THE WOMAN - SESSION 11

Session 11: The Woman Clothed with the Sun

The Ark found, the Woman crowned

LEADER PREPARATION GUIDE

SESSION OVERVIEW

Discovery Aim. The sealed book opens: the group discovers the lost Ark seen in heaven and the third
‘Woman' text in one unbroken sweep of Revelation, resolves the study's oldest threads, and grounds the
Assumption in the pattern Scripture has been building for eleven sessions.

Catholic Touchstone. Mary assumed body and soul into heavenly glory (CCC 966); the woman, the
dragon, and the rest of her offspring (Revelation 12).

What You Need to Know

Tonight is the summit, and its power is in the order of operations. Do not announce the Assumption; let
the texts detonate in sequence. Stage one: replay Thread B exactly as planted in Session 3: Jeremiah 3:16
(the Ark no longer remembered or missed), 2 Maccabees 2:4-8 (Jeremiah hides the Ark; 'the place shall
be unknown until God gathers his people together again'), and the fact the group has sat with for eight
weeks: the Old Testament closes and the holiest object in the world is never seen again. Stage two: the
group reads Revelation 11:19 cold: 'Then God's temple in heaven was opened, and the ark of his covenant
was seen within his temple.' The Ark is found, where no expedition could dig. Stage three, the crucial
mechanical fact: the chapter division is medieval (added by Stephen Langton around 1200); John wrote
no break. Read straight through: "...the ark of his covenant was seen within his temple... And a great
portent appeared in heaven, a woman clothed with the sun, with the moon under her feet, and on her
head a crown of twelve stars.' John shows the Ark, and the very next image his first readers met, with no
chapter break in between, is a woman. The juxtaposition is the point: the Church reads these as two
frames of one reality, the Ark seen in heaven and the Woman who carried the Presence. Present this as a
deliberate juxtaposition the Catholic tradition reads typologically, not as John explicitly labeling the
woman the Ark.

Then let Revelation 12 pay every remaining debt at once. The dragon is identified in the text itself as
'that ancient serpent’ (12:9): Genesis 3 by name. The woman's child is the individual Messiah, the one 'to
rule all the nations with a rod of iron' (12:5; Psalm 2:9). The serpent wars against 'the rest of her
offspring... those who keep the commandments of God and bear testimony to Jesus' (12:17): Thread C's
final confirmation, the Woman's other children are the disciples, exactly what John 19 established last
week. And so Thread A closes: Genesis 3:15 promised the Woman, her seed, and the serpent's enmity;
John's Gospel showed Jesus naming his mother Woman at the first sign and at the hour; Revelation
shows the Woman, the serpent, the Seed, and the enmity in open war. Three books, one Woman.

Now the honesty that makes the reading defensible, stated before the steelman states it: the woman of
Revelation 12 is polyvalent, and Catholic tradition has long read her in more than one register (Church,
Israel, and Mary), with the earliest commentators favoring the corporate reading and later interpreters
holding the layers together. She is corporate: Israel who labors to bring forth the Messiah (the twelve
stars; the birth-pangs of Zion, Isaiah 66:7-8; Micah 4:9-10) and the Church pursued into the wilderness.
And she is personal: the mother of the individual male child is, on the page, an individual mother, and
the whole Johannine "Woman' pattern converges on her. Catholic exegesis holds the layers together,
both/and; the study's claim is not that Revelation 12 is a photograph of Mary but that the Marian layer
is genuinely in the text, woven by the same Johannine tradition that gave us Cana and the Cross.
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The Assumption, then, arrives not as an isolated dogma but as the pattern's conclusion. The definition
(Munificentissimus Deus, 1950): 'the Immaculate Mother of God, the ever Virgin Mary, having
completed the course of her earthly life, was assumed body and soul into heavenly glory.' Notice its
restraint: 'having completed the course of her earthly life' deliberately leaves open whether she died
first; the ancient tradition of her Dormition (falling asleep) is venerable in East and West, and the
Church has not defined the question. Know the supporting pattern for the steelman: bodily assumption
is a biblical category (Enoch, Genesis 5:24 with Hebrews 11:5; Elijah, 2 Kings 2:11); resurrection is a
harvest with an order, 'Christ the first fruits, then at his coming those who belong to Christ' (1
Corinthians 15:20-23), and the Church reads Mary as the first sheaf of that second harvest; and the
argument from silence that is actually loud: in a Church that treasured, traded, and fought over apostles'
bones, no church ever claimed to possess Mary's bodily relics; the ancient tomb venerated at Jerusalem
near Gethsemane is venerated precisely as an empty tomb, and the Ephesus tradition of her residence
and death with John never produced a grave cult or relics either.

0ld Testament Roots and Fulfillment

The Ark's trajectory, complete: built to carry the Presence (Exodus 25), lost with a promise attached
(Jeremiah 3:16; 2 Maccabees 2:7), found in heaven when God gathered his people (Revelation 11:19). If
Luke's Ark typology is right (Session 3), the Ark's reappearance in heaven, described as a woman, is the
New Testament's own picture of where the living Ark now is: body and soul in the presence she carried.

The birth-pangs of Daughter Zion: 'before her pain came upon her she was delivered of a son' (Isaiah
66:7); 'writhe and groan, O daughter of Zion, like a woman in travail' (Micah 4:10). The corporate layer
of Revelation 12 is built from these texts; honoring it is not a concession but the method of Session 1:
Mary is the Daughter of Zion in person, so Zion's imagery and hers interpenetrate by design.

Psalm 132:8, the liturgy's Assumption verse: 'Arise, O LORD, and go to thy resting place, thou and the ark
of thy might.' The Church has long prayed this of Christ's Ascension and Mary's Assumption together:
the Lord rises to his rest, and the Ark of his might is not left behind.

Voices of the Church

VOICE OF THE CHURCH: ST. JOHN DAMASCENE

"It was fitting that she, who had kept her virginity intact in childbirth, should keep her own body free
from all corruption even after death... It was fitting that the Mother of God should possess what belongs
to her Son, and that she should be honored by every creature as the Mother and as the handmaid of
God." Preached in the eighth century; quoted by the Church in the act of defining the dogma.

Homily on the Dormition, as quoted in Munificentissimus Deus

VOICE OF THE CHURCH: THE BYZANTINE LITURGY

"In giving birth you kept your virginity; in your Dormition you did not leave the world, O Mother of God,
but were joined to the source of Life. You conceived the living God and, by your prayers, will deliver our
souls from death." The East's festal troparion, carried by the Catechism itself as the Church's prayer on
this mystery.

Troparion of the Dormition, as cited in CCC 966

VOICE OF THE CHURCH: VEN. PoPE P1us XII

"We pronounce, declare, and define it to be a divinely revealed dogma: that the Immaculate Mother of
God, the ever Virgin Mary, having completed the course of her earthly life, was assumed body and soul
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into heavenly glory."

Munificentissimus Deus (1950), the solemn definition

Catechism Connection

CCC 966 gathers tonight in one paragraph: the Immaculate Virgin, preserved from all stain of original
sin, was taken up body and soul into heavenly glory when her earthly life was over, and exalted as
Queen over all things, that she might be more fully conformed to her Son, the Lord of lords and
conqueror of sin and death; and it prays the Dormition troparion.

CCC 972 places her where Revelation shows her: in Mary the Church already contemplates what she
herself will be in the age to come; the Mother of Jesus, glorified in body and soul, is 'the image and
beginning' of the Church's own future. Cite both as written; the Ark-trajectory argument and the relics
silence are the tradition's and history's supporting reasoning, and should be labeled so.

Thread Watch

THREAD WATCH (LEADER ONLY)

THREE RESOLUTIONS TONIGHT; sequence is everything. (1) Thread B first, as staged in What You Need
to Know: replant Jeremiah 3:16 and 2 Maccabees 2, then Revelation 11:19, then the no-chapter-break
read-through into 12:1. Let the room react before you explain anything. (2) Thread A: after the woman is
on stage, name the pattern: Genesis 3:15, Cana, the Cross, and now the war in heaven; the third Woman
text was worth the wait. (3) Thread C confirmation at 12:17: 'the rest of her offspring... those who bear
testimony to Jesus'; call back last week's 'Behold, your mother' by name.

If a participant's Session 8 guess anticipated Revelation 12, honor them by name tonight; they earned it.

Do NOT let the corporate reading arrive as a gotcha from the floor; you raise it first, honestly, inside
question 3. The study's credibility on its biggest night depends on you conceding the layers before
anyone demands it.

One session remains: tell the group next week gathers everything, answers the last great objection
("Catholics worship Mary'), and sends them out. Finish strong; bring a friend who has asked questions.

Session Goals

1. Threads A, B, and C resolved in ceremony, with the chapter-division fact landed.
2. Group can state the polyvalence of Revelation 12 honestly and defend the Marian layer within it.

3. Group can present the Assumption as the conclusion of the study's whole pattern, with the
definition's exact scope and its open question.

4. Group can answer the not-in-the-Bible and late-legend objections.

Timed Plan (75-90 minutes)

Segment Minutes
Welcome and opening prayer 5

Win questions )

THE OPENING OF THE SEALED BOOK: Thread B, then the read-through into 12:1 15

Build: Revelation 12 read whole; Threads A and C resolved 20



THE WOMAN - SESSION 11

Build: the layers held honestly; the Assumption and the definition; Voices 15
Build: steelman and answer 15
Send, Live It, memory verse, closing prayer 10

If short on time: Cut the Psalm 132 and Isaiah 66/Micah 4 background to leader mentions inside the
discussion, and hold the Dig Deeper for the Take-Home. The staged opening and the steelman are
untouchable.
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DISCUSSION GUIDE

Opening Prayer

Leader prays: Father, you promised through your prophet that the hidden Ark would remain unknown
until you gathered your people. You have gathered us tonight. Open the book we have kept sealed, as you
opened your temple in heaven, and show us what John saw. Through Christ our Lord. Amen.

Win: Opening Questions

1. What is the best long-delayed payoff you have ever experienced in a story, a plan, or a promise? What
made the waiting worth it?

2. Quickly, from memory: where did we leave the Ark of the Covenant in Session 3?
Build: Into the Text

1. The staging. Leader replants Thread B aloud: Jeremiah 3:16, then 2 Maccabees 2:4-8, ending on the
promise: 'the place shall be unknown until God gathers his people together again.' Then say only:
'Revelation 11, verse 19. Someone read it.' Let the verse land in silence, then ask: what just happened?

Read aloud: Jeremiah 3:16; 2 Maccabees 2:4-8; Revelation 11:19

ANSWER: SHARE AFTER THE DISCUSSION

The Ark of the covenant, unseen since Jeremiah, missing through the entire New Testament, is seen: in
God's temple, in heaven. Read typologically, the promise's condition has been met: God has gathered his
people, the Church of the Lamb, and the Ark appears, not excavated but exalted. (Note for the leader:
Revelation 11:19 does not quote 2 Maccabees or declare fulfillment in so many words; present this as the
resonance the Church hears between the two texts.)

Now the mechanical fact that changes everything: the chapter break after 11:19 was added by Stephen
Langton around the year 1200. John wrote a continuous text. Have one reader go straight through: '...the
ark of his covenant was seen within his temple... And a great portent appeared in heaven, a woman
clothed with the sun, with the moon under her feet, and on her head a crown of twelve stars.'

Say it plainly: John shows the Ark, and the very next image his first readers met, with no chapter break
in between, is a woman. The juxtaposition is the point: the Church reads these as two frames of one
reality, the Ark seen in heaven and the Woman who carried the Presence. Present this as a deliberate
juxtaposition the Catholic tradition reads typologically, not as John explicitly labeling the woman the
Ark. Session 3 has been waiting eight weeks for this verse.

2. Read Revelation 12:1-17 whole. Then harvest: what does this chapter pick up from everything this
study has built? List every connection before opening the answer.

Read aloud: Revelation 12:1-17

ANSWER: SHARE AFTER THE DISCUSSION

The serpent, by name: 'the great dragon... that ancient serpent’ (12:9). Revelation does not leave the
Genesis connection to inference; it makes it.

The Seed: the male child ‘who is to rule all the nations with a rod of iron' (12:5; Psalm 2:9), the Messiah
as an individual, caught up to God's throne.

The enmity, at last in open war: dragon versus woman, exactly the hostility God declared in Genesis 3:15.
Thread A closes: the Woman of the protoevangelium, the Woman of Cana, the Woman of the Cross, and
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the Woman clothed with the sun are one pattern in three books.

The rest of her offspring: the dragon wars against 'those who keep the commandments of God and bear
testimony to Jesus' (12:17). Her other children are the disciples. Last week the Cross made it so ('Behold,
your mother'); tonight heaven confirms it. Thread C, confirmed and closed.

And she is crowned: twelve stars, the queen mother of Session 4 seen from heaven's side. Let the group
feel the study assemble itself; most of tonight's exegesis is calling their own discoveries by name.

3. Now the honesty. Many excellent interpreters, ancient and modern, read the woman of Revelation 12
as Israel and the Church. Read Isaiah 66:7-8 and Micah 4:9-10, the birth-pangs of Daughter Zion. Is the
corporate reading a threat to the Marian one?

Read aloud: Isaiah 66:7-8; Micah 4:9-10

ANSWER: SHARE AFTER THE DISCUSSION

No, and the reason is Session 1's foundation. Mary is the Daughter of Zion in person (CCC 2676): Israel's
imagery and hers were designed to interpenetrate. The woman is Israel laboring to bring forth the
Messiah, and the Church pursued into the wilderness, and the mother of the male child, who is on the
page an individual mother of an individual Son. Apocalyptic symbols are polyvalent by nature; asking
'Mary or the Church?' about this woman is like asking whether the Ark was about the tablets or the
Presence.

State the study's claim at its honest strength: not that Revelation 12 is a portrait of Mary alone, but that
the Marian layer is genuinely woven into the text, by the same Johannine tradition that named her
Woman at Cana and at the Cross, and that the Church reads all the layers together (CCC 972 does exactly
this: Mary as the image and beginning of the Church).

Then the payoff for the dogma: whatever else the vision holds, it shows the mother of the Messiah in
heaven, radiant, crowned, at war beside her Son's people. That is the biblical picture the Assumption
names.

4. The definition. Leader reads the Voices box from Pius XII aloud. Parse it phrase by phrase: what
exactly is defined, and what is deliberately left open?

ANSWER: SHARE AFTER THE DISCUSSION

Defined: that Mary, immaculate and ever-virgin, at the completion of her earthly life, was assumed,
taken up by God's power (not ascended by her own, the grammar matters: Christ ascends; Mary is
assumed), body and soul, into heavenly glory.

Left open, on purpose: whether she died first. 'Having completed the course of her earthly life' was
chosen to respect both the dominant ancient tradition of her death and Dormition (falling asleep) and
the minority view that she was assumed without dying. Where the Church has not defined, this study
does not either.

Anchor the fittingness in the study's own architecture: the Immaculate one (Session 5) does not owe
corruption its wages (Genesis 3:19 is sin's sentence); the Ark of the new covenant (Session 3) is brought
into the sanctuary; the first and best disciple (Session 10) is the first sheaf after the first fruits, 'Christ
the first fruits, then at his coming those who belong to Christ' (1 Corinthians 15:20-23). She is not the
exception to our hope; she is its preview (CCC 972).




THE WOMAN - SESSION 11

STEELMAN: PRESENT AT FULL STRENGTH

Present with full force: 'This is the easiest Catholic dogma to refute, because there is nothing to refute.
Scripture records not one word about the end of Mary's life. Not one apostolic father mentions an
assumption. The stories first appear in the Transitus literature of the fifth and sixth centuries,
documents so legendary that everyone, including Rome, treats them as apocrypha. From there, feast;
from feast, doctrine; from doctrine, in 1950, of all the moments in Christian history, an infallible
definition of an event with zero historical evidence, defined nineteen centuries after it supposedly
happened. Revelation 12 cannot save it: by your own admission tonight the woman is Israel and the
Church; a symbol cannot carry a biography. If sola scriptura is wrong, at least it errs by demanding too
much evidence. This dogma exists on none.'

Ask the group: this objection concedes nothing and hides nothing. Where is its real force, and where is
its bluff?

ANSWER: SHARE AFTER THE DISCUSSION

Start by granting the record: correct, Scripture does not narrate the end of Mary's life, and the Transitus
tales are late and legendary; they have long been regarded as apocryphal; the sixth-century Gelasian
Decree lists the Transitus by name among the apocrypha, and Munificentissimus Deus does not rest one
ounce of the dogma on them. If the objection's standard were 'no dogma without a canonical narrative,'
it should be stated openly, because that standard also forbids the canon of Scripture itself, which no
verse enumerates. Every Christian holds at least one revealed truth on the authority of the Spirit-led
Church rather than a proof-text; the table of contents is that truth. The Assumption asks for the same
organ of certainty the objector already uses.

Next, 'no early mention," and here the silence cuts the other way. The early Church was passionately,
sometimes ruinously, devoted to the bodies of its saints: bones traded, stolen, enshrined, fought over;
cities staked their prestige on possessing an apostle. For the most venerated woman in Christian history,
there is no grave cult, no relics, no city claiming her body, ever; and the Jerusalem tomb tradition is a
tradition of an empty tomb, and the Ephesus tradition, principally about her home with John, likewise
never produced a body. Legends explain stories; they do not explain the absence of bones where bones
were currency. The Transitus literature spread remarkably widely and quickly; versions survive in
Greek, Syriac, Coptic, Latin, and other ancient languages within a century or two of the earliest texts.
Many argue this rapid, geographically dispersed spread points to older, widespread devotion that the
legends embroider rather than invent; scholars debate how much older. What the spread does show is
that by late antiquity the conviction of Mary's glorious end was shared across East and West.

On the biblical pattern: the dogma is not narrated, but it is not naked. God bodily taking his servants is a
scriptural category (Enoch, Elijah); resurrection has an announced order with room in it (‘then those
who belong to Christ'); and tonight's vision, on any reading, places the mother of the male child,
however one identifies her, as a great sign in heaven, radiant and crowned; Catholic tradition discerns
Mary personally within that sign. The definition's actual warrant, read Munificentissimus Deus, is the
convergence: Scripture's pattern, the unbroken faith of East and West, the liturgy's ancient feast, and the
formal consultation in which the world's bishops answered all but unanimously. 1950 is the date of the
definition, not the belief; the Dormition feast was being kept in the sixth century, and definitions, as this
study has now seen three times, are how matured faith is fenced, not how new faith is minted.

Last, the symbol-and-biography point, which is fair and deserves a precise answer: Revelation 12 alone
would be a thin foundation, which is why the Church does not build on it alone. But a symbol can testify
without narrating: the vision shows the state of things, the mother of the male child in glory, at war,
crowned, and the dogma names how the Church has always understood that state to have come about
for her. The Assumption is where every line of this study was converging all along; the objection is right
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that no single text asserts it, and wrong about what follows, because the Bible's Marian teaching was
never carried by single texts. It is carried by the pattern, and tonight the pattern reached heaven.

DIG DEEPER: TWO EMPTY TOMBS

For the historically minded: ancient tradition locates Mary's Dormition in Jerusalem (the tomb near
Gethsemane) with a later tradition at Ephesus, where she lived in John's care. Jerusalem venerates a
tomb held from antiquity to be empty; Ephesus preserves a tradition of her residence and death. Neither
produced relics of her body. Compare the logic of Psalm 132:8, prayed by the Church on the Assumption:
'Arise, O LORD, and go to thy resting place, thou and the ark of thy might.'

Send: Taking It Out

1. CCC 972 calls Mary 'the image and beginning' of what the Church will be. When you look at the
Woman clothed with the sun, you are looking at your own baptismal future. Does your daily life look
like someone heading there? What one thing would change if it did?

2. The dragon, defeated above, makes war on 'the rest of her offspring' below. Where is that war
currently running through your own life, and who fights beside you?
Live It This Week

+ Pray one Glorious Mystery decade each day this week (the Assumption or the Coronation), and end each
with one line: "Where she is, I am called.’

+ Read Revelation 12 once more alone, slowly, and write in a margin every connection to this study you can
find; bring the list to the final session.

« Visit a cemetery once this week, if you can, and pray there for the dead with the Assumption in view:
these bodies are seeds (1 Corinthians 15:42-44).
SCRIPTURE MEMORY VERSE

"And a great portent appeared in heaven, a woman clothed with the sun, with the moon under her feet,
and on her head a crown of twelve stars"

Revelation 12:1 (RSV2CE)

Closing Prayer

Leader prays: Father, you did not let the Ark of your new covenant see corruption; you brought her, body
and soul, to the sanctuary not made with hands. Fix our hope where you have fixed her glory, and in every
war the dragon still wages against her children, keep us bearing testimony to Jesus. Through the same
Christ our Lord. Amen.

Close together with the Church's evening song in Eastertide and always: Queen of heaven, rejoice, alleluia:
for he whom you merited to bear, alleluia, has risen as he said, alleluia.
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LEADER REFERENCE CARD

Every passage used in this session, in order:
+ Jeremiah 3:16 (Thread B replant: the Ark not missed)
+ 2 Maccabees 2:4-8 (Thread B replant: hidden until God gathers his people)
+ Revelation 11:19 (the Ark seen in heaven; Thread B resolution)
+ Revelation 12:1-17 (the Woman, the dragon, the child, the offspring; Threads A and C)
+ Psalm 2:9 (the rod of iron)
« Isaiah 66:7-8; Micah 4:9-10 (Daughter Zion in travail; the corporate layer)
+ Genesis 5:24; Hebrews 11:5 (Enoch taken)
+ 2 Kings 2:11 (Elijah taken)
+ 1Corinthians 15:20-23, 42-44 (first fruits and the order of resurrection)
+ Genesis 3:19 (dust: sin's sentence)
+ Psalm 132:8 (the Ark to the resting place; Dig Deeper)

+ Revelation 12:1 (memory verse)



