sentence to the 
whole table of contents, and his own canon rule, follow the judgment of the churches (On Christian Doctrine 
II.8), points the same way. Every Christian who trusts the twenty-seven-book New Testament has already, 
whether they say so or not, trusted that Church's discernment once. The deuterocanon merely asks them to be 
consistent. Let the friend make her best reply, because she has one: I accept the early Church's testimony as 
historical witness, she may say, not as infallible authority. Grant the distinction and then push it further: a 
fallible witness to a fallible list leaves the boundary of Scripture provisional, which is the one thing a Bible-
alone foundation cannot afford at its foundation. The Catholic claim is precisely that the discernment was 
guided (Jn 16:13; 1 Tim 3:15), and that is the real disagreement, worth having in the open. And then close the 
way this study opened, fourteen weeks ago, when we promised the friend a real answer and said: for now, we 
will do what this book's first readers did; we will read it, and let it prove itself. Ask the group for their verdict, 
out loud, and let them give the reasons; they have earned the floor, and let hesitations be spoken and 
respected: the method they own includes the freedom to keep weighing. Then read CCC 120 aloud, the Church's 
list, Wisdom in it by name, the Church's verdict rendered long ago, and let that be the final word.

DIG DEEPER

Fear's anatomy, kept. Wisdom 17:12's definition, fear is nothing but surrender of the helps that come from 
reason, deserves a permanent place in your group's vocabulary. It does not shame fear; it locates it in the 
guilty conscience under judgment: fear is what happens when dread governs where thought has fled. 
Clinical anxiety, panic, and trauma are not moral surrender, and this text does not scold them. The 
remedies follow from the definition: light, truth spoken aloud, a friend's reason lent when ours has 
surrendered, and the perfect love that casts out fear (1 Jn 4:18). Egypt's darkness lasted three days and 
ended (Ex 10:22-23); the light the holy ones had all along is where many of our own 3 a.m.s end too.

DIG DEEPER

The whole world on his robe. Wisdom 18:24 says that upon Aaron's long robe the whole world was 
depicted, reading the high priest's vestments, with their pomegranates, bells, and gemstones for the tribes, 
as a wearable cosmos: the priest entered the sanctuary carrying creation on his shoulders. The Letter to 
the Hebrews takes the type all the way in: Christ entered no copy but heaven itself, to appear now in the 
presence of God on our behalf (Heb 9:24), bearing his people as the high priest bore the tribes engraved on 
his shoulders (Ex 28:12, 29). On our behalf is what the text says, and the shoulder-bearing is Exodus's own 
picture; let Aaron's robe finish it, and what the true High Priest carries into that sanctuary is us. Every 
chasuble since carries the echo of that robe, by devotion's eye, not by tailoring's descent: the vestment 
itself comes down from the Roman traveling cloak. And every intercessor, ordained or not, wears an 
invisible one.
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Send: The Commissioning

9. Fourteen weeks: which single discovery, the cross in chapter 2, the radiance in Hebrews, the manna at 
Capernaum, the councils and the canon, any of them, most changed what you believe or how you read? 
Say it in one minute; everyone answers this one.

10. What habits of reading Scripture have you learned in this study: reading the text closely, taking 
the hardest objection seriously, checking sources, following the patterns to Christ? Who in your 
life needs this book, or this way of reading, and what is your concrete plan to hand it to them?

Live It: The Sending
• Finish the book, alone, once. Sometime this month, read Wisdom straight through in one or two 

sittings, nineteen chapters, an evening and a coffee. You will be amazed what fourteen weeks of keys do 
to the locks.

• Answer the friend. Write out, in one page, your own answer to the Session 1 challenge, in your own 
words, with your three strongest pieces of evidence from this study. You will be asked someday, in a 
break room or a dorm hallway, and you will be ready.

• Give it away. Choose your person, a sibling, a coworker, a fellow parishioner, and invite them into this 
book: hand them a copy, share your Take-Homes, or offer to walk them through your three favorite 
discoveries. A multitude of wise men is the salvation of the world (6:24).

• Keep the dawn. Of all the study's practices, keep this one: rise before the noise, once a day, and give 
thanks at the dawning of the light (16:28). She is radiant and unfading, and she is still sitting at your 
gates.

Closing Prayer
If possible, stand in a circle for this final prayer, and consider closing the night with a blessing, a celebration 
meal, or a group Mass in the coming week.

Father, fourteen weeks ago we opened a book some of us did not have on our shelves, and you were waiting 
inside it. You showed us the God who did not make death; the righteous man plotted against and vindicated; 
the souls of the just in your hand; Wisdom, radiant and unfading, easily found by those who love her; her face, 
the radiance of your eternal light; her prayer, her heroes, her mercy, her bread; and the all-powerful Word 
who leaps from the royal throne into doomed lands, and has never once neglected to help us, at all times and 
in all places. Send us now as you sent her: into every generation, into holy souls, to make friends of God. Christ, 
Wisdom of God, Light from Light: order all things in us mightily and sweetly. Amen.

Memory Verse
“While gentle silence enveloped all things, and night in its swift course was now half gone, your all-
powerful word leaped from heaven, from the royal throne.”  (Wisdom 18:14-15)

Radiant and Unfading • Session 14: The Exodus Rewoven and the Missing Book  •  11



Part 3: Leader Reference Card

Every passage used or referenced in Session 14, grouped by role.

Primary Text

• Wisdom 17:1-19:22 (read complete, in movements: 17:1-21, 18:1-4, 18:5-13, 18:14-25, 19:1-12, 19:13-22)

Discovery Passage (found live by the group)

• Revelation 19:11-16 (the Word of God, the rider from the opened heaven; the study's final discovery)

Supporting References (leader's pocket)

• Exodus 10:21-23 (darkness to be felt; Israel lit at home)

• Exodus 11-12 (the midnight of the destroyer)

• Numbers 16:46-48 (Aaron between the dead and the living)

• Psalm 107:20; Isaiah 55:11 (the sent word)

• John 1:1, 14 (the Word became flesh)

• 1 Timothy 2:5; Hebrews 7:25; Hebrews 9:24 (the one mediator; the true sanctuary)

• 1 John 4:18 (perfect love casts out fear; Dig Deeper 1)

Capstone References

• The study's own finds: Wis 2 with Mt 27; Wis 7:26 with Heb 1:3; Wis 5 with Eph 6; Wis 3 with 1 Pet 1; Wis 
13-14 with Rom 1; Wis 11:23 with 2 Pet 3:9; Wis 15:7 with Rom 9:21

Exodus 14-15 (the sea; chapter 19's consummated arc)
CCC 413, 1805, 2500 (the Catechism's loadbearing quotations of Wisdom, all verified)

• 1 Clement 27:5 with Wisdom 12:12 (c. 96, allusion); the Muratorian fragment (c. 170); councils of Rome 
(382, list transmitted in a later compilation, provenance disputed), Hippo (393), Carthage (397, 419); 
Florence (1442); Trent (1546)

• Josephus, Against Apion 1.8; St. Athanasius, 39th Festal Letter (the build's honest exhibits)

• Luke 10:16; 1 Timothy 3:15 (the Church's charge); St. Augustine, Against the Letter of Mani, 5.6

Catechism

• CCC 120 (the canon; Wisdom listed by name)

• CCC 138 (forty-six and twenty-seven, one discernment)

Voices of the Church

• St. Augustine, On Christian Doctrine II.8 (canon and greater churches); Against the Letter of Mani 5.6 
(the Gospel/Church-authority sentence)

• St. Jerome, prefaces and letters

• St. Francis de Sales, The Catholic Controversy, Part II, Art. I

Memory Verse

• Wisdom 18:14-15
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