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A Fourteen-Session Inductive Study for Young Adults

LEADER’S GUIDE

Blessed is he who reads aloud the words of the prophecy, and blessed are those who hear…

Revelation 1:3 (RSV2CE)



Using This Guide
Each of the fourteen sessions runs 75 to 90 minutes and contains three parts. The Leader Preparation 
Guide is yours alone: background, Old Testament roots, three Voices of the Church, Catechism 
connections, a leader-only Thread Watch, numbered goals, and a timed plan with pre-chosen cuts. The 
Discussion Guide is the session itself: opening prayer, two open Win questions, the inductive Build 
(numbered questions, each followed by a shaded ANSWER box to share only after the group has 
discussed), live discovery moments where the group finds the Old Testament sources with their own 
Bibles, a build-then-press section presenting an opposing reading at full strength before answering from 
the text, Dig Deeper boxes, two Send questions, Live It This Week practices, a closing prayer, and a 
Scripture memory verse. The Leader Reference Card lists every passage used, in order.

Participants receive nothing in advance. After each session, distribute that session’s two-page Take-
Home: the recap, the three Voices, the practices, the memory verse, the reading for next time, and the 
Catechism references. Take-Home 1 carries a sealed My Guess box; collect or safeguard the sealed sheets, 
and do not discuss them again until Session 8, where the study opens them together.

This study carries several long threads (the promises to the one who conquers, the Exodus typology, the 
numbers thread, and more); each session’s Thread Watch box tells you what to plant, what to grow, and 
what to resolve. One thread is different. The Furniture of Heaven belongs to the leader alone: from 
Session 1 you keep a private list of everything in this book you would also find inside a Catholic church 
on a Sunday morning, and you never name what the list is gathering. The group assembles the whole 
inventory themselves in Session 9, and the payoff of that night depends on your silence before it. Two 
sealed guesses ride on Take-Home 1 and open on different nights: My Guess (the woman of Revelation 
12:1) opens in Session 8, and My Sunday Guess opens in Session 9. Guard the calendar; never let one 
night spend the other’s joy.

All Scripture is quoted from the Revised Standard Version, Second Catholic Edition (RSV2CE). Every 
session presumes a mixed room (cradle Catholics, reverts, seekers, the grieving, the doubting) and 
handles hard texts with both honesty and care: where the Church has defined, the guide says so plainly; 
where she permits latitude, the guide represents the range rather than flattening it. Bring Bibles for 
everyone: the discovery moments depend on the group finding the passages themselves. That is the 
inductive wager of this study, and of the book itself: blessed is the one who reads aloud, and blessed are 
those who hear and keep.
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THE UNVEILING

Session 1
The Unveiling of Jesus Christ

Revelation 1

A Fourteen-Session Inductive Study for Young Adults

Blessed is he who reads aloud the words of the prophecy, and blessed are those who hear. (Revelation 1:3, 
RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group discovers that Revelation opens not as a coded calendar of future disasters but 
as an unveiling of the risen Jesus Christ, given on the Lord’s Day, meant to be read aloud in worship, and 
addressed to real churches under real pressure.

Catholic Touchstone. The word apokalypsis (1:1) means unveiling, the pulling back of a curtain. The 
Church reads this book above all in her liturgy: the blessing of 1:3 falls on the one who reads aloud and on 
those who hear, which is the shape of the liturgy of the word to this day. Leader: hold every Mass 
connection to yourself until Session 9; see Thread Watch.

What You Need to Know
Revelation was written to seven churches in the Roman province of Asia (western Turkey today) facing 
a mix of persecution, social pressure to join in emperor worship and pagan trade-guild feasts, false 
teaching, and plain spiritual fatigue. The traditional attribution, going back to the second century, is to 
John; St. Justin Martyr, writing within about sixty years of the book, names the author as John, one of 
the apostles of Christ. Some later ancient voices (notably Dionysius of Alexandria) doubted apostolic 
authorship on grounds of style, and the Church has never defined the question. What the Church does 
affirm without hesitation is the book’s inspiration and canonicity. Be honest with your group on both 
points.

Dating is likewise a matter of scholarly judgment, not doctrine. The most common view, resting on St. 
Irenaeus’s report, places the vision near the end of the reign of the emperor Domitian, around A.D. 95. A 
minority of scholars argue for a date in the late 60s, before Jerusalem fell. Either way, the first audience 
was not a distant future generation but seven flesh-and-blood congregations who heard this book read 
aloud at worship.

Genre matters more in Revelation than in any other New Testament book. It calls itself three things at 
once: an apokalypsis or unveiling (1:1), a prophecy (1:3), and a letter (1:4 opens with a greeting 
resembling the Pauline letters’). Apocalyptic writing was a known Jewish genre (Daniel, Ezekiel, 
Zechariah are its Old Testament wellsprings) that communicates through symbol: numbers, colors, 
beasts, and visions carry meaning the way stained glass does. Reading it flat-footedly, as if it were a 
newspaper report, misreads the genre itself.

Because the genre is symbolic, Christians have read the book through several lenses. Name these four 
for your group in this first session, because the study will refer to them throughout:

• Preterist: the visions chiefly concern the first century, the crisis of the early Church under Rome 
(and, on some readings, the fall of Jerusalem).

• Historicist: the visions map the sweep of Church history between the two comings.

• Futurist: the visions chiefly concern the final crisis at the end of history.

• Idealist: the visions portray the timeless battle between Christ and evil in every age.

The Catholic Church has not canonized any one school. Her instinct is a both-and: the book spoke truly 
to its first hearers, speaks truly to the Church in every age, and speaks truly about the real end of 
history, and it does all of this while being proclaimed in the liturgy. This study will keep all four lenses 
on the table and will tell you plainly, whenever it matters, what is of faith and what is permitted 
opinion.

The center of chapter 1 is not a timetable but a Person. John, traditionally understood to have been 
exiled on Patmos, turns to see a voice and sees the risen Christ: robed like a priest, white-haired like the 



Ancient of Days, eyes like fire, holding seven stars, standing among seven golden lampstands which are 
the churches (1:20). Nearly every image is drawn from the Old Testament, above all from Daniel 7 and 
10. The unveiling begins with who Jesus is, and everything that follows in the book depends on it.

Old Testament Roots and Fulfillment
• Daniel 7:9–14: the Ancient of Days with hair white as wool, and one like a son of man coming with 

the clouds. John’s Christ carries the traits of both figures, a staggering claim about his divinity. 
Revelation 1:7 and 1:13–14 draw directly on this scene.

• Daniel 10:5–6: the glorious man with eyes like flaming torches, face like lightning, and a voice like a 
multitude; compare Revelation 1:13–15.

• Zechariah 12:10 (with Daniel 7:13) stands behind Revelation 1:7: they shall look on him whom they 
have pierced; St. John’s Gospel quotes the same verse at the cross (John 19:37), a textual link your 
group can verify with the two passages open.

• Exodus 19:6 stands behind Revelation 1:6: a kingdom of priests. What Israel was called at Sinai, the 
baptized are named in Christ; St. Peter makes the same move in 1 Peter 2:9.

• Isaiah 44:6 and 48:12: I am the first and I am the last; besides me there is no god. Christ takes this 
divine self-title on his own lips in Revelation 1:17.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Jerome  ·  Letter 53, to Paulinus

St. Jerome wrote that the Apocalypse of John has as many mysteries as it has words, and he added 
that even this praise falls short of the book’s merit, for in each of its words lie hidden manifold 
meanings. Let that set the tone for your group: patient, humble digging rather than confident 
decoding.

 

VOICE OF THE CHURCH

St. Justin Martyr  ·  Dialogue with Trypho, ch. 81

Writing around the middle of the second century, St. Justin testifies that a man among the 
Christians named John, one of the apostles of Christ, prophesied by a revelation made to him. It is 
our earliest clear witness connecting this book to John, and it shows how early the Church received 
it as prophecy.

 

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies, Book 5

St. Irenaeus, who as a boy had known St. Polycarp, a disciple of John, reports that the apocalyptic 
vision was seen not long ago, but almost in his own generation, toward the end of Domitian’s reign. 
His testimony anchors the traditional dating of the book to about A.D. 95.

Catechism Connection
• CCC 1137–1139: the Church reads Revelation’s vision of heavenly worship as a window into the 

liturgy she celebrates now; those who take part in the Church’s liturgy on earth already share in 



the worship of heaven. Read these paragraphs now and hold them in silence: they are the warrant 
of the Session 9 Assembly, and nothing of them is named to the group before that night.

• CCC 115–118: the senses of Scripture (literal and spiritual). Revelation demands exactly this 
discipline: the literal sense, what the author actually asserts through his symbolic genre, is the 
foundation for every deeper reading.

• CCC 128–130: typology and the unity of God’s plan. Chapter 1 is a masterclass in it: Daniel’s visions 
find their unveiling in Christ.

THREAD WATCH (LEADER ONLY)

Furniture of Heaven, planted tonight (the thread the study now turns on): keep a private running 
list of every object, gesture, or phrase in this book that you would also find inside a Catholic church 
on a Sunday morning. Tonight yields five entries: the Lord’s Day (1:10), the seven golden 
lampstands (1:12), the long robe and golden sash (1:13), a kingdom, priests to his God (1:6), and the 
Amen (1:6–7). Add to it every session and never name the pattern, in session or in passing; the 
group assembles the whole inventory in Session 9, and that night depends on your silence now. If 
anyone names a Mass connection aloud at any point, smile, have them write it down, and say: keep 
that; you will want it in Session 9.

Numbers thread, planted tonight: seven churches, seven spirits, seven lampstands, seven stars. Ask 
what seven signals; do not yet catalog the book’s other numbers.

Sealed guess: Take-Home 1 carries the My Guess box (Who is the woman clothed with the sun of 
Revelation 12:1?). Distribute it after the session, have everyone write and seal a guess, and collect or 
have them keep the sealed sheets. It resolves in Session 8. Do not discuss it tonight beyond reading 
Revelation 12:1 aloud once, without comment.
Second seal: Take-Home 1 also carries the My Sunday Guess box (what will this book turn out to 
have to do with what Christians do on Sunday morning?). Everyone writes and seals it tonight 
alongside My Guess. It opens in Session 9, unrevised, only after the group has said the discovery out 
loud themselves. Two seals are now in play; they open on different nights.

Session Goals
1. The group can define apokalypsis as unveiling and state what the book unveils first: the risen Christ 

himself.

2. The group discovers the liturgical frame of the book: read aloud, heard, kept, on the Lord’s Day.

3. The group finds Daniel 7 and 10 behind the vision of 1:12–18 by opening the passages themselves.

4. The group can name the four interpretive approaches and the Catholic both-and.

5. Each participant writes and seals both boxes of Take-Home 1: My Guess and My Sunday Guess.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 1, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 1: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and compress Question 3 by reading only 
Daniel 7:13–14 rather than both Daniel passages.





Discussion Guide

Opening Prayer
Leader: Lord Jesus Christ, first and last and living one, you hold the keys of death and you walk among 
your churches. Pull back the veil for us: unveil your face in these words, unveil our own hearts, and 
bless us as those who hear. We ask this through Christ our Lord. Amen.

Win
1. When you hear the words Book of Revelation, what is the first image or feeling that comes to mind? 

Where do you think that came from?

2. Have you ever started this book and stopped, or avoided it altogether? What stopped you?

Build
Read Revelation 1:1–8 aloud.

3. Verse 1 gives the book its name. The Greek word translated revelation is apokalypsis. Judging from 
how verse 1 uses it, what does the word actually mean, and what, or rather who, is being unveiled?

ANSWER  ·  share after the discussion

The word means unveiling or uncovering, the drawing back of a curtain. And the first thing verse 1 
unveils is not only an event but a Person (the Greek genitive runs both ways, a revelation from Jesus 
and about Jesus, and the book means both): this is the revelation of Jesus Christ. Before the book 
shows us anything about the future, it shows us him. If the group walks away tonight knowing only 
that, the session has succeeded.

4. Look closely at verse 3. Who is blessed, and for what three actions? What kind of setting does the 
verse assume? Who reads, and who hears?

ANSWER  ·  share after the discussion

Two blessed parties, three actions: blessed is the one who reads aloud, and blessed are those who 
hear and who keep what is written. One reader, many hearers: that is a congregation at worship, 
before it is ever a private puzzle. Revelation strongly suggests a setting of public, gathered worship 
from its third verse. Note verse 10 in a moment: John receives the vision on the Lord’s Day, 
traditionally understood from the earliest witnesses as Sunday, the day the churches gathered. This 
book was born for the liturgy.

Read Revelation 1:9–20 aloud.

5. John describes the one like a son of man in verses 12–18. This portrait is built almost entirely from 
older Scripture. Discovery: split into two groups; one opens Daniel 7:9–14, the other Daniel 10:5–6. 
What details match? And notice carefully in Daniel 7: which figure has hair white like wool, and 
which figure does Jesus’s title one like a son of man belong to?

ANSWER  ·  share after the discussion

Daniel 10 supplies the blazing eyes, the glowing feet, the overwhelming voice. Daniel 7 supplies both 
the son of man who comes with the clouds and the Ancient of Days whose hair is white like wool. 
Here is the shock: in Daniel those are two figures, God and the one presented before him. In 
Revelation 1, Jesus carries the marks of both. John has painted the Son of Man with the hair of the 
Ancient of Days. Without using the word, the vision asserts Christ’s divinity.



If someone asks about the robe and sash of verse 13: the long robe and golden sash echo priestly 
vesture (compare Exodus 28:4), and he stands among lampstands, as a priest tends lamps in the 
sanctuary. Christ is King, Judge, and Priest among his churches.

6. In verses 17–18 Jesus interprets himself. What does he claim, and why is this exactly what a church 
under pressure needs to hear? Discovery: have someone open Isaiah 44:6 and read it aloud. Who 
speaks those words in Isaiah?

ANSWER  ·  share after the discussion

He claims the divine title from Isaiah, where the LORD says: I am the first and I am the last; besides 
me there is no god. Then he claims something no vision of angels could claim: I died, and behold I 
am alive for evermore, and I have the keys of Death and Hades. The one who holds the keys of death 
has been through death and unlocked it from the inside. For Christians facing prison and execution, 
this is not decoration. It is the whole gospel in one breath.

7. Verse 20 decodes two symbols for us: stars are angels of the churches, lampstands are the churches. 
Why do you think the book decodes these two, and what does it teach us about how to read 
everything else?

ANSWER  ·  share after the discussion

The book teaches us its own grammar: the visions are symbolic, and the symbols have referents. 
Where Scripture itself, or the Old Testament background, supplies the key, we use it. Where it does 
not, we hold interpretations with appropriate humility. Also notice what the decoded symbol says: 
Christ stands among the lampstands. The churches, with all their failures we will read about next 
week, have the risen Lord in their midst.

BUILD, THEN PRESS: IS THIS BOOK A CODED TIMELINE?

Present this at full strength before answering. A thoughtful Christian might argue: Revelation says it 
concerns what must soon take place, it is packed with concrete detail, and Jesus meant it to be 
understood, not to be a fog. Surely the faithful reading is the literal one: these chapters are a precise 
script of the end times, and our job is to match its beasts and battles to tomorrow’s headlines. And the 
serious futurist adds: recognizing symbolism is not the issue; symbols can carry principally future 
referents, as Daniel’s did, and the literal sense of an apocalyptic text is what its symbols assert, not a 
wooden reading of the images. Anything less treats God’s word as mush.

8. What is right about that instinct? And what have we already seen in chapter 1 itself that pushes 
back on it?

ANSWER  ·  share after the discussion

What is right: the book is truly prophecy, it truly concerns the future as well as the present, and it is 
meant to be understood and kept (1:3). Reverence for the text is the right instinct, and so is the 
futurist’s core claim that this book truly speaks of the real end through symbols with future reach; 
the Church’s both-and includes that.

But chapter 1 itself resists the timeline reading. The book says the time is near and addresses seven 
actual first-century churches by name; whatever it means, it meant something to them. Its self-
given genre is apocalyptic symbol, and it decodes its own images as symbols (1:20). And its opening 
blessing is liturgical, not investigative. The Church therefore refuses to flatten the book into any 
single scheme: it spoke to its first hearers, speaks to every age, and speaks truly of the real end, all 
at once. We will name the four classic approaches on the Take-Home; this study will use all four 



honestly and will always tell you what the Church has actually defined, which is less than the 
confident schemes claim and more solid than the skeptics fear.

DIG DEEPER

A kingdom of priests (1:6). Open Exodus 19:6 and 1 Peter 2:9. What God said to Israel at Sinai, and 
Peter says to the baptized, Revelation says doxologically: Christ made us a kingdom, priests to his 
God and Father. The baptismal priesthood of all believers is a Catholic doctrine (the ministerial 
priesthood serves it; it does not replace it). Revelation will show this priestly people at worship for 
the rest of the book.

Send
9. John met the risen Christ in the middle of exile, on the day the Church worships. Where do you 

actually expect to meet Christ this week, and does tonight change that answer?

10. If Revelation is first an unveiling of Jesus rather than a puzzle about the future, what fear or 
curiosity of yours does that reframe?

Live It This Week
• Once this week, read Revelation 1:1–8 aloud, even if you are alone: the book blesses the voice that 

reads and the ears that hear (1:3). Receive the blessing on purpose.

• Read Revelation 1 once more slowly, and read Daniel 7:9–14 beside it.

• Memorize the memory verse below.

Memory Verse
Fear not, I am the first and the last, and the living one; I died, and behold I am alive for evermore, and I 
have the keys of Death and Hades. (Revelation 1:17–18, RSV2CE)

Closing Prayer
Leader: Lord Jesus, living one, you hold the keys. Whatever this week holds for each of us, let us hear you 
say: fear not. Keep us faithful until we gather again. Glory be to the Father, and to the Son, and to the 
Holy Spirit: as it was in the beginning, is now, and ever shall be, world without end. Amen.

Distribute Take-Home 1. Have everyone write and seal both boxes, My Guess and My Sunday Guess, before 
leaving.



Leader Reference Card
Every passage used in Session 1, in order:

• Revelation 1:1–8 (read aloud)

• Revelation 1:9–20 (read aloud)

• Daniel 7:9–14 (discovery, group A)

• Daniel 10:5–6 (discovery, group B)

• Exodus 28:4 (leader background, priestly vesture)

• Isaiah 44:6 (discovery, read aloud)

• Exodus 19:6 and 1 Peter 2:9 (Dig Deeper)

• Zechariah 12:10 and John 19:37 (leader background for 1:7)

• Revelation 12:1 (read aloud once, without comment, for the sealed guess)

• Memory verse: Revelation 1:17–18



THE UNVEILING

Session 2
To the Churches, Part I

Revelation 2: Ephesus, Smyrna, Pergamum, Thyatira

A Fourteen-Session Inductive Study for Young Adults

He who has an ear, let him hear what the Spirit says to the churches. (Revelation 2:7, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group discovers that the seven letters follow a deliberate pattern, that Christ knows 
each church intimately (its city, its pressures, its sins, its endurance), and that every letter, though 
addressed to one church, is spoken to all: what the Spirit says to the churches.

Catholic Touchstone. Christ addresses churches that are simultaneously holy and in need of purification. 
The Church has always confessed exactly this about herself: holy because Christ is her holiness, yet 
embracing sinners in her bosom and always in need of being purified (CCC 827). The letters are not an 
argument against the Church; they are the Lord loving his Church enough to correct her.

What You Need to Know
The seven cities lie on a natural postal circuit in Asia Minor: a messenger landing at Ephesus could walk 
north to Smyrna and Pergamum, then inland and south through Thyatira, Sardis, Philadelphia, and 
Laodicea. The order of the letters is the order of the road.

Each letter follows a common pattern worth having the group find for themselves: (1) an address to the 
angel of the church; (2) a self-title of Christ, almost always lifted from the chapter 1 vision; (3) I know: 
Christ’s assessment, commendation or diagnosis or both; (4) where needed, a charge: but I have this 
against you; (5) a call to repent, or to hold fast; (6) the refrain, he who has an ear; (7) a promise to him 
who conquers. The verb to conquer, nikaō, runs through the whole book and returns in its final 
chapters; flag it now and let the study track it.

Local color, offered honestly: these identifications are the common judgment of commentators, drawing 
on archaeology and ancient sources, not matters of doctrine. Ephesus was the great harbor metropolis, 
home of the temple of Artemis and, by the 90s, of a provincial temple to the emperor; its church, shaped 
by St. Paul’s years of ministry there (Acts 18–19), was doctrinally vigilant but had abandoned the love it 
had at first. Smyrna was a fiercely loyal ally of Rome with a substantial synagogue community in 
tension with the Christians; its letter is one of only two with no rebuke. Pergamum was the province’s 
ancient royal capital, dense with pagan shrines and an early center of the imperial cult; where Satan’s 
throne is (2:13) most likely evokes that concentration of pagan and imperial worship, though 
commentators have proposed specific referents (the great altar of Zeus among them) and certainty is 
not available. Thyatira, the least famous of the seven, was a town of trade guilds (Lydia, a seller of 
purple goods from Thyatira, appears in Acts 16:14); guild membership commonly brought guild feasts, 
and guild feasts meant food sacrificed to idols, which is likely the pressure the letter names.

Two named adversaries need careful handling. The Nicolaitans (2:6, 2:15) are otherwise unknown; the 
letters condemn their works and teaching without describing them, and the context (Balaam, food 
offered to idols, immorality) suggests a party of accommodation with paganism. Say honestly: we do not 
know more than the text tells us. Jezebel (2:20) is likely a symbolic name, branding a self-styled 
prophetess in Thyatira with the name of the Old Testament queen who promoted Baal worship (1 Kings 
16:31; 2 Kings 9:22). The issue in both cases is the same: teachers reassuring Christians that they could 
share the table of idols and the table of the Lord.

Pastoral note. The letter to Smyrna promises not escape but tribulation: you will have tribulation, be 
faithful unto death. Some in your group may be carrying real suffering. Do not rush past 2:10; let it be 
what it is, a word of costly hope, and point gently toward the sacraments and the communion of saints 
rather than forcing a tidy resolution.



Old Testament Roots and Fulfillment
• Genesis 2–3: the tree of life (2:7) returns from Eden; what was barred at the fall is promised to him 

who conquers, and it will return again in Revelation 22:2.

• Numbers 22–25 and 31:16: Balaam, who could not curse Israel, taught Balak to seduce Israel into 
idolatry and immorality instead; the letter to Pergamum (2:14) reads its accommodationists 
through that story.

• 1 Kings 16:31 with 18:4, 13, 19: Jezebel, royal patroness and enforcer of Baal worship (2 Kings 9:22 
adds her harlotries and sorceries); the name in 2:20 imports the whole story.

• Psalm 2:8–9: rule with a rod of iron, quoted to the conqueror at 2:26–27; a messianic psalm the 
book will quote again (12:5; 19:15).

• Exodus 16 and the hidden manna (2:17): bread from heaven preserved before the LORD (Exodus 
16:32–34; kept with the ark per Hebrews 9:4), promised again to him who conquers.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Polycarp of Smyrna  ·  Martyrdom of Polycarp, ch. 9

Smyrna’s church was told: be faithful unto death. Within living memory of this letter, its own 
bishop did exactly that. Standing in the stadium and ordered to curse Christ, the aged Polycarp 
answered that for eighty-six years he had served Christ, who had done him no wrong, and asked 
how he could now blaspheme his King who saved him. Condemned to the pyre around A.D. 155, he 
stood unconsumed as the flames arched around him, the account says, until the executioner’s blade 
completed his martyrdom (Martyrdom of Polycarp, chs. 15–16). The letter to Smyrna is not theory.

 

VOICE OF THE CHURCH

St. Ignatius of Antioch  ·  Letter to the Ephesians, ch. 13 (summary)

Not long after Revelation, on the common dating, St. Ignatius, being marched to his death in Rome, 
wrote to this same church of Ephesus. He praises, in substance, their famous faith and their unity 
with their bishop, and urges them to gather frequently for the Eucharist, where the powers of Satan 
are broken. The church that had abandoned its first love was still being called, by another martyr, 
back to the altar where love is rekindled.

 

VOICE OF THE CHURCH

St. Victorinus of Pettau  ·  Commentary on the Apocalypse (summary)

The earliest surviving Latin commentary on Revelation, written by the martyr-bishop St. Victorinus 
before about A.D. 304, teaches in substance that what Christ says to one church he says to all: the 
seven churches, being seven, stand for the one universal Church in her fullness. That is why each 
letter ends, hear what the Spirit says to the churches, in the plural. The Church has read these 
letters as her own mail ever since.

Catechism Connection
• CCC 827: the Church, holy and yet embracing sinners, always in need of purification, always 

following the path of penance and renewal. This is the theological frame for every rebuke in 
chapters 2 and 3.



• CCC 1428: Christ’s call to conversion continues to resound in the lives of Christians; this second 
conversion is an uninterrupted task for the whole Church. Repent (2:5, 2:16, 2:21–22) is addressed 
to the baptized.

• CCC 2113: idolatry is not confined to false pagan worship but remains a constant temptation; 
whatever a person prefers to God becomes an idol. The guild-feast pressure of Thyatira has modern 
names.

THREAD WATCH (LEADER ONLY)

Conqueror thread, planted tonight: every promise is to him who conquers (nikaō). Track the verb; it 
develops in Sessions 6 and 9 (the Lamb’s victors) and resolves in Sessions 13 and 14 (the Lamb who 
conquers, 17:14, spoken over the Rider’s war; he who conquers shall have this heritage, 21:7).

Numbers thread continues quietly: seven letters, one pattern.

Furniture of Heaven, entries tonight (silent): the hidden manna (2:17) and the tree of life (2:7). Add 
them without comment. If someone spots bread from heaven, smile, have them write it down, and 
let your list grow in silence. Confirm that every My Sunday Guess came back written and sealed.

Sealed guesses from Session 1 should now all be written and sealed. Do not mention the contents 
again until Session 8.

Session Goals
1. The group discovers the seven-part pattern of the letters by comparing two of them side by side.

2. The group can explain how each self-title of Christ comes from the Session 1 vision.

3. The group grasps the both-and of commendation and rebuke: Christ knows, Christ loves, Christ 
corrects.

4. The group connects Balaam and Jezebel to their Old Testament stories by opening the passages.

5. Each participant identifies one first love practice to recover this week.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (four letters, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 2: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and treat Pergamum and Thyatira together 
in Question 5 rather than separately.



Discussion Guide

Opening Prayer
Leader: Lord Jesus, you walk among the lampstands and you know us: our work, our endurance, and 
what we have abandoned. Give us ears to hear what the Spirit says to the churches, and hearts willing to 
repent and to hold fast. For you live and reign for ever and ever. Amen.

Win
1. Think of a coach, teacher, or mentor who both praised you and corrected you. What made you able 

to receive the correction?

2. When you hear that Jesus has something against a church, does that unsettle you or reassure you? 
Why?

Build
Read Revelation 2:1–7 (Ephesus) and 2:8–11 (Smyrna) aloud.

3. Compare the two letters side by side. What structural elements do they share? Build the pattern 
together on paper or a whiteboard.

ANSWER  ·  share after the discussion

The pattern: address to the angel of the church; a self-title of Christ; I know (commendation); 
where needed, a charge against; a command (repent, or fear not and be faithful); the refrain, he 
who has an ear, let him hear what the Spirit says to the churches; and a promise to him who 
conquers. Note two things: the refrain is plural (the churches), so every letter is for everyone, 
including us; and Smyrna receives no rebuke at all. The poorest and most persecuted church gets 
the gentlest letter, and Christ tells her she is rich (2:9).

4. Look at each letter’s opening self-title of Christ (2:1, 2:8; then glance ahead at 2:12, 2:18). Where 
have we seen these images before? Why might each church get the title it gets?

ANSWER  ·  share after the discussion

Every title is drawn from the Session 1 vision: who holds the seven stars and walks among the 
lampstands (2:1; compare 1:13, 16); the first and the last, who died and came to life (2:8; compare 
1:17–18); who has the sharp two-edged sword (2:12; compare 1:16); whose eyes are like a flame of 
fire and feet like burnished bronze (2:18; compare 1:14–15). And each may fit: the church tempted to 
think Christ distant hears that he walks among the lampstands; the church facing death hears from 
the one who died and came to life; the church tolerating false teaching hears about the sword of his 
mouth; the church with a hidden corruption faces the eyes of fire. Christ addresses each church out 
of who he has already been unveiled to be.

5. Ephesus is commended for testing false apostles and hating the works of the Nicolaitans, yet 
charged with abandoning the love it had at first (2:4). How can a church be doctrinally right and 
still be dying? What is the prescribed remedy (2:5)?

ANSWER  ·  share after the discussion

Orthodoxy without charity hardens into something under the gravest warning in the seven letters: I 
will remove your lampstand. The remedy is threefold and concrete: remember from where you have 
fallen, repent, and do the works you did at first. Not feel the feelings you felt at first: do the works. 
Love is rekindled by acts of love. This is a deeply Catholic instinct: grace works through concrete 



practice, and the road back to first love runs through the things you did when you first believed 
(prayer, Mass, confession, service, generosity).

6. Smyrna is promised tribulation, prison, and possibly death, and told: be faithful unto death, and I 
will give you the crown of life (2:10). What does Christ NOT promise this church? Why is this still 
good news?

ANSWER  ·  share after the discussion

He does not promise rescue from suffering; he promises himself on the far side of it, and he can, 
because he is the one who died and came to life (2:8). The second death (2:11) has no power over 
those who share his victory. Handle this question gently; if the group sits in silence for a moment, 
let it. Some of the truest hope in Scripture is unsentimental. St. Polycarp, bishop of this very city, 
lived this letter to its end; his story is on tonight’s Take-Home.

Read Revelation 2:12–17 (Pergamum) and 2:18–29 (Thyatira) aloud.

7. Both letters condemn a similar sin under two Old Testament names. Discovery: one group open 
Numbers 25:1–3 with Numbers 31:16; the other open 1 Kings 16:30–31. Who were Balaam and 
Jezebel, and what is the modern-day shape of the sin these names are branding?

ANSWER  ·  share after the discussion

Balaam, unable to curse Israel, taught Balak to seduce Israel instead: draw them into the feasts and 
beds of paganism and their God will judge them himself (Numbers 25 with 31:16). Jezebel was the 
royal patroness who made Baal worship respectable at the top of society. In both churches, teachers 
were reassuring Christians that they could eat at the guild feasts of the idols, share the city’s 
compromises, and still belong to Christ. The sin has a timeless shape: not open apostasy but 
accommodation, belonging to Christ on Sunday and to the idols of career, status, and appetite the 
rest of the week. The letters are severe because the stakes are real, and yet even here the door is 
open: I gave her time to repent (2:21).

8. List the promises to him who conquers in this chapter (2:7, 2:10–11, 2:17, 2:26–28). Which one most 
catches your attention, and what do you think it points to?

ANSWER  ·  share after the discussion

The tree of life in the paradise of God (Eden reopened; watch for Revelation 22:2). The crown of life 
and immunity from the second death. The hidden manna (bread from heaven kept in the ark, 
Exodus 16:32–34; note where this bread from heaven was kept: hidden with God in the ark, 
promised as food for the victor; the ark itself returns later in this book) and a white stone with a 
new name. Authority over the nations with the words of Psalm 2, and the morning star, which the 
book will finally identify in its last chapter (22:16): the morning star is Christ himself. Every 
promise is, in the end, a form of the same promise: himself.

BUILD, THEN PRESS: DO THESE LETTERS DISPROVE A UNIVERSAL CHURCH?

Present this at full strength before answering. A serious Protestant reading says: notice that Christ writes 
to seven distinct local congregations, each addressed on its own, each responsible for itself, with no 
mention of any earthly headquarters, hierarchy, or universal structure. The one universal Church the 
New Testament knows is invisible, the company of all true believers; on earth, the church is the local 
assembly. Whatever these letters establish, it is not a single visible hierarchy with universal jurisdiction, 
and Rome’s claims are later developments this text quietly refutes.

9. What is genuinely right in that observation? And what in the text itself points beyond it?



ANSWER  ·  share after the discussion

What is right: the local church is real and matters enormously to Christ. He addresses Ephesus as 
Ephesus; Catholic teaching agrees, and the Church is truly present in each local church gathered 
around its bishop.

But the text points beyond the local at every turn. One and the same Christ walks among all the 
lampstands (1:13; 2:1); the churches are not seven free-standing fellowships but seven lamps around 
one Lord. Every letter ends in the plural: what the Spirit says to the churches, so Smyrna’s mail is 
Ephesus’s business. Seven, the number of completeness, makes the group a figure of the whole 
Church, which is how the Church’s earliest commentators read it. And the letters assume 
authoritative structure rather than refute it: they are addressed to the angel of each church, and 
they condemn false apostles and false prophets, which only makes sense if there are true ones 
whose authority can be tested (compare Acts 20:17, 28, where St. Paul charges the Ephesian elders 
to shepherd the flock as overseers). The letters show us the one Church in her many places, under 
one Lord, with real shepherds: which is what Catholic ecclesiology claims the New Testament shows 
in seed, not its refutation. The letters do not by themselves settle the shape of universal governance 
(the identity of each church’s angel is disputed, and the full case rests on other texts; our study 
Unless Someone Guides Me makes it at length); what they refute is the idea that the local assembly is 
the whole story: one Lord, one plural refrain, one sevenfold Church.

DIG DEEPER

The white stone and the new name (2:17). Commentators have proposed many backgrounds (a 
juror’s acquittal pebble, an admission token to a feast, a victor’s prize); no one knows with 
certainty, and it is honest to say so. What the text itself gives us is the pattern of God renaming 
those he claims: Abram to Abraham, Jacob to Israel, Simon to Peter. To receive a new name from 
God is to receive a new identity known fully only to the giver and the receiver. Baptismal and 
confirmation names carry this instinct forward in Catholic practice.

Send
10. Which of the four churches tonight is most like you right now: right but cold, poor but rich, 

tolerant of compromise, or generous but drifting? What would Christ’s I know sound like addressed 
to you?

11. What is one work you did at first, when your faith was young or newly serious, that you have 
quietly dropped?

Live It This Week
• Do one first-love work this week: the practice you named in the Send questions. Do it once, 

concretely, before we meet again.

• Read Revelation 3 in preparation for next session.

• Memorize the memory verse below.

Memory Verse
Be faithful unto death, and I will give you the crown of life. (Revelation 2:10, RSV2CE)



Closing Prayer
Leader: Lord Jesus, you know our works. Thank you for what you see in us that is good; give us honesty 
about what you hold against us, courage to repent, and strength to be faithful unto death. Our Father, 
who art in heaven... Amen.

Distribute Take-Home 2 as people leave.



Leader Reference Card
Every passage used in Session 2, in order:

• Revelation 2:1–7 (Ephesus, read aloud)

• Revelation 2:8–11 (Smyrna, read aloud)

• Revelation 2:12–17 (Pergamum, read aloud)

• Revelation 2:18–29 (Thyatira, read aloud)

• Numbers 25:1–3 and 31:16 (discovery, group A)

• 1 Kings 16:30–31 (discovery, group B)

• Exodus 16:32–34 (leader background, hidden manna)

• Psalm 2:8–9 (leader background for 2:26–27)

• Acts 16:14 (leader background, Lydia of Thyatira)

• Acts 20:17, 28 (steelman answer, Ephesian overseers)

• Memory verse: Revelation 2:10



THE UNVEILING

Session 3
To the Churches, Part II

Revelation 3: Sardis, Philadelphia, Laodicea

A Fourteen-Session Inductive Study for Young Adults

Behold, I stand at the door and knock. (Revelation 3:20, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group discovers the last three letters as three diagnoses of the comfortable heart: 
reputation without life (Sardis), littleness with an open door (Philadelphia), and lukewarm self-
sufficiency (Laodicea), and hears Revelation 3:20 in its true context: Christ knocking at the door of the 
baptized, asking to come in to supper.

Catholic Touchstone. Conversion is not a single past event but the continuing movement of the whole 
Christian life; the Church calls this second conversion an uninterrupted task for every baptized person 
(CCC 1428, 1430–1433). The door of 3:20 opens onto a meal, and the Catholic ear cannot miss the supper 
where Christ comes in to us most concretely.

What You Need to Know
Sardis had been the proverbially impregnable capital of ancient Lydia, seat of King Croesus of legendary 
wealth; yet its acropolis was famously captured by surprise, attackers scaling an unguarded ascent. 
Commentators have long heard that history under the letter’s warning: you have the name of being 
alive, and you are dead; if you will not awake, I will come like a thief. A city that fell asleep on its 
reputation hears a church doing the same.

Philadelphia, the youngest of the seven cities, sat in an earthquake-prone valley; after the great quake of 
A.D. 17 its people reportedly lived for years in fear of the ground moving again. To this small, faithful, 
socially powerless church, the letter promises what its city could not: I will make him a pillar in the 
temple of my God; never shall he go out of it (3:12). Philadelphia, like Smyrna, receives no rebuke. Notice 
the pattern: the two churches with the least power and the most pressure receive the two letters with no 
charge against them.

Laodicea was a banking and commercial center so wealthy that, as Tacitus records in the Annals, it 
rebuilt itself after the earthquake of A.D. 60 from its own resources, declining imperial assistance. It was 
known for its textile trade and, commentators propose from the ancient evidence, for a reputation in 
medicine including a remedy for the eyes. The letter’s counsel lands on all of it: buy from me gold 
refined by fire, white garments to clothe your nakedness, and salve to anoint your eyes (3:18). Many 
commentators also observe that the city’s water, piped in from a distance, arrived neither hot like the 
springs of nearby Hierapolis nor cold and fresh like the water at Colossae, but tepid. These local readings 
are influential scholarly proposals rather than doctrine; hold them lightly, but they make the letter’s 
imagery vivid: the church’s condition mirrored its plumbing.

The center of the session is 3:20. Popular Christian culture reads it as an evangelistic appeal to the 
unconverted. Its actual address is more piercing: it is spoken to a church, to the baptized, to Christians 
who have managed to shut Christ out of the very house he owns. And what he asks for is table 
fellowship: I will come in to him and eat with him, and he with me. Keep both truths together: the verse 
genuinely is an image of Christ’s initiative and our free response (Catholic preachers and evangelists 
have often used it that way), and its first edge cuts toward comfortable believers, not outsiders.

Pastoral note. Lukewarmness is the most relatable sin in the seven letters, and the most discouraging to 
talk about. Keep the tone of 3:19 audible the whole evening: those whom I love, I reprove and chasten. 
This letter, the harshest of the seven, is also the one with the supper invitation. Nobody in your group 
should leave feeling spewed out; everyone should leave hearing the knock.



Old Testament Roots and Fulfillment
• Isaiah 22:20–22: Eliakim, the royal steward given the key of the house of David: he shall open, and 

none shall shut. Revelation 3:7 places that key in Christ’s hand. This is a discovery passage tonight.

• Exodus 32:32–33 and Psalm 69:28: the book of life, from which names can be blotted; Revelation 3:5 
promises the conqueror: I will not blot his name out of the book of life. The book of life returns at 
the judgment (Revelation 20:12, 15); plant it now.

• Proverbs 3:11–12: whom the LORD loves he reproves; Revelation 3:19 speaks it from Christ’s own 
mouth (compare Hebrews 12:5–6).

• Song of Solomon 5:2: the bride hears her beloved knocking at the door, an ancient resonance 
behind 3:20 that many spiritual writers have heard: the knock of a lover, not a bill collector.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Augustine  ·  Confessions, Book I, ch. 1

You have made us for yourself, O Lord, and our heart is restless until it rests in you. Augustine’s 
most famous sentence is the deep diagnosis of Laodicea: lukewarmness is what a restless heart 
looks like when it has numbed itself with lesser comforts. The cure is not more effort at religion but 
the return of desire to its true object.

 

VOICE OF THE CHURCH

St. Francis de Sales  ·  Introduction to the Devout Life (summary)

St. Francis de Sales teaches, in substance, that devotion is not a special vocation for monks but 
prompt, ready love of God available to every state of life, and that the merely respectable Christian 
life, which avoids grave sin while loving God sluggishly, falls far short of the devotion he urges; the 
study adds that it is dangerous precisely because it feels safe. He wrote for laypeople in the world: 
Laodicea’s people, and ours.

 

VOICE OF THE CHURCH

St. Teresa of Ávila  ·  Lines found in her breviary

The lines traditionally found written in St. Teresa’s own breviary say, in substance: let nothing 
disturb you, let nothing frighten you; all things are passing; God never changes; patience obtains all 
things; whoever has God lacks nothing; God alone suffices. Give these lines to your Philadelphians: 
the ones with little power, holding fast, afraid of the next earthquake.

Catechism Connection
• CCC 1428, 1430–1433: the call to ongoing conversion of the baptized; interior repentance as a radical 

reorientation of the whole life, drawn by grace. This is what repent and be zealous (3:19) asks of a 
lukewarm church.

• CCC 2544–2547: poverty of heart. Laodicea’s I am rich, I have prospered, I need nothing is the exact 
inversion of the first beatitude; the letter’s buy from me gold refined by fire is a call into that 
poverty.

• CCC 827: the Church holy yet always being purified (carried over from Session 2; the frame still 
governs).



THREAD WATCH (LEADER ONLY)

Book of life, planted tonight (3:5): do not resolve it; it returns at the great white throne in Session 
13. If someone asks whether names can really be blotted out, be honest: the image itself warns that 
perseverance matters, which is Catholic teaching, and Session 13 will treat it fully.

New Jerusalem, planted tonight (3:12): the name of the city of my God. It resolves in Session 14.

Furniture of Heaven, entries tonight (silent): white garments (3:5, 18), a pillar in the temple of my 
God (3:12), and the entry to guard most carefully: I will come in to him and eat with him, and he 
with me (3:20). Record the meal at the door and say nothing about it; Sessions 9 and 13 depend on 
it.

Conqueror thread continues: three more promises to him who conquers, including sitting with 
Christ on his throne (3:21), the last and greatest of the seven.

Session Goals
1. The group discovers the three diagnoses: dead reputation, faithful littleness, lukewarm self-

sufficiency.

2. The group finds Isaiah 22 behind the key of David by opening the passage.

3. The group hears Revelation 3:20 in context, addressed to the baptized, opening onto a meal.

4. The group can articulate why the letters to the weakest churches contain no rebuke.

5. Each participant names, privately, which letter tonight reads their mail.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (three letters, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 3: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and compress Question 4 (Philadelphia) to 
the key of David discovery only.



Discussion Guide

Opening Prayer
Leader: Lord Jesus, holy and true, you hold the key of David; you open and no one shuts. Open our ears 
tonight, open our eyes, and if any door in us is shut against you, give us the will to open it. For you live 
and reign for ever and ever. Amen.

Win
1. What is something in your life that looks healthier from the outside than it actually is right now (a 

habit, a friendship, a discipline)? No need to overshare; even naming the category counts.

2. When was the last time someone knocked on your actual door unexpectedly? What did you feel 
before you knew who it was?

Build
Read Revelation 3:1–6 (Sardis) aloud.

3. Sardis gets almost no commendation. What exactly is its condition (3:1–2), and what five 
commands does Christ give it (3:2–3)? What would a church, or a Christian, with a name of being 
alive but actually dead look like today?

ANSWER  ·  share after the discussion

The condition: a living reputation and a dead reality; even what remains is on the point of death, 
and its works are not complete in the sight of God, however complete they look to everyone else. The 
commands come rapid-fire: awake, strengthen what remains, remember what you received and 
heard, keep it, repent. Today it looks like religion running on reputation and autopilot: the ministry 
that still has the name, the Christian who still has the habits, with nothing alive underneath. Leader 
note on the city’s history: Sardis, the unconquerable citadel, was famously taken by surprise up an 
unguarded ascent, which is why come like a thief would land hard in that town.

And yet, even in Sardis: you have still a few names, people who have not soiled their garments (3:4). 
Christ counts faithfulness by name, even inside a dying congregation. No one is doomed by their 
parish’s temperature.

Read Revelation 3:7–13 (Philadelphia) aloud.

4. Christ introduces himself as the one who has the key of David (3:7). Discovery: open Isaiah 22:20–
22 and read it aloud. Who originally held this key, what was his office, and what is Revelation 
claiming by putting the key in Christ’s hand?

ANSWER  ·  share after the discussion

In Isaiah, the key of the house of David is given to Eliakim, the royal steward, the officer who 
governed the palace on the king’s behalf: he shall open, and none shall shut; and he shall shut, and 
none shall open. Revelation lifts the formula verbatim onto Christ: the son of David now holds his 
own house’s key, with absolute authority to open and shut. For a church with little power (3:8), the 
point is everything: the door that matters is not opened by social standing, and the one who opened 
it for them cannot be overruled.

5. Philadelphia has but little power (3:8), and receives no rebuke, only promises (3:9–12). Read the 
promises again slowly. What does Christ promise the church that feels small, and what does the 
pillar image (3:12) answer in the life of an earthquake-country city?



ANSWER  ·  share after the discussion

He promises vindication (even their opponents will learn that I have loved you), his promise to 
keep you from the hour of trial (3:10; whether through it or out of it, the text leaves open), his soon 
coming, and then the great promise: I will make him a pillar in the temple of my God; never shall he 
go out of it, with three names written on him: God’s, the city of God’s (the new Jerusalem: plant it, it 
resolves in our final session), and Christ’s own new name. In a city that shook, whose people knew 
what it was to flee their homes when the ground moved, permanence in the temple of God is the 
deepest possible comfort. Notice the study’s pattern completing itself: Smyrna and Philadelphia, the 
two weakest churches, are the two with no charge against them. Christ’s arithmetic is not ours: 
little power plus kept word equals an open door no one can shut.

Read Revelation 3:14–22 (Laodicea) aloud.

6. Laodicea says one sentence about itself; Christ says five words about it (3:17). Set the two self-
portraits side by side. Then look at 3:18: how does each item Christ counsels them to buy answer 
something the city was famous for supplying to itself?

ANSWER  ·  share after the discussion

Their sentence: I am rich, I have prospered, and I need nothing. His: you are wretched, pitiable, 
poor, blind, and naked. The most self-sufficient church in Asia is the only one Christ describes as 
pitiable. Then the counsel, with local color many commentators have noted: to a banking city, buy 
from me gold refined by fire; to a textile city, white garments to keep the shame of your nakedness 
from being seen; to a city known for its eye remedy, salve to anoint your eyes, that you may see. 
Everything Laodicea sold, it needed, and could not supply for itself. The lukewarm water image 
(3:15–16) likely worked the same way: many commentators note that the city’s piped-in water 
arrived tepid, neither hot like Hierapolis’s springs nor cold like Colossae’s. On that proposal, the 
letter is asking less for emotional intensity than for usefulness and honesty: hot and cold water 
both serve; tepid self-satisfaction serves nothing.

7. Now the famous verse. Read 3:20 once more, slowly, and answer only from context: who is Christ 
speaking to, where is he standing, and what does he want?

ANSWER  ·  share after the discussion

He is speaking to a church, to Christians, ordinarily the baptized, which means the shocking thing 
about the verse is the geography: Christ is outside his own church’s door, knocking. He is not 
battering it down; the handle, in the later devotional image, is on the inside, though even the 
knocking and the voice are his grace at work. And what he wants is supper: I will come in to him 
and eat with him, and he with me. In the ancient world a shared table meant communion, 
friendship, covenant. The letter that began with spewing out ends with the offer of intimate table 
fellowship, if anyone (the corporate summons carrying a personal invitation to every hearer) hears 
and opens.

And immediately after the meal comes the throne (3:21): he who conquers, I will grant him to sit 
with me on my throne. Supper, then throne. The Catholic heart hears the shape of its own life in 
that order: the table of the Lord now, the reign of the saints hereafter. Session 4 opens on another 
door, standing open in heaven (4:1); the wordplay is the book’s own invitation onward.

BUILD, THEN PRESS: IS REVELATION 3:20 THE SINNER’S PRAYER?

Present this at full strength before answering. In the revivalist tradition many evangelicals have read 
3:20 as the gospel in one verse: Jesus stands at the door of every human heart, and salvation begins the 
moment a person repents, believes, and asks him in. The strongest forms are careful: they insist on real 



faith and repentance, not a formula, and many (though not all) add that the one truly reborn will 
persevere. It is a powerful reading, it takes free will seriously, it has been the doorway to real conversion 
for millions, and it seems to be exactly what the verse says: if any one opens the door, I will come in.

8. What is right and even beautiful in that reading? And what does the verse’s own context add that 
the popular use leaves out?

ANSWER  ·  share after the discussion

What is right: Christ truly does take the initiative (he comes, he knocks) and truly does await free 
human response (if any one opens); grace does not force the door. The Church teaches exactly this 
cooperation of grace and freedom, and using this verse to call someone to Christ is legitimate; 
Catholic preachers and evangelists have often done exactly that.

What the context adds: the verse is spoken to a Christian congregation, ordinarily the baptized. Its 
first edge is not evangelistic but re-evangelistic: Christians can shut Christ out, which means the 
door is not a one-time hinge but a living relationship that can cool, close, and be reopened through 
repentance (3:19). And what opening the door leads to is not a transaction but a shared supper, 
ongoing table fellowship, which must then be persevered in: the promise two verses later is to him 
who conquers, the book’s constant word for faithfulness to the end. So the verse teaches both more 
and less than the sinner’s-prayer reading: less, because it is not describing a single settled moment; 
more, because it invites a lifetime of suppers with Christ, with the throne at the end of the road.

DIG DEEPER

The key of David and the keys of the kingdom. Isaiah 22 shows that the Davidic kingdom had an 
office of royal steward over the house (Catholics have compared it to a prime minister), marked by 
a key and the power to open and shut, an office that passed from man to man (Shebna to Eliakim) 
while the office endured. Christ holds the key of David absolutely (Revelation 3:7); and in Matthew 
16:19 he gives the keys of the kingdom of heaven, with the power to bind and loose, to Simon Peter. 
Catholics read Matthew 16 through Isaiah 22: the King has appointed a steward in his house. The 
two passages reward being read side by side; our study Unless Someone Guides Me devotes a full 
module to it.

Send
9. Sardis, Philadelphia, or Laodicea: which letter reads your mail right now? You do not have to say 

why.

10. Where, concretely, is Christ knocking in your life at the moment: what would opening the door 
actually look like this week?

Live It This Week
• Answer the knock once, concretely: one act of zeal (3:19) chosen against your own lukewarm spot. 

Then share one unhurried meal this week and eat it as if Christ were the guest of 3:20: he is.

• Read Revelation 4 and 5 in preparation for next session: where the book hands us another open 
door, this time in heaven (4:1).

• Memorize the memory verse below.

Memory Verse
Behold, I stand at the door and knock; if any one hears my voice and opens the door, I will come in to him 
and eat with him, and he with me. (Revelation 3:20, RSV2CE)



Closing Prayer
Leader: Lord Jesus, you stand at the door and knock. We open to you: our routines, our reputations, our 
comfortable places. Come in and eat with us, and make us zealous. Those whom you love, you reprove; 
thank you for loving us that much. For you live and reign for ever and ever. Amen.

Distribute Take-Home 3 as people leave.



Leader Reference Card
Every passage used in Session 3, in order:

• Revelation 3:1–6 (Sardis, read aloud)

• Revelation 3:7–13 (Philadelphia, read aloud)

• Isaiah 22:20–22 (discovery, read aloud)

• Revelation 3:14–22 (Laodicea, read aloud)

• Exodus 32:32–33 and Psalm 69:28 (leader background, book of life)

• Proverbs 3:11–12 and Hebrews 12:5–6 (leader background for 3:19)

• Song of Solomon 5:2 (leader background for 3:20)

• Matthew 16:19 (Dig Deeper)

• Memory verse: Revelation 3:20



THE UNVEILING

Session 4
The Throne and the Lamb

Revelation 4–5

A Fourteen-Session Inductive Study for Young Adults

Worthy is the Lamb who was slain. (Revelation 5:12, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group walks through the open door of 4:1 into heaven’s throne room and discovers 
two things: that what happens there is a liturgy, structured worship with hymns, white robes, incense, 
and prostrations, and that at its center stands the book’s great paradox: John hears of a Lion and turns 
to see a Lamb standing, as though it had been slain.

Catholic Touchstone. Revelation 4–5 is the most complete picture of heaven’s worship in all of Scripture, 
and at its center is not an idea but a slain and standing Lamb. Leader, hold this to yourself: the Church’s 
doctrinal reading of these chapters (CCC 1090; 1137–1139) is the warrant of the Session 9 Assembly. Read 
those paragraphs now and keep them entirely in reserve until that night; teach heaven’s worship at full 
strength tonight and name no Mass connection.

What You Need to Know
Chapter 4 shows the throne; chapter 5 shows the Lamb. Hold them together: the session is one vision in 
two movements, and the whole rest of the book unfolds from this room.

Nearly every furnishing of chapter 4 comes from the Old Testament throne visions. The One seated, 
described only as light and gemstone (no form is given: Jewish reticence about depicting God is fully 
intact), the rainbow recalling the covenant with Noah, the sea of glass, the torches, the four living 
creatures with faces of lion, ox, man, and eagle: Ezekiel 1 and Isaiah 6 supply the parts, and your group 
will find them tonight. The twenty-four elders (presbyteroi, the Greek word behind the English priest) 
wear white and gold crowns; twenty-four is most naturally twelve plus twelve, the tribes and the 
apostles, the whole people of God of both covenants, and twenty-four was also the number of the priestly 
divisions David appointed (1 Chronicles 24). The elders do priestly things: they fall down, they cast 
crowns, and in 5:8 they hold harps and golden bowls of incense, which are the prayers of the saints, 
presenting the prayers of God’s people before the throne.

The worship is antiphonal and escalating: the four creatures sing the thrice-holy (4:8, from Isaiah 6:3, 
the hymn the Church sings at every Mass as the Sanctus); the elders answer (4:11); then in chapter 5 a 
new song to the Lamb (5:9–10), then myriads of angels (5:11–12), then every creature in heaven and on 
earth (5:13), and the creatures seal it with the liturgical word: Amen (5:14). Worship in this book is not 
spontaneous chaos; it is ordered, communal, and cosmic.

Chapter 5 turns on a scroll sealed with seven seals: God’s plan, which no one in creation is worthy to 
open. John weeps. Then the great pivot of the whole book: one of the elders says, Weep not; lo, the Lion 
of the tribe of Judah, the Root of David, has conquered (5:5), titles straight from Genesis 49 and Isaiah 11. 
John looks for the Lion, and what he sees is a Lamb standing, as though it had been slain (5:6). He hears 
Lion; he sees Lamb. The conquering promised in the letters (to him who conquers) is defined here once 
for all: Christ conquered by being slain. How Christ and his saints conquer in this book is by self-giving 
sacrifice, and every later vision of judgment must be read with this one in view, without dissolving the 
book’s real teaching on divine justice. The Lamb is standing (risen) yet bears the marks of slaughter (the 
sacrifice is perpetually present before God); the Passover lamb of Exodus 12 and the servant led like a 
lamb to the slaughter in Isaiah 53 stand behind the image.

Say plainly what the new song celebrates: by thy blood thou didst ransom men for God from every tribe 
and tongue and people and nation, and hast made them a kingdom and priests to our God (5:9–10). The 
universal Church, purchased by the blood of the Lamb, made a priestly people: this is the vision’s payoff, 
and it is why the Church has heard her own Eucharistic worship in these chapters from early centuries.



Old Testament Roots and Fulfillment
• Isaiah 6:1–3: the enthroned Lord, the seraphim, and Holy, holy, holy. Revelation 4:8 takes up the 

hymn; the Church sings it at every Mass. Discovery passage tonight.

• Ezekiel 1:5–10, 26–28: the four living creatures and the rainbow radiance around the throne. 
Discovery passage tonight.

• Genesis 49:9–10: Judah is a lion’s whelp; the scepter shall not depart from Judah. Revelation 5:5 
names Christ the Lion of the tribe of Judah.

• Isaiah 11:1, 10: the shoot from the stump of Jesse, the root of Jesse; Revelation 5:5 calls Christ the 
Root of David.

• Exodus 12:3–13: the Passover lamb, whose blood delivers; Isaiah 53:7: like a lamb that is led to the 
slaughter. Revelation 5:6 fuses them in the slain, standing Lamb.

• 1 Chronicles 24:1–19: the twenty-four priestly divisions; background to the twenty-four elders.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies (summary)

Writing in the second century, St. Irenaeus taught, in substance, that the four living creatures 
around the throne correspond to the fourfold Gospel: lion, ox, man, and eagle picture the one Christ 
proclaimed by four evangelists. The creatures who never cease their hymn are, for the Church’s 
oldest readers, a portrait of the whole of revelation gathered into praise.

 

VOICE OF THE CHURCH

St. Augustine  ·  City of God, Book 22 (summary)

At the very end of the City of God, St. Augustine describes, in substance, the life of the world to come 
as one unending Sabbath of praise: there we shall rest and see, see and love, love and praise; this is 
what shall be in the end without end. Revelation 4 and 5 show that praise already sounding: what 
Augustine awaited, John was shown.

 

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies, Book 3

St. Irenaeus links the four living creatures with the fourfold Gospel: as the cherubim have four 
faces, so the Gospel is given to the Church in four forms, one Gospel held together by one Spirit. St. 
Irenaeus is the early witness to linking creatures and Gospels; the now-familiar emblem 
assignments settled later in the tradition. It is a family memory worth telling: the Church has been 
praying inside Revelation 4 almost from the beginning.

Catechism Connection
• CCC 1090: in the earthly liturgy we take part in a foretaste of the heavenly liturgy celebrated in the 

holy city of Jerusalem toward which we journey. The single most important paragraph for this 
session.

• CCC 1137–1139: the Catechism’s own reading of Revelation 4–5: the throne, the Lamb standing as 
though slain, and all who take part in the Church’s liturgy already sharing in the liturgy of heaven.



• CCC 956: the saints in heaven do not cease to intercede for us with the Father. The golden bowls of 
incense, which are the prayers of the saints (5:8), show that intercession in image; mark the 
application as ours, but the paragraph’s teaching is exactly this.

THREAD WATCH (LEADER ONLY)

Furniture of Heaven, the densest night (silent): Holy, holy, holy (4:8); the twenty-four elders in 
white with golden crowns (4:4); the sea of glass (4:6); the prostrations (4:10; 5:8, 14); the golden 
bowls of incense, which are the prayers of the saints (5:8); the Lamb standing as though slain (5:6); 
Worthy is the Lamb; the new song (5:9); the Amen (5:14). Teach the throne room’s worship at full 
strength as heaven’s worship, and teach the intercession doctrine of 5:8 fully: the doctrine is not the 
secret; the shape of the list is. Name no Mass connection tonight. If anyone names one, smile, have 
them write it down, and keep it for Session 9.

Lamb thread planted at its source tonight: heard Lion, saw Lamb. The hear-then-see pattern returns 
in Session 6 (hears 144,000, sees a countless multitude); do not point it out yet.

Prayers-of-the-saints thread planted (5:8): incense bowls. It develops in Session 7 (8:3–4) and 
grounds the Dig Deeper on intercession.

Scroll: opened seal by seal starting next session. If asked what the scroll is, honest answer: the book 
never labels it; God’s plan or God’s covenant decree are the common readings, held with open hands.

No mention of the sealed guess until Session 8.

Session Goals
1. The group assembles the throne room from Isaiah 6 and Ezekiel 1 by opening the passages 

themselves.

2. The group discovers the hear-Lion, see-Lamb pivot and can state what it defines: conquering means 
self-giving sacrifice.

3. The group can describe heaven’s worship precisely: antiphonal, embodied, vested, unceasing, and 
scripted.

4. The group can explain the twenty-four elders and the bowls of incense as the praying, priestly 
people of God.

5. Each participant takes the thrice-holy hymn (4:8) as their first prayer of each morning this week.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 4–5, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 4: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take Question 5 (the elders) as leader 
input rather than discussion.



Discussion Guide

Opening Prayer
Leader: Holy, holy, holy Lord, God of hosts: heaven and earth are full of your glory. Open the door for us 
tonight as you opened it for John; let us see the throne, and the Lamb, and our own prayers rising like 
incense before you. Through Christ our Lord. Amen.

Win
1. Describe the most awe-inspiring room or place you have ever walked into. What made it feel that 

way?

2. When you picture worship in heaven, what do you honestly imagine? Where did that picture come 
from?

Build
Read Revelation 4 aloud.

3. John’s throne room is furnished almost entirely from older visions. Discovery: one group open 
Isaiah 6:1–3, the other Ezekiel 1:5–10 and 1:26–28. What did John’s first hearers, who knew these 
texts, recognize in Revelation 4?

ANSWER  ·  share after the discussion

From Isaiah 6: the enthroned Lord high and lifted up, the six-winged creatures, and the hymn itself, 
Holy, holy, holy. From Ezekiel 1: the four living creatures with the faces of lion, ox, man, and eagle; 
the gleaming, gemlike radiance; the rainbow brightness around the throne. John is saying: the God 
of Isaiah and Ezekiel is the God on this throne, and the covenant rainbow of Noah still circles it. 
Notice also what is not described: the One seated has no form, only light and precious stone. Even in 
heaven’s throne room, God is not reduced to an image.

4. Look at how the worship of chapter 4 actually works: who sings first (4:8), who responds (4:9–11), 
what do they do with their bodies and their crowns? Is this worship spontaneous or structured? 
What does the structure seem to do for the worshipers: constrain them, or carry them?

ANSWER  ·  share after the discussion

It is thoroughly structured: antiphonal (creatures sing, elders answer), embodied (they fall down, 
they cast their crowns), robed in white (vestment-like imagery), unceasing, and scripted: the same 
hymn day and night. The Amen seals it at 5:14; incense fills golden bowls at 5:8 and will rise from 
the altar at 8:3–4. Structure here is not deadness but glory: form is what lets many voices become 
one, and fixed words are never empty when they are true and the hearts are in them. (Leader: if 
anyone says aloud where else they have sung these words, smile, have them write it down, and keep 
it for Session 9.)

Read Revelation 5 aloud.

5. A sealed scroll, and no one worthy to open it: John weeps (5:4). Then the elder announces the Lion 
of the tribe of Judah, the Root of David (5:5). Discovery: open Genesis 49:9–10 and Isaiah 11:1, 10. 
What do these titles promise? Then read 5:6 slowly: what does John actually see when he turns to 
look at the Lion?

ANSWER  ·  share after the discussion



The titles are the oldest royal promises in Scripture: the scepter that will not depart from Judah’s 
lion, the root of Jesse from which the true King grows. John hears the announcement of a 
conquering Lion, turns, and sees a Lamb standing, as though it had been slain. He hears Lion; he 
sees Lamb. This is the interpretive key to the entire book: the conquering happened at the cross. 
The Lamb is standing (risen, alive) and yet bears the marks of slaughter (the sacrifice remains 
eternally present and effective before God). Every promise to him who conquers in chapters 2–3 
now has its definition: conquering looks like Christ, which means it can look like losing. Behind the 
image stand the Passover lamb whose blood delivered Israel (Exodus 12) and the servant led like a 
lamb to the slaughter (Isaiah 53:7).

6. Read the new song (5:9–10). What did the Lamb’s blood accomplish, for whom, and what did it 
make them? Where have we heard that last phrase before?

ANSWER  ·  share after the discussion

By his blood he ransomed people for God from every tribe and tongue and people and nation: the 
Church is universal by purchase, catholic in the oldest sense. And he made them a kingdom and 
priests to our God: the very words of Revelation 1:6 and Exodus 19:6, now sung in heaven. The 
priestly people theme is no longer a greeting; it is the content of heaven’s newest hymn. Then watch 
the worship expand in rings: creatures and elders (5:8), myriads of angels (5:11), every creature 
everywhere (5:13), until the four creatures say Amen (5:14). The worship of the Lamb is headed 
toward being cosmic.

7. The twenty-four elders: white robes, golden crowns, harps, and golden bowls full of incense, which 
are the prayers of the saints (4:4; 5:8). The Greek for elder is presbyteros, the word behind the 
English priest. Who might the twenty-four be, and what are they doing with the prayers?

ANSWER  ·  share after the discussion

Twenty-four is most naturally twelve plus twelve: the tribes and the apostles, the whole people of 
God of both covenants; it was also the number of the priestly courses David established (1 
Chronicles 24). Hold the identification with open hands (the text does not label them), but the 
picture is strongly priestly: a worshiping company, white-robed and crowned, and they hold the 
prayers of the saints before the throne as incense in golden bowls (the offering and rising come at 
8:3–4). Prayer on earth does not evaporate; it is present before God in heaven’s liturgy. This is the 
biblical picture behind the Catholic confidence that the saints in heaven intercede for us (CCC 956), 
and it develops further in a few chapters; keep your eye on the incense.

BUILD, THEN PRESS: IS STRUCTURED WORSHIP MAN-MADE DEADNESS?

Present this at full strength before answering. A sincere Christian might argue: Jesus warned against 
heaping up empty phrases; true worship is in spirit and truth, from the heart, led freely by the Spirit. 
Scripted prayers, vestments, incense, bowing on cue: that is exactly the man-made ritual that smothers 
living faith. (Many Protestants, to be fair, worship liturgically; this objection lives in the low-church 
conviction that Scripture authorizes only spontaneous, word-centered worship.) Churches of fixed words 
repeated week after week practice exactly the kind of worship the New Testament liberated us from.

8. What is right in that concern? And what have we just seen with our own eyes in Revelation 4–5?

ANSWER  ·  share after the discussion

What is right: ritual can go dead. Our Lord did warn against empty phrases and honoring God with 
lips while hearts are far away; Sardis proved last session that a church can keep the forms and lose 
the life. No Catholic should wave that off; the danger is real, and the answer to dead ritual is living 



ritual, not no ritual.

But look at what heaven does. The most Spirit-filled worship in existence, worship with no fallen 
hearts in it at all, is structured, repetitive, antiphonal, vested, postured, and full of incense. 
Repetition did not deaden the seraphim. The creatures never cease to sing the same hymn, and it is 
never empty, because the words are true and the hearts are in them. Structured worship at its best 
is rooted in Christ’s own work and heaven’s worship; fixed forms legitimately develop under lawful 
authority, and their heart is joining a praise larger than ourselves. Whether particular rites and 
claims are warranted is a further question our companion volumes take up; what tonight settles is 
that structure, repetition, and ceremony are not the enemies of Spirit-filled worship, since heaven 
itself worships this way. The real question the objection leaves us with is not whether to have 
liturgy but whether to bring our hearts to it, and and that question Revelation asks every worshiper 
as sharply as anyone.

DIG DEEPER

Worthy is the Lamb, and worship belongs to God alone. Notice that the Lamb receives the same 
worship as the One on the throne: every creature blesses him who sits upon the throne and the 
Lamb together (5:13), and the creatures’ Amen falls on both. In a book fierce against idolatry (later 
an angel will twice refuse John’s worship: worship God), this shared worship, and finally shared 
throne (3:21; 22:1, 3), is a quiet, massive claim: the Lamb belongs on the Creator’s side of the line. 
The Church’s confession of Christ’s full divinity is not imported into Revelation; it is sung there.

Send
9. Heaven’s worship is unceasing, embodied, and unashamed. What one habit of your own worship: 

posture, attention, preparation, could you bring one degree closer to the room you saw tonight?

10. Where in your life right now do you need the hear-Lion, see-Lamb lesson: that God’s way of 
conquering can look like sacrifice, patience, or apparent defeat?

Live It This Week
• Each morning this week, pray Holy, holy, holy, is the Lord God Almighty, who was and is and is to 

come (4:8) aloud as your first words of the day.

• Once this week, bring one specific worry to prayer and picture 5:8: your prayer in a golden bowl, 
presented before the throne.

• Read Revelation 6 in preparation for next session.

• Memorize the memory verse below.

Memory Verse
Worthy is the Lamb who was slain, to receive power and wealth and wisdom and might and honor and 
glory and blessing! (Revelation 5:12, RSV2CE)

Closing Prayer
Leader: Worthy are you, our Lord and God, to receive glory and honor and power. Lamb of God, who was 
slain and who stands, teach us your way of conquering, gather our prayers into the golden bowls, and 
bring us, with all your ransomed people, to the worship that never ends. Amen.

Distribute Take-Home 4 as people leave.





Leader Reference Card
Every passage used in Session 4, in order:

• Revelation 4 (read aloud)

• Isaiah 6:1–3 (discovery, group A)

• Ezekiel 1:5–10, 26–28 (discovery, group B)

• Revelation 5 (read aloud)

• Genesis 49:9–10 (discovery)

• Isaiah 11:1, 10 (discovery)

• Exodus 12:3–13 and Isaiah 53:7 (leader background, the slain Lamb)

• 1 Chronicles 24:1–19 (leader background, twenty-four courses)

• Memory verse: Revelation 5:12



THE UNVEILING

Session 5
The Seals

Revelation 6

A Fourteen-Session Inductive Study for Young Adults

In the world you have tribulation; but be of good cheer, I have overcome the world. (John 16:33, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group watches the Lamb open the seals and discovers three things: the four 
horsemen are drawn from Zechariah and on the Church’s broad reading, ride through every age of 
history rather than only one future decade; the martyrs under the altar give the book its central prayer, 
how long?; and the sixth seal speaks judgment in the Old Testament’s own poetry of collapse.

Catholic Touchstone. Only the slain Lamb opens the scroll: history’s violence, famine, and death unfold 
under the eyes and within the sovereignty of the Crucified, never outside it. The Church journeys 
through exactly this history, as St. Augustine says, between the persecutions of the world and the 
consolations of God.

What You Need to Know
Structure first: the Lamb opens six of the seven seals in this chapter. Seals one through four release the 
four horsemen; the fifth shows the martyrs beneath the altar; the sixth shakes heaven and earth and 
ends with the question the next chapter exists to answer: who can stand? (The seventh seal, and the 
interlude of chapter 7 that delays it, belong to next session.)

The four horsemen come from Zechariah, where colored horses patrol the earth as the LORD’s agents 
(Zechariah 1 and 6); your group will find them tonight. Their cargo is Ezekiel’s: sword, famine, 
pestilence, and wild beasts, the four sore acts of judgment (Ezekiel 14:21) that prophets used to describe 
what conquest does to a land. In plain terms: conquest, war, scarcity priced at survival levels, with the 
spared oil and wine variously read (protected luxuries, or limits set to the ruin) (a quart of wheat for a 
denarius, a day’s bread for a day’s wage, but do not harm the oil and wine), and Death with Hades at his 
heels. These are not exotic future inventions; they are the recurring machinery of fallen history, which 
every century, including the first and ours, has watched ride.

Two disciplines keep the reading honest. First, note the passive grants and the limits: crowns and 
permissions are given, a measure is set, a fraction (a fourth of the earth) is drawn. Scripture’s claim is 
not that God delights in these evils but that they are permitted and bounded, never sovereign. Evil in 
this book is on a leash, and the hand holding the leash is pierced. Second, note who identified the white 
horse and its fellows: interpreters have differed for centuries (some Fathers read the white rider as 
Christ or the gospel’s advance, since white is elsewhere Christ’s color and Revelation 19 shows him on a 
white horse; most modern commentators read all four as agents of woe, the first as conquest). Present 
the options honestly; nothing doctrinal hangs on it.

The fifth seal is the chapter’s heart. Under the altar (evoking the sacrificial blood poured out at the 
altar’s base, Leviticus 4:7: their deaths are being received as an offering) the souls of the slain cry: O 
Sovereign Lord, holy and true, how long? It is the psalmists’ recurring question (Psalm 13; Psalm 79:5, 10 
asks how long, and why the nations should scoff, avenge the outpoured blood of thy servants). Heaven’s 
answer is not a rebuke but a gift and a delay: each is given a white robe and told to rest a little longer, 
until the number of their fellow servants is complete. The prayer of the suffering Church drives this 
book’s plot; when judgment finally falls, the text will say explicitly that it answers these prayers.

The sixth seal (6:12–17) collapses the cosmos: earthquake, blackened sun, blood moon, falling stars, sky 
rolled up, mountains moved. Before anyone maps this onto astronomy, have the group find the sources: 
this is the prophets’ stock idiom for the fall of powers and the arrival of the day of the LORD (Isaiah 
34:4; Joel 2:31), language Scripture uses for historical judgments (Babylon, Edom) as well as for the final 
one. The terror list of 6:15 is deliberately total, kings to slaves; and the chapter’s last line hands us next 
session’s question: the great day of wrath has come, and who can stand? Note also the fierce paradox: 



the wrath of the Lamb. The gentlest word in the language is welded to wrath, because the Lamb’s 
judgment is inseparable from the truth of his sacrifice confronting all who trampled it.

Pastoral note. This chapter names war, scarcity, plague, and violent death, and someone in your room 
has been touched by at least one of them. Do not explain suffering away, and do not let the session 
become geopolitics hour. The fifth seal gives sufferers something better than an explanation: a place 
(under the altar), a voice (how long?), a garment (white), and a promise (a little longer). Leave silence 
where silence is honest, and point the grieving toward the altar of 6:9, where poured-out lives are 
gathered and received and no suffering is wasted; the fuller consolation waits four sessions ahead.

Old Testament Roots and Fulfillment
• Zechariah 1:8–10 and 6:1–8: the colored horses sent to patrol the earth. Discovery passage tonight; 

the horsemen’s palette and commission come from here.

• Ezekiel 14:21: my four sore acts of judgment: sword, famine, evil beasts, and pestilence. The fourth 
horseman’s toolkit (6:8) matches it item for item.

• Leviticus 4:7: sacrificial blood poured out at the base of the altar; the martyrs’ souls under the altar 
(6:9) are being shown as sacrifices.

• Psalm 79:5, 10: how long, O LORD, and the plea to avenge the outpoured blood of thy servants; the 
fifth seal prays the psalter.

• Isaiah 34:4 and Joel 2:31: the sky rolled up like a scroll, sun to darkness and moon to blood: the 
prophets’ idiom of cosmic collapse behind the sixth seal.

• Hosea 10:8: the cry to the mountains and hills to cover and fall; Revelation 6:16 takes it up, and our 
Lord quotes the same text on the road to Calvary (Luke 23:30), a link your group can verify with the 
passages open.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Augustine  ·  City of God (as quoted in Lumen Gentium 8)

St. Augustine’s sentence, quoted by the Second Vatican Council, says that the Church presses 
forward on her pilgrimage amid the persecutions of the world and the consolations of God. That is 
the whole theology of the seals in one line: the horsemen are the persecutions of the world; the 
white robes and the little longer are the consolations of God; and the Church’s road runs between 
them until the number is complete.

 

VOICE OF THE CHURCH

Tertullian  ·  Apology, ch. 50

The early Christian writer Tertullian (not canonized, but a father of the Church’s Latin voice) ended 
his defense of the persecuted Church with the famous claim that the blood of Christians is seed: the 
more they are mown down, the more they grow. The fifth seal shows why the boast is not bravado: 
the martyrs’ blood is poured at the base of heaven’s altar, counted as sacrifice, and answered.

 

VOICE OF THE CHURCH

St. Bede the Venerable  ·  Explanation of the Apocalypse (summary)

St. Bede, Doctor of the Church, teaches in substance that the seals unfold the trials and progress of 



the Church across her whole time between Christ’s comings, so that the visions are to be read 
spiritually for every generation rather than pinned to a single date. His instinct guards us on both 
sides: against the complacency that says this has nothing to do with us, and against the panic that 
says it is only about tomorrow.

Catechism Connection
• CCC 675–677: before Christ’s second coming the Church must pass through a final trial, and she will 

follow her Lord in his death and Resurrection rather than march to glory by earthly triumph. The 
seals show the shape of that pilgrimage; the Catechism gives its doctrine.

• CCC 2642: the Book of Revelation is borne along by the songs of the heavenly liturgy and by the 
intercession of the witnesses, the martyrs. The fifth seal is that intercession in vision form.

• CCC 1011 (with 2473): the Christian meaning of death transfigured by Christ; martyrdom as the 
supreme witness. Use these to keep the fifth seal from sounding like mere tragedy: the Church calls 
it victory.

THREAD WATCH (LEADER ONLY)

How long? planted tonight as a named thread: the martyrs’ prayer under the altar. It develops in 
Session 7 (the incense of 8:3–5 gathers the prayers and hurls fire to earth) and is explicitly 
answered in Sessions 11–12 (16:5–7 and 19:2 declare the blood avenged). When judgment texts 
trouble the group later, bring them back to this prayer: judgment in this book is answered 
intercession.

Furniture of Heaven, entries tonight (silent): the altar in heaven (6:9) and the white robes given 
(6:11). Note them on your list and move on; incense arrives next session.

Conqueror and Lamb threads: the wrath of the Lamb (6:16) tests the Session 4 key: even judgment is 
exercised by the Slain One. Do not resolve the tension tonight; let it stand.

Who can stand? (6:17) is next session’s title question: end the session leaving it deliberately 
unanswered.

No mention of the sealed guess until Session 8.

Session Goals
1. The group finds Zechariah’s horses and Ezekiel’s four judgments behind the horsemen by opening 

the passages.

2. The group can state the limits placed on the riders and what they imply about God’s sovereignty 
over evil.

3. The group discovers the fifth seal as the book’s engine: the martyrs’ how long? and heaven’s 
answer.

4. The group reads the sixth seal through Isaiah and Joel rather than through the evening news.

5. Each participant carries one how long? of their own to the altar this week.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 6, with discovery passages): 45–55 min



• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 5: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and read only Zechariah 6:1–8 rather than 
both Zechariah passages in Question 3.



Discussion Guide

Opening Prayer
Leader: Lamb of God, you alone are worthy to open the scroll. As we read hard things tonight, keep us 
from fear and from cynicism alike. Gather every how long? in this room and set it under your altar, and 
give us your peace, which the world cannot give. For you live and reign for ever and ever. Amen.

Win
1. When bad news breaks in the world, what is your honest first reflex: doomscroll, look away, argue, 

pray, something else?

2. Have you ever asked God how long? about something? You do not need to say what it was; just 
whether you know the prayer.

Build
Read Revelation 6:1–8 aloud.

3. Four seals, four horsemen. Before we interpret them, find their family tree. Discovery: one group 
open Zechariah 1:8–10 and 6:1–8; the other open Ezekiel 14:21, then compare it with Revelation 6:8. 
What do you find?

ANSWER  ·  share after the discussion

Zechariah supplies the picture: colored horses (red, black, white, dappled) sent out by the LORD to 
patrol the earth; John’s hearers knew horses of these colors as heaven’s agents, not free agents. 
Ezekiel supplies the cargo: sword, famine, pestilence, and wild beasts, the four sore acts of 
judgment, and Revelation 6:8 lists the fourth rider’s tools in nearly the same words. Conclusion 
before interpretation: the horsemen are built from prophetic stock imagery for what conquest, war, 
scarcity, and death do in history. They are not new inventions confined to one future decade; every 
generation has recognized them, which is how the passage speaks across the ages (the Church still 
confesses a final trial ahead, CCC 675–677, so the recurring reading and the eschatological 
culmination are companions, not rivals).

On the white horse specifically, be honest: interpreters differ. Early interpreters, including Fathers, 
have read the white rider as Christ or the gospel’s unstoppable advance (white is Christ’s color in 
this book, and chapter 19 will show him on a white horse); most commentators read all four as 
agents of woe, the first as conquest. Nothing of faith hangs on the choice; hold it with open hands.

4. Read 6:2–8 again and hunt for the grammar of limits: what is given, what is measured, what 
fraction is named? What do these details claim about evil’s place in history?

ANSWER  ·  share after the discussion

Watch the grants and limits, rider by rider: the first is given a crown (6:2); the second is permitted 
to take peace and given a sword (6:4); the third rides under a measured price (a quart of wheat for a 
denarius, 6:6); and power over a fourth of the earth is given to Death and Hades together (6:8). The 
passives and limits are fully consistent with what the whole scene shows: permission granted from 
the throne, never sovereignty owned by the riders. Evil in this vision is real, lethal, and bounded. It 
operates on permission and within limits, and the one opening the seals is the slain Lamb. Scripture 
refuses both easy answers: it will not say God is the author of evil, and it will not say evil has 
escaped God’s governance. The horsemen are on a leash, and the hand holding the leash is pierced.

Read Revelation 6:9–11 aloud, slowly.



5. Why are the martyrs’ souls under the altar? (Hint for the leader if needed: Leviticus 4:7 tells where 
sacrificial blood was poured.) What do they pray, what are they given, and what are they told?

ANSWER  ·  share after the discussion

Sacrificial blood was poured out at the base of the altar; to be under the altar evokes the blood 
poured at its base: a poured-out life received as an offering, wasted on no one. They pray the 
psalter’s ancient recurring cry: O Sovereign Lord, holy and true, how long? (compare Psalm 79). 
Notice that heaven does not scold the question; laments are liturgy in this book. They are given a 
white robe each (victory and purity, personally bestowed) and told to rest a little longer, until the 
full number of their brethren is complete. Two enormous claims hide in that answer: the martyrs 
are conscious, at rest, and in converse with God before the final resurrection (the Church’s teaching 
on the souls of the just), and their prayer is an engine of history: the book will later say in so many 
words that the judgments answer the saints’ prayers. Keep this seal in your pocket for the rest of 
the study; it is the answer to who could possibly want the judgment chapters: the murdered, 
praying for justice.

Read Revelation 6:12–17 aloud.

6. Sun black, moon like blood, stars falling, sky rolled up. Discovery: open Isaiah 34:4 and Joel 2:31. 
Where does this language come from, and what kind of events did the prophets use it for? And who 
quotes 6:16’s cry to the mountains, where? (Open Luke 23:28–30.)

ANSWER  ·  share after the discussion

The imagery is the prophets’ stock poetry for the day of the LORD and the fall of powers: Isaiah rolls 
up the sky over Edom’s judgment; Joel darkens sun and moon over the day of the LORD. Scripture 
uses this cosmic idiom for judgments within history as well as for the final judgment, which is why 
the Church can read the sixth seal at more than one depth without forcing a choice. And the cry of 
6:16, fall on us, cover us, is Hosea 10:8, which Jesus himself quotes to the weeping women on the way 
to the cross (Luke 23:30): a textual link the group can verify. The day of wrath language belongs to 
the whole prophetic tradition, and our Lord placed it on his own lips.

Then the deliberate paradox: the wrath of the Lamb. Not the wrath of the dragon or the beast: the 
Lamb. Judgment in this book is not the opposite of the cross; it is the truth of the cross confronting 
everything that trampled it. And the chapter ends on purpose with a question left hanging: who can 
stand? Do not answer it tonight. Next session answers it.

BUILD, THEN PRESS: ARE THE HORSEMEN IN THIS MORNING’S HEADLINES?

Present this at full strength before answering. A devout reader might argue: Jesus said we should read 
the signs of the times. Wars, pandemics, inflation pricing bread out of reach: the seals describe our 
decade with uncanny precision. Surely faithfulness means matching each seal to current events and 
concluding the end is at hand; anything else is the scoffing Peter warned about, saying all things 
continue as they were. And the case is not mere headline matching: Revelation’s judgments intensify 
from seals to trumpets to bowls, their scope goes global, and the sixth seal speaks in explicitly final 
terms; worldwide wars, famines, and plagues are precisely what the text says precede the end.

7. What is right in that instinct? And what do the seals themselves, plus our Lord’s own words, do to 
the headline method?

ANSWER  ·  share after the discussion

What is right: vigilance is commanded. Christ does tell us to watch, the Church does confess he will 
come again, and complacent scoffing is a real sin (2 Peter 3). The instinct to read history in the light 



of Christ is Catholic to the bone, and the intensification is really there: the book does march toward 
a real end, and the Church confesses a final trial (CCC 675–677).

But the headline method fails the text. The horsemen are drawn from centuries-old prophetic 
imagery precisely because conquest, war, famine, and death ride through every age: the first 
hearers saw them in their decade, the medievals in theirs, we in ours, and each was right, which is 
why no one of them was the key. Our Lord said it himself: wars and rumors of wars, famines, 
earthquakes, and then, explicitly, the end is not yet; this is but the beginning (Matthew 24:6–8). 
And of that day and hour no one knows (Matthew 24:36); the Church firmly rejects date-setting in 
every form. Watchfulness in the New Testament is not calendar-watching but character: be found 
faithful, lamps lit, whenever he comes. The seals train us to see every age’s catastrophes inside 
Christ’s sovereignty, praying how long?, not to crack a code the Son of Man says is not ours to crack.

DIG DEEPER

The altar and the martyrs. Heaven has an altar (6:9; incense will burn on it in 8:3), and the martyrs 
are gathered at its base as poured-out offerings: the sacrifice of the members gathered to the 
sacrifice of the Head. From her earliest centuries the Church has buried her martyrs with honor 
and kept their memory at the heart of her worship, their poured-out lives received as offerings God 
did not waste. Hold on to this altar: the book is not finished with it.

Send
8. Which rider is hardest for you to believe is on a leash: conquest, war, scarcity, or death? What 

would trusting the Lamb’s sovereignty there actually change in you?

9. What is your how long? right now, and what would it mean to pray it the way the martyrs do: 
aloud, to the Sovereign Lord, holy and true, and then to rest a little longer?

Live It This Week
• Pray your how long? once this week: name it before God, place it in your imagination under the 

altar of 6:9, and end with the martyrs’ address: O Sovereign Lord, holy and true.

• When hard news reaches you this week, before reacting, say once: the Lamb opens the seals. Then 
respond as a Christian, not a spectator.

• Read Revelation 7 in preparation for next session, where who can stand? gets its answer.

• Memorize the memory verse below.

Memory Verse
In the world you have tribulation; but be of good cheer, I have overcome the world. (John 16:33, RSV2CE)

The verb our Lord uses for overcome is the book of Revelation’s own word for conquer, nikaō (his form 
here is nenikēka, I have conquered): the promise behind every promise to him who conquers.

Closing Prayer
Leader: O Sovereign Lord, holy and true: you know every how long? in this room. We place them under 
your altar with the martyrs’ prayers. Give us white-robed hope, patient courage, and good cheer, for you 
have overcome the world. Eternal rest grant unto all who have died in you, O Lord, and let perpetual 
light shine upon them. Amen.

Distribute Take-Home 5 as people leave.





Leader Reference Card
Every passage used in Session 5, in order:

• Revelation 6:1–8 (read aloud)

• Zechariah 1:8–10 and 6:1–8 (discovery, group A)

• Ezekiel 14:21 (discovery, group B)

• Revelation 6:9–11 (read aloud)

• Leviticus 4:7 (leader hint, blood at the altar’s base)

• Psalm 79:5, 10 (leader background, how long)

• Revelation 6:12–17 (read aloud)

• Isaiah 34:4 and Joel 2:31 (discovery)

• Hosea 10:8 and Luke 23:28–30 (discovery)

• Matthew 24:6–8, 36 and 2 Peter 3:3–4 (steelman answer)

• Memory verse: John 16:33



THE UNVEILING

Session 6
Sealed and Countless

Revelation 7:1–8:1

A Fourteen-Session Inductive Study for Young Adults

Salvation belongs to our God who sits upon the throne, and to the Lamb! (Revelation 7:10, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group discovers that chapter 7 answers the sixth seal’s hanging question, who can 
stand?: the sealed can stand. They find the hear-then-see pattern (John hears 144,000, then sees a 
multitude no one can number), trace the seal to Ezekiel 9 and to their own baptism and confirmation, 
and end in the strange, holy silence of the seventh seal.

Catholic Touchstone. The Church reads its heart (7:2–4, 9–14) every year on the Solemnity of All Saints: 
the sealed and white-robed multitude from every nation is her own family portrait. And she hears in the 
seal on the forehead the sacramental seal of baptism and confirmation: God’s people marked as his own 
before the winds blow.

What You Need to Know
Chapter 7 is an interlude on purpose. Between the sixth seal (the world shaken, everyone from kings to 
slaves hiding) and the seventh (next verse, 8:1), the action stops so heaven can answer 6:17: who is able 
to stand? The answer comes in two panels: the sealing of the 144,000 (7:1–8) and the vision of the 
countless white-robed multitude (7:9–17).

The sealing scene reworks Ezekiel 9, a discovery passage tonight: before judgment falls on Jerusalem, a 
man with a writing case is sent to put a mark on the foreheads of all who grieve over the city’s sins, and 
the destroyers may touch no one who bears the mark. So here: four angels hold back the four winds 
until the servants of God are sealed upon their foreheads (7:3). The seal is ownership and protection; 
and since the white-robed multitude has come out of the great tribulation (7:14), the protection reads as 
through, not around, what is coming (interpretations of the seal’s exact form, and of the sealed group’s 
identity, legitimately vary).

The number 144,000 is built to be read symbolically: twelve (the tribes of Israel) times twelve (in a book 
where the city of God will have twelve gates for the tribes and twelve foundations for the apostles, 
Revelation 21:12–14) times a thousand (a great multitude; compare 5:11). And the tribal list itself is odd 
in ways first-century hearers would catch: Judah stands first (the Messiah’s tribe displacing Reuben the 
firstborn); Dan is missing entirely, and Ephraim is absent by name; Levi, usually uncounted, is in; and 
Joseph appears alongside Manasseh (many read Joseph as standing for Ephraim). Lists like the standard 
censuses of Numbers do not do this; the oddities are signals that we are reading theology, not 
demographics. Interpretations legitimately vary (some read Jewish believers specifically alongside the 
Gentile multitude; many, including a broad Catholic tradition, read the 144,000 and the countless crowd 
as two views of the one people of God: counted and complete from God’s side, uncountable and universal 
from ours). The Church has not defined the point; the strongest textual clue is the pattern your group 
met in Session 4: John hears a number, then turns and sees a multitude no man could number, exactly 
as he heard Lion and saw Lamb.

The second panel (7:9–17) is one of Scripture’s greatest crowd scenes: every nation, tribe, people, and 
tongue (the Lamb’s purchase-list from 5:9, now standing delivered), white robes, palm branches (the 
festal branches of the feast of Tabernacles, Leviticus 23:40, Israel’s celebration of God dwelling with his 
pilgrim people), and the cry: Salvation belongs to our God who sits upon the throne, and to the Lamb! An 
elder asks John the reader’s own question (who are these?) and answers it: these have come out of the 
great tribulation; they have washed their robes and made them white in the blood of the Lamb. The 
paradox is deliberate: washed white in blood. Their purity is not self-made; it is the Lamb’s sacrifice 
applied to them. Then the consolations pour out in the language of Isaiah 49:10 (neither hunger nor 
thirst, nor scorching heat) and beyond: the Lamb in the midst of the throne will be their shepherd (the 



Shepherd is the Lamb: one more reversal), and God will wipe away every tear from their eyes, a promise 
the book will repeat at its very end (21:4).

Then 8:1: the seventh seal opens, and there is silence in heaven for about half an hour. After six seals of 
thunder, the climax is stillness. The prophets knew this silence (Be silent, all flesh, before the LORD, 
Zechariah 2:13; compare Habakkuk 2:20), and many have heard in it the hush before God acts, a silence 
that can be heard as making room, as the next verses suggest, for the prayers of the saints to rise. Let the 
session end quietly; it is the rare Bible study that can practice its final verse.

Pastoral note. The great tribulation and the wiping of tears will land differently on the grieving. Do not 
rush the promises of 7:16–17; read them slowly and let them be for whoever needs them. All Saints and 
All Souls live in this chapter; if your group has dead they love, tonight welcomes that love.

Old Testament Roots and Fulfillment
• Ezekiel 9:3–6: the mark on the foreheads of the faithful before judgment; the sealing of 7:1–4 

reworks this scene. Discovery passage tonight.

• Leviticus 23:40 (with Nehemiah 8:14–15): the palm branches of the feast of Tabernacles, Israel’s 
festival of God dwelling with his pilgrim people; the multitude’s palms (7:9) likely evoke 
Tabernacles (and the victor’s palm besides) (compare 7:15: he will shelter them with his presence).

• Isaiah 49:10: they shall not hunger or thirst, neither scorching wind nor sun shall smite them; 
Revelation 7:16 takes it up nearly word for word: a link the group can verify with both passages 
open.

• Ezekiel 34:23 and Psalm 23: the promised one Shepherd over God’s flock, springs and green 
pastures; Revelation 7:17 gives the office to the Lamb.

• Genesis 15:5: descendants beyond counting, like the stars; the multitude no man could number may 
be heard as that promise standing in white.

• Zechariah 2:13 and Habakkuk 2:20: silence before the LORD; the seventh seal’s half hour (8:1) 
stands in this tradition.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Bede the Venerable  ·  Explanation of the Apocalypse (summary)

St. Bede teaches, in substance, that the 144,000 signifies the whole Church in her perfection: twelve 
times twelve times a thousand, the people of the patriarchs and the apostles multiplied into 
fullness, so that the number is a figure of completeness rather than a headcount. The further step 
many in the tradition take, reading the countless multitude as the same Church seen from the other 
side, builds on his arithmetic: complete to God, innumerable to us.

 

VOICE OF THE CHURCH

St. Ambrose  ·  On the Mysteries (as quoted in CCC 1303)

Teaching the newly initiated, St. Ambrose bids them recall that they have received the spiritual seal, 
the Spirit of wisdom and understanding, and to guard what they have received: God the Father has 
marked you, Christ the Lord has confirmed you, and has placed his pledge, the Spirit, in your heart. 
The seal on the forehead in Revelation 7 is not a stranger to Catholics; its sign was traced on you, 
and the sealing it signifies is spiritual and indelible.

 



VOICE OF THE CHURCH

The Church at Prayer  ·  The Liturgy of All Saints (November 1)

Every year on the Solemnity of All Saints, the Church proclaims Revelation 7:2–4, 9–14 in her 
worship: the sealing of the servants of God and the great multitude which no man could number, 
from every nation, standing before the throne in white. The Church does not read this text as a 
puzzle; she reads it, in this study’s image, as her family album, and she venerates that countless 
multitude as her own.

Catechism Connection
• CCC 1295–1296: the meaning of a seal: mark of ownership, authority, and protection; Christ himself 

bears the Father’s seal, and the Christian is sealed with the Spirit.

• CCC 1274: the baptismal seal, the mark of belonging to Christ kept for the day of redemption; with 
CCC 1303–1305 on confirmation perfecting baptismal grace and imprinting its own indelible seal. 
The application to your own baptism and confirmation is the Catechism’s own.

• CCC 1138: the Catechism’s roll call of Revelation’s worshipers explicitly includes the 144,000 and the 
great multitude: those recapitulated in Christ who serve the praise of God.

• CCC 2473: martyrdom as supreme witness, borne in mind as the multitude comes out of the great 
tribulation.

THREAD WATCH (LEADER ONLY)

Hear-then-see pattern pays off tonight: heard 144,000, saw countless multitude, exactly parallel to 
heard Lion, saw Lamb (Session 4). Let the group make the connection themselves in Question 4; it is 
the session’s best discovery moment.

Who can stand? resolved tonight: the sealed stand (7:9, standing before the throne). Say it out loud; 
it closes Session 5’s cliffhanger.

Furniture of Heaven, entries tonight (silent): the seal on the foreheads (7:3), robes washed white in 
the blood of the Lamb (7:14), the palm branches (7:9), the acclamation Salvation belongs to our God 
(7:10), worship day and night within his temple (7:15), and the half hour of silence (8:1). Six entries; 
the silence may be the most liturgical of them all, and it hands off directly to next session’s incense 
(8:3–4). Say nothing.

Lamb thread: the Lamb is now Shepherd (7:17). Note it; the wedding of the Lamb is still four 
sessions away.

Next session opens the trumpets; the sealed guess opens the session after that (Session 8). Still no 
discussion of it.

Session Goals
1. The group connects the sealing to Ezekiel 9 by opening the passage, and to their own baptism and 

confirmation through the Catechism.

2. The group discovers the hear-then-see pattern and applies it to the 144,000 and the multitude.

3. The group can name the oddities of the tribal list and explain why they signal symbolism, while 
stating honestly that interpretations vary.

4. The group reads 7:14–17 slowly enough for its consolations to land.

5. The session ends with a practiced half minute of silence (8:1).



Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 7:1–8:1, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing silence and prayer, distribute Take-Home 6: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and give the tribal-list oddities (Question 3) 
as leader input rather than a hunt.



Discussion Guide

Opening Prayer
Leader: Father, you have sealed us as your own and you know your servants by name. Gather us tonight 
with the great multitude no one can number; teach us to stand, to wave the palms, and to fall silent 
before you. Through Christ our Lord. Amen.

Win
1. What is something you own that is marked as yours: engraved, monogrammed, name written 

inside? Why did you mark it?

2. Last session ended with the question who can stand? What did you find yourself thinking about 
that question this week?

Build
Read Revelation 7:1–8 aloud.

3. Before the winds of judgment blow, God’s servants are sealed upon their foreheads. Discovery: open 
Ezekiel 9:3–6. What happens there, who receives the mark, and what does the mark do? What, then, 
is the seal of Revelation 7 for?

ANSWER  ·  share after the discussion

In Ezekiel, before judgment falls on Jerusalem, a scribe is sent to mark the foreheads of all who sigh 
and groan over the city’s sins, and the destroyers may touch no one who bears the mark. The seal is 
ownership (these are mine) and protection; and since the white-robed of 7:14 come out of the great 
tribulation, that protection is best read as through, not around (readings vary on the details). God’s 
people are not airlifted around suffering; they are marked, held, and brought through. For a 
Catholic, the resonance is close to home: at baptism you were claimed for Christ, and at 
confirmation sealed with the gift of the Spirit; the Catechism speaks of the seal in exactly these 
terms (CCC 1295–1296, 1274). Revelation 7 is, among other things, a vision that resonates with what 
your forehead already carries in sign.

4. Read the tribal list of 7:5–8 like a detective. Compare it mentally with the usual order of Israel’s 
tribes: what is strange about who is first, who is missing, and who appears unexpectedly? What do 
the oddities suggest about how the number wants to be read?

ANSWER  ·  share after the discussion

Judah is first, displacing Reuben the firstborn: the Messiah’s tribe leads (the Lion of Judah, 5:5). 
Dan is missing altogether, and Ephraim is absent by name; Levi, usually left uncounted, is counted; 
and Joseph appears beside his son Manasseh, with many readers taking Joseph as standing in for 
Ephraim. A census does not behave this way; a theological portrait does. Add the arithmetic: twelve 
times twelve times a thousand, in a book whose holy city will wear the twelve tribes on its gates and 
the twelve apostles on its foundations (21:12–14), and the number reads as the people of God in 
deliberate completeness. Be honest that interpretations vary (some readers take the 144,000 as 
Jewish believers alongside the Gentile multitude; a broad tradition, including St. Bede, reads 
number and multitude as two views of the one Church). The Church has not defined it; the next 
question gives the strongest textual clue.

Read Revelation 7:9–12 aloud.



5. In 7:4 John hears a number. In 7:9 he looks and sees. What does he see, and where in this study 
have we met the pattern of hearing one thing and seeing another? What does the pattern suggest 
here?

ANSWER  ·  share after the discussion

He sees a great multitude which no man could number, from every nation, from all tribes and 
peoples and tongues: the Lamb’s purchase-list of 5:9 standing delivered in white, with palms in 
their hands. And the pattern is Session 4’s pivot: John heard Lion and saw Lamb; the hearing and 
the seeing were two revelations of one Christ. So here, on the reading much of the tradition has 
favored: he hears God’s people counted and complete (144,000: not one missing) and sees the same 
people as we will meet them, beyond all counting. Counted from God’s side, countless from ours. If 
your group reaches this by themselves from the pattern, let them have the joy of it; then still say 
honestly that the Church leaves room here.

Read Revelation 7:13–8:1 aloud, slowly, and do not rush the last verse.

6. The elder asks John the question we were all asking (who are these?) and answers it (7:14). What 
two things have the multitude done or undergone, and how can robes be washed white in blood? 
Then walk phrase by phrase through 7:15–17: which promise lands hardest on you tonight?

ANSWER  ·  share after the discussion

They have come out of the great tribulation (through it, not around it), and they have washed their 
robes and made them white in the blood of the Lamb. The paradox is the gospel itself: their purity is 
not achievement but application; the Lamb’s sacrifice, received, is what whitens a life. (A Catholic 
may quietly think of baptism and of every confession since: the washing is ongoing and it is his 
blood that does it.) Then the consolations, worth reading twice: they serve God day and night in his 
temple; he will shelter them with his presence (the Tabernacles resonance the palms suggested); 
Isaiah’s promises of no hunger, no thirst, no scorching heat (Isaiah 49:10, nearly word for word: 
have someone check); the Lamb in the midst of the throne as their Shepherd (the Lamb is the 
Shepherd: one more of this book’s great reversals), guiding to springs of living water; and God 
himself wiping away every tear from their eyes. Let people name which promise lands. Do not 
analyze their answers; receive them.

Then 8:1. After six seals of thunder, the seventh is silence in heaven for about half an hour. The 
prophets knew this hush: Be silent, all flesh, before the LORD (Zechariah 2:13). Heaven goes quiet, 
and as next session opens we will see why: the silence makes room for the prayers of the saints to 
rise. End the discussion here and actually practice it: thirty seconds of full silence before the Send 
questions. Watch how hard, and how good, it is.

BUILD, THEN PRESS: IS THE 144,000 A LITERAL ROSTER?

Present this at full strength before answering. Some Christians (Jehovah’s Witnesses hold a version of 
this, and some Protestant readers another) argue: the text could not be more specific. It gives an exact 
number, 144,000, and then names the tribes one by one, twelve thousand from each. Numbers with 
itemized breakdowns are how Scripture does censuses, not poetry. Honest reading takes the number 
literally: a fixed, limited roster of the specially saved . A distinct dispensationalist form argues 
differently: the 144,000 are ethnic Israelites, sealed as Israel, while the countless multitude of 7:9 is a 
separate, multinational company; both are saved through Christ, and the transition (After this I looked, 
7:9) marks, on this reading, a change of group. To spiritualize the number is to stop letting the Bible 
mean what it says.

7. What is right in that argument’s instinct? And what does the text itself do to the literal-roster 
reading?



ANSWER  ·  share after the discussion

What is right: the instinct to take Scripture’s details seriously is correct, and the tribal itemization is 
deliberate; lazy spiritualizing that ignores the details deserves the rebuke. The question is what the 
details themselves are doing.

And the details sabotage the census reading from inside. A real census does not delete Dan, demote 
Reuben, and double Joseph’s line; this list is signaling portrait, not headcount. The book has already 
taught us its grammar: it decodes its own symbols (1:20), and it has trained us in hear-then-see 
(Lion and Lamb; number and multitude). And the hear-then-see pattern invites reading 7:9 as the 
same people beyond counting (the reading much of the tradition favors), while the After this 
transition keeps the distinct-group reading on the table; even on that reading, no cap on grace 
follows, for the multitude is beyond number. On the sectarian versions specifically: nothing in the 
text confines salvation to 144,000 (the white-robed saved are beyond counting, from every nation), 
and nothing severs the tribes from the Church: this book gives Israel’s titles (kingdom, priests, 
tribes, temple) to the Lamb’s ransomed from all nations, and will build the one city on tribes and 
apostles together (21:12–14). The number is not a cap on grace; it is a promise of completeness: 
when God finishes gathering, not one of his own will be missing.

DIG DEEPER

The silence of 8:1. Heaven can be silent: after six seals of thunder, half an hour of hush before the 
incense rises. Many spiritual writers have heard in a verse of the Book of Wisdom (while gentle 
silence enveloped all things, Wisdom 18:14–15) the hush into which the almighty Word leaps down. 
Silence in worship is not emptiness but attention: the pause in which prayer gathers before God 
acts. Where in your own prayer is there room for thirty deliberately quiet seconds?

Send
8. You are sealed: claimed at baptism, confirmed with the Spirit. When did that last actually comfort 

you, and what would it look like to live this week as someone marked as God’s own?

9. The multitude includes every nation, tribe, people, and tongue. Who is the person or group you find 
hardest to imagine standing next to in that crowd, and what does the vision ask of you toward them 
now?

Live It This Week
• Practice 8:1 once a day: two minutes of complete silence before God, phone elsewhere. No words; 

just stand before the throne sealed and known.

• If you have beloved dead, pray for them once this week in the words of this chapter: that God 
shelter them with his presence and wipe away every tear.

• Read Revelation 8:2–11:18 in preparation for next session (the trumpets).

• Memorize the memory verse below.

Memory Verse
For the Lamb in the midst of the throne will be their shepherd, and he will guide them to springs of living 
water; and God will wipe away every tear from their eyes. (Revelation 7:17, RSV2CE)



Closing Prayer
Leader: Keep half a minute of real silence together first. Then: Salvation belongs to our God who sits 
upon the throne, and to the Lamb. Father, seal us, shelter us, shepherd us, and bring us with all the 
saints, and with those we love who have gone before us, to the springs of living water. Through Christ 
our Lord. Amen.

Distribute Take-Home 6 as people leave.



Leader Reference Card
Every passage used in Session 6, in order:

• Revelation 7:1–8 (read aloud)

• Ezekiel 9:3–6 (discovery)

• Revelation 7:9–12 (read aloud)

• Revelation 7:13–8:1 (read aloud)

• Isaiah 49:10 (verification in discussion)

• Leviticus 23:40 and Nehemiah 8:14–15 (leader background, Tabernacles palms)

• Ezekiel 34:23 and Psalm 23 (leader background, the Shepherd)

• Genesis 15:5 (leader background, countless descendants)

• Zechariah 2:13 and Habakkuk 2:20 (leader background, silence)

• Revelation 21:12–14 (steelman answer, tribes and apostles)

• Memory verse: Revelation 7:17



THE UNVEILING

Session 7
The Trumpets

Revelation 8:2–11:18

A Fourteen-Session Inductive Study for Young Adults

The kingdom of the world has become the kingdom of our Lord and of his Christ. (Revelation 11:15, 
RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group discovers that the trumpet judgments are built from the plagues of Egypt (a 
new Exodus pattern), that they are partial and purposive (warnings aimed at repentance, rising after, 
and the sequence suggests from, the prayers of the saints), and that at the center of the section God’s 
answer to a hard world is not an army but a testimony: a prophet who eats the scroll, and two witnesses 
who die and rise.

Catholic Touchstone. The incense of 8:3–4 shows what the Church believes about prayer: the prayers of 
all the saints rise before God and move history. The silence of the seventh seal made room for them; the 
trumpets that follow are launched, in the vision’s own sequence, from the same altar where those 
prayers were offered.

What You Need to Know
This is the study’s longest reading, so know the map: the incense and the first four trumpets (8:2–13), 
the fifth and sixth trumpets (9:1–21), the little scroll (10:1–11), the two witnesses (11:1–13), and the 
seventh trumpet (11:15–18). Read in class the passages marked in the Discussion Guide; the rest was 
assigned reading, and the Reference Card lists everything.

Begin at the altar. Before a single trumpet sounds, an angel offers incense with the prayers of all the 
saints on the golden altar, and then fills the censer with fire from the altar and throws it on the earth: 
thunder, lightning, earthquake (8:3–5). The sequence is deliberate and easy to miss: the judgments that 
follow come from the altar of prayer. This is the fifth seal’s how long? being taken up. In this book, the 
saints’ prayers are not commentary on history; the sequence presses a strong conclusion: they are 
causes within it, taken up into God’s governance. Psalm 141:2 (let my prayer be counted as incense) 
stands behind the image, and the Church has prayed that psalm at evening prayer for centuries.

The first four trumpets strike land, sea, fresh water, and sky, and their materials are unmistakably 
Egyptian: hail and fire (the seventh plague), water turned to blood (the first), darkness (the ninth), and 
then, in the fifth trumpet, locusts (the eighth). Your group will build the comparison themselves tonight. 
The point of the allusion is enormous: God is doing Exodus again. The plagues of Egypt were aimed at 
liberation (let my people go) and at unmasking false gods; so here. And note the fractions: a third of the 
earth, a third of the sea, a third of the waters, a third of the light. A third devastates; a third also spares 
two thirds. These are warning blasts (trumpets, not bowls; the bowls of chapter 16 will be full), bounded 
judgments whose evident aim surfaces in the section’s saddest verses: the rest of mankind... did not 
repent (9:20–21). The lament in those verses strongly implies what the trumpets were for.

The fifth and sixth trumpets darken: the locust horde from the abyss with its parody-king Apollyon 
(Destroyer), and the cavalry from the Euphrates. Handle the nightmare imagery honestly: it is 
commonly read as apocalyptic idiom for demonic oppression and military scourge (the details are 
deliberately surreal; first-century hearers would hear Rome’s dreaded eastern frontier in the 
Euphrates), not a bestiary to identify with modern hardware. Keep the leash doctrine from Session 5 in 
view: even the abyss opens with a key that is given.

Chapter 10 pivots from plagues to prophecy. John is told to take the little scroll and eat it: sweet in the 
mouth, bitter in the stomach, exactly Ezekiel’s commissioning (Ezekiel 2:8–3:3, a discovery passage 
tonight). God’s word must be interiorized before it is spoken, and it tastes of both honey and grief. Then 
chapter 11: the temple measured, the outer court trampled forty-two months, and the two witnesses who 
prophesy 1,260 days in sackcloth. The two witnesses are one of the book’s honest open questions. Their 
dossier mixes Moses (plagues, water to blood) and Elijah (fire, shut sky), and their emblem comes from 
Zechariah 4 (two olive trees, lampstands: a discovery passage). An ancient reading, found in St. 



Hippolytus (who names Enoch and Elijah; others proposed Moses), expected the prophets’ return before 
the end; a broad reading, ancient and modern, hears the Church’s prophetic testimony personified (two 
is the number of valid legal witness, Deuteronomy 19:15, and lampstands are churches in this book, 
1:20). The readings are not enemies; present both. What is not optional is the shape of their story: they 
testify, they are killed by the beast (his first appearance, unannounced: he will get a whole session 
shortly), the world celebrates over their bodies, and God raises and vindicates them. It is the shape of the 
Lord’s own story, stamped onto his witnesses; the Greek word for witness, martys, was in the process of 
becoming our word martyr precisely because of stories like this.

The numbers 1,260 days, forty-two months, and (in the next chapter) a time, and times, and half a time 
are all the same span: three and a half years, half of seven, borrowed from Daniel (7:25; 12:7). It is the 
book’s recurring measure of divinely limited persecution: real, painful, and cut short by God, 
traditionally heard as a broken seven (Catholic readings differ on whether it spans the whole age or its 
final crisis, or both) that cannot run to completeness. Establish this tonight; it saves confusion for the 
rest of the study.

The seventh trumpet (11:15–18) is not another plague but a proclamation: loud voices in heaven 
announce that the kingdom of the world has become the kingdom of our Lord and of his Christ, and he 
shall reign for ever and ever. The elders’ hymn gives the full agenda of everything still to come in the 
book: wrath, judgment of the dead, reward for prophets and saints, destruction of the destroyers of the 
earth. Stop your reading at 11:18. Verse 19 opens next session, and it deserves its own curtain.

Pastoral note. Chapter 9 is the study’s darkest imagery so far, and 9:20–21’s list of unrepented sins may 
sting someone personally. Keep God’s stated desire audible: the trumpets blow so that people will turn. 
If anyone hears their own story in the impenitence list, the right next step is not shame but the 
confessional, where the trumpet’s purpose is fulfilled gently.

Old Testament Roots and Fulfillment
• Exodus 7:20–21; 9:23–25; 10:12–15; 10:21–23: the plagues of blood, hail and fire, locusts, and 

darkness; the trumpets’ raw materials. Discovery comparison tonight.

• Psalm 141:2: let my prayer be counted as incense before thee; the theology of 8:3–4 in one verse.

• Ezekiel 2:8–3:3: eat this scroll; sweetness in the mouth, and a hard commission. Revelation 10:8–11 
repeats it, adding the bitterness in the stomach. Discovery passage tonight.

• Zechariah 4:2–6, 11–14: the lampstand and the two olive trees, the two anointed who stand by the 
Lord of the whole earth; adapted at Revelation 11:4, whose final clause echoes Zechariah 4:14 nearly 
verbatim. Discovery passage tonight.

• Daniel 7:25 and 12:7: a time, two times, and half a time; the source of the book’s three-and-a-half-
year idiom for bounded persecution.

• Deuteronomy 19:15: only on the evidence of two witnesses shall a charge be sustained; why the 
witnesses are two.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Thomas Aquinas  ·  Summa Theologiae (summary)

St. Thomas teaches, in substance, that we do not pray in order to change God’s plan, but because 
God has arranged that some things be granted through our prayers: prayer is a true cause within 
providence, dignified by God with real effect. Revelation 8:3–5 is that doctrine in a single picture: 
the saints’ prayers rise as incense, and what happens next in history is launched from that altar.

 



VOICE OF THE CHURCH

St. Cyprian of Carthage  ·  To Demetrianus (summary)

When plague and disaster struck the third-century world and pagans blamed the Christians, St. 
Cyprian answered, in substance: these scourges are not the anger of your gods but a summons from 
the true God, calling an aging world to turn to him while there is time; and Christians suffer the 
same evils, but not with the same despair. It is the trumpets’ logic, preached in a real catastrophe: 
judgment as invitation.

 

VOICE OF THE CHURCH

St. Hippolytus of Rome  ·  On Christ and the Antichrist (summary)

St. Hippolytus, writing around the year 200, identifies the two witnesses, in substance, as Enoch and 
Elijah returning before the end, grounding the expectation in the prophets (others in the tradition 
proposed Moses as the companion). His reading of Revelation 11 stands beside the equally venerable 
reading of the two witnesses as the Church’s own prophetic testimony; the Church has defined 
neither, and this study holds both honestly.

Catechism Connection
• CCC 2635–2636: intercession, prayer on behalf of others, as the hallmark of a heart attuned to God’s 

mercy; with CCC 334–335 on the angels’ help to the Church and the liturgy’s union with their 
worship (an angel carries the saints’ prayers in 8:3–4).

• CCC 1037: God predestines no one to hell; a willful turning away from God, persisted in to the end, is 
required. The grief of 9:20–21 (they did not repent) is the vision-form of this teaching: the trumpets 
aim at conversion, and the refusal is human.

• CCC 2816–2818: Thy kingdom come: the Kingdom present since the Last Supper and in the 
Eucharist, and still prayed for until Christ hands all to his Father. The seventh trumpet (11:15) is 
that petition answered in full view.

THREAD WATCH (LEADER ONLY)

How long? develops tonight, visibly: the incense of 8:3–5 gathers the prayers of all the saints and 
the censer’s fire falls to earth. Connect it aloud to the fifth seal when the group finds it; the explicit 
avenged declarations still wait for Sessions 11–12.

Exodus thread develops into full view: plagues, and soon a sea of glass and the song of Moses 
(Session 11). Let tonight’s discovery establish the pattern; do not preview the song.

The beast appears without introduction (11:7). If the group asks who that is, smile and say: two 
sessions from now. Plant, do not explain.

Three-and-a-half idiom (1,260 days, forty-two months) established tonight; it recurs immediately 
next session (12:6, 14). Make sure it lands.

Next session opens with 11:19 and the sealed guesses. Bring the sealed sheets (or remind everyone to 
bring theirs), and say nothing else about it tonight.
Furniture of Heaven, entries tonight (silent): the golden censer and the incense rising with the 
prayers of the saints (8:3–4), the little scroll taken and eaten (10:9–10), and the temple, the altar, 
and those who worship there (11:1). Next session the list receives its greatest entry; you know 
which.



Session Goals
1. The group builds the trumpets-to-Exodus-plagues comparison from the passages themselves.

2. The group discovers the altar sequence of 8:3–5: the saints’ prayers launch what follows.

3. The group can state the warning logic: partial thirds, aimed at repentance, grieved when refused 
(9:20–21).

4. The group meets the two witnesses through Zechariah 4 and can state both traditional readings 
honestly.

5. The group hears the seventh trumpet as the Our Father’s second petition answered.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (selected readings across 8:2–11:18, with discovery passages): 50–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 7: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and summarize the fifth and sixth trumpets 
(Question 4) as leader input in two minutes rather than reading chapter 9 aloud.



Discussion Guide

Opening Prayer
Leader: Let our prayer be counted as incense before you, O Lord, and the lifting up of our hands as an 
evening sacrifice. Gather the prayers of all your saints, and ours with them, at the golden altar; and 
when your trumpets sound in our lives, give us ears that turn to you. Through Christ our Lord. Amen.

Win
1. Has an alarm, a warning light, or a close call ever actually changed how you live? What made you 

take it seriously (or ignore it)?

2. Do you honestly believe your prayers change anything? What makes that hard or easy to believe?

Build
Read Revelation 8:2–5 aloud.

3. Watch the sequence at the altar closely: what rises, and then what falls? What is this passage 
claiming about the prayers of the saints, and whose prayers from earlier in the study are surely 
among them?

ANSWER  ·  share after the discussion

Incense rises with the prayers of all the saints from the golden altar; then the same censer is filled 
with fire from the same altar and thrown to the earth, and the trumpets begin. What rises is prayer; 
what falls is answer. The martyrs’ how long? from the fifth seal is being taken up: the silence of 8:1 
made room for the prayers, and history’s next movement launches from the altar where they were 
offered. This is the Church’s whole confidence about intercession in one image (and St. Thomas’s 
doctrine that God has woven our prayers into his governance as true causes). Nobody in this room 
prays into the void.

Read Revelation 8:6–12 and 9:1–6 aloud.

4. These plagues have a family tree. Discovery: split up Exodus 7:20–21; 9:23–25; 10:12–15; and 10:21–
23, one passage per pair, and match each to a trumpet. What pattern emerges, and what did the 
original plagues aim at?

ANSWER  ·  share after the discussion

Hail and fire (Exodus 9; trumpet one), water to blood (Exodus 7; trumpet two), waters struck again 
and embittered by Wormwood (trumpet three, a cousin of the water plagues rather than a repeat), 
darkness (Exodus 10; trumpet four), locusts (Exodus 10; trumpet five). The trumpets are the 
plagues of Egypt replayed on a world scale: God is doing Exodus again. And the Exodus plagues had 
purposes: let my people go (liberation of God’s enslaved people) and the unmasking of Egypt’s false 
gods. So the trumpets are not tantrums; they are the ancient pattern of a God who dismantles idols 
to free people. Note also the arithmetic of mercy: a third, a third, a third. Trumpets warn; they do 
not annihilate. The full cups wait, and heaven still hopes.

5. Now read 9:20–21. After all of it, what do the survivors not do? What does the lament of these 
verses imply the trumpets were for, and what does the Church teach about who chooses hell?

ANSWER  ·  share after the discussion

They did not repent of the works of their hands, their idols, their murders, sorceries, immorality, 



thefts. The verse reads like a lament, and it is: the evident aim of the warnings was repentance, and 
the refusal is the tragedy. The Church’s teaching matches the vision exactly: God predestines no one 
to hell; only a willful turning away, persisted in to the end, gets there (CCC 1037). Judgment in this 
book is never God running out of patience arbitrarily; it is patience warning, warning, warning, and 
human freedom answering no. Leader: keep the pastoral door open here. If anyone hears 
themselves in that sin list, the trumpet worked; the confessional is where its purpose lands gently.

Read Revelation 10:8–11 aloud.

6. John must eat the scroll before he prophesies. Discovery: open Ezekiel 2:8–3:3. Where does this 
scene come from, and why sweet in the mouth but bitter in the stomach? What would eating the 
word, not just reading it, look like for us?

ANSWER  ·  share after the discussion

It is Ezekiel’s commissioning replayed: the prophet must take God’s word into himself before he can 
speak it. Sweet, because God’s words are sweeter than honey (Psalm 119:103) and because salvation 
is its music; bitter, because the same word contains judgment, and because carrying it costs the 
carrier (John is about to be shown witnesses who die for their testimony). For us: Scripture is not 
merely studied but interiorized, chewed slowly, prayed, memorized, until it is in the stomach and 
not just the eyes. This study’s memory verses are a small discipline of exactly that. Fair warning 
from the text: really swallowed, the word will sometimes sit bitter, asking things of us. That is not 
malfunction; that is prophecy forming.

Read Revelation 11:3–13 aloud.

7. The two witnesses: gather their dossier. Discovery: open Zechariah 4:2–6 and 11–14 for their 
emblem; then list what the witnesses can do (11:5–6) and whom those powers remind you of. Who 
are they? And trace the shape of their whole story: what happens to them, and does the shape look 
familiar?

ANSWER  ·  share after the discussion

The emblem is Zechariah’s: two olive trees and lampstands, the anointed who stand by the Lord of 
the whole earth (and lampstands, this book has told us, are churches, 1:20). Their powers are 
Elijah’s (fire, the shut sky) and Moses’s (water to blood, plagues): traits many hear as the Law and 
the Prophets testifying to Christ. Who are they? Be honest: the Church has not defined it. An ancient 
reading (St. Hippolytus, naming Enoch and Elijah; others proposed Moses) expected returning 
prophets before the end; another longstanding reading, ancient in the Tyconian and Augustinian 
line and common today, hears the Church’s own prophetic witness personified (two, the number of 
valid testimony, Deuteronomy 19:15). Both may be truer than either alone; this book’s symbols are 
roomy.

But the shape of the story is the point, and it is not open: they testify; the beast (an unexplained 
newcomer; hold your questions two sessions) kills them; the world throws a party over their 
bodies; and God raises them and calls them up while their enemies watch. Testimony, death, 
resurrection, vindication: the witnesses’ story is their Lord’s story stamped onto them. The Greek 
for witness is martys; stories like this are why that word became martyr. The Church conquers in 
this book the way her Lord did, and never any other way.

Read Revelation 11:15–18 aloud, and stop at verse 18.

8. The seventh trumpet is not a plague. What is announced, in what tense, and where have you prayed 
this sentence before? (Do not read verse 19 tonight.)



ANSWER  ·  share after the discussion

The kingdom of the world has become the kingdom of our Lord and of his Christ, and he shall reign 
for ever and ever. Announced as accomplished: the second petition of the Our Father (thy kingdom 
come) proclaimed from heaven’s side as certain and already underway, even while the earth still 
smokes and the Church still prays for its full arrival (CCC 2816–2818). The elders’ hymn then lays 
out the agenda for everything left in the book: wrath answered, the dead judged, prophets and 
saints rewarded, the destroyers of the earth destroyed. Every time you pray the Our Father, you are 
asking for 11:15: thy kingdom come already has heaven’s proclamation standing over it, spoken as 
certain as accomplished. And verse 19 is next week’s curtain; end the reading exactly here, and 
bring your sealed guesses.

BUILD, THEN PRESS: IS THE GOD OF THE TRUMPETS THE GOD OF JESUS?

Present this at full strength before answering. A thoughtful skeptic, or a wounded believer, might say: 
Jesus blessed peacemakers and forgave his executioners; this section burns a third of the earth, poisons 
seas, and unleashes horrors from an abyss. These do not sound like the same God. Either Revelation 
slanders the Father of Jesus, or Christians quietly keep two gods: a gentle one for Sundays and a violent 
one for the end. The honest move is to admit the contradiction.

9. What in that objection deserves respect? And what have we found tonight, in the text itself, that 
answers it?

ANSWER  ·  share after the discussion

What deserves respect: the objector has actually felt the imagery, which is more than some readers 
manage, and refuses a cheap harmony. The Church also refuses one: she rejects every picture of a 
cruel god, and the early Church condemned precisely the teacher (Marcion) who solved this by 
splitting God in two.

But tonight’s findings answer from inside the text. The trumpets come from the altar of the saints’ 
prayers: they are heaven’s response to the cry of the murdered, not caprice. They follow the Exodus 
pattern: judgment aimed at liberation and the unmasking of idols. They are thirds: bounded 
warnings, not annihilation, and their stated goal is repentance, over which heaven grieves when 
refused (9:20–21). At the section’s center God’s chosen weapon is a testimony that dies and rises, not 
a legion. And the whole scroll is opened only by the Lamb who was slain: the judge of this book has 
the wounds of its judged. The God of the trumpets is the God of the cross applying the cross’s verdict 
to a world that crucifies; the alternative on offer (a god who watches the martyrs’ blood forever and 
does nothing) is not gentler. It is only more indifferent. The tension the objector feels is real, and 
the book resolves it not by softening judgment but by nailing it to the character of the Lamb.

DIG DEEPER

Incense and the evening psalm. Psalm 141:2 (let my prayer be counted as incense) is Israel’s ancient 
evening prayer, and Revelation 8:3–4 shows it answered from heaven’s side: the smoke over the 
altar is the prayers of the saints, gathered, weighed, and rising. Prayer, this chapter insists, has 
substance: it ascends, it is kept, and it comes back to earth with fire (8:5). Nothing you pray 
evaporates.

Send
10. Where in your life is God sounding a trumpet right now: a warning you have been treating as 

background noise? What would repentance, concretely, look like this month?



11. The witnesses’ power was testimony, not force. Where are you tempted to want the Church to win 
by force or status, and what would witness look like there instead?

Live It This Week
• Pray Psalm 141:2 each evening this week (let my prayer be counted as incense), and mean one 

specific intercession by it each night.

• If a trumpet has been sounding in your own conscience, answer it: get to confession before our next 
session if you can.

• Read Revelation 11:19–12:17 for next session, and bring your sealed My Guess sheet from Session 1.

• Memorize the memory verse below.

Memory Verse
The kingdom of the world has become the kingdom of our Lord and of his Christ, and he shall reign for 
ever and ever. (Revelation 11:15, RSV2CE)

Closing Prayer
Leader: Our Father, who art in heaven, hallowed be thy name; thy kingdom come... (pray the whole Our 
Father together, slowly, and pause after thy kingdom come). Lord, what we have just asked, your 
trumpet has already announced. Make us witnesses of that kingdom until it is seen. Amen.

Distribute Take-Home 7 as people leave, and remind everyone: sealed sheets next week.



Leader Reference Card
Every passage used in Session 7, in order:

• Revelation 8:2–5 (read aloud)

• Revelation 8:6–12 and 9:1–6 (read aloud)

• Exodus 7:20–21; 9:23–25; 10:12–15; 10:21–23 (discovery, in pairs)

• Revelation 9:20–21 (read aloud)

• Revelation 10:8–11 (read aloud)

• Ezekiel 2:8–3:3 (discovery)

• Revelation 11:3–13 (read aloud)

• Zechariah 4:2–6, 11–14 (discovery)

• Deuteronomy 19:15 (leader background, two witnesses)

• Daniel 7:25 and 12:7 (leader background, three and a half)

• Revelation 11:15–18 (read aloud; stop at v. 18)

• Psalm 141:2 (Live It This Week)

• Memory verse: Revelation 11:15



THE UNVEILING

Session 8
The Woman, the Child, and the Dragon

Revelation 11:19–12:17

A Fourteen-Session Inductive Study for Young Adults

And they have conquered him by the blood of the Lamb. (Revelation 12:11, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group opens their sealed guesses from Session 1 and then lets the text answer: they 
discover the ark of the covenant appearing in heaven and, in the same breath of the vision, a woman 
clothed with the sun; they build her identity from the Old Testament (Israel, the people of God) and 
from the identity of her child (the Messiah, which makes her his mother); and they learn the Catholic 
both-and: the Woman is the people of God, and the Woman is the Mother of God, whom the Catechism 
names the Woman (CCC 1138), the corporate reading carried by the text’s own imagery and the broad 
tradition (CCC 967: Mary as the Church’s type).

Catholic Touchstone. CCC 1138, naming those whom the liturgy of heaven gathers, lists the Mother of God 
with the words: the Woman. The Church’s reading of this chapter is not a devotional add-on; the 
Catechism prints the Marian identification, and the tradition supplies the corporate depth and painted, 
from Guadalupe to a thousand parish windows, wherever Mary stands on the moon with twelve stars 
about her head.

What You Need to Know
Tonight is the hinge of the study, and it begins one verse before the chapter division. Revelation 11:19: 
God’s temple in heaven was opened, and the ark of his covenant was seen within his temple. To first-
century Jewish ears this is staggering: the ark, hidden from view since the Babylonian conquest nearly 
seven centuries earlier (Jeremiah was remembered to have hidden it, 2 Maccabees 2:4–8, with the 
promise it would be disclosed when God gathered his people), is suddenly seen. And then, without 
pausing, the next verse: and a great portent appeared in heaven, a woman clothed with the sun. Chapter 
divisions are medieval conveniences; John wrote no break here. The ark appears, and what John 
describes is a woman. Let the group feel that juxtaposition raw before any conclusions are drawn; it is 
why this study refused to split these verses across two sessions.

Build the woman’s identity in layers, the way the text does. Layer one: she wears Israel. Sun, moon, and 
twelve stars are Joseph’s dream (Genesis 37:9, a discovery passage), where Jacob reads them as father, 
mother, and brothers (37:10): the family of Israel; Revelation’s crown of twelve completes the tribal 
house. The woman in travail is Zion in labor, a fixture of the prophets (Isaiah 26:17; 66:7–8; Micah 4:10): 
the people of God laboring to bring forth the messianic age. Layer two: she is the mother of a particular 
child, one who is to rule all the nations with a rod of iron: Psalm 2:9, this book’s own repeated messianic 
signature (2:27; 19:15). The child caught up to God and to his throne is Jesus, his whole career from birth 
to Ascension compressed into one verse (12:5). The mother of that child is, at the personal level, Mary of 
Nazareth. Layer three: after the child’s exaltation the woman remains on earth, nourished in the 
wilderness, and the dragon makes war on the rest of her offspring, those who keep the commandments 
of God and bear testimony to Jesus (12:17): believers are her other children, which is the Church’s 
experience of both Mary and herself.

So who is the woman? The Catholic answer is a firm both-and, and it is not a dodge; it is how the symbol 
is built. She is the people of God (Israel bringing forth the Messiah; the Church pursued in the 
wilderness of history). And she is Mary, in whom the people of God came to a point and a face, the 
daughter of Zion who really did bring forth the male child. The Catechism lists the Mother of God, the 
Woman, among heaven’s worshipers (CCC 1138); the Fathers built the Mary-Church correspondence 
long before us (St. Ambrose: Mary is the type of the Church); and the ark juxtaposition of 11:19–12:1 gave 
the tradition one more layer: as the ark carried the covenant’s word, manna, and priestly rod, Mary 
carried the Word made flesh, the living Bread, the true Priest. Present that ark reading honestly as the 
tradition’s meditation (the text juxtaposes; it does not label), and present the both-and itself with full 
confidence.



The dragon needs no guesswork: the text decodes him completely (12:9): that ancient serpent, who is 
called the Devil and Satan, the deceiver of the whole world. Ancient serpent points the whole scene back 
to Eden, and Genesis 3:15 (a discovery passage) turns out to be tonight’s deepest root: I will put enmity 
between you and the woman, and between your seed and her seed. Christian tradition has long heard in 
that verse the first announcement of the gospel (the protoevangelium, CCC 410–411): the serpent, the 
woman, her offspring, and the serpent’s defeat. Revelation 12 is Genesis 3:15 staged: same serpent, the 
woman, her seed, war. The seven heads and ten horns introduce the dragon’s political masks one session 
early; let them stand unexplained tonight.

Two scenes fill out the chapter. The war in heaven (12:7–12): Michael and his angels cast the dragon 
down, and a voice explains the real weapon: they have conquered him by the blood of the Lamb and by 
the word of their testimony, for they loved not their lives even unto death. There is the study’s conquer-
verb again, and its means are the cross and costly witness, never force. The accuser is disbarred: his 
courtroom standing collapsed when the blood answered every charge. And the wilderness (12:6, 13–17): 
the woman is carried on the two wings of the great eagle (Exodus 19:4: how God describes carrying 
Israel out of Egypt: a discovery passage), nourished in the desert for the familiar three and a half, while 
the serpent’s river fails and the earth itself helps her. The Church’s age is Israel’s wilderness: pursued, 
provided for, en route.

Pastoral note. Some in your group were raised suspicious of Marian teaching; tonight is built to disarm, 
not to bludgeon. Let the text do the work in order (Israel first, the child’s identity second, Mary’s 
motherhood of believers third), honor every sealed guess that said the Church or Israel as genuinely 
right, and keep the tone of 12:11: the family wins by the Lamb’s blood and testimony, including its 
conversations about its mother.

Old Testament Roots and Fulfillment
• Genesis 37:9: the sun, the moon, and eleven stars bowing to Joseph: the celestial regalia of the 

family of Israel. Discovery passage tonight.

• Genesis 3:15: enmity between the serpent and the woman, her seed and his: the protoevangelium. 
Discovery passage tonight; Revelation 12 is this verse staged.

• Isaiah 26:17 and 66:7–8; Micah 4:10: Zion in labor, the people of God in travail to bring forth the age 
to come.

• Psalm 2:9 (you shall break them with a rod of iron), rendered rule in Revelation’s citations: the 
messianic signature identifying the child (12:5; compare 2:27; 19:15).

• Exodus 19:4: I bore you on eagles’ wings: God’s own description of the first Exodus, reused for the 
woman’s rescue (12:14). Discovery passage tonight.

• 2 Maccabees 2:4–8: Jeremiah hides the ark, to be disclosed when God gathers his people: the 
background hum under 11:19.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies, Book 3

St. Irenaeus taught that the knot of Eve’s disobedience was untied by Mary’s obedience: what the 
virgin Eve bound through unbelief, the Virgin Mary loosed through faith. The Fathers called Mary 
the new Eve within a century of the apostles; Revelation 12, where the ancient serpent renews his 
war on the woman and her seed, is the canvas on which that reading was painted.

 



VOICE OF THE CHURCH

St. Ambrose  ·  Lumen Gentium 63, drawing on St. Ambrose

St. Ambrose, cited by the Second Vatican Council, teaches that Mary is the type of the Church in the 
order of faith, charity, and perfect union with Christ. This is why the Catholic reading of the woman 
refuses to choose between Mary and the Church: type and exemplar, preeminent member and 
whole body, mother and model, distinct yet inseparable.

 

VOICE OF THE CHURCH

St. Pius X  ·  Ad Diem Illum (summary)

St. Pius X, in his encyclical for the fiftieth anniversary of the Immaculate Conception, teaches in 
substance that John saw in the woman the Virgin Mother, and that Mary, her blessed childbearing 
accomplished, labors mystically still: in birth pangs for us, the members of Christ, until Christ be 
formed in us. A canonized pope reading this chapter of Mary as mother of Christians is a weighty 
witness of the papal magisterium, and it lands exactly on tonight’s 12:17: the rest of her offspring.

Catechism Connection
• CCC 1138: heaven’s liturgy gathers, by name, the Mother of God (the Woman) and the Bride of the 

Lamb: the Catechism’s own identification within its reading of Revelation.

• CCC 410–411: Genesis 3:15 as the protoevangelium, the first announcement of the Messiah, of the 
battle between the serpent and the woman, and of her offspring’s victory; the New Adam and, with 
the Fathers, Mary as the new Eve.

• CCC 963–964, 968–970: Mary as mother of the members of Christ (963 quotes St. Augustine to 
exactly this effect): the theological home of 12:17, where believers are the rest of her offspring.

• CCC 391–395: Satan: a fallen angel, a creature, powerful yet not infinite, whose action is permitted 
within providence: the doctrine that keeps the dragon his true size.

THREAD WATCH (LEADER ONLY)

SEALED GUESS RESOLVES TONIGHT. Sequence: open with 11:19–12:1 read aloud; then, before any 
discussion, have everyone unseal and read out their Session 1 guesses (celebrate the range); then 
run the Build questions and let the text adjudicate. Guesses of Mary, the Church, Israel, and even 
Eve all get honored as parts of the full answer; that is the payoff of the both-and.

Conqueror thread hits its central text: 12:11, conquered by the blood of the Lamb and the word of 
their testimony. Say the thread out loud tonight; it resolves finally in Sessions 13–14.

Exodus thread develops: eagles’ wings, wilderness, nourishment (manna resonance), the serpent’s 
failed water. Name it when the group finds 19:4.

Seven heads and ten horns (12:3) go deliberately unexplained tonight: next session’s beast wears 
them. If asked: one week.

Three-and-a-half idiom recurs (12:6, 14): connect it back to Session 7 in one sentence.
Furniture of Heaven, one entry, in silence: the ark of his covenant, seen in his temple (11:19), the 
greatest item on your list. Add it without a word; tonight belongs to the Woman, and nothing of 
Session 9 is named. If the celebration prompts anyone to ask about the other sealed slip: smile. 
Different seal. Different night.



Session Goals
1. The sealed guesses are opened, read, and honored before the text answers.

2. The group feels the 11:19–12:1 juxtaposition (ark, then woman) without a chapter break.

3. The group builds the woman’s identity in layers from Genesis 37, the prophets, and Psalm 2, 
arriving at the Catholic both-and.

4. The group traces the dragon to Genesis 3:15 and can state the protoevangelium.

5. The group can recite the means of victory from 12:11 and apply it to one battle of their own.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win question and unsealing ceremony: 12–15 min

• Build (11:19–12:17, with discovery passages): 45–50 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 8: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take Question 6 (the wilderness) as 
leader input in three minutes.



Discussion Guide

Opening Prayer
Leader: Father, you have never lost the war the serpent started in the garden. Open your temple to us 
tonight as you opened it to John; show us the ark, the woman, the child, and the dragon already 
defeated; and teach us to conquer the way your saints conquer: by the blood of the Lamb and the word 
of our testimony. Through Christ our Lord. Amen.

Win
1. Before we open anything: how has your thinking about this book changed since the night you 

wrote your guess?

The unsealing. Read Revelation 11:19–12:1 aloud, straight through, no pause at the chapter break. Then 
have each person open their sealed sheet and read their guess aloud. Celebrate the range; write the 
guesses where all can see. Promise: by the end of tonight, the text itself will have voted.

Build
2. Start with 11:19 itself. What appears in heaven’s opened temple, why would that electrify a first-

century Jewish hearer (leader: 2 Maccabees 2:4–8 is your background), and what does John 
describe in the very next breath?

ANSWER  ·  share after the discussion

The ark of his covenant, unseen since the Babylonian conquest nearly seven centuries before, 
remembered (2 Maccabees 2) as hidden by Jeremiah until God should gather his people. Its 
appearing can be heard announcing: the covenant’s heart is not lost; the gathering has come. And 
John wrote no chapter break: the ark is seen, and a great portent appears, a woman clothed with the 
sun. The tradition has long meditated on that juxtaposition: the ark carried the tablets of the word, 
the manna, and Aaron’s priestly rod; Mary carried the Word made flesh, the living Bread, the true 
Priest. Offer that meditation honestly for what it is (the text juxtaposes; the tradition 
contemplates), and keep reading: the woman’s own dossier is next, and it is even stronger.

3. The woman’s regalia: sun, moon, twelve stars. Discovery: open Genesis 37:9. Whose dream is this, 
and what do these lights mean there? Then hear Isaiah 66:7–8 read aloud. What is the first layer of 
the woman’s identity?

ANSWER  ·  share after the discussion

Joseph’s dream: eleven stars with sun and moon, read by Jacob as father, mother, and brothers 
(37:10): the covenant family itself; Revelation’s twelve stars complete the tribal house of Israel. And 
the prophets repeatedly picture Zion, the people of God, as a woman in labor to bring forth the 
messianic age (Isaiah 26:17; 66:7–8; Micah 4:10). Layer one, straight from the Old Testament: the 
woman is Israel, the people of God, wearing her family’s heraldry, laboring through the centuries 
toward the birth that history was for. Every sealed guess that said Israel or the people of God just 
scored.

4. Now identify the child (12:5). What is he destined to do, where has this book used that phrase 
before, and what happens to him? So, at the level of plain history: who is the child, and who, then, 
is his mother?

ANSWER  ·  share after the discussion



He is to rule all the nations with a rod of iron: Psalm 2:9, the messianic signature this book stamps 
on Christ repeatedly (2:27; 19:15). He is caught up to God and to his throne: birth, destiny, and 
Ascension compressed into a single verse (the dragon poised to devour has traditionally been read 
as evoking Herod at Bethlehem and every attempt after him, through Calvary; the catching-up 
compresses Resurrection and Ascension). The child is Jesus the Messiah. And at the personal level, 
the mother of Jesus is Mary of Nazareth. The woman is Israel; the woman is also the daughter of 
Israel in whom Israel’s labor came to term. The symbol carries both, the way this book’s symbols 
have all study long (hear Lion, see Lamb; hear 144,000, see a multitude). Every guess that said Mary 
just scored; nobody’s right answer cancels anybody else’s.

5. The dragon is the one figure tonight the text decodes outright (12:9). Read the decode, then 
discovery: open Genesis 3:15 and read it slowly. What is the oldest promise in the Bible, and what is 
Revelation 12 doing with it?

ANSWER  ·  share after the discussion

That ancient serpent, who is called the Devil and Satan, the deceiver of the whole world. Ancient 
serpent aims the whole chapter back at Eden, and Genesis 3:15 is God’s first word after the fall: 
enmity between the serpent and the woman, between his seed and her seed, and (as Christian 
tradition has long read it) the serpent’s ultimate defeat by her offspring. The Church calls that verse 
the protoevangelium, the first gospel (CCC 410–411), and the Fathers heard in it the new Eve beside 
the new Adam (St. Irenaeus: the knot of Eve’s disobedience untied by Mary’s obedience). Revelation 
12 is Genesis 3:15 staged in full costume: the same serpent, the woman, her seed, the war, and the 
outcome already fixed. Any guess that said Eve, or the woman of Genesis 3, was digging in exactly 
the right field.

And here state the Catholic both-and plainly, because your group has now built every piece of it: the 
woman is the people of God (Israel who bore the Messiah; the Church pursued through history), 
and the woman is Mary, in whom the people of God has a face. The Catechism, listing heaven’s 
worshipers from this book, names the Mother of God: the Woman (CCC 1138); the corporate reading 
stands on the imagery your group built and the Fathers’ Mary-Church typology (CCC 967). No 
either-or does justice to what the group just found.

6. The war in heaven (12:7–12): Michael casts the dragon down, but verse 11 names the actual 
weapons. What are they, what does the dragon lose (look at his job title in 12:10), and what do 
verses 11–12 cost the ones who win?

ANSWER  ·  share after the discussion

They have conquered him by the blood of the Lamb and by the word of their testimony, for they 
loved not their lives even unto death. There is this study’s verb, nikaō, with its means finally 
itemized: the cross, and witness that does not flinch at dying. The dragon’s lost job is accuser of our 
brethren: his standing to prosecute collapsed the moment the blood answered every charge (a truth 
to hand anyone in your group who lives under a voice of accusation: the accuser’s standing to 
condemn has collapsed, even as his war of temptation continues (12:17)). And the cost is real: they 
loved not their lives even unto death. Victory in this book never bypasses Calvary; it goes through it. 
Woe to earth and sea in verse 12 is not the dragon winning; it is the dragon’s fury on a countdown: 
because he knows that his time is short.

7. The woman in the wilderness (12:6, 13–17). Discovery: open Exodus 19:4. Whose words are these, 
describing what? What is God saying about the Church’s present age, and who does 12:17 say the 
woman’s other children are?



ANSWER  ·  share after the discussion

Exodus 19:4 is God’s own summary of the first Exodus: I bore you on eagles’ wings and brought you 
to myself. The woman rescued on the two wings of the great eagle is the people of God in a new 
Exodus: pursued by the serpent, carried by God, nourished in the wilderness (manna memories 
intended) for the bounded span traditionally heard as a broken seven, commonly applied to this 
age. The serpent’s river fails; creation itself sides with her. That is commonly read as Revelation’s 
portrait of the Church’s present life: not yet home, never abandoned. And the rest of her offspring 
are those who keep the commandments of God and bear testimony to Jesus: believers. You. The 
chapter quietly makes the woman your mother, which is the Church’s lived experience of both 
herself and of Mary (CCC 963: mother of the members of Christ), and it makes the dragon’s war 
with you personal, fought above all with the weapons of 12:11, within the whole armory of grace 
(prayer, sacraments, virtue).

BUILD, THEN PRESS: IS THE MARIAN READING EISEGESIS?

Present this at full strength before answering. A careful Protestant reader might say: everything 
corporate in this chapter is explicit and everything Marian is imported. The twelve stars are Israel’s 
tribes; the travail is Zion’s, straight from Isaiah; the woman exists in heaven as a sign, not a biography; 
and she cries out in the anguish of labor, which sits awkwardly with Catholic tradition about Mary’s 
childbearing. The woman is corporate Israel, full stop; reading Mary in is devotion steering exegesis. 
And press it further: the woman’s later biography is corporate through and through: she spends 1,260 
days in the wilderness and is rescued from a flood, none of which is Mary’s life; and a corporate mother 
can bear an individual Messiah without the symbol including his biological mother, just as Zion begets 
her children without being any one woman.

8. What is genuinely right in that reading? And what does the text itself refuse to let it drop?

ANSWER  ·  share after the discussion

What is right: the corporate identity is real, primary in the imagery, and Catholics affirm it without 
reserve; tonight we built it first, from Genesis 37 and the prophets, on purpose. Any Marian reading 
that erased Israel and the Church would deserve the eisegesis charge.

But the text will not stay merely corporate. The woman bears one specific child whose identity is 
fixed by Psalm 2 and the Ascension: Jesus. A symbol of a people gave birth, in history, through a 
particular daughter of that people; the corporate woman has a personal face at the decisive 
moment, and Scripture already speaks this way (the daughter-of-Zion figure of the prophets and 
the virgin with child of Isaiah 7:14, as Matthew 1:22–23 reads it of Mary, already show corporate 
hope coming to a personal point). The chapter then extends her motherhood to believers (12:17), 
exactly as the Lord on the cross gave his mother to the beloved disciple (John 19:26–27): the 
personal and corporate motherhoods interpenetrate rather than compete. That also answers the 
wilderness point: the symbol’s corporate career (wilderness, flood) belongs to the people; its 
personal face belongs to the mother of the male child; a polyvalent sign can do both without either 
canceling, and the Marian sense is typological and inclusive, not a biographical allegory. As for the 
birth pangs: Catholics may read them of Israel’s long travail and of the sword that pierced Mary’s 
soul (Luke 2:35) at the cross, where her motherhood of believers was born; the tradition’s reverence 
for her childbearing is not contradicted by a symbol that layers the whole people’s anguish onto its 
central figure. And this both-and is not a private Catholic maneuver: the Catechism prints it (CCC 
1138), a canonized pope taught it (St. Pius X), and the Mary-Church typology it rests on is patristic 
bedrock (St. Ambrose, quoted by an ecumenical council). The corporate reading is true; it is simply 
not the whole of what the text does.



DIG DEEPER

Guadalupe. In 1531, on Juan Diego’s tilma, the image venerated at Guadalupe shows a woman 
clothed with the sun’s rays, standing on the moon, with stars mantling her: Revelation 12 in visual 
translation, given to peoples then bound to cults of human sacrifice. In the years that followed, 
conversions came on a scale the missionaries could scarcely record. Whatever your group makes of 
private revelation (the Church obliges belief in none of it), the image is a case study in how this 
chapter has functioned: the woman appears, and the dragon’s altars empty.

Send
9. The accuser’s standing to condemn has collapsed (12:10–11), yet many of us still live under a voice 

of accusation. What would it change this week to answer that voice with the blood of the Lamb 
rather than with your own record?

10. You are the rest of her offspring (12:17). What difference could it make to face your current battle 
as someone with this mother and this family?

Live It This Week
• Once this week, when the accusing voice starts, answer it out loud with 12:11: conquered by the 

blood of the Lamb. Then go about your day.

• Pray one Memorare or one decade of the Rosary this week for the rest of her offspring who are 
persecuted today; if Marian prayer is new or uneasy for you, simply read Revelation 12 again and 
John 19:25–27 side by side.

• Read Revelation 13 and 14:1–5 for next session: the dragon’s masks come off.

• Memorize the memory verse below.

Memory Verse
And they have conquered him by the blood of the Lamb and by the word of their testimony, for they loved 
not their lives even unto death. (Revelation 12:11, RSV2CE)

Closing Prayer
Leader: Father, the accuser is cast down and his time is short. Seal tonight in us: the ark opened, the 
woman crowned, the child enthroned, the serpent’s defeat announced from the garden. Give us the only 
weapons your saints have ever needed: the blood of the Lamb, and the word of our testimony. Hail 
Mary, full of grace... (pray one Hail Mary together, if your group is ready; otherwise close with a Glory 
Be). Amen.

Distribute Take-Home 8 as people leave.



Leader Reference Card
Every passage used in Session 8, in order:

• Revelation 11:19–12:1 (read aloud, no pause at chapter break; unsealing follows)

• 2 Maccabees 2:4–8 (leader background, the hidden ark)

• Genesis 37:9 (discovery)

• Isaiah 66:7–8 (read aloud; Isaiah 26:17 and Micah 4:10 leader background)

• Revelation 12:2–6 (read aloud)

• Psalm 2:9 (verification in discussion; compare Revelation 2:27; 19:15)

• Revelation 12:7–12 (read aloud)

• Genesis 3:15 (discovery)

• Revelation 12:13–17 (read aloud)

• Exodus 19:4 (discovery)

• John 19:25–27 and Luke 2:35 (steelman answer and Live It This Week)

• Isaiah 7:14 (steelman answer)

• Memory verse: Revelation 12:11



THE UNVEILING

Session 9
The Beasts and the Mark

Revelation 13:1–14:5

A Fourteen-Session Inductive Study for Young Adults

Here is a call for the endurance and faith of the saints. (Revelation 13:10, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group unmasks the dragon’s two agents: a beast from the sea assembled from Daniel 
7’s empires (state power absolutized) and a beast from the land that makes the first one worshiped 
(propaganda and false religion); they discover the whole system as a counterfeit of what they already 
know (a parody trinity, a parody death-and-resurrection, a parody seal); and they read 666 with St. 
Irenaeus’s humility rather than the internet’s confidence. The counter-image of 14:1–5 answers 
everything: the Lamb on Mount Zion, and foreheads bearing his name.

Catholic Touchstone. Everyone worships; and the chapter sets two rival markings before the world: the 
only question it presses is whose name you carry. The Church names the permanent temptation 
(idolatry of power and the state, CCC 2113), the final form it will take (the Antichrist’s religious 
deception, CCC 675–676), and the standing answer: we must obey God rather than men (CCC 2242).

What You Need to Know
The dragon, beaten in heaven and furious on earth, now delegates. Chapter 13 shows his two agents; 
grasping their first-century referents keeps every later application honest.

The sea beast (13:1–10) rises wearing the dragon’s own heraldry (seven heads, ten horns: the family 
resemblance is the point) and is assembled from Daniel 7, tonight’s central discovery: Daniel saw four 
beasts from the sea (lion, bear, leopard, and a terrible ten-horned beast), four successive empires; John’s 
one beast is all of them combined: leopard’s body, bear’s feet, lion’s mouth. Empire concentrated. For 
John’s first hearers the referent was unmistakable: Rome, the sea-borne power demanding what only 
God may have. The beast’s dossier confirms it: a mouth uttering haughty and blasphemous words 
(Daniel 7’s little horn), authority over every tribe and tongue and nation (a parody of the Lamb’s 
ransom-list, 5:9), war on the saints, and universal worship. And one head seemed to have a mortal 
wound, and its mortal wound was healed (13:3; compare 13:12): a deliberate parody of the Lamb 
standing as though slain. (Commentators also note the first-century rumor that Nero, dead in 68, would 
return; present that as background commentators note, not as the key.) The beast is not only Rome: 
Daniel’s four beasts became one because the thing recurs. Wherever state power absolutizes itself and 
demands the allegiance owed to God, the beast surfaces; and the Church teaches that before the end this 
deception reaches its supreme form before the end in the Antichrist (CCC 675–676); many Fathers and 
theologians expect a personal figure, though the Church has not defined the mode. Preterist, idealist, 
and futurist readings are all carrying real weight here; say so.

The land beast (13:11–17), later called the false prophet (16:13; 19:20), looks like a lamb and talks like the 
dragon: the book’s most concise definition of religious counterfeit. Its work is liturgical and economic: it 
organizes worship of the first beast, performs validating wonders, animates the image, and controls the 
market: no one can buy or sell without the mark. First-century hearers knew the machinery: the 
imperial cult’s provincial priesthoods (Asia was their heartland), emperor images, and the economic 
web of guilds whose feasts honored the gods (Thyatira’s pressure from Session 2, now systematized). 
Note the counterfeit structure, a pattern many commentators recognize, which your group can build 
and test: dragon, beast, false prophet aping Father, Son, and prophetic Spirit; a healed death-wound 
aping the Resurrection; a mark on hand and forehead aping the seal of God’s servants (7:3) and the 
ancient command to bind God’s word on the hand and as frontlets between the eyes (Deuteronomy 6:8: 
deed and thought). Evil in this book creates nothing of its own; it corrupts and counterfeits.

On 666 (13:18): the text calls for wisdom, not a decoder ring. Give the honest scholarly picture: letters 
served as numerals in Hebrew and Greek (gematria), and the leading modern reading notes that Nero 
Caesar, written in Hebrew letters, totals 666, with the striking support that some ancient manuscripts 



read 616, which matches the same name spelled without the final letter. Present this as the leading 
scholarly reading, valuable because it anchors the chapter in real history, not as Church teaching; the 
Church has defined nothing here. Alongside it, an old and edifying observation: six falls short of seven, 
the book’s number of completeness, and here it falls short three times: it is, the text says, a human 
number, humanity absolutizing itself and always failing to be God. What is not permitted is the 
perennial parlor game of pinning 666 on the era’s villains; St. Irenaeus, two generations from John, 
weighed candidate names himself and then counseled against deciding (see his Voice below).

Then lift your eyes (14:1–5): the Lamb standing on Mount Zion (Psalm 2:6: I have set my king on Zion), 
and with him the 144,000 (Session 6’s sealed people), foreheads bearing his name and his Father’s name. 
There is the answer to the mark: God’s people were marked first. They sing a new song no one else can 
learn, and they follow the Lamb wherever he goes. On 14:4’s startling description (not defiled themselves 
with women... chaste): state first that marriage is not defiling (Hebrews 13:4), then read it within the 
book’s own idiom, where the great sin is figured as fornication with idols and Babylon the harlot 
(coming in Session 12), so the celibate-warrior image describes covenant fidelity: an army that never 
touched the enemy’s cult. Many also hear in it a real honoring of consecrated virginity, which the 
Church cherishes; both notes can sound together, and neither reads 14:4 as disdain for marriage, which 
this book will crown with a wedding feast.

Pastoral note. This chapter attracts conspiracy anxiety like no other Scripture. Two ditches to steer 
between: cynicism that finds the beast quaint, and panic that finds him in every barcode. The text’s own 
pastoral word appears twice, and it is neither: Here is a call for the endurance and faith of the saints 
(13:10; compare 14:12). If someone in your group is genuinely frightened of accidentally taking the mark, 
give them the text’s comfort directly: Revelation ties the mark to worship of the beast (13:12, 15–16; 
explicitly at 14:9–11, 16:2, 19:20, 20:4): allegiance is its meaning, and no one is damned by a barcode, a 
chip, or a mistake. The Church’s teaching on culpability requires knowledge and consent; the beast 
trades in exactly those, and so does the Lamb.

Old Testament Roots and Fulfillment
• Daniel 7:2–8, 21, 25: four beasts from the sea, the ten horns, the boastful little horn, war on the 

saints, and the time, two times, and half a time. Tonight’s central discovery: John’s beast is Daniel’s 
four in one.

• Deuteronomy 6:4–8: bind God’s words as a sign upon your hand and as frontlets between your eyes: 
allegiance written on deed and thought. The mark on hand and forehead (13:16) is its dark parody. 
Discovery passage tonight.

• Psalm 2:6: I have set my king on Zion, my holy hill: the ground under the Lamb’s feet in 14:1.

• Exodus 20:2–5 and Daniel 3: the first commandment, and the furnace-tested refusal of Daniel’s 
three friends to worship the golden image: the spiritual ancestry of everyone who refuses the beast.

• 1 Kings 18:20–39 with Deuteronomy 13:1–3: Elijah’s authentic fire from heaven, which the land 
beast counterfeits (13:13–14); and Moses’s rule that even a successful sign proves nothing if it leads 
to other gods.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies, Book 5

Writing within living memory of John’s circle, St. Irenaeus discusses the number 666, notes that it 
stands in the ancient and approved copies, considers candidate names of the era (Lateinos and 
Teitan among them), and then warns against asserting any: it is safer and less presumptuous, he 



teaches in substance, to await the fulfillment than to decide on a name, for if it were needful that 
the name be openly proclaimed in his own day, it would have been announced by the one who saw 
the vision. The Church’s earliest commentary on 666 is a warning label against the very cottage 
industry that thrives on it.

 

VOICE OF THE CHURCH

St. Augustine  ·  City of God, Book 14

Two loves have built two cities: love of self, reaching contempt of God, built the earthly city; love of 
God, reaching contempt of self, built the heavenly one. For this study’s application, Augustine’s 
famous sentence maps tonight’s chapter: the beast’s empire and the Lamb’s Zion are not two places 
on a map but two loves contending for every heart, in every age, including inside the baptized.

 

VOICE OF THE CHURCH

St. Justin Martyr  ·  First Apology (summary)

St. Justin told the emperor, in substance: we worship God alone, but in all else we gladly serve you, 
paying taxes and praying for kings, acknowledging your authority while refusing you our adoration. 
It is the exact line the beast erases and the martyrs died on: everything lawful to Caesar, nothing of 
God’s. Christians are not anarchists; they are people who know what worship is.

Catechism Connection
• CCC 675–676: the Church’s final trial: a religious deception offering apparent solutions at the price 

of apostasy from the truth, its supreme form the Antichrist’s pseudo-messianism, man glorifying 
himself in place of God; and the Church’s rejection of secular messianism in every form. The 
doctrine of chapter 13 without the imagery.

• CCC 2113: idolatry names divinizing what is not God, and the Catechism’s own list includes power 
and the state. The beast is not exotic; he is on the Catechism’s shortlist of everyday idols.

• CCC 2242: the citizen is obliged in conscience not to follow civil directives contrary to the moral 
order: we must obey God rather than men. The charter of every martyr in this chapter.

• CCC 1090: in the earthly liturgy we take part in a foretaste of the heavenly liturgy celebrated in the 
holy city toward which we journey. The doctrinal center of the Assembly; presented only there.

• CCC 1137–1139: the paragraphs held in silence since Sessions 1 and 4: the Catechism reads Revelation 
4–5 as the liturgy celebrated by the whole Christ, head and body. Tonight the silence ends.

• CCC 1326: by the Eucharistic celebration we already unite ourselves with the heavenly liturgy and 
anticipate eternal life. One sentence, the whole reveal.

• CCC 1366–1367: the Eucharist makes present the one sacrifice of the cross and does not repeat it; the 
victim is one and the same. The precision that keeps the Assembly orthodox and lets it stay 
glorious.

THREAD WATCH (LEADER ONLY)

Counterfeit thread planted and named tonight: parody trinity, parody resurrection (mortal wound 
healed), parody seal (the mark), parody universality. It pays off in Session 12 (Babylon as anti-
Bride) and resolves when the true versions arrive (the Bride, Sessions 13–14). Let the group build 
the counterfeit list themselves in Question 4.



Seal versus mark: connect explicitly back to Session 6 (7:3) and forward: foreheads reappear at 22:4 
(his name shall be on their foreheads). Do not cite 22:4 to the group yet.

Seven heads and ten horns from 12:3 now explained as far as the text explains them; the heads get 
counted in Session 12 (17:9–11). If asked tonight: three weeks.

Endurance refrain (13:10; taken up again at 14:12, next session’s text) is the chapter’s pastoral spine, 
with 13:18’s call for wisdom as its partner; say it aloud at least twice.

How long? thread: the beast’s war on the saints (13:7) is the machinery the martyrs’ prayer is 
about; one sentence connecting them keeps the threads braided.
FURNITURE OF HEAVEN SPEAKS TONIGHT: your private list retires, in glory. The final thirty 
minutes are ring-fenced for the Assembly: the group builds the inventory, says the discovery 
themselves, and only then hears the Church confirm it. From next session forward the observations 
continue in the open; the thread converts from secret to shared lens.
SECOND SEAL OPENS TONIGHT: bring every My Sunday Guess slip. They open during the Assembly, 
after the group has said the discovery aloud, never before. Read each with honor; the point is not 
who guessed right but that everyone was already circling the truth. Return the slips as keepsakes.

Session Goals
1. The group assembles the sea beast from Daniel 7 by opening the passage.

2. The group discovers the counterfeit structure (trinity, resurrection, seal, universality) themselves.

3. The group can give the honest account of 666: the leading Nero reading, the falling-short-of-seven 
observation, and St. Irenaeus’s warning.

4. The group can state where lawful citizenship ends and idolatry begins (Justin’s line; CCC 2242).

5. Each participant identifies one place the beast’s economy currently prices their allegiance, and one 
act of endurance for the week.

6. The Assembly succeeds: the group says the discovery themselves before any authority is quoted.

7. The Sunday seals are opened, read, and honored.

8. The once-for-all precision lands inside the joy: participation, not repetition.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (13:1–14:5, with discovery passages): 35–40 min

• The Assembly (ring-fenced; see Discussion Guide): 30 min

• Send questions, Live It This Week, memory verse, closing prayer, distribute Take-Home 9: 10–12 
min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, then give the 666 material (Question 5) as a 
five-minute presentation, then compress the second-beast question. Never shave a minute from the 
Assembly; if 666 speculation runs hot, name the parking lot and move: the Assembly outranks everything.



Discussion Guide

Opening Prayer
Leader: Lord God, you alone are worthy of worship. Give us tonight the wisdom your word calls for: to 
recognize every counterfeit, to render what is lawful and refuse what is not, and to stand with the Lamb 
on Mount Zion bearing your name on our minds and your work in our hands. Through Christ our Lord. 
Amen.

Win
1. What is the best counterfeit you have ever encountered: a fake product, profile, or offer that almost 

fooled you? What finally gave it away?

2. Where do you feel the strongest pull to trade a piece of conviction for belonging, advancement, or 
access? (Categories are enough; no confessions required.)

Build
Read Revelation 13:1–10 aloud.

3. This beast has a family tree. Discovery: open Daniel 7:2–8 and 7:21, 25. What did Daniel see, what 
did his beasts represent, and what has John done with them? What, then, is the sea beast, both for 
John’s first hearers and for every age since?

ANSWER  ·  share after the discussion

Daniel saw four beasts rise from the sea: a lion, a bear, a leopard, and a ten-horned terror with a 
boastful little horn that made war on the saints: four successive empires under judgment. John’s 
single beast has the leopard’s body, the bear’s feet, the lion’s mouth, and the ten horns: Daniel’s four 
in one. Empire, concentrated and unmasked. For the first hearers this wore Rome’s face: the sea-
borne power whose cult demanded worship and whose sword took the saints (the blasphemous 
mouth, the war on the saints, and the forty-two months all check Daniel’s boxes). And because John 
fused all Daniel’s beasts into one, the figure outruns Rome by design: wherever political power 
absolutizes itself and bids for the allegiance owed to God, the beast has surfaced again, and the 
Church teaches that this deception reaches its supreme form in the Antichrist before the end (CCC 
675–676; a personal figure, in the common expectation of Fathers and theologians). First century, 
every century, last days: the approaches from Session 1 are all on duty in this chapter, and honestly 
so.

4. Look at 13:3–4: one of the beast’s heads seemed to have a mortal wound, and its mortal wound was 
healed, and the world worships. Where have we met a slain-yet-standing figure before, and what is 
the text telling us about how evil operates?

ANSWER  ·  share after the discussion

The Lamb standing, as though it had been slain (5:6). The beast’s healed death-wound is a 
deliberate parody of the death and Resurrection of Christ, complete with the world’s awed doxology 
(who is like the beast? mimics the very shape of biblical praise: who is like thee, O LORD?, Exodus 
15:11). Keep this discovery; the whole chapter runs on it: evil in Revelation creates nothing of its 
own: it corrupts and counterfeits what God has already done. That is both a warning (expect the 
counterfeit to look uncannily like the real) and a strange comfort (the devil is a plagiarist, not an 
author; even his best material is stolen from the gospel).

Read Revelation 13:11–17 aloud.



5. The second beast looks like a lamb and speaks like a dragon (13:11). What does it actually do (list its 
works from 13:12–17), and what real first-century machinery was John’s audience looking at? Now 
assemble the whole counterfeit: dragon, sea beast, land beast, wound, mark. What is each aping?

ANSWER  ·  share after the discussion

Its works are religious marketing for the first beast: it organizes worship, performs validating 
wonders (fire from heaven: Elijah’s authentic sign, counterfeited; and Deuteronomy 13:1–3 already 
ruled that a sign which leads to other gods condemns its worker, however well it works), erects and 
animates the image, and enforces it economically: no buying or selling without the mark. John’s 
hearers knew the machinery personally: the imperial cult’s provincial priesthoods (Asia Minor was 
their showcase), the emperor’s images, and the guild economy where feast attendance commonly 
pressed on a livelihood (Thyatira’s pressure from Session 2, now made a system). (The famous 
certificates of sacrifice belong to the later Decian persecution; the first-century squeeze ran through 
cult and commerce.) Later the book will simply call this figure the false prophet.

Now the counterfeit pattern many commentators recognize, which your group should assemble 
aloud and test: dragon, beast, and false prophet aping Father, Son, and the prophetic Spirit; the 
healed wound aping the Resurrection; authority over every tribe and tongue aping the Lamb’s 
ransom of every tribe and tongue (5:9); and the mark on right hand or forehead aping both the seal 
of God’s servants (7:3) and Deuteronomy 6:8, where God’s word is bound on the hand and as 
frontlets between the eyes: what you do and what you think, marked for God (Revelation’s forehead 
echoes the frontlets). (Open Deuteronomy 6:4–8 now as the discovery.) The book sets two rival 
markings before every reader; the question is whose you bear.

6. Verse 18 says: This calls for wisdom. Give the group the honest state of the question on 666, in three 
layers: the leading historical reading, the symbolic observation, and the oldest patristic advice. 
(Leader: present, then discuss which layer the group finds most illuminating and why.)

ANSWER  ·  share after the discussion

Layer one, the leading scholarly reading: ancient letters doubled as numerals, and Nero Caesar 
written in Hebrew letters totals 666; strikingly, some ancient manuscripts read 616 instead, which is 
what the same name totals in a variant spelling. That reading anchors the number in the persecutor 
John’s hearers knew. Hold it as strong scholarship, not doctrine; the Church has defined nothing 
here. Layer two, the symbolic observation: six falls short of seven, this book’s number of fullness, 
and falls short three times over: it is a human number (13:18), humanity inflating itself toward 
godhood and always failing to arrive. Layers one and two agree happily: Nero was exactly that. 
Layer three, the oldest advice: St. Irenaeus, two generations from John, knew the number, weighed 
candidate names himself, and then counseled leaving the identification to the fulfillment: better to 
wait humbly than to assert rashly. One of the earliest surviving Christian discussions of 666 ends in 
a warning against 666 industries. Every generation’s attempt to pin the number on its villains has 
embarrassed itself; wisdom here looks like Irenaeus.

Read Revelation 14:1–5 aloud.

7. After two beasts, look up. Who stands where (Psalm 2:6 is the address), who is with him, and what 
is on their foreheads? What does this scene answer, and what do you make of the description in 
14:4?

ANSWER  ·  share after the discussion

The Lamb stands on Mount Zion (I have set my king on Zion, Psalm 2:6: the coronation the nations 
raged against, accomplished), and with him the 144,000 of Session 6: the sealed people, foreheads 
bearing his name and his Father’s name. That is the answer to the mark: God marked his people 



first, and the beast’s brand is the forgery, not the original. They sing a song only the redeemed can 
learn, and their whole rule of life is one clause: these follow the Lamb wherever he goes.

On 14:4 (it is these who have not defiled themselves with women, for they are chaste): read the 
whole clause, say plainly what Scripture says elsewhere: marriage and the marriage bed are 
honorable and undefiled (Hebrews 13:4): then read it in the book’s own idiom, where the great 
infidelity is figured as fornication with idols and, shortly, with Babylon the harlot: this is covenant-
faithfulness language: an army on holy-war footing that never once visited the enemy’s shrines. 
Many also hear a genuine honoring of consecrated virginity, which the Church cherishes as a real 
vocation; both senses can sound together. What it is not is disdain for marriage: this book is racing 
toward a wedding.

BUILD, THEN PRESS: IS THE MARK A COMING TECHNOLOGY?

Present this at full strength before answering. Many sincere Christians argue: the text is concrete: a mark 
on the right hand or the forehead, without which no one can buy or sell. For the first time in history, 
implantable chips, digital IDs, and cashless systems make that literally feasible. Surely faithfulness 
means watching for the technology, warning others, and refusing it at any cost; and surely a chapter 
this specific about buying and selling means the mark will be an actual object, and taking it, even under 
pressure, means damnation (14:9–11 says so).

8. What is right in that vigilance? And what do the text and the Church’s teaching correct in it?

ANSWER  ·  share after the discussion

What is right: the economic squeeze is real in the text, and it is not paranoid to notice that systems 
of commerce can become systems of coercion; Christians have faced exactly that, from guild feasts 
to party membership, and may again. The refusal to purchase belonging at the price of worship is 
the chapter’s command, and the willingness to lose money for Christ is non-negotiable discipleship.

What needs correcting: the mark parodies the seal of God (7:3) and the binding of God’s word on the 
hand and as frontlets between the eyes (Deuteronomy 6:8): God’s seal is covenantal allegiance, often 
understood in baptismal terms, showing in thought and deed, and a parody need not share its 
counterpart’s physical form to share its meaning. What the text fixes is the mark’s meaning: 
allegiance to the beast, expressed in worship and enforced through economics (13:12, 15–16; joined 
explicitly to worship at 14:9–11; 16:2; 19:20; 20:4). The Church has identified no technology as the 
mark, and none can be identified as it from its features alone; and the fear of unwitting damnation 
gets both the text and Catholic moral teaching wrong: mortal culpability requires knowledge and 
full consent (and 14:9–11’s warning falls on conscious worshipers of the beast). A Christian could 
carry every technology on earth and be unmarked, and a Christian with no devices at all could bear 
the mark in full, by bowing to power for the sake of buying and selling. Watch, then: but watch your 
worship, not your wallet’s hardware. And the positive command outlasts every technological guess: 
endurance and faith, following the Lamb wherever he goes.

DIG DEEPER

Daniel 3 as the counter-liturgy. The land beast’s animated image, commanding worship on pain of 
death, has an ancestor: Nebuchadnezzar’s golden image, the music cue, and the furnace. Read 
Daniel 3:16–18 this week and notice the three friends’ answer: our God is able to deliver us; but if 
not, we will not serve your gods. That but if not is the whole spirituality of Revelation 13: 
faithfulness not contingent on rescue. The Church has read Daniel and Revelation as one syllabus 
on martyrdom from the beginning.



The Assembly
9. Leader: We have spent tonight with a counterfeit liturgy: a mock throne, a mock resurrection, a 

mock seal, a mock acclamation. Forgers only copy currency that is real. Before we close, ring-fence 
what remains of the evening for a different kind of question about the real thing.

10. For nine sessions we have kept company with this book. Name everything we have met in it that 
you would also find inside a Catholic church on a Sunday morning. Call them out; we will build the 
list together.

ANSWER  ·  SHARE AFTER THE DISCUSSION

Capture the group’s list first, then fill every gap from your private Furniture of Heaven list: the 
Lord’s Day; the seven golden lampstands; the long robe and golden sash; a kingdom of priests; the 
Amen; the hidden manna; white garments; the meal at the door (3:20); Holy, holy, holy; the elders 
in white casting their crowns; the prostrations; the golden bowls of incense, which are the prayers 
of the saints; the Lamb standing as though slain; Worthy is the Lamb; the new song; the altar and 
the souls beneath it; the seal on the forehead; the palms; the acclamations; the half hour of silence; 
the golden censer; the scroll taken and eaten; the temple; and, last week, the ark of the covenant. 
Let the length of the list do its own arguing.

11. Look at the list we just made. Where has this book had us standing since Session 1?

ANSWER  ·  SHARE AFTER THE DISCUSSION

Let the group say it before you do, in their own words: inside the Mass; inside the worship of 
heaven that the Mass enters. Honor every phrasing that lands near it, and do not correct toward a 
formula. Only after they have said it, confirm it: John’s vision is saturated with the worship of the 
Church because what John saw is what the Church’s worship enters. The discovery belongs to them 
tonight; your nine weeks of silence just paid for themselves.

12. Open the second seal. Bring out every My Sunday Guess and read each aloud with honor. The point 
is not who guessed right but that everyone was already circling the truth. Return the slips as 
keepsakes.

13. Now, and only now, the Church in her own voice:

VOICE OF THE CHURCH

St. Cyril of Jerusalem  ·  Mystagogical Catecheses (summary)

Teaching the newly baptized about the Mass in fourth-century Jerusalem, St. Cyril explains, in 
substance, that when the Church sings the thrice-holy hymn she is deliberately joining her voice to 
the seraphim and the hosts of heaven, so that earth’s worship and heaven’s become one act of 
praise. Read only after the group has said the discovery themselves.

 

VOICE OF THE CHURCH

St. John Chrysostom  ·  On the Priesthood (summary)

St. John Chrysostom teaches, in substance, that at the celebration of the sacred mysteries the 
sanctuary is thronged with angels honoring the One who lies upon the altar, and that the worship 
offered there is a share in the worship of heaven. What John saw through an open door, the Church 
enters through an open sanctuary.

 



VOICE OF THE CHURCH

The Second Vatican Council  ·  Sacrosanctum Concilium 8

The Council teaches that in the earthly liturgy we take part in a foretaste of the heavenly liturgy 
celebrated in the holy city toward which we journey as pilgrims, where Christ is minister of the 
sanctuary; with the whole company of heaven we sing a hymn of glory to the Lord. The Council 
states as doctrine what the group has just assembled as inventory (CCC 1090; 1137–1139; 1326).

14. One precision, inside the joy. The Catechism teaches that the Eucharist makes present the one 
sacrifice of the cross; it does not repeat it (CCC 1366–1367). Why does that distinction make 
tonight’s discovery greater rather than smaller?

ANSWER  ·  SHARE AFTER THE DISCUSSION

Because participation outranks repetition. If each Mass repeated Calvary, Calvary would have been 
insufficient. Because the sacrifice is once for all, every Mass is that one offering made sacramentally 
present, and the congregation at the smallest weekday Mass stands where John stood: before the 
throne, before the Lamb standing as though slain. The discovery is not that the Mass resembles 
heaven. It is that heaven is where the Mass happens.

15. Leader: from tonight the list is open; we collect the liturgical observations together, out loud, for the 
rest of the study. The wedding this liturgy feeds waits four sessions ahead; do not preview it.

Send
16. Where does the beast’s economy currently price your allegiance: a room where faith costs status, a 

job where conscience costs money, a platform where truth costs followers? Name one, at whatever 
level of privacy you need.

17. These follow the Lamb wherever he goes (14:4). Where, concretely, is the Lamb currently going that 
you have been declining to follow?

Live It This Week
• Do one act of costly allegiance this week: the place you named in the Send questions. Small and real 

beats large and imaginary.

• This Sunday, attend Mass with tonight’s inventory in mind, from the sign of the cross to the final 
blessing. Count what you now recognize, and thank God for one item by name.

• Read Daniel 3:16–18 once, and pray the three friends’ compressed motto, drawn from Daniel 3:18, 
over your situation: but if not, we will not serve.

• Read Revelation 14:6–20 for next session.

• Memorize the memory verse below.

Memory Verse
Here is a call for the endurance and faith of the saints. (Revelation 13:10, RSV2CE)

Closing Prayer
Leader: Lord, you have set your King on Zion, your holy hill, and your name on your people. Keep us 
from every counterfeit: unbought, unbranded, unafraid. When belonging is priced, give us endurance; 
when wonders deceive, give us wisdom; and keep our feet behind the Lamb, wherever he goes. Through 
Christ our Lord. Amen.



Distribute Take-Home 9 as people leave.



Leader Reference Card
Every passage used in Session 9, in order:

• Revelation 13:1–10 (read aloud)

• Daniel 7:2–8, 21, 25 (discovery)

• Exodus 15:11 (leader background, who is like)

• Revelation 13:11–17 (read aloud)

• Deuteronomy 6:4–8 (discovery)

• 1 Kings 18:20–39 (leader background, Carmel)

• Revelation 13:18 (leader presentation on 666)

• Revelation 14:1–5 (read aloud)

• Psalm 2:6 (verification in discussion)

• Daniel 3:16–18 (Dig Deeper and Live It This Week)

• The Assembly: the Furniture of Heaven inventory; CCC 1090, 1137–1139, 1326, 1366–1367 (leader 
presentation after the group speaks)

• Memory verse: Revelation 13:10



THE UNVEILING

Session 10
The Eternal Gospel and the Harvest

Revelation 14:6–20

A Fourteen-Session Inductive Study for Young Adults

Blessed are the dead who die in the Lord. (Revelation 14:13, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group hears the three angels’ messages as the gospel’s last public address to the 
world (worship the Creator; Babylon falls; the beast’s cup is wrath), receives the book’s gentlest 
beatitude in its sternest chapter (blessed are the dead who die in the Lord), and reads the two harvests 
of the earth with honest eyes: history ripens, and it ripens toward Christ.

Catholic Touchstone. The Church can speak of judgment without flinching and without cruelty, because 
she knows both truths this chapter holds: God desires all to be saved and predestines no one to hell (CCC 
1037), and hell is real as the definitive self-exclusion of a freedom God will not force (CCC 1033). Tonight 
requires both hands.

What You Need to Know
This passage is the hinge between the beast chapters and the judgment chapters, and it is arranged as 
proclamation before harvest: heaven says everything out loud before anything is reaped.

Three angels preach in succession, the first flying in midheaven for all the earth to hear. The first carries 
an eternal gospel for every nation and tribe and tongue and people (the Lamb’s own list): fear God and 
give him glory, and worship him who made heaven and earth. Notice what this last-hour gospel is: not a 
new message but the oldest one, the first commandment aimed at a world worshiping the beast: 
worship the Creator. The second angel announces, in the prophets’ completed tense, fallen, fallen is 
Babylon the great: her first appearance in the book, dropped like a stone with no introduction (she gets 
two full chapters shortly; tonight, plant only). The third angel delivers the counter-warning to the mark: 
those who worship the beast drink the wine of God’s wrath, and the smoke of their torment goes up for 
ever and ever (14:9–11). This is the hardest text in the study so far; the notes below and the steelman 
give it a full and honest treatment. Then the passage exhales, twice: Here is a call for the endurance of 
the saints (14:12, the refrain from last session, now expanded: those who keep the commandments of 
God and the faith of Jesus: the whole Christian life in two clauses), and the beatitude: Blessed are the 
dead who die in the Lord henceforth... that they may rest from their labors, for their deeds follow them. 
The Church has prayed this verse over her dead for centuries; it belongs to the funeral liturgy’s 
bloodstream, and to the doctrine that what we do in the body accompanies us to judgment (CCC 1021–
1022).

Then the two harvests. First (14:14–16): one like a son of man on a white cloud (Daniel 7’s figure, most 
naturally read here as Christ; compare 1:13) swings his sickle and the earth’s grain is reaped. Second 
(14:17–20): an angel gathers the vintage and throws it into the great wine press of the wrath of God, 
trodden outside the city, blood flowing hyperbolically deep and far (one thousand six hundred stadia: 
read by some as four times four times one hundred, totality squared, by others as roughly the land’s 
length: apocalyptic idiom either way, not cartography). Both harvests come from Joel 3:13 (put in the 
sickle, for the harvest is ripe... the wine press is full), tonight’s discovery text. Are the two harvests two 
views of one judgment, or is the grain harvest the ingathering of the redeemed (Christ himself reaps it, 
no wrath language attaches to it, and the Gospels’ harvest imagery for the kingdom’s ingathering, Mark 
4:29; Matthew 9:37–38, makes a salvific reading plausible) while the vintage is the judgment of the 
impenitent? Commentators divide, and the Church has not ruled; present both readings and let the 
text’s own asymmetries speak. What is not ambiguous is the winepress’s ancestry: Isaiah 63:1–6, where 
the LORD comes from Edom with garments stained from treading the press alone. Christians since the 
Fathers have read Isaiah 63’s stained treader of Christ; a long meditation, worth sharing as meditation, 
adds: before he treads any winepress of wrath, he was himself pressed, and the Gospels locate his agony 
in a garden whose name, Gethsemane, means oil press. Revelation 19 will show the Rider’s robe dipped 
in blood before any battle begins; hold the observation until then, but know where it is going.



On 14:9–11 specifically, get the register and the doctrine both right. The register: smoke going up for ever 
comes from Isaiah 34:9–10, Edom’s judgment idiom, and the cup of unmixed wine from the prophets’ 
cup of wrath (Jeremiah 25:15; Psalm 75:8): this is apocalyptic judgment language in its native key. The 
doctrine: the Church really does teach the possibility of definitive loss. Hell is real; its chief pain is 
eternal separation from God; it is not God’s ambush but the terminus of a freely chosen refusal persisted 
in to the end (CCC 1033–1035); and God predestines no one to it and desires all to be saved (CCC 1037; 1 
Timothy 2:4). Note carefully whom the warning addresses: conscious worshipers of the beast, in a 
context where worship is deliberate allegiance. The text is not a description God enjoys; it is the loudest 
possible warning sign posted before a cliff, by the one who died to keep people from it. Warnings this 
severe are a mercy of the severest kind.

Pastoral note. Someone in your room has buried a person they love, and someone may be frightened, 
tonight or from childhood, by texts like 14:10–11. Give the beatitude of 14:13 its full unhurried weight, 
and keep the third angel’s warning attached to what it is attached to in the text: allegiance to the beast, 
not the ordinary struggling Christian life. Fear of hell that drives a person to Christ has done its work; 
fear that drives a person to despair has been detached from the gospel, and tonight should reattach it.

Old Testament Roots and Fulfillment
• Joel 3:13: put in the sickle, for the harvest is ripe; the wine press is full: the single verse behind both 

harvests. Discovery passage tonight.

• Isaiah 63:1–6: the one who trod the wine press alone, garments stained; the ancestry of 14:19–20 
(and of the Rider’s robe in chapter 19). Discovery passage tonight.

• Isaiah 34:9–10: Edom’s smoke going up for ever: the prophetic idiom behind 14:11.

• Jeremiah 25:15 and Psalm 75:8: the cup of the wine of wrath in the LORD’s hand; the third angel’s 
cup (14:10) is theirs.

• Genesis 1 and Exodus 20:11: him who made heaven and earth: the eternal gospel (14:7) is creation’s 
oldest claim aimed at the newest idol.

• Daniel 7:13: one like a son of man on the clouds: the reaper of 14:14 identified.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Francis of Assisi  ·  Canticle of the Creatures

St. Francis, near his own death, praised God through Sister Bodily Death, from whom no living man 
can escape, and sang: woe to those who die in mortal sin; blessed those whom death will find in 
your most holy will, for the second death shall do them no harm. The Canticle breathes this chapter: 
both the warning and the beatitude, held together without contradiction by a saint who feared sin 
and did not fear dying.

 

VOICE OF THE CHURCH

St. Alphonsus Liguori  ·  Preparation for Death (summary)

St. Alphonsus, Doctor of the Church, teaches in substance that the remembrance of death is not 
morbid but medicinal: the great teacher of how to live, meant to detach us from what we cannot 
keep and attach us to the One no death can take from us while we remain in his grace. Blessed are 
the dead who die in the Lord is not a verse for funerals only; it is a compass for Tuesdays.

 



VOICE OF THE CHURCH

St. Bede the Venerable  ·  Explanation of the Apocalypse (summary)

St. Bede reads the two harvests, in substance, as the end of the age gathering both crops the earth 
has grown: the wheat of the elect brought into God’s barn and the vintage of the impenitent given to 
judgment, each given at last to its own end. The study’s application: the crops ripen through long 
seasons of choices; history, on this reading, is not interrupted by the end but completed by it.

Catechism Connection
• CCC 1033–1035: hell as the state of definitive self-exclusion from communion with God, freely 

chosen; its principal pain eternal separation from the God in whom alone we can have life.

• CCC 1036–1037: the Church’s warnings as a call to responsibility and conversion; God predestines no 
one to hell, and desires all to be saved.

• CCC 1021–1022: the particular judgment: each life measured at death by its works and faith: their 
deeds follow them (14:13) is cited territory here.

• CCC 2096–2097: adoration: acknowledging God as Creator and Savior, the first act of the virtue of 
religion: the eternal gospel of 14:7 in doctrinal form.

THREAD WATCH (LEADER ONLY)

Babylon planted tonight (14:8), deliberately unexplained: fallen, fallen is Babylon the great. If 
asked: two sessions. Do not preview the harlot.

Counterfeit thread: the cup of Babylon’s wine (14:8) versus the cup of God’s wrath (14:10) versus, 
eventually, the cup of the Lord’s supper: cups are becoming a motif; note it silently.

Endurance refrain recurs expanded (14:12): keep the commandments of God AND the faith of Jesus. 
Say it aloud; it is the study’s working definition of perseverance.

Winepress: plant the Isaiah 63 wine-stained figure tonight; the Rider’s pre-battle bloodied robe 
(19:13) pays it off in Session 13. Do not cite 19:13 yet.

How long? thread: one session from full resolution. Tonight’s vintage is its machinery beginning to 
turn.
Furniture of Heaven, now in the open: the lens is shared from tonight. Invite the group to add 
entries themselves: the eternal gospel proclaimed to every nation (14:6) and the blessing on those 
who die in the Lord (14:13).

Session Goals
1. The group can state the eternal gospel of 14:7 and why creation-worship is the last-hour message to 

a beast-worshiping world.

2. The group receives 14:13 unhurried, and connects deeds follow them to the particular judgment.

3. The group reads 14:9–11 with both register (prophetic idiom) and doctrine (CCC 1033–1037) intact.

4. The group finds Joel 3:13 beneath both harvests and can state both readings of the grain harvest 
honestly.

5. Each participant names one deed they want following them, and begins it this week.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min



• Win questions: 10 min

• Build (14:6–20, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 10: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take Question 2 (Babylon’s planted 
announcement) in one leader sentence.



Discussion Guide

Opening Prayer
Leader: Father, Creator of heaven and earth, we fear you, we give you glory, we worship you. Speak 
tonight both of your words: the warning that loves us enough to be loud, and the blessing over all who 
die in you. Teach us to live so that our deeds may follow us gladly. Through Christ our Lord. Amen.

Win
1. What is a warning you are glad someone gave you bluntly, even though it was hard to hear at the 

time?

2. When you think about your own death (honestly, how often is that?), what feeling comes first: fear, 
avoidance, curiosity, peace?

Build
Read Revelation 14:6–7 aloud.

3. An angel proclaims an eternal gospel to every nation. Read the content of it in verse 7 carefully. 
What is this gospel, why might it surprise us, and why is worship him who made heaven and earth 
exactly the message for the world of chapter 13?

ANSWER  ·  share after the discussion

Fear God and give him glory, for the hour of his judgment has come; and worship him who made 
heaven and earth, the sea and the fountains of water. It surprises us because it sounds like page 
one, not the last page: no cross or empty tomb named, just the Creator’s claim. But aim it at chapter 
13 and it snaps into focus: a world worshiping a beast (a creature, a counterfeit) is being told the 
one thing idolatry forgets: only the Maker is worthy of worship (CCC 2096–2097). The eternal 
gospel is eternal because it was true before Eden’s serpent spoke and will be true after him: creation 
itself is a summons to adore. Every honest scientist tracing the fountains of water, every child 
staring at the sea, is holding the first page of this gospel.

4. The second angel drops one sentence (14:8): fallen, fallen is Babylon the great. We have never met 
Babylon in this book. What is the effect of announcing a fall before an introduction, and what tense 
is the announcement in?

ANSWER  ·  share after the discussion

The completed tense: fallen, fallen, the prophets’ way of announcing a certainty so fixed it can be 
spoken as past (Isaiah 21:9 uses the identical doubled cry). We meet Babylon’s obituary before we 
meet Babylon: whoever she is (two sessions, and you will get her full file), the first thing heaven 
wants known about her is that she loses. The book does this on purpose with every enemy: the 
dragon was introduced already defeated in principle (12:11), the beast with his time limited, 
Babylon already fallen. Revelation refuses to let any evil be introduced as ultimate.

Read Revelation 14:9–13 aloud, without rushing.

5. The third angel’s warning (14:9–11) is the severest text we have read. First the register: where does 
this language come from? (Leader: Isaiah 34:9–10; Jeremiah 25:15.) Then the doctrine: what does 
the Church actually teach about hell, and whom exactly does this warning address? Then verses 12–
13: what two words does the passage end on, and for whom?



ANSWER  ·  share after the discussion

Register: the cup of unmixed wrath is Jeremiah’s cup handed to the nations, and smoke rising for 
ever is Isaiah’s idiom over Edom: this is judgment spoken in the prophets’ native key, maximal 
language for a maximal warning. Doctrine, stated with both hands: hell is real, and its essence is 
definitive self-exclusion from God, freely chosen and persisted in to the end (CCC 1033–1035); and 
God predestines no one to it, desires all to be saved, and issues warnings precisely as calls to 
conversion (CCC 1036–1037). Address: conscious worshipers of the beast: in this book the mark is 
deliberate allegiance, never an accident (Session 9). This text is a cliff-edge sign posted by the one 
who died to keep people from the cliff: severe because the drop is real, loving because the sign is 
loud.

And then the exhale, on purpose: endurance (14:12: keeping the commandments of God and the 
faith of Jesus, the whole Christian life in one breath) and blessing: Blessed are the dead who die in 
the Lord henceforth... that they may rest from their labors, for their deeds follow them. The chapter 
that contains the book’s sternest warning contains its tenderest beatitude, four verses apart. That is 
not inconsistency; that is a Father’s full voice. The Church prays 14:13 over her dead, and its last 
clause accords with her doctrine of the particular judgment (CCC 1021–1022): what you do in the 
body accompanies you. Nothing done in the Lord is left behind at the grave.

Read Revelation 14:14–20 aloud.

6. Two harvests. Discovery: open Joel 3:13 and read it aloud: both harvests are hiding in that one verse. 
Now compare the two scenes in Revelation: who reaps each, and what happens to each crop? Is the 
grain harvest judgment, salvation, or is the question open?

ANSWER  ·  share after the discussion

Joel gives both blades: put in the sickle, for the harvest is ripe... the wine press is full. In Revelation 
the grain is reaped by one like a son of man on a white cloud: Daniel 7’s figure, most naturally read 
as Christ himself (compare 1:13); the vintage is gathered by an angel and thrown into the wine press 
of the wrath of God. The question is genuinely open, and say so: many readers take both harvests as 
one judgment described twice (Joel’s pattern); many others notice the asymmetries: Christ 
personally reaps the grain, no wrath word touches that harvest, and the Gospels’ harvest imagery 
for the kingdom’s ingathering makes the salvific reading plausible (Mark 4:29; the harvest is 
plentiful, Matthew 9:37–38), while every wrath word crowds around the vintage. On that second 
reading the earth yields two crops at the end: a harvest home and a vintage of wrath, and the 
difference between them was grown across a lifetime of choices (St. Bede’s reading, in substance). 
The Church has not defined it; both readings preach.

On the winepress details: trodden outside the city, blood to the horse bridles for one thousand six 
hundred stadia: proposals include four times four times one hundred (totality squared) and the 
rough length of the holy land: either way apocalyptic idiom of complete judgment, not a hydrology 
report. And keep Isaiah 63 (your second discovery: read 63:1–3 now) in your pocket: the one who 
treads the press comes with garments already stained. Christians have long noticed where else in 
this book a robe is dipped in blood before any battle starts. Three sessions from the end, remember 
tonight.

BUILD, THEN PRESS: CAN A LOVING GOD ALLOW ANYONE TO BE LOST FOREVER?

Present this at full strength before answering. A sincere objector, outside the Church or within it, says: 
eternal torment is infinitely disproportionate to finite sins; a God who allows it, let alone decrees it, 
cannot be called loving in any sense the word will bear. Either everyone is finally saved (and texts like 
14:10–11 are pedagogy), perhaps through grace patiently winning every freedom in the end, or the lost 



simply cease to exist (annihilation): but everlasting conscious loss is morally unthinkable, and honest 
Christians should say so.

7. What is right and even holy in that protest? And what does the Church, holding this very text, 
actually answer?

ANSWER  ·  share after the discussion

What is right: the protest takes love seriously and refuses a god who delights in pain: so does the 
Church, absolutely. God does not want hell for anyone: he desires all men to be saved (1 Timothy 
2:4), predestines no one to hell (CCC 1037), and in Christ went to death to save us from it. Any 
presentation of hell as God’s eagerness is a slander the objector is right to reject. And the hope that 
hell be empty of any given person is a hope the Church never forbids; she has canonized many and 
has never once declared a single individual damned.

What the Church answers: love, to be love, must be refusable. Heaven is communion with God; a 
communion that could not be declined would be absorption, not love. Hell, in Catholic teaching, is 
definitive self-exclusion from the only source of joy (CCC 1033), ratified and imposed by God’s just 
judgment (CCC 1034–1035): its chief pain is eternal separation from God, and the imagery of fire and 
smoke speaks, in the prophets’ key, of a punishment as real as it is self-chosen. The strongest 
universalism argues that grace could in time win every freedom to a truly free repentance; the 
Church’s answer is not that this is unimaginable but that it is not what God has revealed: Christ’s 
own warnings treat final loss as a real possibility (no one in Scripture warns of Gehenna more often, 
or more tenderly, than Jesus), and the Church teaches the reality and eternity of hell for those who 
die in mortal sin (CCC 1033–1035), which no doctrine of a guaranteed universal outcome can stand 
beside; annihilationism, for its part, must argue against the Church’s constant reading of texts like 
this one and Matthew 25:46. What we may do is hope widely, pray for all, and trust the Judge whose 
hands still carry nail marks: the deepest Catholic answer to whether God is fair about hell is that the 
one who does the judging is the one who was crucified for the judged. But the warning stands, 
because the freedom is real and the stakes are real, and tonight’s text was written so that no one 
would drift over the cliff unsigned.

DIG DEEPER

Their deeds follow them (14:13) and the treasury of a life. The Church teaches that at the particular 
judgment each of us meets Christ with everything our freedom actually did (CCC 1021–1022), and 
that even a cup of cold water given in his name is not lost (Matthew 10:42). The doctrine of merit, 
rightly understood, harmonizes with this verse: in grace, through adoption and union with Christ, 
our works become really ours and really His at once, so that nothing done in the Lord evaporates. 
Ask yourself the inventory question this week: of everything I did today, what would I be glad to 
have follow me?

Send
8. What deed do you most want following you when you die, and what is its next concrete step this 

week?

9. Which do you need to hear more tonight, honestly: the third angel’s warning, or the beatitude of 
14:13? What would it change to take that word seriously for one month?

Live It This Week
• Begin the deed you named: one concrete step, this week, however small.



• Pray once for your own death: that it find you in the Lord; the Hail Mary’s second half (now and at 
the hour of our death) is the Church handing you the words.

• Read Revelation 15–16 for next session: the song of Moses returns.

• Memorize the memory verse below.

Memory Verse
Blessed are the dead who die in the Lord henceforth. “Blessed indeed,” says the Spirit, “that they may rest 
from their labors, for their deeds follow them!” (Revelation 14:13, RSV2CE)

Closing Prayer
Leader: Eternal rest grant unto them, O Lord, and let perpetual light shine upon them. Father, for all our 
beloved dead who died in you: rest and light. For all of us still laboring: deeds worth following us, 
endurance, and the faith of Jesus. And at the hour of our death: your most holy will. Amen.

Distribute Take-Home 10 as people leave.



Leader Reference Card
Every passage used in Session 10, in order:

• Revelation 14:6–7 (read aloud)

• Revelation 14:8 (read aloud; Isaiah 21:9 leader background)

• Revelation 14:9–13 (read aloud)

• Isaiah 34:9–10; Jeremiah 25:15; Psalm 75:8 (leader background, wrath idiom)

• Revelation 14:14–20 (read aloud)

• Joel 3:13 (discovery)

• Isaiah 63:1–3 (discovery)

• Daniel 7:13 (leader background, the reaper identified)

• Mark 4:29 and Matthew 9:37–38 (leader background, grain harvest readings)

• 1 Timothy 2:4 and Matthew 25:46 (steelman answer)

• Matthew 10:42 (Dig Deeper)

• Memory verse: Revelation 14:13



THE UNVEILING

Session 11
The Song and the Bowls

Revelation 15–16

A Fourteen-Session Inductive Study for Young Adults

Just and true are thy ways, O King of the ages! (Revelation 15:3, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group stands beside the sea of glass with the conquerors of the beast and discovers 
that they are singing the oldest victory song in Scripture: the song of Moses, now the song of Moses and 
of the Lamb; the study’s Exodus thread resolves in full view. Then the seven bowls: Egypt’s plagues no 
longer in warning thirds but full, and a voice from the altar declaring the judgments true and just: the 
martyrs’ how long?, by the book’s deliberate echo, answered.

Catholic Touchstone. The Church has always read the Exodus as the map of salvation: the sea crossing 
prefigures baptism (CCC 1221), the wilderness the Christian life, and the far shore the promised rest. 
Revelation 15 shows the map completed: God’s people standing beyond the sea, harps in hand, singing 
Moses’s song, now titled the song of Moses and of the Lamb.

What You Need to Know
Chapter 15 is the shortest chapter in the book and one of the most beautiful. Before the last plagues, John 
sees a sea of glass mingled with fire, and standing beside it (the Greek can also suggest upon it) those 
who had conquered the beast and its image and the number of its name: there is the study’s verb again, 
nikaō, worn now by the people who refused the mark. They hold harps of God and sing the song of 
Moses, the servant of God, and the song of the Lamb. The staging deliberately restages Exodus 15, 
tonight’s central discovery: Israel standing beyond the Red Sea, the pursuing power drowned, Miriam’s 
tambourines out, singing the sea victory. The sea of glass before the throne (4:6) is now shot through 
with fire (the pillar of fire? the trial passed through? both resonances are old); the beast plays Pharaoh; 
and the conquerors’ crossing, on the vision’s suggestion, was martyrdom and fidelity: they conquered by 
the blood of the Lamb (12:11), and the sea they crossed did not part for them: they went through it. The 
Church’s baptismal reading completes the circle: every Christian’s Red Sea is the font (CCC 1221), and the 
far shore singing has already begun in the liturgy.

Read the song itself (15:3–4) slowly with your group; every line is woven from the Old Testament 
(echoing Deuteronomy 32:4 on God’s just and faithful ways; Psalm 86:9 on all nations coming to 
worship; Jeremiah 10:7 on fearing the King of the nations). Notice what the song of Moses and the Lamb 
never mentions: the singers themselves. No verse celebrates their endurance; every line praises God’s 
deeds, justice, holiness, and the nations’ homecoming. Victory, sung rightly, is doxology. Note also the 
title the RSV2CE gives at 15:3: O King of the ages (some manuscripts read King of the nations; older 
English Bibles printed King of saints on slender textual grounds): worth a leader’s footnote if your group 
compares translations.

Then the tent of witness opens (15:5: the wilderness sanctuary’s solemn name; compare Numbers 17:7), 
seven angels receive seven golden bowls full of the wrath of God, and the sanctuary fills with smoke so 
that no one can enter until the plagues are finished: Sinai’s cloud and the dedication glory (Exodus 
40:34–35; 1 Kings 8:10–11) in their most solemn key. The bowls themselves (chapter 16) are Egypt’s 
plagues completed: foul sores (the boils of Exodus 9), sea and rivers to blood (Exodus 7), scorching sun, 
darkness over the beast’s kingdom (Exodus 10), the Euphrates dried (a dark inversion of the sea drying 
for Israel), and demonic frogs (Exodus 8) gathering kings for battle. Where trumpets struck thirds, the 
bowls read as full and final: the warning phase, by this contrast, is over. Twice the chapter pauses to 
state the moral logic aloud, and these are its load-bearing verses: the angel of water declares, Just art 
thou in these thy judgments... For men have shed the blood of saints and prophets, and thou hast given 
them blood to drink. It is their due! (16:5–6), and the altar answers, Yea, Lord God the Almighty, true 
and just are thy judgments! (16:7). The altar: the very altar beneath which the martyrs prayed how long 
(6:9–10) and from which their prayers rose as incense (8:3–5). The study’s longest thread is now 



explicitly answered: the bowls are not temper; they are the martyrs’ prayers, granted. And still, even 
now, the refrain of tragedy: they did not repent (16:9, 11): the door stood open to the last.

Two details need honest handling. Armageddon (16:16): the text says the demonic spirits assemble the 
kings at the place which is called in Hebrew Armageddon (Har-Magedon, mountain of Megiddo). 
Megiddo was Israel’s classic battlefield (Deborah’s victory, Judges 5:19; good king Josiah’s death, 2 Kings 
23:29), yet Megiddo has no mountain: many interpreters read the name as a symbol built from the 
battlefield of history, the rallying point of every power that gathers against God, rather than a set of 
coordinates for a future war. Hold it lightly and say the Church has defined nothing about it; the 
confrontation many interpreters connect with it (chapter 19) is over before it starts. And the thief 
beatitude (16:15): in the middle of the muster, Christ’s own voice interrupts: Lo, I am coming like a thief! 
Blessed is he who is awake: the third of the book’s seven beatitudes, echoing his own Gospel warning 
(Matthew 24:43–44). Even the battle chapter is aimed at watchfulness, not calculation.

Pastoral note. It is done (16:17) lands on English ears as a dark twin of the cry from the cross (the Greek 
differs: gegonen here, tetelestai at John 19:30); judgment and salvation in this book speak with kindred 
grammar because they flow from the same throne. Anyone wearied by two chapters of wrath should be 
told plainly where the study now turns: after Babylon’s funeral next session come the wedding feast, the 
King, and the city where God wipes away tears. The bowls are the storm before that morning, and the 
singers of chapter 15 are proof the morning is real.

Old Testament Roots and Fulfillment
• Exodus 15:1–11 (with 14:29–31): the song at the sea: the LORD has triumphed gloriously; who is like 

thee, O LORD, among the gods? The staging and spirit of Revelation 15:2–4. Central discovery 
tonight.

• Deuteronomy 32:4 (his ways are justice, a God of faithfulness); Psalm 86:9 (all the nations shall 
come and worship); Jeremiah 10:7 (who would not fear thee, King of the nations?): the song’s 
conceptual sources.

• Exodus 7–10: the plagues (boils, blood, darkness, frogs) returning in the bowls, now full. 
Comparison discovery tonight.

• Exodus 40:34–35 and 1 Kings 8:10–11: the glory-cloud filling tabernacle and temple so that none 
could enter; Revelation 15:8 speaks that language.

• Judges 5:19 and 2 Kings 23:29: Megiddo, Israel’s battlefield of battlefields: the raw material of the 
name Armageddon.

• Psalm 96:13 (with 98:9): he comes to judge the earth with righteousness: the psalter already sings 
what the altar declares in 16:7.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Ambrose  ·  On the Mysteries (summary)

Teaching the newly baptized, St. Ambrose reads the Red Sea crossing, in substance, as the figure of 
baptism: the enemy drowned behind you, the people brought through water to freedom and a song. 
Revelation 15 is the far shore of that reading: those who stand beside the sea of glass singing 
Moses’s song are the baptized who kept faith, arrived. The study’s application: every font is a 
shoreline.

 

VOICE OF THE CHURCH



St. Augustine  ·  as quoted in CCC 311

St. Augustine teaches, as the Catechism quotes him, that almighty God, being supremely good, would 
never allow any evil in his works unless he were so all-powerful and good as to cause good to 
emerge from evil itself. The bowls are this doctrine’s hardest classroom: even the last plagues stand 
inside a providence that wastes nothing, answers the martyrs’ blood, and holds the door of 
repentance open to the final hour (16:9, 11).

 

VOICE OF THE CHURCH

St. John Chrysostom  ·  homily before his exile (summary)

Facing banishment, St. John Chrysostom preached, in substance, that nothing is truly to be feared 
except sin: not exile, not confiscation, not death, for none of these can separate us from God, and the 
only real catastrophe is the one we choose. Read the bowls with his eyes: the terror of these 
chapters is not the plagues; it is the unrepentant heart that endures them and still will not turn.

Catechism Connection
• CCC 1221: the crossing of the Red Sea, the liberation of Israel from slavery, announces the liberation 

wrought by baptism: the Church’s own key to the sea of glass scene.

• CCC 311: God permits evil only because he is powerful and good enough to draw good from it 
(quoting St. Augustine): the frame that keeps two chapters of wrath inside providence.

• CCC 268–271: the Almighty: God’s power universal, loving, and mysterious: Lord God the Almighty is 
this book’s favorite divine title (15:3; 16:7; compare 16:14), and these paragraphs are its doctrine.

• CCC 1040: the Last Judgment will reveal that God’s justice triumphs over all injustice and that his 
love is stronger than death: what the altar’s true and just are thy judgments confesses in advance.

THREAD WATCH (LEADER ONLY)

EXODUS THREAD RESOLVES TONIGHT: plagues (Sessions 7, 11), eagles’ wings and wilderness 
(Session 8), and now the sea crossing and the song of Moses. Name the whole thread aloud when 
the group finds Exodus 15: the book has been telling a new Exodus from the start, and the Lamb is 
its Passover (Session 4). Take a moment; this is a summit.

HOW LONG? THREAD RESOLVES TONIGHT as a literary arc: 16:5–7 grounds the judgment in the 
shed blood of saints and prophets, and the altar’s voice answers where the martyrs once prayed 
(6:9) and the incense rose (8:3). Connect the three scenes aloud as the book’s deliberate echo; the 
text links them by theme rather than by explicit quotation. (Its final echo, 19:2, comes next session.)

Conqueror thread: 15:2, those who had conquered the beast: the promises of chapters 2–3 are being 
cashed. One sentence suffices.

Cups motif: Babylon’s cup (14:8), wrath’s cup (14:10), bowls poured out: next session Babylon holds 
a golden cup (17:4). Still silent tracking.

Armageddon: expect date-setting questions; the answer is in the Build and the steelman. The battle 
itself is Session 13; do not preview 19:11–21.

No new sealed mechanics; the study runs on momentum from here to the wedding.
Furniture of Heaven, now in the open: tonight’s additions are the song of Moses and of the Lamb 
beside the sea of glass (15:2–4), the canticle the Church sings at the Easter Vigil; the tent of witness 
opened (15:5); and It is done from the temple (16:17).



Session Goals
1. The group discovers Exodus 15 beneath Revelation 15 and names the study’s Exodus thread 

complete.

2. The group notices what the conquerors’ song omits (themselves) and states what victory sounds 
like.

3. The group maps the bowls to Egypt’s plagues and can say why full follows thirds.

4. The group hears 16:5–7 as the explicit answer to the martyrs’ how long? from the same altar.

5. The group can give Armageddon its honest size: a symbol of the final gathering, defined by the 
Church as nothing more.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 15–16, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 11: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and cover bowls one through five (Question 
4) as a two-minute leader summary, reading only 16:5–7 aloud.



Discussion Guide

Opening Prayer
Leader: Great and wonderful are your deeds, O Lord God the Almighty; just and true are your ways, O 
King of the ages. Stand us tonight beside your sea of glass with all your conquerors; teach us their song 
before we need it; and let every judgment we read find us on the shore of your mercy. Through Christ 
our Lord. Amen.

Win
1. What song can you not hear without being taken back to a specific victory, season, or crossing in 

your life?

2. When something unjust is finally set right (in the news, at work, in a family), what do you feel first: 
relief, vindication, discomfort, joy? Is it ever okay to celebrate?

Build
Read Revelation 15:1–4 aloud.

3. A sea, a standing people, harps, and a song of Moses. Discovery: open Exodus 14:29–31 and 15:1–11 
and read the scene and the song’s opening. What is John showing us by restaging this, and who 
plays each part? What did the conquerors’ crossing look like in this book?

ANSWER  ·  share after the discussion

The staging is the Red Sea shore: Israel standing beyond the water, Pharaoh’s power drowned 
behind them, the song rising (who is like thee, O LORD, among the gods?). In John’s restaging, the 
beast plays Pharaoh, the sea of glass mingled with fire is the crossing survived, and the singers are 
those who conquered the beast: the ones who refused the mark, some of them at the cost of their 
lives. Their sea, the vision suggests, did not part; they went through it, and they conquered by the 
blood of the Lamb and the word of their testimony (12:11). The study’s Exodus thread now stands 
complete and visible: plagues (trumpets and bowls), eagles’ wings and wilderness (chapter 12), 
Passover Lamb (chapter 5), and now the sea and the song. Revelation has been telling one story 
since Egypt: God brings his people out, through, and home. And the Church adds the personal key: 
your Red Sea was the font (CCC 1221). The baptized are shoreline people learning the far-shore song 
early.

4. Read the song itself (15:3–4) line by line. What is the song about, and what is entirely missing from 
it? What do its phrases (just and true; all nations shall come; who shall not fear?) tell us about how 
heaven talks about victory?

ANSWER  ·  share after the discussion

Every line is about God: his deeds great and wonderful, his ways just and true, his holiness, his 
kingship over the ages, and the nations coming to worship (the lines echo Deuteronomy 32:4, Psalm 
86:9, and Jeremiah 10:7: the conquerors sing in Scripture’s idiom the way fluent people speak their 
mother tongue). Entirely missing: themselves. Not one syllable about their endurance, their 
sufferings, their refusal of the mark. Victory, sung rightly, is doxology; the safest possession of any 
triumph is to hand it upward immediately. And notice the song’s horizon: all nations shall come 
and worship thee: standing beside the wreckage of the beast’s empire, they sing not of enemies 
destroyed but of nations arriving. Heaven’s war aim was always worship.

Leader footnote if translations differ at 15:3: the RSV2CE reads O King of the ages; some manuscripts 



read King of the nations, and the old King of saints of some English Bibles rests on slender textual 
grounds. Nothing doctrinal turns on it.

Read Revelation 15:5–8, then 16:1–4 and 16:8–14 aloud (the leader may summarize bowls three through 
five if time presses, but read 16:5–7 without fail in the next question).

5. The bowls have a family resemblance you already know. Map them: sores, waters to blood, 
darkness, frogs. Where have we seen these, and what has changed since the trumpets sounded 
them? And what happens twice in 16:9 and 16:11 that should grieve us?

ANSWER  ·  share after the discussion

Egypt again: the boils of Exodus 9, the blood of Exodus 7, the darkness of Exodus 10, the frogs of 
Exodus 8, with the Euphrates drying as a dark inversion of the sea drying for Israel. The change 
from the trumpets: no more thirds; the bowls read as full, the warning phase over, and the tent of 
witness wrapped in glory-smoke (15:8, Sinai’s cloud, the dedication glory of Exodus 40 and 1 Kings 
8) tells us heaven itself holds still while justice finishes. And yet, twice, the unbearable refrain: they 
did not repent and give him glory... they cursed the God of heaven... and did not repent of their 
deeds. Even under the full bowls, the text still measures tragedy by the unturned heart, a refrain 
that reads as the door standing open to the last. St. John Chrysostom’s rule reads these chapters 
rightly: the only thing finally to be feared in them is not the plagues; it is the refusal.

6. Now the load-bearing verses. Read 16:5–7 aloud slowly. Who speaks, what is the stated reason for 
the judgment, and, most important: which altar answers, and what prayer from earlier in our study 
is being answered out loud?

ANSWER  ·  share after the discussion

The angel of water declares God just: for men have shed the blood of saints and prophets, and thou 
hast given them blood to drink. It is their due! And then the altar itself answers: Yea, Lord God the 
Almighty, true and just are thy judgments! An altar has been in our study twice: the martyrs prayed 
beneath it, O Sovereign Lord, how long? (6:9–10), and the saints’ prayers rose from the golden altar 
as incense before the censer’s fire fell (8:3–5). Tonight a voice from the altar declares the judgments 
just: the book’s altar scenes converge, and the how long? receives its answer in everything but 
explicit quotation. The study’s longest thread closes here: the bowls read, on this convergence, not 
as divine temper but as the granted petition of the murdered: the moment the blood of every 
trafficked child, every martyred believer, every silenced innocent receives its reply. If judgment 
language has troubled anyone all study, bring them here: the question who could want this? was 
answered in Session 5. The ones under the altar. And the God who made them wait was not ignoring 
them; he was completing their number and, as St. Peter says of the Lord’s patience, giving time for 
repentance (2 Peter 3:9), a patience that costs the victims most; heaven honors their lament, and 
sings that even this waiting was just and true.

7. The sixth bowl gathers kings to the place called in Hebrew Armageddon, and right in the middle of 
the muster, a voice interrupts (16:15). What does the name Armageddon actually mean, what did 
Megiddo mean to Israel (leader: Judges 5:19; 2 Kings 23:29), and what does the interrupting 
beatitude do to how we should hold this scene?

ANSWER  ·  share after the discussion

Har-Magedon: mountain of Megiddo. Megiddo was Israel’s battlefield of battlefields: Deborah’s 
victory over the kings of Canaan, and the valley where good King Josiah fell: the place where the 
fate of God’s people and the nations collided for centuries. The oddity is that Megiddo is a plain and 
a mound; it has no mountain: which many interpreters take as the text’s signal that the name is a 



symbol assembled from history’s battlefield, the rallying point of every power that gathers against 
God, rather than coordinates for a bookable future war; the derivation is debated. The Church has 
defined nothing about Armageddon; and when the confrontation actually arrives in this book, it 
will be over in a breath, won by a word. But the beatitude is the real key: as the kings muster, 
Christ’s own voice cuts in: Lo, I am coming like a thief! Blessed is he who is awake (his Gospel 
warning, Matthew 24:43–44, verbatim in spirit). In the one scene every date-setter loves, the Lord 
himself changes the subject from calculation to watchfulness. The reader’s battle station is a 
wakeful, clothed, faithful ordinary life.

BUILD, THEN PRESS: IS ARMAGEDDON A BRIEFING ON THE NEXT WAR?

Present this at full strength before answering. A sincere prophecy teacher argues: the sixth bowl names a 
real, mappable place in Israel; it names the Euphrates, a real river; it describes kings of the whole world 
massing for battle. Scripture means what it says: a literal last battle at a literal Megiddo, and a faithful 
reader tracks Middle East armies, alliances, and dried rivers as the stage assembles. (A careful futurist 
adds: the frog-spirits may be symbolic in form while the river, the place, and the gathering remain 
literal; symbol and geography are not exclusive.) To spiritualize this is to tell God’s people to stop 
watching exactly where he told them to watch.

8. What is right in that reading’s instincts? And what do the text and the Church do with it?

ANSWER  ·  share after the discussion

What is right: the instinct that prophecy touches real history is sound: this book’s symbols have 
first-century referents solid enough to bleed, and the Church confesses a real final confrontation 
between Christ and evil before the end (CCC 675–677). Watchfulness itself is commanded in this 
very scene.

But the text resists the map. The place is a symbol wearing history’s battlefield as a name (a 
mountain of Megiddo where Megiddo has none); the armies are gathered by demonic spirits, whose 
working no observer charts; even the mixed reading must reckon with the name’s built-in signal (a 
mountain where there is none) and the book’s pattern of symbolic geography (Babylon, Sodom, 
Egypt, 11:8); the Euphrates drying reverses an Exodus image, not a hydrology forecast; and when 
many interpreters’ candidate for this battle comes (chapter 19), no combat is narrated: the Rider 
speaks, and it is over: which is what every gathering against God has amounted to since Psalm 2. 
Our Lord’s own interruption at 16:15 tells the reader what to do while kings muster: not calculate, 
but stay awake, and he elsewhere flatly denies that the schedule is knowable (Matthew 24:36): the 
Church firmly rejects date-setting and cautions against speculative mapping of the end. The 
prophecy teacher’s energy is not wrong; it is misaimed: aim it at wakefulness, holiness, and the 
mission of the Church, which are the watching this scene actually assigns. A Christian glued to 
troop movements has not out-watched the Church at prayer; every Mass proclaims the Lord’s death 
until he comes, which is the only end-times monitoring the New Testament ever institutionalized.

DIG DEEPER

The Easter Vigil sings this session. At the Vigil, after the Exodus reading of the sea crossing, the 
Church sings the song of Moses (Exodus 15) over the water in which catechumens are about to be 
baptized: the Red Sea, the font, and Revelation’s sea of glass laid on top of one another in a single 
liturgy (CCC 1221 is its caption). If anyone in your group was received at a Vigil, they stood in this 
session’s geography without knowing it. Next Easter, listen for it: the Church rehearsing the far 
shore.



Send
9. The conquerors’ song mentions everything except themselves. Where in your life do you most need 

to convert a victory (or a grievance) into doxology, and what would that sound like?

10. Blessed is he who is awake (16:15): what is the one habit currently most putting your soul to sleep, 
and what is one wakefulness practice to set against it this week?

Live It This Week
• Learn the far-shore song early: pray Revelation 15:3–4 aloud once each day this week, especially on 

any day something goes right.

• Choose one wakefulness practice against the sleep-habit you named: a fixed prayer time, a media 
fast hour, an examen before bed. Do it daily this week.

• Read Revelation 17–18 for next session: Babylon’s full file is opened.

• Memorize the memory verse below.

Memory Verse
Great and wonderful are thy deeds, O Lord God the Almighty! Just and true are thy ways, O King of the 
ages! (Revelation 15:3, RSV2CE)

Closing Prayer
Leader: Lord God the Almighty, your deeds are great and wonderful, your ways just and true. For every 
crossing you have brought us through, we hand the victory upward; for every how long still waiting in 
this room, we trust the altar that answered the martyrs. Keep us awake, keep us singing, and bring all 
nations to worship you. Through Christ our Lord. Amen.

Distribute Take-Home 11 as people leave.



Leader Reference Card
Every passage used in Session 11, in order:

• Revelation 15:1–4 (read aloud)

• Exodus 14:29–31 and 15:1–11 (discovery)

• Deuteronomy 32:4; Psalm 86:9; Jeremiah 10:7 (leader background, the song’s phrases)

• Revelation 15:5–8 (read aloud; Exodus 40:34–35 and 1 Kings 8:10–11 leader background)

• Revelation 16:1–4, 8–14 (read aloud or summarized per timed plan)

• Exodus 7–10 (comparison discovery: boils, blood, darkness, frogs)

• Revelation 16:5–7 (read aloud without fail; connect to 6:9–10 and 8:3–5)

• Revelation 16:15–16 (read aloud)

• Judges 5:19 and 2 Kings 23:29 (leader background, Megiddo)

• Matthew 24:36, 43–44 (steelman answer)

• Memory verse: Revelation 15:3



THE UNVEILING

Session 12
Babylon the Great

Revelation 17–18

A Fourteen-Session Inductive Study for Young Adults

Come out of her, my people. (Revelation 18:4, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group opens Babylon’s full file: a harlot-city riding the beast, glittering and drunk 
with the blood of the saints, deliberately drawn as the counterfeit opposite of the woman of chapter 12 
and of the Bride still to come. They identify her first-century face (Rome) from the text’s own clues, hear 
her timeless meaning (the world-city of every age, seduction where the beast is coercion), and receive 
the chapter’s central command to God’s people: come out of her, my people.

Catholic Touchstone. The Church has never been afraid of these chapters, because she has always known 
two things at once: Babylon in John’s day wore the face of the empire that martyred her, and Babylon’s 
perfume (wealth, comfort, status bought at the price of blood and souls) can drift into any age and any 
heart, including the baptized. Come out of her is preached to us.

What You Need to Know
Structure: chapter 17 is the vision and its interpretation (an angel decodes more here than anywhere 
else in the book); chapter 18 is the funeral: a prophetic dirge over the city’s fall, sung in the borrowed 
cadences of Jeremiah’s Babylon oracles and Ezekiel’s lament over Tyre.

The woman of chapter 17 is drawn as a deliberate anti-image, and your group has the materials to see it: 
chapter 12’s woman was clothed with the sun, crowned with stars, in the pain of childbirth, hunted into 
the wilderness; this woman is clothed in purple and scarlet, bedecked with gold and jewels and pearls, 
seated in comfort on the beast, holding a golden cup full of abominations, and drunk with the blood of 
the saints and the martyrs of Jesus. Mother versus harlot; hunted versus enthroned; giving life versus 
drinking blood. The counterfeit thread from Session 9 reaches its feminine image here, and it completes 
when the Bride appears in white two chapters hence: linen versus scarlet, the cup of the Lord versus the 
cup of demons (1 Corinthians 10:21) versus her cup of abominations. Evil’s last mask in this book is not 
terror but allure: Babylon is what the beast looks like when it stops threatening and starts selling.

Her first-century identity is the least mysterious in the book, because the angel keeps decoding: the 
seven heads are seven mountains on which the woman is seated (17:9), read at once as the seven hills: 
every hearer in Asia knew the city of seven hills; Rome’s own poets celebrated the septimontium), and 
the woman is the great city which has dominion over the kings of the earth (17:18: in John’s world, one 
city). The name Babylon itself was already Jewish and Christian code for Rome after the temple’s 
destruction (as Babylon had destroyed the first temple, Rome destroyed the second); St. Peter signs off 
from she who is at Babylon (1 Peter 5:13), traditionally written from Rome: a usage your group can 
verify, with the identification carried by early tradition. The seven kings of 17:10–11 have generated 
endless emperor-counting schemes; be honest that no counting from the text alone commands 
consensus, and that one plausible reading of the scheme’s function (five fallen, one is, one yet to come, 
then an eighth that belongs to the seven) is that the beast’s power is always almost over and always 
recycling, and that the Church has defined none of it. And Rome does not exhaust her: John fused 
Daniel’s empires into one beast precisely because the thing recurs, and he drapes this woman in the 
fabrics of Jeremiah’s literal Babylon (the golden cup making nations drunk is Jeremiah 51:7 nearly 
verbatim, tonight’s discovery). Babylon can stand for the world-city of every age: St. Augustine’s earthly 
city in its market clothes: any civilization, economy, or lifestyle organized around wealth, pleasure, and 
power at the price of blood and souls.

Chapter 18’s dirge is a masterpiece of prophetic economics. Three choirs mourn her: kings who 
committed fornication with her, merchants who grew rich from her, and shipmasters who cry, What 
city was like the great city? Their grief is self-interested to the syllable: alas... in one hour all this wealth 
has been laid waste. Read the cargo list of 18:12–13 slowly with your group: gold, jewels, silk, ivory, 



marble, spice, wine, oil, flour, cattle, chariots, and then the final entry: and slaves, that is, human souls. 
The inventory descends from luxury to livestock to human beings, priced and listed last, and the text’s 
placement is the indictment: an economy that ends its manifest with souls as cargo. (The slave markets 
of the empire are the first referent; every age since has found its own name on the manifest.) Against 
the three self-interested laments stand two other voices: the command, Come out of her, my people, lest 
you take part in her sins (Jeremiah’s evacuation order over old Babylon, Jeremiah 51:45, tonight’s 
discovery: here primarily moral and spiritual disentanglement rather than geography), and heaven’s 
call to rejoice, for God has given judgment for you against her (18:20), with the final charge: in her was 
found the blood of prophets and of saints, and of all who have been slain on earth (18:24). The millstone 
thrown into the sea (18:21) enacts Jeremiah’s original sign (Jeremiah 51:63–64): so shall Babylon sink.

Pastoral note. Two temptations attend these chapters. One is to read Babylon only as somebody else 
(Rome then, some other country or system now) and never as a mirror; the cargo list forbids that 
comfort: most of us are her customers before we are her victims. The other, in some Protestant polemics 
your group may have met, is to read the harlot as the Catholic Church; tonight’s steelman takes that 
charge at full strength and answers it with the text. Keep the session’s exit sign lit throughout: the 
command is not despair over Babylon but departure from her, and the departure is repentance, 
simplicity, and allegiance, available tonight.

Old Testament Roots and Fulfillment
• Jeremiah 51:6–9, 45: flee from the midst of Babylon; Babylon was a golden cup in the LORD’s hand, 

making all the earth drunken. The cup (17:4) and the command (18:4) both come from here. 
Central discovery tonight.

• Jeremiah 51:63–64: the scroll tied to a stone and thrown into the Euphrates: so shall Babylon sink; 
enacted at Revelation 18:21 with a millstone and the sea.

• Ezekiel 27 (especially 27:12–36): the lament over Tyre: cargo lists, weeping merchants and 
mariners, the cry Who was ever destroyed like Tyre? The template of Revelation 18’s dirge. 
Comparison discovery tonight.

• Isaiah 21:9: fallen, fallen is Babylon: the doubled cry announced in advance at 14:8 and completed 
at 18:2.

• Genesis 11:1–9: Babel: the city and tower of self-made name: Babylon’s birth certificate: read 
traditionally as humanity organizing itself against heaven.

• 1 Peter 5:13: she who is at Babylon... sends you greetings: the apostolic use of Babylon for Rome, 
verifiable in the New Testament itself.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Augustine  ·  City of God, Book 18 (summary)

St. Augustine treats Babylon as the standing capital of the earthly city across history, and speaks of 
Rome, in substance, as a second Babylon in the west: the same city of man under new management. 
His two-cities frame is the sanest key to these chapters. The study’s application: Babylon is less a 
dot on a map than a citizenship of the heart, and every generation must ask which city it is 
building.

 

VOICE OF THE CHURCH

St. John Chrysostom  ·  Homilies on Lazarus and the Rich Man (summary)



St. John Chrysostom preached, in substance, that not to share one’s wealth with the poor is theft 
from the poor and deprivation of their life, for the goods we hold beyond our need are theirs. Set his 
voice beside the cargo list: Babylon’s economy prices souls last; the Church’s Doctors price them 
first, and preach as if the ledger of 18:13 were being read aloud in their own city.

 

VOICE OF THE CHURCH

St. Bernard of Clairvaux  ·  On Consideration (summary)

Writing to his former monk who had become Pope Eugene III, St. Bernard warns him, in substance: 
in your pomp and bustle you risk seeming the successor not of Peter but of Constantine; remember 
you are heir to a fisherman. The saints have never needed the harlot slander to call the Church’s 
members, including popes, away from Babylon’s style; love reforms what polemic only defames.

Catechism Connection
• CCC 2113: idolatry of power, pleasure, money, and the state: Babylon’s portfolio itemized in the 

Catechism’s own list.

• CCC 2423–2425: the Church’s judgment on economic systems: any theory making profit the 
exclusive norm and ultimate end of economic activity is morally unacceptable; the disordered 
desire for money is itemized among its causes. The cargo list of 18:12–13 is this doctrine in vision 
form.

• CCC 1867: the sins that cry to heaven include injustice to the wage earner and the oppression of the 
poor: the blood found in her (18:24) has categories.

• CCC 827 (callback from Session 2): the Church, holy, embracing sinners in her bosom, always in 
need of purification: the frame that lets Catholics hear St. Bernard’s rebuke and refuse the harlot 
identification at the same time.

THREAD WATCH (LEADER ONLY)

Counterfeit thread reaches its feminine image tonight: harlot versus the woman of chapter 12, and 
(next session) versus the Bride. Build the contrast table in Question 2 and leave one column 
deliberately empty, labeled only: the Bride, next week.

Cups motif surfaces: Jeremiah’s golden cup, the harlot’s cup of abominations, Babylon’s wine (14:8). 
The true cup arrives with the wedding feast. Still no preview.

How long? thread: 18:20 and 18:24 are its penultimate echo (rejoice... God has given judgment for 
you); the final declaration (19:2) opens next session. Connect 18:24 back to 6:10 aloud.

Seven heads counted tonight (17:9): connect back to 12:3 and 13:1 in one sentence: the family 
heraldry finally explained as far as the text explains it.

Guard the room’s charity during the steelman: some participants may have relatives who sincerely 
hold the harlot-equals-Rome view. The answer is firm; the tone stays warm.
Furniture of Heaven, the counterfeit joins the lens: Babylon carries a golden cup full of 
abominations (17:4), the forgery of a chalice in the hand of the forgery of the Bride. Come out of her 
(18:4) stands against a standing invitation to come in; the group hears that invitation next session.

Session Goals
1. The group builds the harlot-versus-woman contrast from the two texts themselves.



2. The group identifies Babylon’s first-century face from 17:9 and 17:18 with 1 Peter 5:13, and states 
her timeless meaning.

3. The group reads the cargo list to its last two items and can say what the manifest indicts.

4. The group hears come out of her as addressed to the baptized, and names one concrete 
disentanglement.

5. The group can answer the harlot-equals-Catholic-Church charge charitably and from the text.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 17–18, with discovery passages): 45–55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 12: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take the seven-kings material inside 
Question 3 as one leader sentence (no consensus, function over arithmetic).



Discussion Guide

Opening Prayer
Leader: Father, you see every city we build and every market we serve. Give us tonight clear eyes for 
Babylon’s glitter, grief for the blood in her ledgers, and ready feet when you say: come out of her, my 
people. Keep us your people in the middle of her streets. Through Christ our Lord. Amen.

Win
1. What is something you bought, subscribed to, or scrolled that was marketed to you so well you 

wanted it before you knew what it was? What made the selling work?

2. Coercion pushes; seduction pulls. Which one, honestly, is more dangerous to your faith right now?

Build
Read Revelation 17:1–6 aloud.

3. We have met a woman in this book before. Build the contrast: chapter 12’s woman and chapter 17’s, 
side by side: clothing, crown or cup, posture, relationship to the beast, what each one is full of. 
What is John teaching by drawing them as opposites?

ANSWER  ·  share after the discussion

Chapter 12: clothed with the sun, crowned with twelve stars, crying out in birth pangs, hunted by 
the dragon into the wilderness, nourished by God. Chapter 17: clothed in purple and scarlet, 
bedecked with gold and jewels and pearls, holding a golden cup full of abominations, seated 
comfortably on the beast, drunk with the blood of the saints. Mother versus harlot; labor versus 
luxury; hunted versus enthroned; giving life versus drinking it. John is completing the counterfeit 
catalog: the dragon apes the Father, the beast apes the slain-and-risen Son, the false prophet apes 
the Spirit, and Babylon apes the woman: a counterfeit people, a counterfeit glory, and (keep one 
column of your contrast table empty tonight) a counterfeit of one more figure this book has not yet 
unveiled in her wedding clothes. Evil’s final mask is not terror but allure: Babylon is the beast’s 
power dressed for a night out, and her cup is golden on the outside.

4. The angel decodes more here than anywhere in the book. Read 17:9 and 17:18, then discovery: open 
1 Peter 5:13. What did Babylon mean to John’s first hearers, and why did Jews and Christians of that 
generation reach for that particular code name? Then, briefly: what do the seven kings (17:10–11) 
do to every attempt to keep Babylon safely in the past?

ANSWER  ·  share after the discussion

Seven mountains on which the woman is seated, heard at once as the famous seven hills, and the 
great city which has dominion over the kings of the earth: in the first century that address has one 
occupant, the city of seven hills celebrated as such by its own poets: Rome. And St. Peter signs a 
letter from she who is at Babylon (1 Peter 5:13): on the traditional and, among early Christians, 
near-universal reading, Rome wearing that code name: the usage verifiable in your own Bible, the 
identification carried by early tradition: fittingly, since as Babylon had destroyed the first temple 
and exiled God’s people, Rome destroyed the second and martyred the saints. On the seven kings: 
emperor-counting schemes have been tried for nineteen centuries without consensus, and the 
Church has defined none of them; one plausible reading of the scheme’s function holds even where 
its arithmetic is not settled: five fallen, one is, one to come, an eighth of the seven: the beast’s power 
always almost finished and always recycling. Which is why Rome does not exhaust Babylon: John 



dressed her in Jeremiah’s Babylon and Ezekiel’s Tyre because the world-city keeps rebuilding under 
new names: the earthly city, as St. Augustine calls it, wearing its market clothes in every age, ours 
included.

Read Revelation 18:1–8 aloud.

5. One command to God’s people interrupts the funeral (18:4). Discovery: open Jeremiah 51:6–9 and 
45. Where does the command come from, who is it addressed to in Revelation (notice: my people 
are inside her), and what does coming out of Babylon actually mean if Babylon is not a place you 
can drive away from?

ANSWER  ·  share after the discussion

It is Jeremiah’s evacuation order over the first Babylon, reissued: flee from the midst of Babylon... go 
out of the midst of her, my people. And mark the astonishment inside the address: God’s people are 
in Babylon when the command comes: believers living, working, and shopping in the world-city, at 
risk of taking part in her sins and sharing her plagues not by hating God but by drifting into her 
portfolio: wealth as security, pleasure as right, status as identity, comfort purchased without asking 
what it cost whom. Since Babylon has no city limits, the exit is primarily not geographic but moral 
and spiritual: repentance, simplicity, generosity, honest work, and allegiance kept clean: the Session 
9 marks question answered in economic form. The Church has practiced this exit for two millennia 
while staying physically in the world’s cities: in Babylon, never of her, purchasing without 
belonging to the purchase.

Read Revelation 18:11–13 aloud, slowly, all the way to the end of the list. Then read 18:20 and 18:24.

6. Walk the cargo manifest in order and listen to its shape. What is the final entry, how is it rendered, 
and why is its placement the sharpest sentence of judgment in these two chapters? Then: who is 
told to rejoice at her fall (18:20), and what is the final charge in her file (18:24): where have we been 
waiting for that verdict since Session 5?

ANSWER  ·  share after the discussion

The manifest descends: gold, jewels, pearls, fine linen, silk; ivory, bronze, marble; cinnamon, spice, 
incense, wine, oil, flour, wheat; cattle, sheep, horses, chariots; and slaves, that is, human souls: the 
final entry, its apposition unmasking what the trade called cargo. Luxury, then materials, then 
groceries, then livestock, then, listed last, priced with the rest: human beings. The order is the 
indictment: an economy that inventories souls after cinnamon has told you its whole theology. The 
empire’s slave markets are the first referent, and every age since has found new names for line-item 
humans: trafficked persons, exploited labor, the unborn, anyone reduced to cargo. The Church’s 
doctrine says it without imagery: profit as the exclusive norm of economic life is morally 
unacceptable (CCC 2423–2425), and the blood of the oppressed cries to heaven (CCC 1867). Then the 
two closing voices: heaven tells saints and apostles and prophets to rejoice, for God has given 
judgment for you against her: and the file closes with the charge we have carried since the fifth 
seal: in her was found the blood of prophets and of saints, and of all who have been slain on earth. 
The martyrs asked how long from under the altar (6:10); the incense rose (8:3–5); the altar declared 
it just (16:7); and tonight the ledger of blood is read into the record. One session remains before the 
Hallelujah.

BUILD, THEN PRESS: IS THE HARLOT THE CATHOLIC CHURCH?

Present this at full strength before answering. Since the Reformation, a serious polemic has argued: the 
woman sits on seven hills, which is Rome; she wears purple and scarlet, the colors of bishops and 
cardinals; she holds a golden cup, like the chalice of the Mass; she is called Mystery, and the Church 



calls her sacraments mysteries; she is a mother (Mother Church) whom the text calls the mother of 
harlots; and she is drunk with the blood of saints, as Rome’s inquisitions and persecutions shed the 
blood of Bible-believing Christians. The identification is not name-calling, the argument runs; it is 
exegesis: John was shown papal Rome centuries in advance, and come out of her is God’s command to 
leave the Catholic Church. And the polemic’s strongest card is covenantal: Scripture itself calls 
unfaithful Jerusalem, God’s own covenant people, a harlot (Isaiah 1:21; Ezekiel 16); Bride-status has 
never immunized anyone against harlot-language, so pleading that the Church is the Bride answers 
nothing.

7. State what is genuinely serious in this argument. Then answer it from the text itself: what does the 
harlot identification require the book to ignore?

ANSWER  ·  share after the discussion

Take it seriously first: the argument is textual in form, it was made by earnest people (many of 
whom sincerely believed souls were at stake), and it contains one truth Catholics must simply own: 
members of the Church, including her leaders, have committed real sins, some of them bloody, and 
the Church confesses it: she is holy while embracing sinners in her bosom, always in need of 
purification (CCC 827). Any Catholic answer that begins by denying Catholic sins deserves to lose 
the argument.

But as exegesis the identification collapses on the text. First, the blood: the woman is drunk with 
the blood of the martyrs of Jesus (17:6), and in John’s day, when the vision meant something to its 
first hearers, those martyrs were being made by pagan Rome: the seven-hilled city that burned 
Christians under Nero and, as tradition holds, pressed them under Domitian: the referent the 
original hearers caught, confirmed by the early Christian use of Babylon for Rome, St. Peter’s 
included on the traditional reading (1 Peter 5:13). A prophecy aimed at institutional forms that lay 
centuries in the future (the Church and the Petrine office themselves are apostolic), meaningless to 
the persecuted churches it was addressed to, fails the book’s own opening claim to show his 
servants what must soon take place (1:1). Second, the covenant-harlotry card, taken seriously: yes, 
the prophets called unfaithful Jerusalem a harlot (Isaiah 1:21; Ezekiel 16), so Bride-language alone 
settles nothing, and Catholics do not plead it alone. But notice what those oracles are: indictments 
of covenant infidelity within Israel’s own story, ending in chastisement and promised restoration, 
never in the covenant people’s permanent reidentification as God’s enemy; and the New Testament, 
which freely warns Christians of apostasy (Romans 11:21–22), never once transfers the harlot title to 
Christ’s Church, whose indefectibility her Lord pledged (Matthew 16:18). Third, the wardrobe: the 
golden cup making nations drunk is Jeremiah’s literal-Babylon oracle (51:7), and the purple, scarlet, 
and jewels are royal-commercial luxury in the prophets’ idiom, all written centuries before a 
chalice was lifted or a cardinal vested; the imagery’s pedigree runs to Babylon and the world-city, 
not to the sacristy. Fourth, the cast list: in this book the Church is the woman of chapter 12 and the 
Bride of chapter 21: hunted, persecuted, martyred: she is the one whose blood the harlot drinks, not 
the drinker; an interpretation that recasts the martyred mother as the murdering harlot has 
swapped the story’s victim and villain. Fifth, the geography of the charge: the harlot rides the beast 
(political power) and is destroyed by it (17:16): a portrait of a city wedded to empire, which is why 
the mainstream of scholarship today, including many Protestant scholars, reads imperial Rome and 
the world-system she typifies. What remains true in the polemic is exactly what the saints already 
preach from inside: St. Bernard telling a pope he risks looking like Constantine’s heir rather than 
Peter’s; St. John Chrysostom pricing the poor above the treasury. The Church’s members can 
absolutely live Babylonishly, and come out of her is preached to Catholics too: as reform and 
repentance, not as the exit sign over the Bride’s own door.

DIG DEEPER



Babel to Babylon to the Bride. Babylon’s birth certificate is Genesis 11: a city and a tower to make a 
name for ourselves, traditionally read as unity organized against heaven, answered by scattering. 
Scripture then runs two city-stories in parallel all the way to tonight: the self-made city (Babel, 
Sodom, Egypt’s store-cities, Babylon, Tyre, Rome) and the God-founded city (Salem, Zion, 
Jerusalem). Pentecost already reversed Babel’s scattering (every nation hearing one gospel, Acts 2); 
the last two chapters of the Bible finish the tale: the self-made city falls in one hour, and the God-
made city comes down out of heaven. Every human heart is a construction site for one of the two.

Send
8. Where is Babylon’s perfume strongest in your own life: which purchase, platform, ambition, or 

comfort most quietly asks for your allegiance? What would one step out of her look like this 
month?

9. The manifest ends with human souls. Where does your money or attention currently touch an 
economy that treats people as cargo, and what is one concrete act of protest or mercy available to 
you?

Live It This Week
• Make one concrete exit from Babylon this week: cancel, fast from, give away, or repent of the one 

thing you named. Small and real.

• Do one act of mercy toward people the world’s manifest lists last: give to or pray for an anti-
trafficking apostolate, a crisis pregnancy center, or the working poor of your own town.

• Read Revelation 19–20 for next session: the Hallelujah, the wedding feast, the Rider, and the 
millennium.

• Memorize the memory verse below.

Memory Verse
Come out of her, my people, lest you take part in her sins, lest you share in her plagues. (Revelation 18:4, 
RSV2CE)

Closing Prayer
Leader: Father, we live in the middle of Babylon’s streets, and her perfume reaches us daily. Give us 
undivided hearts: unbought, unseduced, generous, awake. Where we have sipped from her cup, forgive 
us; where your little ones are priced as cargo, make us their allies. And keep our lamps lit: the wedding 
feast is near. Through Christ our Lord. Amen.

Distribute Take-Home 12 as people leave.



Leader Reference Card
Every passage used in Session 12, in order:

• Revelation 17:1–6 (read aloud; compare Revelation 12:1–6, 13–14)

• Revelation 17:9–11, 18 (read aloud)

• 1 Peter 5:13 (discovery)

• Revelation 18:1–8 (read aloud)

• Jeremiah 51:6–9, 45 (discovery)

• Revelation 18:11–13, 20, 24 (read aloud)

• Ezekiel 27:12–36 (comparison, leader background or brief look)

• Jeremiah 51:63–64 (leader background, the millstone sign of 18:21)

• Isaiah 1:21 and Ezekiel 16 (steelman answer, harlot-city language)

• Genesis 11:1–9 (Dig Deeper)

• Memory verse: Revelation 18:4



THE UNVEILING

Session 13
The Supper of the Lamb and the Millennium

Revelation 19–20

A Fourteen-Session Inductive Study for Young Adults

Blessed are those who are invited to the marriage supper of the Lamb. (Revelation 19:9, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group hears heaven’s Hallelujah declare the martyrs’ prayer decisively answered 
concerning Babylon, receives the wedding invitation they hear at every Mass (blessed are those invited 
to the marriage supper of the Lamb), watches the Rider win the last battle with a word and a robe 
dipped in blood before the fight, and learns to read the millennium the way the Church’s mature 
tradition reads it: honestly, humbly, and without the calculators.

Catholic Touchstone. In the Roman Rite, the priest lifts the Host and says: Behold the Lamb of God... 
Blessed are those called to the supper of the Lamb. The Church has placed Revelation 19:9 at the summit 
of her liturgy: the study’s liturgy thread, planted at the Lord’s Day reading of Session 1, resolves in the 
Communion rite.

What You Need to Know
Chapter 19 opens with the only Hallelujahs in the New Testament, four of them, and the first one states 
its reason: for his judgments are true and just; he has judged the great harlot... and has avenged on her 
the blood of his servants (19:1–2). There is the last echo of the study’s longest thread: the how long? of 
the fifth seal (6:10), carried up as incense (8:3–5), declared just at the bowls (16:5–7), is now answered in 
full and sung. (A translation note worth giving your leaders: the RSV2CE prints Hallelujah here; the 
liturgy’s traditional Latin spelling is Alleluia: one word, two spellings, no difference in meaning.)

Then the announcement the whole book has been arranging: the marriage of the Lamb has come, and 
his Bride has made herself ready (19:7). The counterfeit catalog completes in reverse: over against 
Babylon’s purple and scarlet stands the Bride in fine linen, bright and pure. And 19:8 carries one of the 
most doctrinally beautiful sentences in Scripture, worth slowing down for: it was granted her to be 
clothed with fine linen... for the fine linen is the righteous deeds of the saints. Both halves at once: 
granted (the clothing is grace, given, never self-made) and yet the linen is the righteous deeds of the 
saints (the grace becomes really ours, woven into real acts). This is the Catholic doctrine of grace and 
merit in a single verse: our merits are God’s gifts (CCC 2008–2009), and God’s gifts become our deeds. 
The wedding dress is grace, tailored from a lifetime of graced choices. Then the beatitude the Mass 
quotes: Blessed are those who are invited to the marriage supper of the Lamb (19:9): the supper 
glimpsed at the door of Laodicea (3:20), promised in the hidden manna (2:17), is now named as a 
wedding feast, and the Church sets it before the faithful at every Eucharist, the pledge and foretaste of 
this table (CCC 1329, 1402–1405).

The Rider on the white horse (19:11–16) is the book’s full-dress portrait of Christ the King: Faithful and 
True, eyes of flame (Session 1’s vision returning), many diadems, the sharp sword issuing from his 
mouth (his weapon is his word: compare Isaiah 11:4; Hebrews 4:12; he slays with truth, not steel), the 
rod of iron of Psalm 2, and the name written: King of kings and Lord of lords. And one detail your group 
planted three sessions ago now pays off: he is clad in a robe dipped in blood (19:13) before any battle 
begins. Isaiah 63’s winepress-treader arrives with garments already stained: the tradition’s instinct 
stands written on the Rider for many readers: the blood on the conqueror is, first, his own: Calvary his 
war record (Isaiah 63 itself speaks of enemies’ blood; both readings live in the commentaries), and the 
armies of heaven behind him wear not armor but fine linen, white and pure: the wedding-garment 
fabric just given the Bride (their identity is disputed; the matching linen is the text’s visual point). The 
battle itself (19:17–21) is over in a breath: no combat is narrated; the beast and false prophet are simply 
taken and thrown into the lake of fire, their armies slain by the sword of his mouth. Every Armageddon 
anxiety of Session 11 lands here: the armies gather for war (19:19), and no combat is narrated: the 
assembled war is over at a word. Note also the grim counter-image John frames deliberately: an angel 
summons the birds to the great supper of God, carrion on the field (19:17–18). The book sets two suppers 



before every reader: the marriage supper of the Lamb, or the supper of the birds, at which the defeated 
are not guests but the fare. Every reader is confronted with the two.

Chapter 20 is the most disputed passage in the book; teach it with the Church’s honesty. The text: Satan 
bound for a thousand years; the souls of the martyrs come to life and reign with Christ a thousand years 
(the first resurrection); Satan released for a last deception (Gog and Magog, names from Ezekiel 38–39), 
defeated by fire from heaven, and thrown into the lake of fire; then the great white throne, the books, 
and the book of life. The history, told straight: some early Fathers (Papias of Hierapolis, St. Justin, St. 
Irenaeus among them) expected a future earthly reign of Christ with the saints (chiliasm or 
millenarianism), and St. Justin himself records that many pious, orthodox Christians of his own day 
thought otherwise: the diversity is ancient and honest. The reading that became the Church’s 
mainstream is St. Augustine’s (City of God, Book 20): the thousand years is the age of the Church 
between the two comings (a thousand as ten cubed: completeness of time, not a calendar entry); the 
binding of Satan is Christ’s victory restraining the deceiver so the gospel can reach the nations (the 
strong man bound, Matthew 12:29); the first resurrection is the soul’s rising to life in baptism and grace 
(compare John 5:24–25: the hour now is when the dead hear the voice of the Son of God and live), while 
the martyrs already reign with Christ in heaven; and the release at the end is the final crisis the Church 
still awaits (CCC 675–677). What the Church has actually defined is narrower than either camp’s full 
scheme and firmer than agnosticism: Christ will come again in glory; there will be one general 
resurrection of the dead and one Last Judgment (CCC 998–1001; 1038–1041); and the Church has rejected 
millenarianism, even in modified forms: the claim that the messianic hope will be realized within 
history in a visible earthly reign before the end (CCC 676). Within those rails, exegetical discussion 
continues lawfully; outside them, it does not.

The great white throne (20:11–15) closes two of the study’s oldest accounts. The books are opened, and 
the dead are judged by what they had done (the deeds that follow, Session 10); and another book is 
opened, which is the book of life: planted in Session 3 (3:5, I will not blot his name out), it resolves here: 
the ledger of deeds is real, and yet inclusion in the Lamb’s book is what saves. Then the sentence that 
ends death itself: Death and Hades were thrown into the lake of fire. The keys Christ held in 1:18 find, in 
the study’s callback, their final turning: death locked inside its own grave: the last enemy to be 
destroyed is death (1 Corinthians 15:26), and this is the second death, from which the conquerors were 
promised immunity all the way back in 2:11.

Pastoral note. Two chapters, two suppers, one throne. Keep the evening’s center of gravity at the 
wedding feast, where the book itself puts it, and let the millennium discussion be honest but brief: it is 
the classic place where study groups burn an hour on the one question the Church has deliberately 
fenced rather than answered. The lake of fire texts should be handled with Session 10’s two hands 
already in the room. And end on 19:9: everyone in your group has heard this verse at Mass without 
knowing they were being handed a wedding invitation; tonight they know.

Old Testament Roots and Fulfillment
• Isaiah 63:1–6: the winepress-treader with stained garments: the Rider’s robe dipped in blood before 

battle (19:13) is this text arriving, read through Calvary. Payoff discovery tonight.

• Psalm 2:6–9: the King on Zion, the rod of iron, the raging nations: quoted at 19:15 for the third time 
in the book; the psalm’s plot completes tonight.

• Isaiah 11:4: he shall smite the earth with the rod of his mouth: the sword-from-the-mouth (19:15) 
has prophetic ancestry: the Messiah’s weapon is his word.

• Isaiah 25:6–9: the feast of rich food on this mountain, death swallowed up, tears wiped away: the 
marriage supper’s oldest menu (leader background; read it aloud during Question 2 if time allows).



• Ezekiel 38–39: Gog and Magog, the last coalition against God’s people, and (39:17–20) the summons 
of the birds to a sacrificial feast: both reused in 19:17–18 and 20:8.

• Daniel 7:9–10, 22: thrones placed, court in session, books opened, judgment given for the saints: the 
grammar of 20:4 and 20:11–12.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Ignatius of Antioch  ·  Letter to the Ephesians

Not long after Revelation, on its traditional dating, St. Ignatius called the Eucharist the medicine of 
immortality, the antidote against dying, that we should live forever in Jesus Christ. The marriage 
supper of the Lamb is not only ahead of us; its medicine is already on the altar. The martyr-bishop 
wrote that line on the road to the beasts, which is what it sounds like when a man knows which 
supper he is invited to.

 

VOICE OF THE CHURCH

St. Justin Martyr  ·  Dialogue with Trypho (summary)

St. Justin, who himself expected a future reign of the saints, records with candor, in substance, that 
many Christians of pure and pious faith thought otherwise. Our earliest clear window onto the 
millennium question shows faithful Christians already differing by the mid-second century: a fact 
worth more than any scheme, and the model for how your group should hold chapter 20 tonight.

 

VOICE OF THE CHURCH

St. Augustine  ·  City of God, Book 20 (summary)

St. Augustine teaches, in substance, that the thousand years is the whole present age of the Church, 
in which Satan is bound so that the nations can be gathered, and the first resurrection is the soul’s 
rising from death to grace, so that the saints reign with Christ even now. His reading became the 
mainstream of the Church’s tradition: the millennium is not a future headline; you are standing in 
it.

Catechism Connection
• CCC 676: the Church has rejected millenarianism, even in modified forms: the kingdom will not be 

fulfilled within history by a visible earthly reign before the end; with CCC 668–670: Christ already 
reigns, and the kingdom is already present in mystery in the Church.

• CCC 1329 and 1402–1405: the Eucharist as the wedding feast’s pledge and foretaste: the marriage 
supper of the Lamb anticipated at every Mass.

• CCC 2008–2009: merit as God’s gift: the grace-and-deeds doctrine of the Bride’s linen (19:8).

• CCC 998–1001 and 1038–1041: the resurrection of the dead at the Lord’s coming, and the Last 
Judgment: the dead judged by their deeds, truth about each life laid bare: the doctrine of the great 
white throne.

THREAD WATCH (LEADER ONLY)

FURNITURE OF HEAVEN, CRESCENDO TONIGHT at 19:9: the inventory the group assembled at the 
Session 9 Assembly (from the Lord’s Day through the Sanctus, the incense, and the supper at the 



door, to the ark) tonight learns what it has all been set for: the wedding feast the Mass quotes. 
When the group hears the Ecce Agnus Dei connection, walk the whole thread aloud; they built it 
themselves in Session 9, and tonight the liturgy they discovered is revealed as a wedding.

HOW LONG? THREAD: final echo at 19:2 (avenged the blood of his servants). One sentence 
connecting 6:10, 8:3–5, 16:5–7, 19:2, then let it rest: the thread is complete.

BOOK OF LIFE RESOLVES at 20:12, 15: connect back to 3:5 aloud.

Winepress payoff: the robe dipped in blood BEFORE battle (19:13): connect to Session 10’s Isaiah 63 
discovery explicitly.

Counterfeit thread: Bride’s linen versus harlot’s scarlet; marriage supper versus the birds’ supper. 
Name both contrasts.

Second death (20:14) cashes the promise of 2:11: the conquerors’ immunity. Final resolution of that 
clause next session (21:7–8).

Millennium discipline: honest, brief, fenced by CCC 676. Do not let the session become a chiliasm 
seminar; the timed plan caps it.

Session Goals
1. The group hears 19:1–2 as the martyrs’ prayer fully answered and can trace the whole how-long 

thread.

2. The group discovers the grace-and-deeds doctrine inside 19:8 (granted, yet the deeds are the linen).

3. The group connects 19:9 to the words of every Mass: the Furniture of Heaven thread reaches its 
wedding.

4. The group reads the Rider’s robe through Isaiah 63 and Calvary, and the battle as a word, not a war.

5. The group can state what the Church has defined about the millennium (and what she has left 
open) in three sentences.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 19–20, with discovery passages; cap the millennium question at 12 minutes): 45–
55 min

• Send questions: 8 min

• Live It This Week, memory verse, closing prayer, distribute Take-Home 13: 7–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take Gog and Magog (inside Question 5) 
as one leader sentence: Ezekiel’s last-coalition names, reused symbolically.



Discussion Guide

Opening Prayer
Leader: Hallelujah! For the Lord our God the Almighty reigns. Father, you have invited us to the 
marriage supper of the Lamb: make us ready. Clothe us in the linen of graced deeds, seat us at the table 
we taste at every Mass, and write our names, in your mercy, in the Lamb’s book of life. Through Christ 
our Lord. Amen.

Win
1. What is the best wedding you have ever attended? What made the celebration what it was?

2. When you hear the words at Mass, Blessed are those called to the supper of the Lamb, what have 
you usually thought they meant, if anything?

Build
Read Revelation 19:1–5 aloud.

3. Four Hallelujahs: the only ones in the New Testament. Read 19:2 again: what exactly is heaven 
praising God for, and which prayer, carried through our whole study, is being declared answered? 
Trace the thread out loud as a group.

ANSWER  ·  share after the discussion

His judgments are true and just; he has judged the great harlot... and has avenged on her the blood 
of his servants. The thread, complete: the martyrs under the altar prayed how long? (6:10); their 
prayers rose as incense and the censer’s fire fell (8:3–5); the altar declared the judgments true and 
just as the bowls poured (16:5–7); Babylon’s file recorded the blood of prophets and saints (18:24); 
and now heaven sings the Babylon case closed: avenged (the beast, the false prophet, the dragon, 
and death itself still await their sentences tonight). The New Testament’s only Hallelujahs are sung 
over answered martyrs. (Translation note: our RSV2CE prints Hallelujah; the liturgy’s Latin spelling 
is Alleluia: same word, same shout.)

Read Revelation 19:6–9 aloud, slowly.

4. The marriage of the Lamb has come. Look hard at 19:8: what was granted to the Bride, and what 
does the text say the fine linen actually is? Hold both halves of the verse at once: what does this 
teach about grace and our deeds? And where do Catholics hear 19:9 every single week?

ANSWER  ·  share after the discussion

It was granted her to be clothed: the dress is a gift, grace from first to last; she did not weave her 
own worthiness. And yet: the fine linen is the righteous deeds of the saints: the gift becomes real 
deeds, really hers. Scripture refuses to choose between grace and graced works, and so does the 
Church: our merits are themselves God’s gifts (CCC 2008–2009): the wedding dress is grace, tailored 
from a lifetime of graced choices. Set the Bride beside Babylon on purpose: purple and scarlet 
bought with blood, versus linen bright and pure granted and lived. Two women, two wardrobes, two 
economies.

And 19:9 lives at Mass: Behold the Lamb of God... Blessed are those called to the supper of the Lamb: 
the Roman Rite’s invitation adapts this very verse over the raised Host. Walk the study’s liturgy 
thread home as a group: blessed is the one who reads aloud on the Lord’s Day (1:3, 10); the Sanctus 
of the throne room (4:8); the incense of the saints’ prayers (5:8; 8:3); Christ knocking to come in 



and eat (3:20); the hidden manna (2:17); and now the wedding feast, of which every Eucharist is the 
pledge and foretaste (CCC 1329, 1402–1405). Your group has been at this table all along; next Sunday 
they will hear the invitation with new ears.

Read Revelation 19:11–16 aloud, then 19:17–21.

5. The Rider: gather his portrait (names, eyes, weapon, robe, escort, title). Discovery payoff: three 
sessions ago we read Isaiah 63:1–3 and were told to remember it. Look at 19:13: when is the Rider’s 
robe dipped in blood, and whose blood has the tradition therefore read it to be, first of all? Then 
look at how the battle actually goes: how long does it take, and what wins it?

ANSWER  ·  share after the discussion

Faithful and True; eyes like a flame of fire (the Christ of Session 1); many diadems; the sword 
issuing from his mouth (Isaiah 11:4: the Messiah slays with the rod of his mouth: his weapon is his 
word: truth itself; compare Hebrews 4:12); the armies of heaven in fine linen, white and pure 
(wedding-garment fabric: heaven’s army dressed like the Bride, whoever precisely they are); and 
the name: King of kings and Lord of lords. And the robe: dipped in blood before the battle begins. 
Isaiah’s winepress-treader arrives with garments already stained, and the reading the tradition 
planted in us three sessions ago now stands written for many readers: the blood on the conqueror 
is, first, his own (Isaiah’s own oracle speaks of enemies’ blood, and some read Revelation so; the 
pre-battle staining is the Calvary reading’s strength). Calvary his war record, he rides out already 
victorious, and the rod-of-iron psalm the book has quoted three times (2:27; 12:5; 19:15) completes 
its plot.

Then the war that never becomes a fight: the armies gather to make war (19:19), yet no combat is 
narrated, no swing described; the beast and the false prophet are simply taken, and the rest fall to 
the sword of his mouth. Every kings-of-the-earth muster since Psalm 2 ends this way: he who sits in 
the heavens speaks, and it is over. And catch John’s severe mercy in the framing: an angel summons 
the birds to the great supper of God (Ezekiel’s carrion feast, 39:17–20). Two suppers are set in this 
chapter: the marriage supper of the Lamb, and the supper of the birds, at which the impenitent are 
not guests but carrion. The book is not subtle about the confrontation it sets before every life.

Read Revelation 20:1–6 aloud.

6. The millennium: the most argued-over verses in the book. Leader, give the honest picture in three 
layers: what some early Fathers expected, what reading became the Church’s mainstream, and 
what the Church has actually defined versus left open. Group: which layer surprises you most?

ANSWER  ·  share after the discussion

Layer one, the early diversity: some Fathers (Papias of Hierapolis, St. Justin, St. Irenaeus among 
them) expected a future earthly reign of Christ with the saints; and St. Justin himself candidly 
records that many pious, orthodox Christians of his own day read it otherwise. The diversity is as 
old as the question. Layer two, the mainstream: St. Augustine’s reading (City of God, Book 20): the 
thousand years is the present age of the Church (ten cubed: completeness of time, not a calendar 
entry); the binding of Satan is Christ’s victory restraining the deceiver so the nations can be 
gathered (the strong man bound, Matthew 12:29); the first resurrection is the soul’s rising to life in 
grace (John 5:24–25: the hour now is when the dead hear his voice and live), while the martyrs 
reign with Christ in heaven already. On this reading, you are standing in the millennium tonight. 
Layer three, the defined rails (CCC 676 with 668–670; resurrection and judgment at CCC 998–1001 
and 1038–1041): Christ will come again in glory; there is one universal resurrection and one Last 
Judgment; Christ already reigns through the Church in mystery; and the Church has rejected 
millenarianism even in modified forms: no visible earthly messianic reign within history before the 



end. Inside those rails, discussion is lawful and the Church has not canonized every detail of any 
scheme, including Augustine’s exegesis; outside them, it is not. Three sentences for the road: Christ 
reigns now; Christ returns once, in glory, to judge; nobody gets a thousand-year earthly kingdom 
before that, and nobody gets the date.

Read Revelation 20:7–15 aloud.

7. The last deception (Gog and Magog), and then the great white throne. Two books are opened at the 
throne: what is each, which one have we been tracking since Session 3, and what finally happens to 
Death itself? Whose keys made that possible?

ANSWER  ·  share after the discussion

Gog and Magog are Ezekiel’s names (chapters 38–39) for the last coalition against God’s people, 
reused here symbolically for Satan’s final, brief deception: fire from heaven ends it, and the devil 
joins the beast and false prophet in the lake of fire: the whole counterfeit trinity, disposed of. Then 
the throne: the books (plural) record what the dead had done: the deeds that follow (14:13; Session 
10), for the judgment is truthful about every life (CCC 1038–1041); and the other book is the book of 
life: planted at 3:5 (I will not blot his name out), resolved here: deeds are weighed, and yet 
belonging to the Lamb, being in his book, is what saves. The two books together are grace and works 
in judgment form, exactly as 19:8 was in wedding form. And then the sentence the whole Bible has 
been waiting for: Death and Hades were thrown into the lake of fire. The one who said in Session 1, I 
have the keys of Death and Hades (1:18), here, in the study’s symbolic callback, turns them at last: 
death locked inside its own grave: the last enemy to be destroyed is death (1 Corinthians 15:26). This 
is the second death, and the very first promise to the conquerors (2:11) was immunity from it. Next 
week: what life looks like when death is dead.

BUILD, THEN PRESS: DOES REVELATION 20 PLAINLY TEACH A FUTURE EARTHLY MILLENNIUM?

Present this at full strength before answering. A thoughtful premillennial Christian argues: read the 
chapter in order and it could not be clearer: Christ returns (chapter 19), then Satan is bound and the 
saints reign a thousand years (chapter 20), then the last judgment. The earliest Fathers closest to the 
apostles (Papias, Justin, Irenaeus) read it exactly this way; came to life must mean bodily resurrection, 
since it is called the first resurrection alongside a second; and Augustine’s church-age reading was a 
later spiritualizing retreat that flattens the text. Honest exegesis is premillennial, and Rome traded the 
plain sense for a system.

8. Concede what deserves concession. Then answer: what does the plain-sequence argument have to 
ignore, and where has the Church actually planted her flag?

ANSWER  ·  share after the discussion

Concede honestly: the premillennial reading is ancient, held by revered Fathers, and it is the surface 
order of the visions; anyone sneering at it as a modern invention is wrong, and St. Justin’s testimony 
cuts both ways: he held it, and he testifies that faithful Christians did not. The question was open in 
the second century.

But the plain-sequence argument must ignore how this book has taught us to read it for nineteen 
chapters. Revelation recapitulates: it circles the same history in sevens rather than marching a 
timeline (we have watched the end arrive at the sixth seal, the seventh trumpet, and the bowls 
already); its numbers are pervasively symbolic (seven, twelve, three and a half, 144,000), which 
cautions against suddenly reading a literal calendar thousand; and came to life for the martyrs’ 
souls sits beside our Lord’s own words that the hour now is when the dead hear the voice of the Son 
of God and live (John 5:24–25), in a Gospel, from the same Johannine circle, that then speaks of one 



hour when all in the tombs rise together to judgment (John 5:28–29): one general resurrection, 
which is also the Creed’s. Scripture elsewhere binds Christ’s return to the judgment and the new 
creation (Matthew 25:31–46; 2 Peter 3:10–13; CCC 1001), leaving no obvious room for an intervening 
earthly regime. And the Church has planted her flag with care: she does not anathematize the 
Fathers who hoped for a millennium, but she has rejected millenarianism even in mitigated forms: 
the kingdom will not be realized within history as a visible earthly reign (CCC 676), not because the 
Fathers’ hope was the deception, but because its secularized, intrahistorical forms are: a 
messianism inside history is the beast’s specialty, and it is those forms CCC 676 names. What 
chapter 20 gives the Church to live on is not a schedule but a location: Satan bound, the gospel 
running to the nations, the martyrs reigning, and the saints already risen in grace: the millennium 
as your present address, with the King’s return as your horizon.

DIG DEEPER

The Ecce Agnus Dei. At Mass the priest says: Behold the Lamb of God, behold him who takes away 
the sins of the world (adapting John the Baptist’s words, John 1:29), then: Blessed are those called to 
the supper of the Lamb (a liturgical adaptation of Revelation 19:9). The Church has stitched the first 
chapter of the Lamb’s story to its last, and she says it over the Host: because the Eucharist is where 
the two meet. Next Sunday, answer the invitation knowing both texts: Lord, I am not worthy... only 
say the word: which is, fittingly, how the centurion answered the Rider whose sword is his word.

Send
9. The Bride’s linen is woven from granted deeds. If your wedding garment were woven only from this 

past month, what would it look like, and what one graced deed would you want added to the weave 
before we meet again?

10. Two suppers are set: the Lamb’s and the birds’. What in your life is currently RSVPing to the wrong 
table?

Live It This Week
• At Mass this week, when you hear Blessed are those called to the supper of the Lamb, answer it 

deliberately as Revelation 19:9: you are being handed a wedding invitation.

• Add one thread to the linen: the graced deed you named in the Send questions: done, not planned, 
before next session.

• Read Revelation 21–22 for our final session.

• Memorize the memory verse below.

Memory Verse
Blessed are those who are invited to the marriage supper of the Lamb. (Revelation 19:9, RSV2CE)

Closing Prayer
Leader: Hallelujah! For the Lord our God the Almighty reigns. Lamb of God, you take away the sins of the 
world: make us ready for the marriage supper; clothe us in linen we could never weave alone; and when 
the books are opened, let our names be found written in yours. Lord, I am not worthy that you should 
enter under my roof, but only say the word, and my soul shall be healed. Amen.

Distribute Take-Home 13 as people leave.



Leader Reference Card
Every passage used in Session 13, in order:

• Revelation 19:1–5 (read aloud; connect 6:10; 8:3–5; 16:5–7; 18:24)

• Revelation 19:6–9 (read aloud)

• Isaiah 25:6–9 (leader background; optional read-aloud in Question 2)

• Revelation 19:11–21 (read aloud)

• Isaiah 63:1–3 (payoff discovery; planted Session 10)

• Isaiah 11:4; Psalm 2:6–9; Hebrews 4:12 (leader background, the sword of the mouth)

• Ezekiel 39:17–20 (leader background, the birds’ supper)

• Revelation 20:1–6 (read aloud; Matthew 12:29; John 5:24–25 leader background)

• Revelation 20:7–15 (read aloud; Ezekiel 38–39; Daniel 7:9–10, 22 leader background)

• John 5:28–29; Matthew 25:31–46; 2 Peter 3:10–13 (steelman answer)

• 1 Corinthians 15:26 (Death destroyed)

• Memory verse: Revelation 19:9



THE UNVEILING

Session 14
The Bride and the New Jerusalem

Revelation 21–22

A Fourteen-Session Inductive Study for Young Adults

Behold, I make all things new. (Revelation 21:5, RSV2CE)



Leader Preparation Guide

Session Overview
Discovery Aim. The group arrives at the end the whole book has been unveiling: not a permanent escape 
from creation, but the holy city coming down; a city measured as a perfect cube, which they will 
discover is the shape of the Holy of Holies; Eden reopened with the tree of life; the beatific vision (they 
shall see his face); and the Bible’s closing dialogue, which the Church has never stopped praying: Come, 
Lord Jesus.

Catholic Touchstone. The direction of the ending is the gospel itself: the city comes down out of heaven 
from God. Heaven is not humanity’s escape from creation but God’s arrival to renew it: a new heaven 
and a new earth, the universe itself renewed (CCC 1042–1047), and at its center the face of God, seen at 
last (CCC 1023, 1028).

What You Need to Know
The final vision opens with the greatest reversal in Scripture told in one direction word: John sees the 
holy city, new Jerusalem, coming down out of heaven from God, prepared as a bride adorned for her 
husband. Where visions of salvation-as-escape climb away from creation, the gospel descends to renew 
it. The first creation’s sea (often read as the book’s reservoir of chaos: the beast rose from it) is no more; 
and a great voice announces the covenant’s destination: Behold, the dwelling of God is with men. He will 
dwell with them, and they shall be his people (21:3). The word for dwelling is the tabernacle word 
(skene): God tents with his people, as he did in the wilderness, as the Word did in the flesh (John 1:14 
uses the same root: he tabernacled among us), now forever. The old covenant refrain (I will be your God, 
and you shall be my people: Leviticus 26:11–12; Ezekiel 37:27, tonight’s discovery) reaches its address. 
Then the tenderest sentence in the book, promised at 7:17 and delivered here: he will wipe away every 
tear from their eyes, and death shall be no more: the funeral of everything that ever made anyone cry. 
And the One on the throne speaks directly for almost the first time in the book: Behold, I make all things 
new. Not: I make all new things: the world is not discarded but transfigured; the resurrection of Jesus’s 
own body (wounds glorified, not erased) is the pattern of the cosmos’s future.

Then the city is measured, and the measurement is the session’s great discovery: its length and breadth 
and height are equal (21:16): a cube, twelve thousand stadia each way. Scripture’s clearest explicitly 
dimensioned cube before this is the Holy of Holies, the inner sanctuary of the temple, twenty cubits by 
twenty by twenty (1 Kings 6:20, tonight’s central discovery; the tabernacle’s inner room is commonly 
reconstructed as cubic too). The city’s shape strongly suggests the whole city as the inner sanctuary: and 
the text gives the temple’s absence its own reason, for its temple is the Lord God the Almighty and the 
Lamb (21:22), the geometry confirming in stone what the verse says in person: where God is all in all, a 
temple building is redundant. The space behind the veil, entered once a year by one man, has become 
everyone’s home address. The rest of the architecture confesses the one people of God: twelve gates 
bearing the names of the twelve tribes, twelve foundations bearing the names of the twelve apostles 
(21:12–14): Israel and the Church, one city (the arithmetic your group met in the 144,000 and the 
twenty-four elders, now in stone); the household of God is built upon the foundation of the apostles and 
prophets (Ephesians 2:20), and the city’s gates are never shut (21:25), with the nations walking by its 
light and kings bringing their glory into it: Isaiah 60 fulfilled almost line by line (open gates, no sun 
needed, the LORD your everlasting light: a discovery passage).

Chapter 22 reopens Eden. A river of the water of life flows from the throne of God and of the Lamb 
(Ezekiel 47’s temple river, tonight’s discovery: the water issuing from below the temple’s threshold, 
south of the altar, that became a river no one could cross, making the salt sea fresh, with fruit trees on 
both banks whose leaves are for healing): and on either side of the river, the tree of life, barred since 
Genesis 3, now yielding its fruit each month, its leaves for the healing of the nations. The promise to the 



first conquerors (2:7: to eat of the tree of life) is kept; the study’s longest-range promise-thread closes. 
Nothing accursed remains (the curse of Genesis 3 formally lifted); his servants shall worship him, and 
(the summit of the whole Bible) they shall see his face: the beatific vision, the immediate sight of God 
that no one could survive under the old covenant (you cannot see my face... and live, Exodus 33:20), now 
the ordinary condition of the redeemed (CCC 1023, 1028): and his name shall be on their foreheads 
(22:4): the seal of Session 6, the Lamb’s name of Session 9, arrived at its destination.

The epilogue (22:6–21) is rapid, urgent, and liturgical. Three times: Behold, I am coming soon. The angel 
refuses John’s worship, the second such refusal in the book (19:10; 22:8–9): worship God: the book’s last 
word against idolatry, fencing even reverence for holy messengers. Jesus speaks his fullest self-
identification: the Alpha and the Omega... the root and the offspring of David, the bright morning star: 
the morning star promised to the conquerors of Thyatira (2:28) turns out, as the study suspected, to be 
Christ himself. The final beatitude: Blessed are those who wash their robes, that they may have the right 
to the tree of life (22:14: the washing of 7:14, ongoing). And then the Bible’s closing dialogue: The Spirit 
and the Bride say, Come... He who testifies to these things says, Surely I am coming soon. Amen. Come, 
Lord Jesus! The Aramaic of the earliest liturgies (Marana tha, 1 Corinthians 16:22) stands behind it; the 
Church’s liturgy has never stopped praying it (CCC 1130, 2817: the Spirit and the Bride still saying Come). 
The book that began read aloud in the liturgy ends as liturgy: a dialogue between the Bridegroom who 
promises and the Bride who answers, with the reader’s own voice enlisted in the answer.

Pastoral note. This is the last session: leave generous room for the Send questions and for people to 
name what the study has changed. Read 21:3–5 slowly enough for the grieving; every tear is not a figure 
of speech to someone in your room. And end the study the way the book ends: with the prayer on 
everyone’s lips. The study closes, and the waiting, watching, worshiping life it described begins.

Old Testament Roots and Fulfillment
• Leviticus 26:11–12 (I will make my abode among you) and Ezekiel 37:27 (my dwelling place shall be 

with them... I will be their God): the covenant refrain arriving home at 21:3. Discovery passage 
tonight.

• 1 Kings 6:20: the inner sanctuary, twenty cubits in length, breadth, and height: Scripture’s only 
other cube; the key to 21:16. Central discovery tonight.

• Isaiah 60:1–3, 11, 19–20: gates open continually, nations coming to your light, the LORD your 
everlasting light: the city’s public life (21:23–26) fulfilled from this chapter. Discovery passage 
tonight.

• Ezekiel 47:1–12: the river from the temple, deepening, healing, with fruit trees whose leaves are for 
healing: the source of 22:1–2. Discovery passage tonight.

• Genesis 2:9–10 and 3:22–24: the tree of life and the river of Eden, barred at the fall: reopened at 
22:2, with the curse revoked (22:3).

• Isaiah 25:8 and 65:17–19: he will swallow up death for ever... wipe away tears... new heavens and a 
new earth, Jerusalem a rejoicing: the prophetic bedrock under 21:1–4.

VOICES OF THE CHURCH

VOICE OF THE CHURCH

St. Irenaeus of Lyons  ·  Against Heresies, Book 4

The glory of God is living man; and the life of man is the vision of God. St. Irenaeus’s most famous 
sentence is Revelation 22:4 in doctrinal form: they shall see his face. God’s glory is not served by our 
diminishment but displayed in our being fully alive, and our life reaches its fullness in seeing him. 
The whole city is built for that seeing.



 

VOICE OF THE CHURCH

St. Augustine  ·  City of God, Book 22

St. Augustine ends his great work with the end itself: there we shall rest and see, see and love, love 
and praise. Behold what shall be in the end without end. Rest, sight, love, praise: four words for the 
life of the city; and end without end, his answer to every fear that eternity could be tedium. The 
study’s meditation: the vision of infinite Beauty does not exhaust its Beloved.

 

VOICE OF THE CHURCH

St. Thérèse of Lisieux  ·  Story of a Soul

Searching Scripture for her place in the Church, St. Thérèse found it: in the heart of the Church, my 
Mother, I shall be love. The Bride of these chapters is not an abstraction; she is a communion of 
persons, and the least Doctor of the Church discovered that a hidden life of love is citizenship in the 
city. Whatever your group’s vocations turn out to be, this is the residency requirement.

Catechism Connection
• CCC 1042–1047: the renewal of the universe: a new heaven and a new earth, the visible universe 

itself transformed, the new Jerusalem as God’s dwelling with men: the Catechism’s own 
commentary on tonight’s chapters (1044–1045 cite them directly).

• CCC 1023–1029: heaven as perfect life with the Trinity, the beatific vision: to see God face to face: the 
doctrine of 22:4.

• CCC 756–757: the Church as the holy city, the new Jerusalem, and the spotless Bride of the spotless 
Lamb: the images of these chapters in the Church’s self-description.

• CCC 1130 and 2817: the Church’s liturgy praying Marana tha: the Spirit and the Bride still saying 
Come, at every Eucharist, until he comes.

THREAD WATCH (LEADER ONLY)

FINAL RESOLUTIONS TONIGHT, walk each aloud as the group finds them: tree of life (2:7 → 22:2); 
morning star (2:28 → 22:16); new Jerusalem and the name (3:12 → 21:2, 10); seal and foreheads (7:3; 
14:1 → 22:4); every tear (7:17 → 21:4); conqueror’s heritage (21:7: he who conquers shall have this 
heritage... I will be his God and he shall be my son: the seven letters’ promises consolidated); second 
death immunity (2:11 → 21:7–8 by contrast); Bride versus harlot completed (linen city versus fallen 
city); liturgy thread’s coda: the Bible ends in the responsory the Church still prays (22:17, 20).

Numbers thread coda: twelve tribes, twelve apostles, twelve gates, twelve foundations, twelve fruits: 
the city is the 144,000’s arithmetic in stone. One sentence.

This is the last session: the Thread Watch’s final duty is celebration. Consider a simple closing 
ritual: read the memory verses of all fourteen sessions in order as a litany before the closing prayer.
Furniture of Heaven, last words: no temple in the city, for its temple is the Lord God the Almighty 
and the Lamb (21:22); the river and the tree of life (22:1–2); and Come, Lord Jesus (22:20), the 
Church’s oldest Eucharistic acclamation (1 Corinthians 16:22; Didache 10). Send them out with this: 
the study began on the Lord’s Day and ends at the supper that day has always been. The next time 
they stand at Mass, they stand where this book left them: gates open, invitation standing, the Spirit 
and the Bride saying Come.



Session Goals
1. The group catches the direction of the ending (the city comes down) and can say why it matters.

2. The group discovers the cube of 1 Kings 6:20 and states what the city’s shape means: all Holy of 
Holies, no temple needed.

3. The group traces Eden reopened (river, tree, curse revoked) and the beatific vision of 22:4 with the 
Catechism.

4. The group resolves the remaining threads aloud and names what the study has changed for them.

5. The group prays the book’s own closing prayer, and means it: Come, Lord Jesus.

Timed Plan (75–90 minutes)
• Opening prayer: 5 min

• Win questions: 10 min

• Build (Revelation 21–22, with discovery passages): 45–50 min

• Send questions (extended for the final session): 12 min

• Live It, memory verse litany, closing prayer, distribute Take-Home 14: 8–10 min

Pre-chosen cuts if time runs short: drop the Dig Deeper box, and take the Isaiah 60 discovery (inside 
Question 3) as a leader reading rather than a group hunt.



Discussion Guide

Opening Prayer
Leader: Father, you make all things new. As we open the last pages of your book, open our eyes to the 
city, our ears to the Bridegroom, and our hearts to the hope you have been unveiling all along. Let us end 
this study the way your word ends: watching, worshiping, and asking you to come. Through Christ our 
Lord. Amen.

Win
1. Fourteen weeks ago you told us what came to mind at the words Book of Revelation. What comes to 

mind now?

2. When you imagine heaven honestly, does it feel like going away from everything you love, or like 
everything you love being made right? Where did that picture come from?

Build
Read Revelation 21:1–8 aloud, slowly: verses 3–5 slowest of all.

3. Watch the direction of the vision: which way does the holy city move, and why is that direction the 
gospel in miniature? Discovery: open Leviticus 26:11–12 and Ezekiel 37:27: what ancient refrain 
arrives home in 21:3, and what does the tabernacle word tell us? Then sit with 21:4–5: what ends, 
and what exactly does the One on the throne say he makes?

ANSWER  ·  share after the discussion

The city comes down out of heaven from God. Where salvation-as-escape climbs, the gospel 
descends: God has always been the one who comes down (to the garden, to Sinai, to Bethlehem, to 
the altar), and the ending is his final arrival, not our escape. The refrain arriving home is the 
covenant’s oldest promise: my abode among you (Leviticus 26:11); my dwelling place with them, I 
their God, they my people (Ezekiel 37:27): and the dwelling word is the tabernacle word: God tents 
with his people, as in the wilderness, as in the Incarnation (John 1:14: the Word tabernacled among 
us), now forever. Then the funeral of grief itself: he will wipe away every tear from their eyes, and 
death shall be no more, neither shall there be mourning nor crying nor pain any more, for the 
former things have passed away (21:4; promised at 7:17, delivered here). Read that over whatever 
your group is carrying; it is not a figure of speech. And the sentence from the throne: Behold, I 
make all things new: not all new things: this creation is not discarded but transfigured, as the risen 
Jesus’s own body (wounds glorified, not erased) already shows. The Church says it plainly: the 
universe itself will be renewed (CCC 1042–1047).

Read Revelation 21:9–27 aloud.

4. The angel measures the city: read 21:16 again. What shape is it? Central discovery: open 1 Kings 
6:20. Where is Scripture’s clearest other cube, and how does the match illuminate 21:22 (why no 
temple)? And what do the twelve gates and twelve foundations (21:12–14) confess in stone?

ANSWER  ·  share after the discussion

Length, breadth, and height equal: a cube. And Scripture’s clearest other cube is the inner 
sanctuary, the Holy of Holies, twenty cubits by twenty by twenty (1 Kings 6:20): the room behind 
the veil where God’s glory dwelt, entered once a year by one man with blood. The city’s shape 
strongly suggests that room scaled to the world; and the text names the deeper reason there is no 
temple: its temple is the Lord God the Almighty and the Lamb: the geometry confirms what the 



Presence explains. The deepest exclusion in the old covenant becomes everyone’s home address; the 
veil torn on Good Friday was the first crack in the wall. And the architecture confesses the one 
people of God: twelve gates named for the twelve tribes, twelve foundations named for the twelve 
apostles: Israel and the Church, one city (the arithmetic of the 144,000 and the twenty-four elders, 
now in stone; the household of God built upon the foundation of the apostles and prophets, 
Ephesians 2:20). Then its public life, fulfilled from Isaiah 60 (open it and hear the echoes): gates 
never shut, no sun needed, for the glory of God is its light and its lamp is the Lamb, and the nations 
walk by that light, kings carrying their glory in. The city is not a bunker; it is the world’s open, lit, 
hospitable center.

Read Revelation 22:1–5 aloud.

5. A river, a tree, a revoked curse, and a face. Discovery: open Ezekiel 47:1–12 (skim for the river’s path 
and the trees), and recall Genesis 2–3. What is being reopened here, which promise from the 
beginning of our study is being kept (look back at 2:7), and what is the summit of 22:4: what do the 
servants finally do, and what does the Church call it?

ANSWER  ·  share after the discussion

Ezekiel’s temple river arrives: the water from below the temple’s threshold that became an 
uncrossable river, freshening the salt sea, with trees on both banks whose leaves are for healing: 
now flowing from the throne of God and of the Lamb through the city’s street. And Eden is 
reopened: the tree of life, barred with a flaming sword since Genesis 3, stands on either side of the 
river, fruiting every month, its leaves for the healing of the nations, and nothing accursed remains: 
the curse of the fall formally revoked. The very first promise to the conquerors in this study (to him 
who conquers I will grant to eat of the tree of life, 2:7) is kept on the Bible’s last page. Then the 
summit of the whole of Scripture: they shall see his face. Under the old covenant, no one could see 
God’s face and live (Exodus 33:20); in the city, seeing his face is the citizens’ ordinary life. The 
Church calls it the beatific vision (CCC 1023, 1028): the immediate sight of God, which is what every 
human longing was ever aiming at. And his name shall be on their foreheads: the seal of Session 6 
and the Lamb’s name of Session 9, arrived at their destination. St. Irenaeus said it in one line: the 
life of man is the vision of God.

Read Revelation 22:6–21 aloud, ending together on verse 20.

6. The epilogue: gather its urgencies. What does Jesus say three times; what does the angel refuse (for 
the second time in the book), and why does the book end on that note; which promise from the 
seven letters is finally decoded at 22:16; and what is the very last exchange of the Bible: who says 
Come, and who answers? Where does the Church still pray this?

ANSWER  ·  share after the discussion

Three times: Behold, I am coming soon: the book ends leaning forward. The angel refuses John’s 
worship, as at 19:10 (You must not do that!... Worship God): after twenty-two chapters against 
idolatry, the last fence is placed around even holy reverence: angels, saints, and images are 
honored; God alone is adored: the Church’s exact distinction. At 22:16 Jesus signs the book with his 
fullest name (the root and the offspring of David, the bright morning star), and the morning star 
promised to Thyatira’s conquerors (2:28) is decoded at last: this promise was always himself; and 
every promise in the seven letters, walked back through tonight, is fulfilled in and through him. The 
final beatitude blesses those who wash their robes (the washing of 7:14, present tense, ongoing: 
Catholics may hear the font, and every confession since): and then the Bible’s last dialogue: The 
Spirit and the Bride say, Come... Surely I am coming soon. Amen. Come, Lord Jesus! It is the Marana 
tha of the first liturgies (1 Corinthians 16:22), and the Church has never stopped praying it: at every 



Mass she proclaims the Lord’s death until he comes, and the Spirit and the Bride still say Come (CCC 
1130, 2817). The Bible does not end with a period but with an invitation answered by a promise: and 
the reader’s voice is enlisted. So end the study by joining it: this prayer is now yours.

BUILD, THEN PRESS: IS THIS ENDING ESCAPISM?

Present this at full strength before answering. A serious critic (and a quiet worry inside many believers) 
says: this is pie in the sky. Promising a golden city later teaches people to tolerate injustice now; heaven-
talk has been the opiate excusing every abandoned slum and unfought evil. And even on its own terms, 
an eternity of worship sounds less like joy than like a church service that never ends: endless, static, 
boring. Honest people should invest in the world that exists.

7. What is right in the critique? And what do these two chapters, read closely, do to it?

ANSWER  ·  share after the discussion

What is right: heaven-talk can be abused exactly that way, and Christians have sometimes abused 
it; any spirituality that shrugs at present injustice because glory is coming deserves the rebuke, and 
the prophets delivered it first. The boredom worry is also honest: it takes eternity seriously enough 
to ask what we would do with it.

But the text is the opposite of escapism, starting with its direction: nobody escapes up; the city 
comes down, to a new earth: creation is not evacuated but renewed (CCC 1042–1047); and none of 
this denies that the souls of the just already live with Christ in heaven (CCC 1023): the contrast is 
with permanent disembodied escape, not with heaven, which makes matter, bodies, and this 
world’s wounds eternally significant rather than disposable. The city’s details are civic, not wispy: 
gates open to the nations, kings bringing in their cultures’ glory, leaves for the healing of the 
nations: healed politics, healed peoples, purposeful life. And history complicates the opiate charge: 
believers in this ending built hospitals, ransomed captives, buried the plague dead, and powered 
abolition (even as other Christians shamefully tolerated or defended the evils): where the hope has 
been believed concretely, it has worked as engine, not anesthetic, of the world’s repair, because a 
person certain that every tear will be wiped finds tears intolerable now. As for boredom: the vision 
is of infinite Beauty seen face to face by minds finally awake: St. Augustine’s end without end: we 
shall rest and see, see and love, love and praise: not unending drudgery but a love that never 
exhausts its Beloved. The truly static option is Babylon: the same appetites on repeat until the 
music stops. The city is where everything finally begins.

DIG DEEPER

The Bible as one story, told in its bookends. Genesis 1–3 and Revelation 20–22 mirror each other 
point for point: first heavens and earth, new heavens and earth; darkness and sea, no night and no 
sea; the tree barred, the tree restored; the serpent enters, the serpent destroyed; the curse 
pronounced, nothing accursed; God walking with man in the garden, God dwelling with men in the 
city; exile east of Eden, gates never shut. Read the two side by side this month and you will have 
read the Bible’s plot: everything between the bookends is the story of how the garden became the 
city, at the price of the Lamb.

Send
8. Fourteen sessions: what is the one discovery from this study that has actually changed how you 

pray, worship, or live: and who in your life needs to hear it from you?

9. They shall see his face. If you let that be true (really true, of you), what fear shrinks, and what 
choice this month gets simpler?



10. The Spirit and the Bride say, Come. Can you pray that honestly tonight? If something in you 
hesitates, what is it: and what would you need from God to want his coming?

Live It This Week (and after)
• Pray Come, Lord Jesus once each day, and at the eucharistic acclamation at Mass, mean it as this 

book’s closing prayer.

• Read Genesis 1–3 and Revelation 20–22 side by side once this month: the Bible’s bookends.

• Pass the study on: invite someone to the next group, or lead one. The one who reads aloud is blessed 
(1:3); you are now equipped to be that reader.

• Memorize the memory verse below, and keep the litany of all fourteen with your Bible.

Memory Verse
And he who sat upon the throne said, “Behold, I make all things new.” (Revelation 21:5, RSV2CE)

Closing Prayer
Leader: (If time allows, first read the fourteen memory verses of the study in order, one voice per verse, 
as a litany.) Then: Father, you have unveiled your Son to us: the First and the Last, the Lamb standing as 
though slain, the Rider faithful and true, the Bridegroom of the city where you will wipe away every 
tear. Keep us sealed, keep us singing, keep us at the supper, until we see your face. The Spirit and the 
Bride say: Come. Amen. Come, Lord Jesus!

Distribute Take-Home 14. The study is complete.



Leader Reference Card
Every passage used in Session 14, in order:

• Revelation 21:1–8 (read aloud)

• Leviticus 26:11–12 and Ezekiel 37:27 (discovery)

• Revelation 21:9–27 (read aloud)

• 1 Kings 6:20 (central discovery)

• Isaiah 60:1–3, 11, 19–20 (discovery)

• Ephesians 2:20 (leader background, apostolic foundations)

• Revelation 22:1–5 (read aloud)

• Ezekiel 47:1–12 (discovery)

• Genesis 2:9–10 and 3:22–24 (leader background, Eden reopened)

• Exodus 33:20 (leader background, the face)

• Revelation 22:6–21 (read aloud, ending together on v. 20)

• 1 Corinthians 16:22 (leader background, Marana tha)

• Isaiah 25:8 and 65:17–19 (leader background)

• Memory verse: Revelation 21:5


