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THE WORKS OF GOD

Using This Guide

How the study works, and how to lead it well

What This Study Is

The Works of God is a twelve-session inductive study of the book of Tobit for young adult small groups,
built on a simple arc: every session opens the door with real life, leads the group into the text with their
own hands, and sends them out with something concrete to live. All Scripture quotations follow the
Revised Standard Version, Second Catholic Edition (RSV2CE). The study presumes no prior familiarity
with Tobit; it does presume a group willing to read carefully and answer honestly.

Inductive means the group discovers rather than receives. The leader's craft is to ask and wait:
questions before answers, observation before interpretation, the text before the takeaway. The shaded
ANSWER boxes throughout the discussion guides are for the leader, to be shared after the group has
genuinely worked the question, never read in place of the discussion. Live discovery moments send
participants to find cross-references with their own hands; resist the urge to shortcut them, because a
passage a person finds is a passage a person keeps.

Each Session's Three Parts

The Leader Preparation Guide equips you before the night: the session's Discovery Aim and Catholic
Touchstone, essential background, the passage's Old Testament roots and New Testament fulfillment,
three verified Voices of the Church, Catechism connections, the Thread Watch (what to plant, water, or
resolve, and what to keep quiet), numbered session goals, and a time plan with pre-chosen cuts for
nights that run long. The Discussion Guide is the 90-minute session itself, prayers included. The Leader
Reference Card lists every passage in order of use, for the leader's Bible-marking before the group
arrives.

Build, Then Press

Each session contains a steelman chain: the strongest available objection, Protestant, skeptical, or
modern, stated at full strength and with full honesty before the Catholic answer is given, concessions
included wherever concessions are owed. This is deliberate formation: young adults will meet these
objections, and they deserve to meet them first from a leader who is not afraid of them. Give the
objection its full voice; a weak version convinces no one, and a fairly-stated one makes the answer
credible.

Take-Home Sheets and the Sealed Guess

After each session, distribute that session's two-page Take-Home Sheet: a recap of what the group
found, the session's three Voices of the Church, the Live It This Week practices, the memory verse, and
the reading for next time. Take-Home 1 carries the sealed My Guess box, written and folded in Session 1
and opened, with a little ceremony, in Session 8; make sure every participant writes one and brings the
sheet back on the night. The take-homes never contain answer content, upcoming discovery passages, or
steelman material, so they are safe to hand out without spoiling what comes next.

Threads

The Works of God - A Catholic Inductive Study of Tobit - 2



Tobit rewards long attention, and this study is built on planted threads: the works of God hidden and
revealed, almsgiving as treasure, the seed in the palace, provision before need, prayer heard in silence.
The Thread Watch in each leader guide tells you what to plant and what to hold; trust the architecture
and do not resolve threads early. The title phrase in particular belongs to the angel in Session 10; guard
it like a king's secret until then.

A Word on the Sensitive Ground

Tobit contains a prayer to die and a young woman at the edge of despair. Sessions 2 and 3 handle both
with the Church's own tenderness and give you pastoral guidance in the leader preparation; read it
before those nights. Receive whatever surfaces with warmth, follow up personally, and know the
boundary of your role: a small group leader accompanies and connects people with their pastor and
competent help; you do not have to be more than what you are for God to work through the night.
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 1 - Righteous in Exile

Tobit 1 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover, from the text itself, that Tobit's righteousness is not
private piety but costly, public fidelity: worship in the right place, food kept holy in a pagan city,
and the dead buried at the risk of his own life. They will also discover why this book is in their
Bible, and be equipped to answer the first question anyone asks about Tobit.

Catholic Touchstone. The corporal works of mercy, and the canon of Scripture. Burying the dead
is the one work of mercy modern people forget, and Tobit is its great biblical exemplar. And
because Tobit is deuterocanonical, this session meets the canon question head-on, with the
Protestant case given at full strength before the Catholic answer.

What You Need to Know

Tobit opens in the wreckage of the northern kingdom. In 722 BC Assyria crushed Israel and deported its
people, and Tobit, of the tribe of Naphtali, was carried to Nineveh, the Assyrian capital. Read that setting
slowly, because it is the engine of the whole book. Every promise of God now looks broken: no land, no
temple within reach, no king, no visible future. The question the book asks is the question your group
members ask in their own exiles: is God still doing anything, or has he gone silent?

Chapter 1 answers by introducing a man who acts as if God is still God. Tobit tells us he alone went to
Jerusalem for the feasts when his whole tribe followed the schismatic shrines of the north (1:4-6). He
paid his tithes in full, three ways (1:6-8). In Nineveh he kept the food laws when everyone around him
ate what was offered to them (1:10-12), and he says plainly why: because I remembered God with all my
heart. Then comes the act the book is famous for. When his countrymen were executed and their bodies
thrown behind the wall, Tobit buried them, secretly, under a king who had made burial a capital crime
(1:16-20). He lost all his property for it and had to flee for his life. Righteousness in this chapter is not
safely rewarded: Tobit does enjoy God-given favor for a season under Shalmaneser (1:13), but under the
next king that favor evaporates and fidelity costs him everything (1:19-20). By the chapter's end, doing
right has been punished. Do not soften that; the next two sessions depend on it.

Two background notes will save you mid-session. First, Ahikar (1:21-22) is Tobit's nephew, a high official
who intercedes for him so that he can return to Nineveh. Ahikar was a famous figure of ancient Near
Eastern wisdom literature, and his presence tells us the author writes with a wide literary horizon. For
your purposes he is a small seed of providence: God has already placed a rescuer in the palace before
Tobit needs one. Second, the narrator's voice: chapter 1is told by Tobit himself, in the first person, like a
testimony given at a prayer meeting. The book will later shift to the third person. Let the group feel that
this is a man telling you his own story.

Finally, be ready for the question that will surface within ten minutes: why have I never seen this book
before? Tobit is one of the seven deuterocanonical books, received by the Catholic Church and absent
from most Protestant Bibles. This session takes that question seriously with a full build-then-press
chain rather than a dismissive aside. Read that chain carefully before the session; it is the apologetic
heart of the night.
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OT Roots and Fulfillment

Tobit's fidelity is Torah-shaped at every point. His lonely pilgrimages to Jerusalem obey Deuteronomy
12, where God commands sacrifice only at the place the Lord your God will choose, and they silently
condemn the calf-shrines Jeroboam set up at Dan and Bethel (1 Kings 12:26-30). His refusal of Gentile
food stands in the stream that runs to Daniel 1, where Daniel resolves not to defile himself with the
king's food, written about a later chapter of the same story of exile, when Babylon deported Judah more
than a century after Assyria deported the north. His burial of the dead answers a horror the Old
Testament names repeatedly: to lie unburied is the curse of Jezebel (2 Kings 9:36-37) and the threatened
shame of covenant-breakers (Deuteronomy 28:26). Against that backdrop, burial is not sentiment. It is a
confession that this body belonged to a son of the covenant and that God has not finished with it.

The fulfillment line runs straight to the Gospel. The negative form of the Golden Rule appears in Tobit
4:15 before Jesus gives its positive form in Matthew 7:12. Laying up treasure through almsgiving (Tobit
4:8-9) becomes lay up for yourselves treasures in heaven (Matthew 6:19-20). And the burial thread finds
its crown at the tomb: Joseph of Arimathea does for the crucified Jesus what Tobit did behind the walls
of Nineveh: he claims and buries a condemned man's body under a hostile power (Matthew 27:57-60).
John notes that he had been a disciple in secret "for fear of the Jews" (John 19:38). When the Church lists
burying the dead among the corporal works of mercy, Tobit is the reason.

Voices of the Church

VOICES OF THE CHURCH
St. Polycarp of Smyrna - Letter to the Philippians 10 (c. AD 110)

Polycarp, a disciple of the apostle John, urges the Philippians that when they are able to do good
they must not put it off, because almsgiving delivers from death. He is echoing Tobit's teaching
(4:10; 12:9) almost word for word within living memory of the apostles, strong evidence that the
book was received and shaping Christian instruction in the earliest churches. When someone in
your group wonders whether the early Church really used this book, here is a man taught by John
drawing on it.

VOICES OF THE CHURCH
St. Cyprian of Carthage - On Works and Almsgiving 5 (c. AD 253)

Cyprian builds his great treatise on mercy directly on Raphael's words in Tobit 12, teaching that
almsgiving joined to prayer and fasting purifies the soul and commends our petitions to God. For
Cyprian, Tobit is not edifying background reading; it is the divine warrant for the Church's whole
practice of care for the poor.

VOICES OF THE CHURCH
St. Ambrose of Milan - On Tobit 1 (c. AD 380)

Ambrose wrote an entire treatise on this book and opens it by holding Tobit up as a prophet whose
virtue shone brightest in captivity: faithful in worship, generous at table, and fearless in burying
the slain even under royal threat. Ambrose then wields Tobit against the loan-sharks of Milan,
proof that the Fathers read this book as a live moral authority, not a museum piece.

Catechism Connection

CCC 120 lists Tobit by name within the canon of the Old Testament received by the Church. CCC 2447
names burying the dead among the corporal works of mercy and grounds the practice of almsgiving in
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Tobit 4:5-11. CCC 2300 teaches that the bodies of the dead must be treated with respect and charity in
faith and hope of the resurrection, the very conviction that drives Tobit out the gate at night with a
shovel.

Thread Watch

THREAD WATCH
Three threads are planted tonight. Do not resolve any of them.
1. The works of God, hidden. The narrator knows things the characters do not. Train the group

to watch what God is doing off-stage. This thread is named aloud by an angel in Session 10, so keep
the phrase quiet for now.

2. Almsgiving as treasure. Tobit gives and loses everything. Whether charity is wasted is the
question the whole book answers. Planted here, watered in Session 4, paid off in Sessions 10 and 12.

3. The seed in the palace. Ahikar (1:21-22) looks like a footnote. He is providence planted early.
Mention him lightly; he returns.

The sealed guess is written tonight on Take-Home Sheet 1 and is not opened until Session 8. Collect
nothing; participants keep their own sheets. Simply make sure everyone actually writes something and
folds it.

Session Goals

1. Participants can retell the three fidelities of Tobit 1 (worship, food, burial) and say what each one cost
him.

2. Participants can give a two-minute answer to why is Tobit in the Catholic Bible, including one piece
of evidence from the early Church and one from Qumran.

3. Participants connect burying the dead to the corporal works of mercy and to Joseph of Arimathea.

4. Every participant writes and seals a guess about how God will redeem Tobit's losses.

Time Note (90 minutes)

Win 12 min - Build 58 min - Send 10 min - Live It and closing prayer 10 min. The canon steelman chain
deserves 20 unhurried minutes; protect it. If you are running long, make these cuts in this order: drop
the Dig Deeper on Ahikar (it is recovered in Session 9), compress question 4 to a single read-and-observe
without discussion, and let the second Send question become the walk-out question people answer at
the door.
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THF: WORKS OF GOD - SE.SSION 1 .
Righteous in Exile

Tobit 1 - Discussion Guide ‘- 90 minutes

Opening Prayer

Father, you kept Tobit faithful in a city that did not know your name, and you were working for him
even when he could not see your hand. Open the Scriptures to us tonight. Give us eyes to find what
you have hidden in this book for us, and hearts willing to be found by it. We ask this through Christ
our Lord. Amen.

Win - Opening the Door (12 minutes)

W1. Tell us about a time you were the outsider: the new school, the new job, the place where nobody
shared your faith or your background. What did you hold onto to stay yourself?

W2. When you do the right thing and it costs you, what is your honest first reaction toward God?

Build - Into the Text (58 minutes)

A Book You May Never Have Met

1. Before we read a word: raise your hand if you have never read Tobit, or never even noticed it in a

Bible. (Expect most hands.) Now open to it, right after Nehemiah in a Catholic Bible. Read Tobit 1:1-2
aloud. What concrete facts does the narrator give us, and what do those facts tell us about when and
where this story lives?

ANSWER - SHARE AFTER THE DISCUSSION

The opening verses plant the story precisely: Tobit, tribe of Naphtali, taken captive from Galilee to
Nineveh in the days of Shalmaneser, king of Assyria. This is the catastrophe of 722 BC, when the
northern kingdom of Israel was destroyed and its tribes deported. Tobit is exile literature: a story
for people living where the promises of God seem out of reach. That is why the Church has never
stopped needing it, and why your group will find it strangely current.

The First Fidelity: Worship in the Right Place

2. Read Tobit 1:4-8. Tobit says all my brethren and the house of Naphtali sacrificed elsewhere, but I
alone went often to Jerusalem for the feasts. Why would going to Jerusalem matter so much? What is he
refusing by going?

Live discovery. Do not answer yet. Send half the group to Deuteronomy 12:5-6, 13-14 and the other half
to 1 Kings 12:26-30. Give three minutes, then have each half report what they found.

ANSWER - SHARE AFTER THE DISCUSSION

Deuteronomy commands that sacrifice be offered only at the place which the Lord your God will
choose, which became Jerusalem. First Kings shows Jeroboam manufacturing rival worship, two
golden calves at Bethel and Dan, precisely so his people would not go to Jerusalem. Convenient
worship, king-approved worship, everyone-you-know worship. Tobit alone refuses it. His
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pilgrimage is a confession that God, not the culture and not the crown, decides how he will be
worshiped.

Let the group say the uncomfortable modern parallel themselves; it usually surfaces without help.
Fidelity to worship on God's terms, at real cost in belonging, is where the whole book begins.

The Second Fidelity: A Holy Table in a Pagan City

3. Read Tobit 1:10-12. In Nineveh, everyone else ate the food of the Gentiles, but I kept myself from
eating it, because I remembered God with all my heart. What is the connection Tobit draws between his
diet and his memory?

4. Where else in Scripture does a young exile make the same stand at the same kind of table? If anyone
knows, let them find it: Daniel 1:8. What do Tobit and Daniel both understand that we tend to forget?

ANSWER - SHARE AFTER THE DISCUSSION

For an Israelite, the food laws were a daily, bodily act of remembering who you belong to. Tobit's
phrasing gives us the theology: the discipline is not the point, the remembering is. Daniel, facing
the same test in the later Babylonian exile, resolved that he would not defile himself with the
king's rich food. Both men know that assimilation rarely announces itself; it arrives one
comfortable meal at a time. Small bodily fidelities are how the heart keeps its citizenship.

The Third Fidelity: The Man Who Buried the Dead

5. Read Tobit 1:16-20 slowly. List everything Tobit does in these verses, and everything it costs him. Why
do you think burial, of all things, is the act the king cannot tolerate?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit feeds the hungry, clothes the naked, and buries the executed and the exposed dead of his
people, secretly, under Sennacherib. When he is informed on, he loses everything he owns and

flees for his life. Burial enrages the king because exposure of corpses was the empire's final word of
contempt: you are garbage, and your God cannot even give you a grave. Every body Tobit buries
contradicts the empire's theology. It says: this was a child of the covenant, and God has not
finished with this body. Burial is resurrection hope acted out with a shovel.

6. One more live discovery. Someone find Matthew 27:57-60 and read it. Who in the Gospel does exactly
what Tobit does, for whom, and what might it have cost him? (See John 19:38 for a clue.)

ANSWER - SHARE AFTER THE DISCUSSION

Joseph of Arimathea asks Pilate for the body of the crucified Jesus and lays it in his own tomb. A
condemned man's body, a hostile power, a righteous Israelite who will not let the empire have the
last word over the dead. Christian readers have long seen in Joseph a righteous Israelite in Tobit's
mold. This is why the Church counts burying the dead among the corporal works of mercy, and
why Christians have built cemeteries since the catacombs: the body is not packaging. It is destined
for resurrection.

DIG DEEPER

Trace the line all the way to your own parish. From Tobit's shovel to Joseph's tomb, the thread
runs unbroken: early Christians, from the second century onward, dug the catacombs and
gathered at the graves of the martyrs, the Church blesses cemeteries and consecrates ground, and
every funeral Mass commends a body, not just a soul, to God in hope of the resurrection. All Souls
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Day, prayers for the dead, the reverence given to relics of the saints, the ancient custom of burying
the faithful facing east to meet the rising Christ: all of it is Tobit's conviction grown to full stature.
When a Catholic prays for the holy souls or attends a funeral, they are standing in a ministry this
book began. (CCC 958; 1032; 2300)

Build, Then Press: Why Is This Book Even in My Bible?

BUILD, THEN PRESS
The Strongest Protestant Case, Given at Full Strength

Someone in your group has a Protestant roommate, coworker, or grandmother, and the objection
will come, so give it honestly and at full strength. It runs like this: Tobit is not in the Hebrew Bible
that Jesus and the apostles used. The Jewish community that produced the Old Testament does not
receive it as Scripture. St. Jerome himself, the greatest Bible scholar of the ancient Church and
translator of the Vulgate, listed Tobit among the books outside the Hebrew canon and said the
Church reads them for edification, not for establishing doctrine. The New Testament never once
quotes Tobit the way it quotes Isaiah or the Psalms. And Rome did not infallibly define the canon
with Tobit in it until the Council of Trent in 1546, which looks suspiciously like a counter-move
against the Reformers. On this reading, Catholics added books; Protestants simply kept the Bible
Jesus knew.

1.

Before anyone answers: which parts of that case are actually true? Be honest. Then let's press on the

parts that are doing hidden work. Start here: what Bible did the apostles actually hand to the Greek-
speaking world, and what was in it?

ANSWER - SHARE AFTER THE DISCUSSION

First, concede what is true, because honesty is our apologetic. It is true that Rabbinic Judaism does
not receive Tobit. It is true that Jerome had doubts, and it is true that the New Testament contains
no formula-quotation of Tobit. A steel man deserves a straight answer, not a dodge.

Now press. The Scriptures of the apostolic mission circulated in Greek, in the Septuagint tradition,
and Tobit traveled within that tradition; the great early Christian codices of the Greek Old
Testament include it. When the New Testament quotes the 0ld, it overwhelmingly quotes the
Septuagint's text. The earliest Christians received their Old Testament from the apostles in that
form, which is why St. Polycarp, John's own disciple, quotes Tobit as Scripture around AD 110, and
why the Church's councils at Hippo (393) and Carthage (397) list Tobit in the canon, and Pope
Innocent I confirmed the same list in a letter of 405, more than eleven centuries before Trent.
Trent did not add Tobit in 1546; it solemnly confirmed, against a new challenge, the same list the
Church had been reading at Mass for over a thousand years.

Press on the Hebrew canon argument too, because it hides two assumptions. It assumes there was
one settled, universally received Jewish canon in Jesus' day. In fact the edges of the collection were
still contested; rabbinic sources record later disputes even over books like Ecclesiastes and the
Song of Songs, and the list that excludes these books reached its final rabbinic form only in the
generations after Church and synagogue had parted ways. Scholars debate the details, but no one
can produce a closed canon that the apostles simply inherited and Catholics later violated. It also
quietly assumes the synagogue, not the apostolic Church, has the authority to fix the Christian Old
Testament. And here modern discovery is unkind to the old objection: among the Dead Sea Scrolls
at Qumran were found five manuscripts of Tobit, four in Aramaic and one in Hebrew. The book
Jerome could only find in Aramaic was being copied and treasured in the Holy Land in the very
generations before Christ.
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As for the New Testament's silence, it is not as silent as claimed: Tobit 4:15 gives the Golden Rule in
its negative form before Jesus gives it positively, Tobit 4:8-9 lays up treasure with God before
Matthew 6:19-20, and in Session 10 we will meet Tobit's seven holy angels who stand in the
presence of the Holy One and present the prayers of the saints (12:15), and find their echo in
Revelation 8, where seven angels stand before God (8:2) and the prayers of the saints rise before
the throne (8:3-4). Note also that several undisputed Old Testament books (Esther, Ecclesiastes,
Song of Solomon) are likewise never quoted in the New Testament, so quotation cannot be the test
of canonicity. Finally, on Jerome: hold him honestly. He doubted, and he also submitted,
translating Tobit at his bishops' request and deferring, in his own words, to the judgment of the
churches. That is a very Catholic ending to the story.

DIG DEEPER

St. Athanasius, in his famous Easter letter of 367 that lists the New Testament's 27 books, placed
Tobit among books appointed by the Fathers to be read to new Christians. Even where an
individual Father hesitated on Tobit's exact rank, the book was in the Church's hands and on the
Church's lectern from the beginning. The question was never whether to read Tobit; it was how
highly to rank it, and the Church answered through her councils. Also worth knowing: Ahikar,
mentioned in 1:21-22 as Tobit's protector at court, was a celebrated wisdom figure across the
ancient Near East. Scripture is not embarrassed to plant its story in a world its first readers knew
well.

Reading the Narrator

8. Step back from chapter 1 as a whole. Tobit worships rightly, keeps the law, buries the dead, and by
verse 20 he has lost everything and is running for his life. If this were the only chapter you had, what
would you conclude about how God treats his faithful ones? Say it as bluntly as the text allows.

ANSWER - SHARE AFTER THE DISCUSSION

Bluntly: righteousness in this chapter is punished. The convenient theology that says faithfulness
leads quickly to blessing dies on page one of Tobit, exactly as it dies in Job and at the cross. The
book is beginning a long argument that God's providence is real but hidden, and that the space
between doing right and seeing it vindicated is where faith actually lives. Do not resolve this
tonight. The whole study is the resolution.

Send - Taking It Out the Door (10 minutes)

S1. Tobit had three fidelities that kept him himself in Nineveh: worship, the table, and mercy to the
dead and the poor. Which of your fidelities is currently eroding one comfortable compromise at a time,
and what would the Tobit version of holding it look like this week?

S$2. Someone will eventually ask you why your Bible is bigger than theirs. From tonight, what is the one
piece of evidence you would actually remember and use?

Live It This Week

1. Perform one corporal work of mercy that costs you something real: time, money, or comfort. If you
can, let it touch the forgotten one: pray by name for someone who has died and has no one to pray for
them, or visit a grave.

2. Practice your two-minute canon answer out loud once, to a mirror, a friend, or a patient spouse. You
keep what you rehearse.
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3. Read Tobit 2:1-3:6 before next session, and notice what happens to Tobit at the very moment he is
doing something good.

Closing Prayer

Lord God of our fathers, you saw Tobit when the king's men did not, and you counted every act of

mercy he thought was hidden. Give us his stubborn fidelity: worship on your terms, holiness at our
tables, and mercy that does not calculate the cost. And when doing right costs us, keep us from
concluding that you have looked away. Through Christ our Lord. Amen.

Scripture Memory - Tobit 1:3 (RSV2CE)

"I, Tobit, walked in the ways of truth and righteousness all the days of my life, and I performed
many acts of charity to my brethren and countrymen.”
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THE WORKS OF GOD - SESSION 1

Leader Reference Card

Every passage in order of use

Opening Tobit 1:1-2 - setting and exile

Q2 Tobit 1:4-8 - pilgrimage and tithes

Q2 live discovery Deuteronomy 12:5-6, 13-14 - the place the Lord will choose
Q2 live discovery 1Kings 12:26-30 - Jeroboam's calves at Bethel and Dan
Q3 Tobit 1:10-12 - food of the Gentiles refused

Q4 Daniel 1:8 - Daniel's resolve at the king's table

Q5 Tobit 1:16-20 - burying the dead under Sennacherib

Q6 live discovery Matthew 27:57-60 - Joseph of Arimathea

Steelman chain Tobit 4:15 with Matthew 7:12 - the Golden Rule
Steelman chain Tobit 4:8-9 with Matthew 6:19-20 - treasure laid up

Dig Deeper Tobit 1:21-22 - Ahikar at court

Send / memory Tobit 1:3 - ways of truth and righteousness

Catechism CCC 120 - CCC 2300 - CCC 2447
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 2 - When Doing Right Goes Wrong

Tobit 2:1-3:6 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover that Tobit is deliberately written as a Job story: a
righteous man whose obedience is answered with humiliation, whose own wife turns his piety
against him, and whose honest prayer of anguish God receives without rebuke. They will learn
from the text that faith is not the absence of anguish but the address on the envelope.

Catholic Touchstone. The problem of suffering, met the Catholic way: no cheap answers, real
lament, and a providence that is already in motion before the sufferer can see it. This session also
models something rare in parish life: watching Scripture present a saint with a real flaw, and
refusing to airbrush him.

What You Need to Know

Chapter 2 opens at Pentecost, the feast of weeks, with Tobit restored to his home and a good dinner in
front of him. The scene is engineered for irony. Tobit's first instinct at a feast is to send his son to find a
poor man of our brethren who is mindful of the Lord to share the meal. Tobias returns instead with
news of a body: a man of their people strangled and thrown into the market place. Tobit leaves his
dinner untouched, retrieves the body before sundown, and buries it after dark. The neighbors mock him
for it: he once fled for his life over exactly this, and here he is doing it again. Righteousness in Tobit has
a sense of humor about its own cost.

Then comes the absurdity your group must be allowed to feel. Tobit, ritually unclean from the burial,
sleeps outside by the courtyard wall. Sparrows on the wall drop fresh droppings into his open eyes,
white films form, and the physicians make it worse. The great work of mercy ends in blindness by bird
droppings. Resist any urge to dignify this; the text chose an undignified wound on purpose. Suffering in
real life is rarely cinematic, and the book knows it. Note also verse 10: it is Ahikar, the nephew planted
in Session 1, who feeds Tobit for two years. The seed in the palace is already bearing fruit, and nobody in
the story calls it providence yet.

The emotional center of the session is the collision with Anna. She goes to work, weaving; her employers
add a young goat to her wages; and Tobit, hearing it bleat, accuses his own wife of theft and refuses to
believe her. He is wrong, and the text lets him be wrong. Then Anna strikes the deepest wound in the
book: Where are your charities and your righteous deeds? You seem to know everything! It is Job's wife
standing in a Nineveh doorway. Tobit's grief breaks open into the prayer of 3:1-6, where he confesses the
sins of his people, declares God righteous, and asks to die. Read that prayer several times before the
session. It is theologically impeccable and emotionally shattered at the same time, and that combination,
not serenity, is what biblical faith under pressure actually sounds like.

One pastoral note for your own preparation: Tobit asks God to take his life, and next session Sarah's
anguish runs even darker. Some of your participants have prayed prayers like Tobit's. Do not treat 3:1-6
as a museum exhibit. Treat it as permission: the Church's saints have prayed from the bottom, God
received them there, and his answer was already moving before they said amen. If a participant
discloses real despair, receive it with warmth, follow up privately, and help them connect with their
pastor or other competent help.
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OT Roots and Fulfillment

The author is writing Job in miniature and wants you to notice. The righteous sufferer, the mocking
bystanders, the wife whose challenge cuts deeper than any enemy's, the plea for death, the refusal of the
text to explain itself: every beat is Job's. Tobit's prayer also stands in the tradition of Israel's great
corporate confessions, alongside Daniel 9 and Ezra 9, where one faithful man owns the sins of his whole
people. And his plea to die places him in surprising company: Moses (Numbers 11:15), Elijah (1 Kings
19:4), and Jonah (Jonah 4:3) all asked God for death, and in every case God answered the need beneath
the request rather than the request itself.

The fulfillment line runs to two places in the Gospel. Tobit's instinct to fill his festal table with the poor
anticipates Jesus' instruction in Luke 14:12-14: when you give a feast, invite the poor, and you will be
repaid at the resurrection of the just. And the whole shape of the session, righteousness answered by
humiliation, walks straight toward the cross, where the only perfectly righteous man is answered with
the most unjust suffering in history, and where God's hidden providence does its greatest work. Do not
preach that connection tonight; plant it. The group should feel Holy Saturday without the word being
said.

Voices of the Church

VOICES OF THE CHURCH
St. Augustine of Hippo - Sermon 88, on the blind men of Jericho (early 400s)

Preaching on blindness and sight, Augustine points to Tobit as the great paradox: a man blind in
his eyes who nevertheless showed his son the way of life, teaching him the path of God. For
Augustine, Tobit's darkened eyes and illumined heart prove that the truest sight is not in the body,
a word your group will need when the meaning of this suffering stays hidden.

VOICES OF THE CHURCH
St. Gregory the Great - Moral Reflections on Job, Preface (c. AD 590)

Gregory, the great interpreter of Job, teaches that God permits the just to suffer for different
reasons than the wicked: sometimes as correction, sometimes as protection, and sometimes purely
so that hidden virtue may be revealed and increased. He warns against the arithmetic of Job's
friends, who read every wound as a punishment. Tobit's neighbors, and at her lowest moment even
Anna, do that arithmetic; Gregory forbids us to join them.

VOICES OF THE CHURCH
St. John Chrysostom - No One Can Harm the Man Who Does Not Injure Himself (c. AD 405)

Writing from his own unjust exile, Chrysostom argues that no external catastrophe, poverty,
slander, sickness, or banishment, can damage a person's real treasure, which is a soul set on God;
only sin can do that. Tobit loses property, standing, and sight, yet the one thing that made him
Tobit is untouched. Chrysostom would say the sparrows took nothing that mattered.

Catechism Connection

CCC 164 names our situation exactly: we walk by faith and not by sight, and faith is often lived in
darkness, tested by the experience of evil and suffering. CCC 309 insists there is no quick answer to the
problem of evil, and that only the whole of Christian faith, creation, fall, covenant, cross, and
resurrection, constitutes the answer. CCC 312 gives the session's hidden thesis in one sentence: in time
we can discover that God in his almighty providence can bring a good from the consequences of an evil,
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quoting Joseph of Egypt, what you meant for evil, God meant for good. CCC 1500-1501 acknowledge that
illness can lead to anguish and even revolt against God, and can also make a person more mature,
helping them discern what is essential.

Thread Watch

THREAD WATCH

1. The works of God, hidden. Tonight the thread goes underground on purpose. Nothing visible
is redeemed; that is the point. Next session the reader is taken behind the curtain while the
characters stay in the dark, so let this session end unresolved.

2. Almsgiving as treasure. Anna weaponizes the thread: where are your charities now? The
whole study turns on whether her question gets an answer. Do not answer it tonight.

3. The seed in the palace. Ahikar quietly feeds Tobit for two years (2:10). Point at it lightly: who
is caring for Tobit, and where did we meet him? Providence is already working through the
footnote.

Sealed guesses stay sealed. If someone asks, smile and tell them Session 8.

Session Goals

1. Participants can name at least three deliberate parallels between Tobit 2-3 and the book of Job.
2. Participants can articulate why Tobit's prayer of anguish is an act of faith rather than a failure of it.

3. Participants can state the Catholic answer to suffering in the key of CCC 309 and 312: no cheap
answer, and a God who brings good out of evil in his own time.

4. Participants notice one instance of hidden providence already operating in the text (Ahikar) without
the leader naming it for them.

Time Note (90 minutes)

Win 12 min - Build 56 min - Send 12 min - Live It and closing prayer 10 min. The Anna exchange
(questions 5-6) and the theodicy press (question 8) are the load-bearing walls; give them room. If you
are running long, cut in this order: drop the Dig Deeper on the prayers for death, fold question 3 into
question 2 as a single observation, and shorten the Pentecost table discussion to the Luke 14 discovery
alone.
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THE WORKS OF GOD : SESSION 2.
When Doing Right Goes Wrong

Tobit 2:1-3:6 - Discussion Guide ‘- 90 minutes

Opening Prayer

Father, your servant Tobit did what was right and lost his sight for it, and still he called you
righteous. Give us tonight the honesty to bring you our real questions, the humility to sit where
Scripture refuses easy answers, and the faith to trust that you are working where we cannot see.
Through Christ our Lord. Amen.

Win - Opening the Door (12 minutes)

WI1. Last week you tried a costly work of mercy and a two-minute canon answer. How did it actually
g0? No polishing; the real version.

W2. Have you ever done something genuinely good and had it blow up in your face? What did that do to
your view of God, honestly?

Build - Into the Text (56 minutes)

A Feast Interrupted

1. Read Tobit 2:1-7. It is Pentecost, and dinner is on the table. Walk through Tobit's evening step by step:
what is his first instinct at a feast, what news actually arrives, and what does the interruption cost him?

Live discovery. Before discussing, have someone find and read Luke 14:12-14. Whose voice does Tobit's
dinner instruction sound like, centuries early?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit's first instinct is to send Tobias to find a poor man of their people to share the feast: Jesus'
own banquet instruction, invite the poor, and you will be repaid at the resurrection of the just, is
already Tobit's table policy in Nineveh. What arrives instead is a corpse in the market place. Tobit
leaves the meal untouched, weeps, retrieves the body, and buries it after dark, taking on ritual
uncleanness at the feast itself. The cost is his dinner, his comfort, his cleanness, and, as the
neighbors are about to remind everyone, potentially his life again. Mercy in this book always
interrupts something.

2. Look at the neighbors' mockery in 2:8. What exactly is funny to them? And what does it tell you that
Tobit does it anyway, knowing everything it cost him last time?

ANSWER - SHARE AFTER THE DISCUSSION

The joke is that Tobit is a slow learner: he already lost everything and fled for his life over burying
the dead, and here he is with the shovel again. The neighbors treat consequences as a verdict, as if
the cost of an act proves its foolishness. Tobit's repetition is the text's quiet definition of virtue: not
a single heroic decision but a habit that survives its own punishment. He does not bury the dead
because it works out; he buries the dead because of who God is and who that body was.
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Blinded by Sparrows

3. Read Tobit 2:9-10 slowly, and do not rush past the absurdity. Of all the ways the author could have
wounded his hero, he chose sparrow droppings. Why? What would be different if Tobit had been
blinded by, say, a soldier's blow while burying the dead?

ANSWER - SHARE AFTER THE DISCUSSION

A soldier's blow would make the suffering noble, legible, a martyr's wound with an obvious
meaning. The sparrows make it meaningless on its face: random, humiliating, almost comic, and
inflicted at the exact moment of obedience. That is the kind of suffering most people actually get,
the diagnosis, the accident, the absurd small thing that wrecks a season of life, and the author
refuses to let us keep suffering dignified and distant. Notice, too, who sustains Tobit through the
aftermath: Ahikar, for two years (2:10). Ask the group where they have met that name before, and
then say nothing more about it.

Anna's Question

4. Read Tobit 2:11-14a. Blind Tobit hears a goat bleating and accuses his wife of stealing it. He is wrong.
Why does the author let his hero be wrong? What has suffering started to do to Tobit's ability to trust?

ANSWER - SHARE AFTER THE DISCUSSION

Scripture does not airbrush its saints, and Tobit's flaw is precisely the shadow of his virtue: a man
of exact righteousness becomes a man of exacting suspicion. Pain has curdled into a readiness to
believe the worst, even of the wife who is now supporting him. The book is honest that suffering
does not automatically sanctify; it can make the righteous brittle, touchy, and unjust in small
domestic ways. Letting Tobit be wrong here is what makes him credible everywhere else, and it
warns us where our own pain is currently making us unfair.

5. Now read Anna's reply in 2:14b, and let it land with full force: Where are your charities and your
righteous deeds? You seem to know everything! What is she really asking? And why does this cut deeper
than the neighbors' mockery in 2:8?

Live discovery. Send someone to Job 2:9-10. What scene is the author of Tobit deliberately replaying,
and where else tonight have we already seen Job's story echoed?

ANSWER - SHARE AFTER THE DISCUSSION

Anna is asking the question of the whole book: what did all that righteousness actually purchase?
The neighbors mocked Tobit's persistence; Anna audits his theology. It cuts deeper because it
comes from inside the house, from the person carrying the cost with him, and because there is love
and exhaustion in it, not just malice. The author is replaying Job: the righteous sufferer, the wife
whose challenge (curse God and die) voices the conclusion the sufferer refuses to draw. And that is
the second Job echo of the night, after the mocking bystanders. By now the group should see the
design: Tobit is written as a Job story on purpose, and Anna's question, where are your charities, is
the one the last chapters of this book will answer. Do not answer it for them tonight.

The Prayer from the Bottom

6. Read Tobit's whole prayer, 3:1-6, aloud and unhurried. Make two lists as a group: everything Tobit
says about God, and everything Tobit asks for. What is strange about putting those two lists side by side?

ANSWER - SHARE AFTER THE DISCUSSION
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About God, Tobit says: you are righteous, all your deeds and ways are mercy and truth, your
judgments are true. For himself he confesses sin, and notably not private crimes but solidarity with
his people's sins, standing in the tradition of Daniel 9 and Ezra 9 where the faithful one owns the
guilt of all. And then he asks to die. The strangeness is that flawless theology and bottomed-out
anguish share one prayer without contradiction. Tobit never accuses God and never pretends he is
fine. Biblical faith under pressure is not serenity; it is anguish that still knows God's address. The
prayer is an act of faith precisely because it is aimed at God rather than away from him.

DIG DEEPER

Tobit prays to die, and he is in canonical company: Moses (Numbers 11:15), Elijah (1 Kings 19:4),
Jonah (Jonah 4:3), and Job (Job 6:8-9) all made the same request. Notice God's pattern: he never
grants the request, and he never casts the sufferer away for praying it. He feeds Elijah, presses
Jonah with a question, answers Job out of the whirlwind, correcting where correction is needed but
never dismissing the one who prays, and, as we are about to see, answers Tobit with a rescue
already in motion. God consistently answers the need beneath the prayer rather than the words on
top of it. If someone in your group has prayed from that bottom, this pattern is good news with
their name on it; receive it gently, and follow up with them personally after the session.

Build, Then Press: If God Is Good, Explain the Sparrows

BUILD, THEN PRESS
The Skeptic's Reading, Given at Full Strength

Give the objection its full weight, because half your group has a version of it in their pocket. It
runs: this chapter is the whole case against providence in miniature. A man obeys God at real cost
and the universe responds with bird droppings and blindness. His prayers change nothing visible.
His wife's question is never refuted in the moment, and the pious answer, God has a plan, is exactly
what Job's friends said, and God condemned them for it. Either God cannot prevent such suffering
or he permits it, and a God who permits the humiliation of his most faithful servant, for reasons he
declines to share, does not obviously deserve the name good. Religious people cope with this by
telling stories after the fact; the suffering itself remains the only hard data. Let that stand in the
room for a moment before anyone answers.

1.

First: which parts of that are true and must be conceded? Then press on what the objection quietly

assumes: what would the skeptic need to know, right now, to be certain the sparrows are meaningless?
And what does the reader of this book know that Tobit does not?

ANSWER - SHARE AFTER THE DISCUSSION

Concede honestly: the suffering is real, the humiliation is real, no explanation is offered to Tobit,
and God has condemned the tidy explanations of Job's friends. The Catechism itself concedes the
core: to the question of evil, no quick answer will suffice (CCC 309). Any Catholic answer that
begins by minimizing the wound has already failed.

Now press the hidden assumption: the skeptic's verdict requires the whole story, and he is reading
page one of it. To declare the sparrows meaningless, you would need to stand at the end and see
every consequence, which is precisely the seat no creature occupies. The objection borrows God's
vantage point to prosecute God. And the text is about to dramatize exactly this: in the next scene
the reader is taken behind the curtain and shown what heaven is already doing, while Tobit and
Anna remain in the dark for chapters. The gap between what the characters can see and what is
actually true is not a plot device; it is the book's doctrine of providence, and it is our situation
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described from the outside.

Then give the positive Catholic answer at its true size: God does not offer an explanation of
suffering; he offers a history. Creation, covenant, cross, and resurrection are the answer (CCC 309),
and the pattern inside that history is Joseph's sentence, you meant evil against me, but God meant
it for good (Genesis 50:20; CCC 312), a sentence Joseph could only say at the end, never in the pit.
Christianity's final word here is not a theory but a fact: God's own Son obeyed perfectly, suffered
absurdly, and was vindicated on the third day. The cross means God has not exempted himself
from the arrangement, and Easter means the sparrows do not get the last word. That is not coping
after the fact; it is the claim that the story has an author, and tonight we are deliberately still in its
dark middle.

Send - Taking It Out the Door (12 minutes)

S1. Anna's question, where are your charities and your righteous deeds, is a question suffering will
eventually put to every one of us. When it comes to you, what do you want already built into your soul
so that the question does not take your faith with it?

S2. Tobit's prayer teaches that you can say true things about God and be in real anguish in the same
breath. What would it look like for you to pray one completely honest prayer this week, no polishing,
aimed directly at God?

Live It This Week

1. Pray one Tobit prayer: out loud or on paper, tell God the truest thing about your current struggle, and
end it, as Tobit does, by saying one true thing about who God is.

2. Identify one place where your own pain is making you suspicious or unfair to someone close to you,
as Tobit was to Anna, and make one concrete repair: an apology, a question asked instead of an
accusation, a benefit of the doubt extended.

3. Read Tobit 3:7-17 before next session. Pay attention to where the scene changes, and to what the

narrator lets you see that no character can.

Closing Prayer

Righteous are you, O Lord, and all your ways are mercy and truth. We bring you tonight our

unexplained sufferings, our Anna questions, and the prayers we have prayed from the bottom. Keep
us from the cheap answers you have condemned, and keep us from despair, and hold us in the dark
middle of the story until your works are revealed. Through Christ our Lord. Amen.

Scripture Memory - Tobit 3:2 (RSV2CE)

"Righteous art thou, O Lord; all thy deeds and all thy ways are mercy and truth, and thou dost
render true and righteous judgment for ever."
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THE WORKS OF GOD - SESSION 2

Leader Reference Card

Every passage in order of use

Q1 Tobit 2:1-7 - the feast interrupted, the burial

Q1 live discovery Luke 14:12-14 - invite the poor to your feast
Q2 Tobit 2:8 - the neighbors' mockery

Q3 Tobit 2:9-10 - blindness; Ahikar's two years of care

Q4 Tobit 2:11-14a - the goat and the accusation

Q5 Tobit 2:14b - Anna's question

Q5 live discovery Job 2:9-10 - Job's wife

Q6 Tobit 3:1-6 - the prayer from the bottom

Q6 parallels Daniel 9:4-6 - Ezra 9:6 - corporate confession
Dig Deeper Numbers 11:15 - 1Kings 19:4 - Jonah 4:3 - Job 6:8-9
Steelman chain Genesis 50:20 - Joseph's sentence

Memory Tobit 3:2

Catechism CCC 164 - CCC 309 - CCC 312 - CCC 1500-1501
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 3 - Two Prayers, One Answer

Tobit 3:7-17 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the hinge of the whole book: on the same day, three
hundred miles apart, two desperate people pray, and heaven hears both prayers the very hour they
are prayed and answers them with a single plan, one angel dispatched to heal them both. They will
feel the shift as the narrator takes the reader behind the curtain while every character remains in
the dark.

Catholic Touchstone. The theology of prayer and providence: God hears, God answers before we
see it, and his answer is usually one weave where we asked for two separate threads. This session

also requires the Church's pastoral heart, because Sarah's story touches despair, and the Catholic

response to despair is compassion, hope, and real help, never shame.

What You Need to Know

At 3:7 the book does something structurally bold: it leaves Tobit mid-anguish and cuts to a new
character in a new country. In Ecbatana of Media lives Sarah, daughter of Raguel, and her affliction
outmatches Tobit's. Seven times she has been given in marriage; seven times the demon Asmodeus has
killed the bridegroom before the marriage could be consummated. On this day her father's maids taunt
her with it, calling her the killer of her husbands and telling her they hope never to see a child of hers.
The text says she was deeply grieved and thought of ending her life, and then tells us exactly what stops
her: the thought of her father, the grief and shame her death would bring down on his gray head. She
chooses instead to take her anguish to God, and prays at her window, hands spread, a posture that
ancient readers and commentators have long connected with the exile's prayer toward Jerusalem,
though the text names only the window.

Handle Sarah with the Church's own tenderness. Some of your participants know her interior landscape
from the inside, and how you speak in this hour will teach them what the Church thinks of people in
despair. Three notes. First, the text itself honors her: her turn from self-destruction is not shamed as
weakness but presented as love, the tether of her father's face. Second, the Catechism is explicit that
grave anguish and suffering can diminish responsibility, and that we are not to despair of the eternal
salvation of those who have died this way; the Church prays for them and entrusts them to the mercy of
God (CCC 2282-2283). Third, be prepared, without announcing it dramatically, to stay after the session
for anyone who lingers, and to help any participant in real darkness connect with your pastor or other
competent help. You are a Bible study leader, not a counselor, and knowing that boundary is part of
loving your group well.

Then read 3:16-17 until you feel its weight: the prayer of both was heard in the presence of the glory of
the great God, and Raphael was sent to heal the two of them. This is the sentence the whole study is
named for. Two prayers, prayed the same day by strangers who will never meet, are received as one case
and answered with one agent. Raphael, whose name means God heals, is dispatched with a double
commission the reader is told in full: to remove the white films from Tobit's eyes and to give Sarah to
Tobias, binding the demon. From this verse forward, the reader knows everything and the characters
know nothing, and that gap is where the book will live for the next six chapters. The dramatic irony is
not a storytelling trick; it is the book's doctrine of providence, drawn to scale. We are the characters.
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Someone reading our story from heaven's side would see what we cannot: the answer already on the
road.

OT Roots and Fulfillment

Sarah praying at the window recalls a precise tradition of exiles orienting themselves toward Jerusalem:
Solomon asked at the temple's dedication that when your people pray toward this place, God would hear
from heaven (1 Kings 8:44-45, 48-49), and Daniel in Babylon kept windows open toward Jerusalem and
prayed three times a day at the risk of the lions' den (Daniel 6:10). Exiles orient their bodies toward the
promise. Her rescue also joins the Bible's long ledger of barren and grieved women heard by God,
Hannah weeping in the temple chief among them (1 Samuel 1:10-20), a ledger that runs forward to
Elizabeth, whose long-prayed prayer Gabriel announces has been heard (Luke 1:13), and opens at last
onto the Annunciation, where the angel comes not to a barren wife but to a virgin, and God's answer
outruns even the asking.

The fulfillment lines run deep. Raphael sent from the presence of the glory of God anticipates Gabriel,
who stands in the presence of God and is sent to Zechariah and Mary (Luke 1:19, 26). The simultaneous
hearing of two prayers as one case anticipates the New Testament's confidence that before they call I
will answer, and your Father knows what you need before you ask him (Isaiah 65:24; Matthew 6:8). And
the healing that comes disguised, walking on human feet, unrecognized by those it saves, is a shape your
group should slowly begin to find familiar: it is the road to Emmaus, five sessions early. Say nothing; let
them discover it in Session 5.

Voices of the Church

VOICES OF THE CHURCH
Origen - On Prayer 11 (c. AD 233)

Origen, among the most learned teachers of the early Church, cites this very scene as proof that the
angels are not spectators of our prayer: Raphael himself receives and presents the petitions of
Tobit and Sarah before the Holy One. When we pray, Origen says, we are never praying alone;
heaven's ministers carry our words up and God's answers down. Session 10 will meet this claim
again on the lips of the angel himself.

VOICES OF THE CHURCH
St. John Damascene - On the Orthodox Faith 3.24 (c. AD 740)

The Damascene gives the Church her classic definition, the one the Catechism still quotes: prayer is
the raising of one's mind and heart to God or the requesting of good things from God. Notice how
much that definition permits. Tobit's plea to die and Sarah's anguish at the window both qualify
fully; what makes prayer is not composure but address. Both prayers rise, and both are heard.

VOICES OF THE CHURCH
St. Francis de Sales - Introduction to the Devout Life 4.13-14 (1609)

The gentle Doctor teaches that seasons of desolation, when prayer feels useless and heaven feels
shut, are not evidence of God's absence but a normal weather of the interior life, to be met with
patience, humble perseverance, and refusal of despair, because God often works most in the soul
precisely when the soul feels least. Sarah at her window, praying with no evidence that anyone is
listening, while the answer is already being commissioned, is his teaching in a single picture.
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Catechism Connection

CCC 2559 opens the Catechism's whole treatment of prayer with the Damascene's definition and adds
that humility is the foundation of prayer; both prayers in this chapter rise from the bottom. CCC 2282-
2283 give the Church's mind on suicide with both clarity and mercy: grave psychological disturbances,
anguish, or grave fear can diminish responsibility, and we should not despair of the eternal salvation of
persons who have taken their own lives, for God can provide the opportunity for salutary repentance by
ways known to him alone. CCC 391 and 395 teach that Satan and the demons are fallen angels, real
personal beings, whose power is nonetheless not infinite and operates only within God's permission, the
exact frame in which Asmodeus appears and will be defeated. CCC 302-303 teach that creation is carried
by providence toward its perfection, with God at work in the concrete details of history, which is 3:16-17
stated as doctrine.

Thread Watch

THREAD WATCH

1. The works of God, hidden. Tonight this thread changes state: hidden from the characters,
revealed to the reader. From now on the group reads every scene with double vision. Cultivate it
deliberately, and never use the phrase the works of God; the angel owns that line in Session 10.

2. Prayer heard in silence. Planted in Tobit's unanswered prayer last week, this thread now
flowers in secret: both prayers are heard the same day, and neither pray-er will know it for
chapters. Providence runs ahead of perception.

3. Sealed guess. Participants wrote their guesses in Session 1 before Sarah existed for them.
Tonight they learn there are two prayers to answer, not one. Expect someone to groan that their
guess is now too small. Perfect. Say only: Session 8.

Session Goals

1. Participants can retell Sarah's affliction and her prayer, and can articulate why the text presents her
turn from self-destruction as an act of love.

2. Participants can state what changes at 3:16-17 and why dramatic irony is the book's doctrine of
providence.

3. Participants can give the Catholic account of how Tobit can be inspired and inerrant while written as
edifying narrative, in the key of Dei Verbum 12.

4. Participants leave with one concrete practice of praying while the answer is invisible.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. Sarah's scene (questions 1-3)
must not be rushed; budget 20 minutes and watch the room, not the clock. If you are running long, cut
in this order: drop the Dig Deeper on Asmodeus, compress question 5 (the window posture) to the
Daniel cross-reference alone, and trim the genre steelman's third answer paragraph to its final two
sentences.
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THE WORKS OF GOD - SESSION 3
Two Prayers, One Answer

Tobit 3:7-17 - Discussion Guide * 90 minutes

Opening Prayer

Father, you heard Tobit in Nineveh and Sarah in Ecbatana on the same day, and your answer was
on the road before their tears were dry. Hear us tonight. Teach us to pray from wherever we actually
are, and to trust that you are already answering in ways we cannot yet see. Through Christ our Lord.
Amen.

Win - Opening the Door (10 minutes)

W1. How did the honest prayer from last week's Live It go? Did anything about praying without polish
surprise you?

W2. Think of the longest you have ever waited for an answer to a prayer. While you waited, what story
did you tell yourself about why the answer had not come?

Build - Into the Text (58 minutes)

Meanwhile, in Ecbatana

1. Read Tobit 3:7-9. The camera suddenly leaves Tobit and lands on a stranger in another country. Who
is Sarah, what has happened to her seven times, and what do the maids' words add to a burden that was
already unbearable?

ANSWER - SHARE AFTER THE DISCUSSION

Sarah, daughter of Raguel in Ecbatana of Media, has been given in marriage seven times, and seven
times the demon Asmodeus has killed the bridegroom before the marriage could begin. She has lost
seven futures and buried seven griefs, and now the household maids taunt her as the killer of her
husbands, hoping aloud that she never has a child. The cruelty lands on the exact bruise: not only
her losses but the whispered accusation that she is somehow their cause. It is suffering plus
slander, Job's wounds plus Job's friends, gathered into one young woman. And note the structural
point: the author interrupts Tobit's story to show us that his is not the only prayer rising that day.

2. Read 3:10 with reverence; this verse walks to the very edge. What does Sarah consider, and what
exactly stops her? Take the text's answer seriously: what is it saying about what holds a person in their
darkest hour?

ANSWER - SHARE AFTER THE DISCUSSION

Sarah, in her grief, thinks of ending her life, and what stops her is a face: her father's. She reasons
that her death would bring his gray head down in sorrow, and she will not put that grief on him.
The text's answer to the darkest hour is not an argument but a bond; she is held by love, by
mattering to someone. That is worth saying plainly and gently in the room: the tethers of love are
real anchors, and letting people know they matter to us is not sentiment, it is sometimes rescue.
And Sarah's next move is the book's whole theology of prayer in miniature: she carries the anguish
itself to God at the window. Leaders, hold this moment with warmth. If it stirs something personal
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in the room, receive it without alarm, and make yourself available afterward; the Church meets
despair with compassion and real help, never shame (CCC 2282-2283).

3. Read Sarah's prayer, 3:11-15, next to Tobit's from last week (3:2-6). What do the two prayers have in
common? Where do they differ? And what does it mean that the book gives a young woman in Media
the same full, dignified prayer it gave the patriarch in Nineveh?

ANSWER - SHARE AFTER THE DISCUSSION

Both prayers begin by blessing God, Tobit declaring him righteous in all his ways (3:2), Sarah
blessing his holy and honored name (3:11); both are utterly honest about wanting to die; both hand
the verdict to God rather than seizing it. Sarah's has its own notes: she defends her innocence,
testifies that she is clean of the accusations, and, tellingly, leaves God an open door, asking that if it
does not please him to take her life, he would look on her and have mercy so she hears reproach no
more. Her prayer bends from death toward mercy as it rises. And the book's egalitarian instinct is
worth naming: a grieving young woman's prayer receives the same narrative dignity, the same full
quotation, and, as we are about to see, the same-day hearing as the righteous elder's. Heaven's
intake desk has no hierarchy of importance.

The Window Toward Jerusalem

4. Back up to the small physical details in 3:11: Sarah prays at the window, hands spread. The text
names only the window, but an exile's window had a direction. What tradition might this posture
evoke?

Live discovery. Send half the group to 1 Kings 8:44-45 (Solomon dedicating the temple) and half to
Daniel 6:10. Three minutes, then report: what tradition is Sarah standing in?

ANSWER - SHARE AFTER THE DISCUSSION

Solomon asked that when the people prayed toward the temple, God would hear from heaven;
Daniel, in exile like Sarah, kept his windows open toward Jerusalem and prayed three times daily
even when it meant the lions' den. Exiles orient their bodies toward the promise: the direction is a
creed you can stand in. The parallels invite us to picture Sarah in Media aiming her whole self at
the place of God's presence she has never seen. For Catholics this instinct should feel like home: we
are the people of postures, of kneeling and orienting churches and lifting hands, because we
believe the body prays too. Ask the group what their bodies currently say about what they believe,
and let the question sting a little.

DIG DEEPER

Asmodeus, the demon of 3:8, deserves neither fascination nor dismissal. The Catholic frame is
sober: demons are fallen angels, real personal beings, and their power is real but strictly finite,
operating only within God's permission and defeated in Christ (CCC 391, 395). Notice how the book
handles him: he is never interviewed, never explained, given no scenes of his own, and will be
bound by an angel almost without effort in chapter 8. Scripture refuses to make evil interesting.
Keep the group's attention where the author keeps his: on the God whose rescue is already moving,
not on the enemy whose defeat is already scheduled.

The Hinge of the Whole Book

5. Now read Tobit 3:16-17 aloud twice, and slowly. This is the sentence the entire study hangs on. What
exactly does heaven do with these two prayers? List everything the reader now knows that no character
knows.

The Works of God - Session 3 - Two Prayers, One Answer - 5




ANSWER - SHARE AFTER THE DISCUSSION

The prayer of both was heard in the presence of the glory of the great God, and Raphael was sent to
heal the two of them. Heaven receives two prayers from strangers three hundred miles apart,
prayed the same day, and files them as one case with one answer: an angel with a double
commission, to remove the white films from Tobit's eyes and to give Sarah in marriage to Tobias,
binding the demon. The reader now knows: that both prayers were heard, the same day they were
prayed; that the answer is a person, already dispatched; that the answer is one plan, not two; and
even the name of the agent, Raphael, which means God heals. The characters know none of it. Tobit
will go on grieving, Sarah will go on waiting, and every reader from here forward watches people
despair over prayers that have already been answered.

Draw out the theology before moving on: God's answer wove together two needs that neither pray-
er knew were related. Tobit asked to die; he will get his sight. Sarah asked to die; she will get a
husband, and the husband will be the son of the other pray-er. Nobody prayed for the thing God
actually did, and the thing God actually did answered them both. When the Church says God
answers prayer, this is the kind of answering she means: not always the thing we asked, and not
on our timetable, but a hearing that is certain and an answer given in God's wisdom; sometimes, as
here, it is one we could never have thought to request.

6. From 3:17 to the end of chapter 11, the reader will know the ending while the characters walk in the
dark. Why would the author choose to give away his ending here? What is dramatic irony for, in a book
about providence? And whose situation, the reader's or the characters', is actually ours?

ANSWER - SHARE AFTER THE DISCUSSION

The author sacrifices suspense to teach doctrine. By handing the reader heaven's ledger in chapter
3, he creates double vision: every scene of grief we now watch is a scene of grief inside an already-
answered prayer. That gap between what the characters feel and what is actually true is the book's
doctrine of providence, drawn to scale. And our situation is the characters’, not the reader's: we
live at window level, mid-story, with no chapter 3:16-17 of our own to consult. But the book lets us
stand for a while on heaven's side of our kind of story, so that we will remember, back down at
window level, what the view from above is like. Faith, this book suggests, is choosing to trust the
reader's knowledge while living the character's scene.

Build, Then Press: Is Any of This History?

BUILD, THEN PRESS
The Critical Objection, Given at Full Strength

This objection comes from skeptics and from some Protestant apologists, and it is not frivolous, so
give it in full. It runs: Tobit reads like a folktale because it is one. It contains historical difficulties:
its opening telescopes Assyrian kings in ways hard to square with the records, and its geography
and timeline strain at several seams. It features a demon who flees from fish smoke and an angel
in disguise, motifs at home in ancient folklore. Fiction does not become true because it is edifying.
If the Church canonized a pious novel and calls it inspired Scripture without error, then either
inspiration means very little or the Church erred, and either way the Catholic canon has a soft spot
exactly where Protestants said it did.

1.

Start by sorting: which of those observations about the text are fair? Then press the assumption

doing all the work: what is this objection assuming inspired and without error must mean? Who gets to
define what kind of truth a biblical book is asserting?
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ANSWER - SHARE AFTER THE DISCUSSION

Concede the observations: the historical seams are really there, the literary artistry is really there,
and pretending Tobit reads like Kings is not piety, it is inattention. Many Catholic scholars read
Tobit as an inspired religious novella, a crafted narrative of the exile written to teach Israel how to
live faithfully in dispersion. The Church has defined the book's inspiration and canonicity; she has
not settled its precise genre or the question of a historical core, and she does not need to.

Now press the hidden premise: the objection assumes that inspired truth must mean modern
historiographical accuracy, so that any book not written as chronicle must be false. But truth
travels in genres. When Jesus tells the parable of the Prodigal Son, no one demands the family's
address, and the parable is true, asserting exactly what it intends to assert about God. The Church
states this formally in Dei Verbum 11-12: Scripture teaches solidly, faithfully, and without error
that truth which God wanted put into the sacred writings for the sake of our salvation (a phrase
naming the purpose for which God gave us Scripture, not a license to carve Scripture into inspired
and uninspired parts), and to find what a book asserts, the interpreter must attend to its literary
form, since truth is expressed differently in history, prophecy, poetry, and other forms of
discourse. Inerrancy attaches to what the book asserts, and what a narrative like Tobit asserts is its
theology: that God's providence governs the exile, that prayer is heard, that fidelity, almsgiving,
and marriage are holy, that angels minister and demons lose. On every one of those assertions the
book is without error, and the rest of Scripture countersigns each one.

Then turn the point around gently: the objection proves too much, because the Protestant canon
also contains parable, poetry, and apocalyptic that no one reads as chronicle; Job's genre is debated
by the very traditions that treasure it. Genre has never been the test of canonicity. The Church
discerned which books belong to Scripture by apostolic Tradition and her own authoritative
judgment (CCC 120), and Session 1 established where Tobit stands in that discernment. Whether
Tobit preserves a historical core or is inspired narrative art, what the Holy Spirit teaches through it
stands. And notice the pastoral gain rather than loss: if Tobit is crafted teaching, then its portrait of
providence is not a report about one lucky family long ago, but a map drawn for every family in
every exile, including the ones in this room.

Send - Taking It Out the Door (12 minutes)

S1. Somewhere in your life there is a prayer at window level: prayed honestly, answered by silence so
far. If 3:16-17 is telling the truth about how heaven works, what would it change, this week, to live as if
that prayer has already been heard?

$2. Sarah was held in her darkest hour by knowing she mattered to her father. Who in your life might
be at a window right now, and what would it cost you to make sure they know they matter to you, this
week, out loud?

Live It This Week

1. Choose your longest-unanswered prayer and pray it once more this week, but end it differently:
thank God that it has been heard, before you see anything. That is not pretending; it is 3:16-17 applied.

2. Send the message, make the call, or write the note to one person who may be at a window. Do not
evaluate whether they need it. Tethers of love are built before the dark hour, not during it.

3. Read Tobit 4 before next session: a father who thinks he is dying gives his son everything he knows.
Come ready to say which sentence of the advice you would steal for your own life.
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Closing Prayer

Father, you heard two prayers as one and sent your answer walking before anyone knew. We hand

you tonight our window-level prayers, the ones answered so far by silence. Give us Sarah's honesty,
her tether of love, and her turn toward mercy, and let us live this week as people whose prayers have
already been heard in the presence of your glory. Through Christ our Lord. Amen.

Scripture Memory - Tobit 3:16-17 (RSV2CE)

"The prayer of both was heard in the presence of the glory of the great God. And Raphael was
sent to heal the two of them."”
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THE WORKS OF GOD - SESSION 3

Leader Reference Card

Every passage in order of use

Q1 Tobit 3:7-9 - Sarah, Asmodeus, the maids' taunt

Q2 Tobit 3:10 - the edge, and the tether of love

Q3 Tobit 3:11-15 with 3:2-6 - the two prayers compared

Q4 Tobit 3:11 - window, hands, Jerusalem

Q4 live discovery 1Kings 8:44-45 - Daniel 6:10 - praying toward Jerusalem
Q3 parallel 1Samuel 1:10-20 - Hannah prays and the Lord remembers her
Q5-6 Tobit 3:16-17 - the hinge: heard, and Raphael sent

Fulfillment Luke 1:19, 26 - Isaiah 65:24 - Matthew 6:8

Dig Deeper Tobit 3:8 - CCC 391, 395 - Asmodeus in sober frame
Steelman chain Dei Verbum 11-12 - truth according to literary forms
Memory Tobit 3:16-17

Catechism CCC 2559 - CCC 2282-2283 - CCC 391, 395 - CCC 302-303
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 4 - A Father's Testament

Tobit 4 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover that Tobit 4 is the moral heart of the book: a father
who believes he is dying pours out everything he knows about how to live, and at its center stands
a complete theology of almsgiving that Jesus himself will take up in the Sermon on the Mount.
They will find the Golden Rule and the treasure-in-heaven teaching in Tobit before finding them in
Matthew.

Catholic Touchstone. The Church's teaching on almsgiving as a work of religion, not merely of
philanthropy: giving that honors God, purifies the giver, and lays up treasure. Alongside it, the
fourth commandment, just wages, and the dignity of the ordinary moral life handed from parent to
child.

What You Need to Know

The chapter's premise is a mistake, and the mistake is fruitful. Tobit, having prayed to die, assumes God
will oblige, and so he remembers ten talents of silver he deposited with Gabael in Rages of Media years
ago (4:1-2), and calls Tobias to set his house in order. Everything that follows flows from a false
expectation: Tobit will not die, but because he thinks he will, he gives his son a testament, and because
the money is in Media, the son will take the road that leads through Ecbatana, where Sarah is praying.
Watch the mechanism: God is answering two prayers through an old bank deposit and a wrong
assumption. Providence in this book does not interrupt ordinary life; it drives it from the inside.

The testament itself (4:3-19) belongs to a venerable biblical form, the deathbed instruction of a father:
Jacob in Genesis 49, Moses in Deuteronomy, David to Solomon in 1 Kings 2. Its contents move from
mother (honor her, bury us together, remember her birth pangs) to God (remember the Lord all your
days) to the poor, and the section on almsgiving (4:7-11) is the most complete theology of giving in the
Old Testament: give without a grudging eye, give in proportion to what you have, do not turn your face
from any poor man and God's face will not turn from you, for you are laying up good treasure against
the day of necessity, and charity delivers from death and keeps you from entering the darkness. Sit with
those verses until you can hear how directly the Sermon on the Mount answers them.

Three items need advance preparation. First, 4:12-13, marry a woman from among your own people, will
sound merely tribal to modern ears; its function in Israel was covenantal, preserving faith
(Deuteronomy 7:3-4) and inheritance (Numbers 36) across generations, and its function in this book is
providential: the command quietly aims Tobias at exactly one eligible kinswoman in Media. Second,
4:17, place your bread on the grave of the righteous, is genuinely obscure; a widely held reading is that it
refers to providing the funeral meal for mourners of the righteous dead, an act of mercy, and honesty
about the uncertainty is better than a confident guess. Third, decide now to keep the powder dry on the
biggest question: charity delivers from death will provoke someone to ask whether this is salvation by
works. Tonight's press opens that question at half strength, on the treasure language, and deliberately
defers the full engagement to Session 10, where Raphael himself repeats the claim and we will meet the
sola fide objection at full strength. Tell your group plainly that the harder version is coming;
anticipation is a teaching tool.
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OT Roots and Fulfillment

The testament stands on Torah at every point. Honor of father and mother is the fourth commandment
with its promise (Exodus 20:12); the day-laborer's wages paid without delay is Deuteronomy 24:14-15,
where the wronged laborer cries out to God against the one who withholds them; generosity to the poor
without a grudging eye is Deuteronomy 15:7-11 almost verbatim. Tobit is not innovating; he is handing
on, which is the whole point of a testament. The book's picture of a layman transmitting Torah to his
son at home, with no temple and no priest available, is Deuteronomy 6:6-7 lived out in exile: these words
shall be upon your heart, and you shall teach them diligently to your children.

The fulfillment lines are among the most striking in the whole study, and tonight the group finds them
with their own hands. Tobit 4:15, what you hate, do not do to any one, is the Golden Rule roughly two
centuries before Jesus states it positively in Matthew 7:12. Tobit 4:8-9, laying up a good treasure for
yourself, becomes lay up for yourselves treasures in heaven (Matthew 6:19-21) and sell your possessions,
and give alms; provide yourselves with purses that do not grow old (Luke 12:33). And Session 10 will
complete the arc: prayer, fasting, and almsgiving, the triad Raphael commends in Tobit 12:8, is precisely
the triad Jesus assumes and interiorizes in Matthew 6, and the Church hands us every Lent. The Sermon
on the Mount does not float free of the Old Testament; the almsgiving piety this book taught Israel is
part of the inheritance Jesus takes up.

Voices of the Church

VOICES OF THE CHURCH
St. John Chrysostom - Homilies on Lazarus and the Rich Man 2 (c. AD 388)

Chrysostom presses Tobit's logic to its edge: not to share our own wealth with the poor is theft
from the poor and deprivation of their life, for what we hold belongs not to us but to them. The
Catechism quotes this very sentence (CCC 2446). Where Tobit says do not turn your face away from
any poor man, Chrysostom explains why: the goods of creation carry a mortgage in favor of the
poor, and almsgiving is not heroism but honesty.

VOICES OF THE CHURCH
St. Basil the Great - Homily on the words 'I will pull down my barns' (c. AD 368)

Preaching on the Rich Fool during a famine, Basil delivers the lines that have never stopped
stinging: the bread you are holding back belongs to the hungry, the coat in your closet to the
naked, the money in your vault to the destitute. Tobit's give in proportion; if few, do not be afraid
to give according to the little you have is Basil's teaching in seed form: the measure of giving is
what you have, and the sin is the closed hand at any income.

VOICES OF THE CHURCH
St. Gregory Nazianzen - Oration 14, On Love of the Poor (c. AD 369)

Gregory, the theologian among the Fathers, calls mercy to the poor the surest path of imitation of
God, for nothing is so godlike as doing good, and he begs his hearers to become a god to the
unfortunate by imitating the mercy of God. Tobit's promise that the face of God will not be turned
away from the generous is Gregory's oration compressed to one clause: in the poor man's face, the
giver and God exchange a look.

Catechism Connection
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CCC 2447 defines the works of mercy and states that among all their forms, giving alms to the poor is
one of the chief witnesses to fraternal charity and a work of justice pleasing to God, with Tobit 4:5-11
cited in its support; the Catechism footnotes this very chapter. CCC 1434 names almsgiving, with prayer
and fasting, as one of the three classic forms by which the Christian's interior penance is expressed. CCC
2446 carries Chrysostom's sentence about theft from the poor. CCC 2218 speaks the testament's opening
theme: grown children owe their parents not only obedience in youth but gratitude, support, and
assistance in old age, repaying, as Tobit says of Anna, the many dangers she faced for you.

Thread Watch

THREAD WATCH

1. Almsgiving as treasure. Tonight the thread gets its full doctrine: treasure laid up, death
delivered from, darkness kept out. Anna's question from Session 2, where are your charities, is
quietly being answered in advance, but do not say so. The payoff belongs to Sessions 10 and 12.

2. The road to the answer. The forgotten deposit in Rages and the command to marry within
the people together aim Tobias, without anyone knowing it, at the one house in Media where a
prayer is waiting. Providence tonight wears the costume of estate planning. Point at the
mechanism only after question 1.

3. Sealed guess. Sharp participants will start assembling the plan tonight. Enjoy their faces and
say only: Session 8.

Session Goals

1. Participants can summarize Tobit's theology of almsgiving in their own words: proportion,
willingness, the face of God, treasure, deliverance.

2. Participants have physically found the Golden Rule and the treasure teaching in Tobit and in the
Gospels, and can name the direction of the echo.

3. Participants can distinguish giving as transaction from giving as covenant trust, and know the harder
sola fide question is scheduled for Session 10.

4. Each participant chooses one concrete, proportionate act of almsgiving for this week.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The almsgiving block
(questions 3-5) is the heart; give it 25 minutes. If you are running long, cut in this order: drop the Dig
Deeper on 4:17, compress question 2 (honor of mother) to a read-and-one-comment, and reduce the
wages question to naming the Deuteronomy cross-reference.
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THE WORKS OF GOD' - SESSION 4
A Father's Testament

Tobit 4 - Discussion Guide ‘- 90 minutes

Opening Prayer

Father, from whom every family in heaven and on earth is named, you gave Tobit words worth
handing to his son, and you hid your providence inside them. Open this testament to us tonight.
Teach us to give without a grudging eye, to honor those who bore us, and to trust that you are
steering even our mistaken plans toward your mercy. Through Christ our Lord. Amen.

Win - Opening the Door (10 minutes)

W1. Last week you thanked God for a prayer as already heard, and reached out to someone who might
be at a window. What happened, in you or in them?

W2. If you had one page to hand the person you love most, everything you know about how to live,
what is the first sentence you would write?

Build - Into the Text (58 minutes)

A Wrong Assumption, a Forgotten Deposit

1. Read Tobit 4:1-2 and then glance ahead to 4:20-21. What triggers this whole chapter? Notice
something almost comic: Tobit prayed to die, and now he is acting on the assumption that God said yes.
What two ordinary, unspiritual things does his mistaken assumption set in motion, and why might the
reader, who knows chapter 3, start smiling here?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit remembers ten talents of silver deposited long ago with Gabael in Rages of Media, and,
believing his death is near, summons Tobias to give him a testament and send him for the money.
The reader, holding the key of 3:16-17, watches providence assemble itself out of spare parts: a
decade-old bank deposit, a father's wrong assumption about his own death, and (coming in verse
12) a bit of standard marriage advice, together aim Tobias at the road that runs through Ecbatana,
where Sarah is waiting inside an answered prayer. God does not interrupt the story with lightning;
he steers it with paperwork. Ask the group to say the principle in their own words: providence
usually drives ordinary life from the inside, which is why it is so easy to miss while it is happening
to you.

Begin with Your Mother

2. Read Tobit 4:3-4. Of everything a dying father could say first, Tobit begins with Tobias' mother:
honor her, do not abandon her, remember the dangers she faced for you, and when she dies, bury her
beside me. Why start there? And what does remember that she faced many dangers for you while you
were yet unborn add that a bare command to obey would not?

ANSWER - SHARE AFTER THE DISCUSSION

The testament begins where the commandments' second table begins: honor your father and your
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mother, the fourth commandment (Exodus 20:12), here applied with tenderness to the parent who
will be left behind. The line about dangers faced before Tobias was born turns duty into debt of
gratitude: Tobias is being asked to remember a love that predates his memory. The Church says
exactly this of grown children: gratitude, support, and assistance to parents in old age (CCC 2218),
and the burial instruction ties the fourth commandment to the book's signature mercy. It is worth
letting the room sit with the question of what honoring a parent concretely looks like from
adulthood, when obedience has expired and gratitude remains.

The Theology of the Open Hand

3. Now the center. Read Tobit 4:7-11 aloud, slowly, and have the group build a list from the text: every
instruction about how to give, and every promise about what giving does. Get the list on paper or a
whiteboard before any discussion.

ANSWER - SHARE AFTER THE DISCUSSION

How to give: to all who live uprightly; without letting your eye begrudge the gift; without turning
your face away from any poor man; in proportion, from much if you have much, and without fear
from the little if you have little. What giving does: God's face will not be turned away from you; you
lay up a good treasure for yourself against the day of necessity; charity delivers from death and
keeps you from entering the darkness; alms are an excellent offering in the presence of the Most
High. Make the group notice the last one especially: almsgiving is described in liturgical language,
as an offering to God, not merely a transfer to man. Tobit binds the two faces together: turn toward
the poor man's face and God's face stays turned toward yours. Jesus will push the link further,
identifying himself with the poor: as you did it to one of the least of these my brethren, you did it
to me.

4. Two live discoveries, and the group does the work. First: someone read Tobit 4:15a, and someone else
find Matthew 7:12. Second: someone read Tobit 4:8-9, and someone else find Matthew 6:19-21 and Luke
12:33. What have you just discovered about the Sermon on the Mount, and in which direction does the
echo run?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit 4:15, and what you hate, do not do to any one, is the Golden Rule, stated negatively,
generations before the Sermon on the Mount; Jesus gives it its positive and more demanding form,
whatever you wish that men would do to you, do so to them. Tobit 4:8-9's treasure laid up against
the day of necessity becomes treasures in heaven, where neither moth nor rust consumes, and
Luke's purses that do not grow old, provided precisely by giving alms. The echo runs from Tobit
toward the Gospel: Jesus is not borrowing from Tobit the way a student borrows, but the Sermon
on the Mount takes up, ratifies, and transfigures the almsgiving piety this book helped teach Israel.
For the second week running, one of the Bible's supposedly optional books turns out to be standing
quietly behind the Sermon on the Mount. Let someone say the implication out loud: the Catholic
Bible is not padded,; it is load-bearing.

5. Read Tobit 4:14, on paying wages the same day, and let someone find Deuteronomy 24:14-15 and
James 5:4. Why do wages belong in a chapter about almsgiving? What is the relationship between justice
and charity?

ANSWER - SHARE AFTER THE DISCUSSION

Deuteronomy commands the laborer's wages before sundown, for he is poor and sets his heart
upon it; James thunders that withheld wages cry out to the Lord of hosts. Tobit puts wages beside
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alms because the Bible refuses to let charity float free of justice: you cannot lay up treasure with
God using money owed to your workers. Justice is the floor, charity builds above it, and the Church
has kept both together ever since, condemning the withheld wage as a sin that cries to heaven and
commending almsgiving as its crowning opposite. For a room of working adults, the modern
applications, how we pay, tip, bill, and treat the people whose labor we buy, are worth two
uncomfortable minutes.

DIG DEEPER

Tobit 4:17, place your bread on the grave of the righteous, but give none to sinners, is the strangest
line in the testament, and honesty serves better than confidence. A widely held reading is that it
refers to providing the funeral meal for the mourners of the righteous dead, an act of mercy toward
grieving households, consistent with the book's burial piety; some ancient readers heard other
customs behind it. Where the Church has not settled a text's meaning, we are free to say so plainly.
What is not obscure is the direction of the whole testament: the dead honored, the poor fed, the
worker paid, God remembered. One difficult clause does not blur a clear life.

Build, Then Press: Is This a Transaction? (Part One of Two)

BUILD, THEN PRESS
The Wary Reading, Given at Full Strength

State the discomfort at full strength, because good Protestants and thoughtful Catholics both feel it:
Tobit talks about almsgiving the way a broker talks about investments. Treasure laid up for
yourself, deliverance from death, an excellent offering that keeps God's face turned toward you:
this sounds like a man doing business with heaven, buying outcomes with donations. Christianity
is supposed to be grace: God's unearned favor, not a rewards program. If Tobit is teaching that
generosity obligates God, then either Tobit is wrong or grace is negotiable, and a Reformation-
minded reader will tell you this is exactly why these books make them nervous.

6.

First concede: what in the objection is right and healthy? Then press with Jesus in hand: if treasure-

with-God language is mercenary, who else is implicated? Read Matthew 6:19-21 and Luke 12:33 again,
and Matthew 25:34-40. Where does that leave the objection, and what question does it leave genuinely
open?

ANSWER - SHARE AFTER THE DISCUSSION

Concede the healthy instinct: God cannot be bought, grace cannot be earned from a standing start,

and any piety that treats the poor as vending machines for blessings has corrupted itself. Scripture
itself attacks that corruption; the prophets rage against worshipers who tithe while trampling the

needy.

Now press: the treasure language cannot be the problem, because Jesus uses it more freely than
Tobit does. Lay up for yourselves treasures in heaven is a command of Christ; provide yourselves
with purses that do not grow old is his financial advice; and in Matthew 25 the King welcomes the
blessed into the kingdom explicitly on the evidence of food given, strangers welcomed, the naked
clothed. If reward-language makes a book suspect, the Sermon on the Mount falls with Tobit. The
real distinction is not reward versus no reward but transaction versus covenant: a transaction
obligates a stranger; a covenant child gives because of who his Father is, and the Father, being who
he is, is not outgiven. Tobit gives at a loss for three chapters, which is poor strategy but excellent
faith; his giving flows from remembering God with all his heart, not from calculating him.

Then leave the door honestly open: the objection has a sharper form we have not answered
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tonight. Charity delivers from death and purges sin sounds like more than reward; it sounds like
salvation, and the Reformation question, are we saved by faith alone?, deserves a full-strength
hearing, not a drive-by. An angel is going to repeat and deepen the claim in chapter 12. We will
meet the whole question there, in Session 10, with the strongest Protestant case on the table. Until
then, hold both truths the text has given us: grace is not for sale, and God has freely promised that
mercy shown will be mercy met.

Send - Taking It Out the Door (12 minutes)

S1. Do not turn your face away from any poor man. Whose face are you currently turned away from, a
person, a category of people, a need you have learned not to see, and what would turning back toward
them cost you?

S$2. Tobit gave his son a testament because he thought he was out of time. You are not guaranteed
otherwise. What is one conviction you are counting on your life to transmit that you have never actually
said out loud to the people who need to hear it?

Live It This Week

1. Give one proportionate alms this week: an amount or an act that is real at your income, decided in
advance, given without a grudging eye. If money is genuinely short, remember 4:8: do not be afraid to
give according to the little you have.

2. Honor a parent or the person who raised you: a call, a visit, a written thank-you for a danger they
faced for you before you could remember it. If they have died, have a Mass offered or pray for them by
name at a cemetery.

3. Read Tobit 5 before next session. A stranger is about to apply for a job. Pay close attention to the

interview, and to what the reader knows that the interviewer does not.

Closing Prayer

Father of the poor, you promised through your servant Tobit that the face of the generous would

always find your face turned toward it. Unclench our hands. Make our giving glad, proportionate,
and hidden, teach us justice before generosity and generosity beyond justice, and let what we hand
on to those after us be worthy of what you have handed to us. Through Christ our Lord. Amen.

Scripture Memory - Tobit 4:7 (RSV2CE)

"Do not turn your face away from any poor man, and the face of God will not be turned away
fromyou.”
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THE WORKS OF GOD - SESSION 4

Leader Reference Card

Every passage in order of use

Q1 Tobit 4:1-2,20-21 - the deposit with Gabael in Rages

Q2 Tobit 4:3-4 - honor your mother; Exodus 20:12

Q3 Tobit 4:7-11 - the theology of almsgiving

Q4 live discovery Tobit 4:15a with Matthew 7:12 - the Golden Rule

Q4 live discovery Tobit 4:8-9 with Matthew 6:19-21 and Luke 12:33 - treasure
Q5 Tobit 4:14 with Deuteronomy 24:14-15 and James 5:4 - wages

Dig Deeper Tobit 4:17 - bread on the grave of the righteous

Steelman chain Matthew 25:34-40 - judged by works of mercy

Context Tobit 4:12-13 - marriage within the people; Deuteronomy 7:3-4; Numbers 36:6-9
Memory Tobit 4:7

Catechism CCC 1434 - CCC 2218 - CCC 2446 - CCC 2447
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 5 - The Hidden Companion

Tobit 5 * Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the most sustained dramatic irony in the Old
Testament: a blind father interviews an archangel for a job, haggles his wages to a drachma a day,
and then prays that God would send an angel with the angel. They will learn what the book teaches
through the comedy: God's help habitually arrives looking ordinary, and is usually hired, not
noticed.

Catholic Touchstone. The Church's doctrine of the angels, and of guardian angels in particular:
real, personal, created spirits who serve God's saving plan and accompany human lives. This
session lets the group feel the doctrine from inside a story before Session 10 states it from the
angel's own mouth.

What You Need to Know

Chapter 5 is built entirely on the gap opened at 3:17. Tobias needs a guide who knows the road to Media;
he goes out and finds a man standing there, and the narrator immediately tells the reader what no
character will learn for seven chapters: it was Raphael, but Tobias did not know it. From that line
forward, every exchange plays twice, once at face value and once for the reader who knows. Read the
chapter aloud to yourself before the session and let yourself enjoy it; if you find it funny, you are reading
it correctly, and your group should be allowed to laugh. The comedy is doctrinally load-bearing.

The centerpiece is the interview (5:4-15). Tobit, careful even in blindness, insists on knowing the
stranger's tribe and family before entrusting his son to him. Raphael answers: I am Azarias the son of
the great Ananias, one of your relatives. Prepare this detail carefully, because it is the hinge of tonight's
steelman: Azarias means the Lord helps, and Ananias means the Lord is gracious. Asked who he is, the
angel answers with a sentence that is false as genealogy and true as theology: I am the-Lord-helps, son
of the-Lord-is-gracious, one of your kin. Tobit, satisfied, negotiates wages, a drachma a day plus
expenses, with a bonus if all goes well. Heaven's chief healer signs on as a day laborer at standard rates.
Then comes the book's finest single irony: Tobit blesses the journey, saying may God who dwells in
heaven bring you there in safety, and may his angel attend you (5:16). He prays for an angel while
shaking hands with one. And when Anna weeps at the gate, certain she is losing her son, Tobit comforts
her: a good angel will go with him; his journey will be successful (5:21). He is more right than he will
know for seven chapters, and, deliciously, he speaks this faith at the very bottom of his own darkness.

Do not skip Anna's grief (5:18-21) on the way to the irony. Her line, why have you sent my child away? Is
he not the staff of our hands as he goes in and out before us?, is the realistic voice of every parent
watching a child walk into risk, and Tobit's answer is not information but faith: he does not know an
angel is going; he trusts one is. That is precisely the position your participants occupy every day, and
naming it gently is the session's pastoral payload: the difference between Tobit and the reader is the
difference between faith and sight, and Tobit walks by the first.

OT Roots and Fulfillment
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Angels accompanying journeys is deep Torah memory: the Lord promises behold, I send an angel before
you, to guard you on the way (Exodus 23:20); Abraham assures his servant, sent east to find a
kinswoman bride for his son, that God will send his angel before you (Genesis 24:7), a scene this book is
deliberately replaying, journey, kin, bride, and all; Jacob at Bethel sees the road between heaven and
earth crowded with angelic traffic (Genesis 28:12); and the psalmist promises that he will give his angels
charge of you to guard you in all your ways (Psalm 91:11). Raphael walking the road to Media is this
whole tradition given a speaking part.

The fulfillment runs in two directions. Forward to the New Testament's angelology: Gabriel who stands
in the presence of God and is sent (Luke 1:19), the angels who minister to Christ (Matthew 4:11), free
Peter (Acts 12:7-10), and are called ministering spirits sent forth to serve, for the sake of those who are to
obtain salvation (Hebrews 1:14), with Hebrews adding the wink that some have entertained angels
unawares (13:2), which is Tobit 5 in six words. And forward, more deeply, to a greater unrecognized
companion: a risen Lord who joins two grieving travelers on the Emmaus road, while their eyes were
kept from recognizing him (Luke 24:15-16), walks the whole way in disguise, and is known at the end in
the breaking of bread. Tonight the group discovers that pattern with their own hands, and it should land
with real force: the God of the Bible has a habit of walking beside his people incognito. Recognition is
usually retrospective, which is why gratitude requires memory.

Voices of the Church

VOICES OF THE CHURCH
St. Basil the Great - Against Eunomius 3.1 (c. AD 364)

Basil states the doctrine the Catechism still quotes from him: beside each believer stands an angel
as protector and shepherd, leading him to life. Tobit 5 is that sentence turned into narrative: the
protector is present, active, and, as usual, unrecognized. Basil would tell your group that the only
unusual thing about Tobias is that his angel's presence was eventually confirmed in writing.

VOICES OF THE CHURCH
St. Jerome - Commentary on Matthew, on 18:10 (c. AD 398)

Jerome, whose honest doubts about Tobit's canonical rank we met in Session 1, writes on Christ's
words about the little ones' angels: great is the dignity of souls, that each one has from birth an
angel appointed to guard it. Note the pleasing symmetry: the Father most cautious about this book
is a firm witness to the doctrine this book stages. Guardian angels do not rest on Tobit alone; Tobit
illustrates what the whole of Scripture teaches.

VOICES OF THE CHURCH
St. Bernard of Clairvaux - Sermon 12 on Psalm 91 (c. 1130)

Preaching on he has given his angels charge over you, Bernard draws the practical conclusion the
Church repeats in the Liturgy of the Hours: they are faithful, they are prudent, they are powerful;
why then should we fear? Let us walk with reverence, gratitude, and confidence, reverence for the
angel's presence, gratitude for his care, confidence in his protection. Bernard turns tonight's
doctrine into a way of walking down an ordinary street.

Catechism Connection

CCC 328 declares the existence of angels a truth of faith, witnessed by Scripture and the unanimity of
Tradition. CCC 329 gives their definition through Augustine: angel names the office, spirit the nature;
they are servants and messengers of God. CCC 334 teaches that the whole life of the Church benefits from
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the mysterious and powerful help of angels, and CCC 336 completes the arc from Basil: from infancy to
death, human life is surrounded by their watchful care and intercession, so that already here on earth
the Christian life shares by faith in the blessed company of angels and men united in God. Tobias'
journey is CCC 336 with dust on its sandals.

Thread Watch

THREAD WATCH

1. The works of God, hidden. The thread reaches maximum irony tonight: the work of God is
standing in the doorway being interviewed, and nobody can see it, least of all the blind man
conducting the interview. Let the group feel the double vision constantly; never resolve it.

2. Help that looks ordinary. New thread, planted tonight and resolved on the Emmaus road in
this same session and again in Session 10: God's help arrives at scale wage, in work clothes. Train
the group to ask of their own lives: who might Azariah have been?

3. A good angel will go with him. Tobit's comfort to Anna (5:21) is faith speaking truer than it
knows. File the sentence; Session 10 will weigh it.

Session Goals

1. Participants can narrate the interview scene and explain why the alias Azarias son of Ananias is
theologically true while genealogically a veil.

2. Participants can state the Church's doctrine of guardian angels with the Catechism's sobriety, and
answer the deception objection with charity and precision.

3. Participants have discovered the Emmaus parallel themselves and can name the biblical pattern: God
walks beside his people unrecognized, and recognition is usually retrospective.

4. Participants leave with one practice of retrospective recognition: reviewing their past for the
companions God sent in work clothes.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The Emmaus discovery
(question 6) is the emotional summit; land it with time to spare. If you are running long, cut in this
order: drop the Dig Deeper on the dog, compress question 2 (the wage negotiation) into question 1, and
reduce Anna's scene to a single read-aloud with one comment.
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THE WORKS QF GOD - SESSION 5 .
The Hidden Companion

Tobit 5 - Discussion Guide - 90 minutes

Opening Prayer

Father, you sent your angel to walk a dusty road in work clothes, and no one knew until the journey
was over. Give us tonight the humility to admit how much of your help we have never recognized,
and the faith to trust the companions you are sending now. Through Christ our Lord, whom two
disciples once failed to recognize on the road. Amen.

Win - Opening the Door (10 minutes)

W1. How did the almsgiving and the honoring of a parent go this week? Any resistance you did not
expect?

W2. Looking back on your life so far, who is one person who turned out to matter far more than they
appeared to when you met them?

Build - Into the Text (58 minutes)

A Man Standing There

1. Read Tobit 5:1-8. Tobias goes looking for a travel guide and finds a man standing there. What does the
narrator immediately tell the reader that Tobias does not know? And from this verse to the end of
chapter 11, how does that one sentence change the way every scene must be read?

ANSWER - SHARE AFTER THE DISCUSSION

The narrator says it flatly: he found Raphael, who was an angel, but Tobias did not know it. From
here on, every line plays twice: once at street level, where a family hires a guide, and once from the
reader's balcony, where God's answer to two prayers is standing in the doorway asking about
wages. This is the payoff of 3:16-17: the book has made us witnesses of a providence the characters
cannot see, and it will now hold us in that double vision for seven chapters, until we have learned
to suspect it of our own lives.

2. Read Tobit 5:9-15: blind Tobit interviews the stranger, demands his tribe and family, gets an answer,
and negotiates a drachma a day plus expenses. Let yourself notice how funny this is, and then take the
comedy seriously: what is the book teaching by having an archangel vetted, hired, and put on payroll?

ANSWER - SHARE AFTER THE DISCUSSION

A blind man background-checks an archangel; heaven's healer agrees to standard day-laborer
wages with a performance bonus. The comedy carries the doctrine: God's help does not usually
arrive announced, luminous, and unmistakable; it arrives ordinary, employable, and easy to take
for granted. Tobit's caution is not mocked, a father should vet his son's companions, but it is gently
relativized: all our prudent screening sees only surfaces, and God routinely works through what
passes our interviews looking unremarkable. Hebrews 13:2 will make it a maxim: some have
entertained angels unawares. If someone in the group finds the wage negotiation almost
embarrassing, agree, and point at the Incarnation: God's way with us has never been above
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working for a living.

The Alias

3. Look closely at 5:12. Asked point-blank for his identity, the angel answers: [ am Azarias the son of the
great Ananias, one of your relatives. Here is what those names mean in Hebrew: Azarias, the Lord helps;
Ananias, the Lord is gracious. Read the answer again with the meanings inserted. What has the angel
actually said, and to a careful listener, what has he confessed?

ANSWER - SHARE AFTER THE DISCUSSION

Inserted, the answer reads: I am the-Lord-helps, son of the-Lord-is-gracious, one of your kin. As
denealogy it is a veil; as theology it is a full confession: what stands before you is the Lord's help,
born of the Lord's graciousness, and sent to your family. The angel has told the truth at the level
that matters and withheld it at the level the family could not yet bear. Notice too his mild rebuke a
verse earlier, do you seek a tribe and a family, or a hired man to go with your son?, as if to say: you
are asking the wrong questions about me, but I will answer the ones you can hold. File this scene;
the objection it raises gets its full hearing in a few minutes.

Praying for What Is Already Standing There

4. Read Tobit 5:16, and savor it: Tobit blesses the journey with the words may God who dwells in heaven
bring you there in safety, and may his angel attend you. What has Tobit just done without knowing it?
And what does this verse teach about the relationship between our prayers and God's answers?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit prays for an angel while shaking hands with one; the request is granted before the sentence
ends, indeed was granted before the sentence began. It is the book's wittiest verse and one of its
deepest: we routinely pray for what God has already sent, because his answers run ahead of our
asking, before they call I will answer (Isaiah 65:24). The verse also dignifies the prayer rather than
mocking it: Tobit's blessing is not wasted breath but faith cooperating, blindly and truly, with a
providence already in motion. Prayer, this book keeps insisting, is not information we send God; it
is trust we place in a God who is already acting.

5. Now Anna at the gate: read 5:18-21. Hear her grief honestly: why have you sent my child away? Is he
not the staff of our hands? Then weigh Tobit's answer: do not worry; a good angel will go with him, and
his journey will be successful. Tobit has no idea how right he is. What is the difference between what
Tobit is doing and what the reader is doing?

ANSWER - SHARE AFTER THE DISCUSSION

Anna speaks for every parent at every gate, and the text honors her fear rather than scolding it;
she has already lost a working husband to blindness, and now her son and their money walk off
with a stranger. Tobit's comfort is not knowledge, he cannot see the angel any more than she can,
but trust: he stakes his son on the conviction that God accompanies the obedient. The reader has
sight; Tobit has faith, and the book quietly ranks them: Tobit, at the bottom of his own darkness,
speaking truer than he knows, is the picture of the position we actually occupy. We are never the
reader of our own story; we are always Tobit at the gate, and blessed, says a later traveler on
another road, are those who have not seen and yet believe.

DIG DEEPER
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And the dog went along with them (5:16). This is arguably the only dog in Scripture given a walk-
on part alongside the heroes, and readers have loved him for over two thousand years; he will
faithfully reappear at the homecoming (11:4). He has no theological job except perhaps this: the
book that teaches God's care of the small and unnoticed lets a family dog trot through salvation
history. Providence, in Tobit, has room for everything that is actually in a life, deposits, wages,
weeping mothers, and the dog. Nothing about an ordinary faithful life is beneath the story God is
telling with it.

The Road That Interprets This Road

6. One live discovery, and it is the summit of the night. Someone find Luke 24:13-16, and someone else
Luke 24:28-32. Read both aloud. What is happening on the Emmaus road, and what have you just
discovered about the pattern Tobit 5 belongs to?

ANSWER - SHARE AFTER THE DISCUSSION

Two grieving disciples walk a road; a stranger joins them; their eyes were kept from recognizing
him; he walks the whole way in disguise, opens the Scriptures, appears to be going further until
they press him to stay, and is finally known in the breaking of bread, at which point he vanishes
and they realize their hearts had been burning all along. It is Tobit 5 transfigured: the divine
companion incognito, the journey shared, the recognition withheld until the end, and the
retrospective realization that the whole road had been accompanied. The pattern is now
unmistakable: the God of the Bible habitually walks beside his people unrecognized, and
recognition is usually retrospective. Which means gratitude requires memory: the discipline of
turning around and finding, in the guides, strangers, and day laborers of our past, the help of God
wearing work clothes. Let the group sit in silence for a moment with one question: who might
Azariah have been, in your story?

Build, Then Press: Can an Angel of God Wear a Mask?

BUILD, THEN PRESS
The Moral Objection, Given at Full Strength

This objection is old, sincere, and used by both Protestant apologists and skeptics against Tobit's
inspiration, so give it full strength: Raphael lies. Asked directly for his identity, he supplies a false
name, a false father, and lets a family believe a fiction for the entire journey. But Scripture says
God is not man, that he should lie (Numbers 23:19), that lying lips are an abomination to the Lord
(Proverbs 12:22), and that Satan, not God, is the father of lies (John 8:44). A holy angel who
deceives is a contradiction; therefore either this angel is not holy, or the book that presents him
approvingly is not from God. The objection cannot be waved away with he meant well; Scripture
does not grade deception on intentions.

7. First, sharpen the objection's edge: what exactly would have to be true for Raphael's words to be a lie
in the sense Scripture condemns? Then press with the whole Bible open: how does God himself handle
the pacing of revelation, and what does Raphael do at the end that no deceiver does? Recall the alias,
and recall Emmaus.

ANSWER - SHARE AFTER THE DISCUSSION

Concede the seriousness, and put the Church's own definition on the table: "A lie consists in
speaking a falsehood with the intention of deceiving" (CCC 2482, quoting St. Augustine). Notice
that this definition does not turn on malice: good intentions alone do not rescue a falsehood. If
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Raphael simply lied, no appeal to his benevolence would save the book. So the question must be
pressed at the level of what Raphael actually asserted, and why the Church, which canonized this
book, has never read him as a liar.

Now press the definition against the facts. First, the content: as tonight's third question showed,
the alias can be read as a truer answer than a genealogy would have been, I am the Lord's help, son
of the Lord's graciousness, sent to your kin, truth veiled, not truth violated. Second, the purpose:
every word serves the family's rescue, and the veil itself can be read as protective: when Raphael
finally discloses who he is, the two men fall face down in terror (12:16), which suggests why the
gentler, hidden mode of presence was itself a mercy. Raphael later explains his whole mode of
presence: all these days I merely appeared to you (12:19); the accommodation was the mercy.
Third, the trajectory: Raphael's veil exists in order to be removed, and he removes it himself, at the
right time, with full disclosure and at his own initiative (12:11-15), refusing payment and directing
all glory to God. Deceivers are unmasked; revealers unveil themselves. Fourth, the company he
keeps: God's own pedagogy paces revelation constantly, Joseph conceals himself from his brothers
through whole chapters, a testing the tradition has long read as bringing them to repentance, the
risen Christ hides his identity on the Emmaus road and appeared to be going further (Luke 24:28),
and Jesus tells the Twelve I have yet many things to say to you, but you cannot bear them now
(John 16:12). If measured concealment for the beloved's sake is lying, the objection indicts the risen
Lord before it reaches the angel. Many Catholic interpreters have therefore read the alias as veiled,
symbolic self-disclosure rather than a lie in the condemned sense: Raphael tells the deepest truth
in the only dose the family could receive, and then, mission complete, tells it all. Be honest with the
group that this is an interpreted resolution, not a defined one; what is certain is that the Church, in
receiving this book as inspired Scripture, does not present Raphael as a deceiver. That is not the
father of lies; that is the bedside manner of heaven.

Send - Taking It Out the Door (12 minutes)

S1. If recognition is usually retrospective, then somewhere in your past is help you have never thanked
God for because you never recognized it. Take two quiet minutes right now: who might Azariah have
been in your story? Name one, aloud or in your heart.

S$2. Anna's fear at the gate was real and Tobit's faith at the gate was real, and they were married to each
other. When someone you love walks into risk, which voice is yours by default, and what would it mean
to say Tobit's sentence, a good angel will go with them, and actually stake weight on it?

Live It This Week

1. Make an act of retrospective recognition: write down one companion, mentor, or stranger through
whom, you can now see, God helped you, and thank God for them by name. If they are living, consider
telling them.

2. Recover the oldest habit of this doctrine: pray the Angel of God prayer each morning this week,
slowly, meaning it. If it feels childish, remember whose angels always behold the face of the Father
(Matthew 18:10), and who told us so.

3. Read Tobit 6 before next session. Something is going to leap out of a river. Notice what the angel has
Tobias keep, and how long it takes before anyone knows why.

Closing Prayer

Lord God, your angel walked to Media at a drachma a day, and a father prayed for the help already
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standing in his doorway. Open our eyes backward, to recognize the companions you have sent us,
and forward, to trust the ones you are sending. Angel of God, our guardians dear, to whom his love

commits us here: watch this week over everyone in this room, and over everyone they love who is
walking a road tonight. Through Christ our Lord. Amen.

Scripture Memory - Tobit 5:16 (RSV2CE)
"May God who dwells in heaven bring you there in safety, my son, and may his angel attend

you.
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THE WORKS OF GOD - SESSION 5

Leader Reference Card

Every passage in order of use

Q1 Tobit 5:1-8 - a man standing there; the reader told

Q2 Tobit 5:9-15 - the interview and the wage

Q2 maxim Hebrews 13:2 - angels unawares

Q3 Tobit 5:12 - the alias: Azarias son of Ananias

Q4 Tobit 5:16 - may his angel attend you; Isaiah 65:24

Q5 Tobit 5:18-21 - Anna's grief; a good angel will go with him
Dig Deeper Tobit 5:16b; 11:4 - the dog

Q6 live discovery Luke 24:13-16,28-32 - the Emmaus road
Steelman chain Numbers 23:19 - Proverbs 12:22 - John 8:44
Steelman answer Tobit 12:11-19 - Genesis 42-45 - Luke 24:28 - John 16:12
Roots Exodus 23:20 - Genesis 24:7 - Genesis 28:12 - Psalm 91:11
Memory Tobit 5:16

Catechism CCC 328-329 - CCC 334 - CCC 336
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 6 - The Fish in the Tigris

Tobit 6 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the book's doctrine of provision: God supplies the
remedy before anyone knows the disease will need curing, and packs it into an attack. The fish that
tries to devour Tobias becomes, gutted, the cure for both prayers of chapter 3. They will also watch
a young man learn, on the road, to walk toward the very thing everyone told him to fear.

Catholic Touchstone. Providence in the details, and the ground floor of the sacramental
principle: God is pleased to bind his help to humble material things, commanded through his
messenger and received with prayer. Tonight's press draws the Catholic line between sacrament
and magic, a line every catechized adult should be able to draw blindfolded.

What You Need to Know

The journey begins, and on the first evening, camped by the Tigris, Tobias goes down to wash and a fish
leaps from the river and tries to swallow his foot. The angel's instruction is immediate: catch the fish.
Then: cut it open, and take out the gall, the heart, and the liver, and keep them safe (6:2-5). Tobias asks
the question your group will ask, of what use are they?, and Raphael answers with the book's pharmacy:
the smoke of the burnt heart and liver drives an afflicting demon away, and the gall anoints eyes with
white films and heals them (6:6-8). Read the mechanism of the scene slowly: the reader, holding 3:17,
recognizes the inventory instantly, a demon to expel in Ecbatana, white films to cure in Nineveh, while
Tobias carries the exact double cure in his pack and knows nothing. The remedy is gathered before the
need is known, and it arrives disguised as an attack. That is the session's doctrine of providence in one
image, and it deserves to be milked: how many of your participants are currently carrying, in skills,
wounds, friendships, or failures, provisions for needs they have not met yet?

At the midpoint (6:9-12), as Ecbatana nears, Raphael raises the true agenda: tonight we stay with
Raguel, your kinsman; he has an only daughter, Sarah; you, as nearest of kin, are entitled to her and to
her inheritance; she is sensible, brave, and very beautiful. The legal frame is the kinship-inheritance law
of Israel (Numbers 36:6-9, planted by Tobit's own testament in 4:12-13), but Tobias' objection is not
legal, it is mortal: he has heard about the seven bridegrooms and the demon, and, movingly, his stated
fear is not first for his life but for his parents, an only son whose death would bring them down to the
grave in sorrow (6:13-14). He is Sarah's mirror: both of them tethered to life by a father's face. Raphael's
answer (6:15-17) stitches everything together: remember your father's command to take a wife from
your own people; the remedy is in your bag; and, decisively, when you enter the bridal chamber, rise up,
both of you, and cry out to the merciful God, and he will save you and have mercy on you. Do not be
afraid, for she was destined for you from eternity. The last clause is the chapter's summit: behind the
law, behind the remedy, behind the fear, a vocation prepared before either of them was born. The
chapter ends with the book's quietest miracle: when Tobias heard these things, he fell in love with her,
and yearned deeply for her. He loves her before he has seen her, on the word of an angel about who she
is: sensible, brave. Let the room notice what the text thinks love is built on.

Prepare the press with care. The fish remedies will strike moderns as magic, and the accusation has
been used against the book for centuries. Master the distinction before the session: magic attempts to
manipulate hidden powers by technique, on the practitioner's initiative, apart from God (condemned
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flatly in Deuteronomy 18 and CCC 2117); the fish organs are used on God's initiative, prescribed by his
messenger, joined explicitly to prayer, and effective, as chapter 8 will show with precision, because God
acts. That is not magic's grammar; it is the grammar of Naaman's Jordan, the mud on the blind man's
eyes, and, at the summit, the sacraments. Tonight lays the ground floor; Session 9, at Tobit's healing, will
build the full sacramental storey on it.

OT Roots and Fulfillment

The deep root of the chapter is Genesis 24, and tonight the group excavates it themselves: a father sends
for a bride for his only son, from his own kin, in a far country to the east, with the assurance that God
will send his angel before you (Genesis 24:7), and the servant prays and watches providence produce the
right woman at the well. Tobit 6 replays the scene with the angel now visibly, though unrecognizably, on
the road. Tobias is walking Isaac's story. The kinship-marriage law (Numbers 36:6-9) supplies the legal
spine, and behind the healing remedies stands Israel's memory that God heals through commanded
means: the bronze serpent lifted for the bitten (Numbers 21:8-9), Naaman sent to wash seven times in
the Jordan and offended by the humility of the prescription (2 Kings 5:10-14).

The fulfillment lines converge on Christ's own healing style and on his Church. The Lord who could heal
at a word chose, repeatedly, to touch, to use spittle and mud on blind eyes and command a washing
(John 9:6-7), to let power go out through the hem of a garment (Mark 5:27-30); the sick were laid out so
that Peter's very shadow might fall on them, and all were healed; handkerchiefs that had touched Paul
carried away diseases (Acts 5:15-16; 19:11-12); and his Church anoints the sick with oil in his name
(James 5:14-15). The pattern the fish begins, humble matter carrying heaven's help when God commands
it, comes to full stature in the seven sacraments, where, as the Catechism says, the sacraments of the
New Covenant actually confer the grace they signify. And the Fathers went one step further with the fish
itself; the Dig Deeper holds their reading.

Voices of the Church

VOICES OF THE CHURCH
St. Bede the Venerable - On Tobit (early 700s)

Bede, reading the book allegorically as the Fathers loved to do, sees in the fish that lunges from the
river the ancient devourer himself, and in its capture and gutting the great reversal: the enemy's
assault is seized and turned into medicine, its own spoils healing blindness and routing demons.
Bede is tracing the shape of the cross, where the devil's apparent victory becomes the instrument
of his defeat and death itself becomes the death of death. Offer his reading as the Fathers'
meditation, not the text's plain sense, and let its beauty do its work.

VOICES OF THE CHURCH
St. Thomas Aquinas - Summa Theologiae I, q. 22, a. 2 (c. 1268)

Aquinas teaches that all things, not just the great movements of history but every particular, are
subject to divine providence, since God's causality extends to everything that exists in any way
whatever. Nothing is too small to be governed toward God's ends: a deposit in Rages, a wage
negotiation, a fish in a river at the exact bend where a boy washes his feet. Tobit 6 is Thomas'
article with a current running through it.

VOICES OF THE CHURCH
St. John Henry Newman - Meditations and Devotions (meditation written 1848; published 1893)

Newman's famous meditation gives Tobias and Sarah their modern voice: God has created me to do

The Works of God - Session 6 - The Fish in the Tigris - 2



him some definite service; he has committed some work to me which he has not committed to
another. I have my mission. Somehow I am necessary for his purposes. Destined for you from
eternity is the same doctrine spoken by an angel: vocations are not assembled late out of
circumstances; they are prepared in the eternity of God and discovered on the road, often just past
the thing we feared most.

Catechism Connection

CCC 303 teaches that the witness of Scripture is unanimous: the solicitude of divine providence is
concrete and immediate, caring for everything from the least things to the great events of history, and
CCC 305 draws the practical conclusion Jesus draws in Matthew 6: filial trust. CCC 2117 condemns all
practices of magic and sorcery by which one attempts to tame occult powers and have supernatural
power over others, the precise grammar the fish remedies do not share. CCC 1667-1670 present the
sacramentals: sacred signs instituted by the Church which prepare us to receive grace, whose
effectiveness comes not from any power in the object but from the prayer of the Church and, above all,
from Christ. CCC 1605 recalls that woman and man were made for each other and that this vocation is
written into their creation, the doctrine standing quietly behind destined for you from eternity.

Thread Watch

THREAD WATCH

1. Provision before need. New thread, and the chapter's signature: the cure is in the pack before
the disease is diagnosed. It resolves twice, in chapter 8 and chapter 11, and the group should be
taught to watch their own packs.

2. The works of God, hidden. The irony now has cargo: Tobias carries the answer to both
prayers of chapter 3 and complains about the smell. Do not explain; let the double vision do the
teaching.

3. Sealed guess. The plan is now almost fully visible to an attentive reader: bride, demon-
remedy, eye-remedy, road home. Session 8 opens the envelopes; tonight, if anyone starts
predicting, grin and take notes for the reveal.

Session Goals

1. Participants can state the chapter's providence doctrine in one sentence: God prepares the remedy
before the need, and often inside the attack.

2. Participants have discovered the Genesis 24 pattern themselves and can name Tobias as Isaac's echo.

3. Participants can draw the line between magic and the sacramental principle using the chapter's own
grammar: whose initiative, joined to what prayer, effective by whose power.

4. Participants can articulate what the text builds love on (she is sensible, brave) and weigh it against
the culture's ordering.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The fish scene and the press
belong together; keep questions 1-2 and 6-7 well fed. If you are running long, cut in this order: drop the
Dig Deeper on Bede's allegory (its substance survives in Voice 1 on the take-home), compress question 4

The Works of God - Session 6 - The Fish in the Tigris - 3



(Genesis 24) to a single reader and report, and let question 5's second half (what love is built on) become
a Send question.
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THE WORKS .OF GOD.- SESSION 6 . .
The Fish in the Tigris

Tobit 6 - Discussion Guide - 90 minutes

Opening Prayer

Father, you hid the cure for two prayers inside a river, and packed it into an attack. Teach us
tonight to trust your provision before we can see the need it answers, to walk toward what you have
prepared even when it frightens us, and to receive your help through the humble means you choose.
Through Christ our Lord. Amen.

Win - Opening the Door (10 minutes)

W1. Last week you named a possible Azariah from your past. Did anything shift in you after recognizing
them?

W2. Tell us about a time something you already had, a skill, a friendship, an experience, even a scar,
turned out to be exactly what a later moment required. Did it feel like coincidence at the time?

Build - Into the Text (58 minutes)

The Attack That Was a Delivery

1. Read Tobit 6:1-5. Describe the scene precisely: what attacks Tobias, what does the angel command,
and what ends up in the pack? Now put on the reader's double vision from 3:17: what does the reader
recognize in that inventory that Tobias cannot?

ANSWER - SHARE AFTER THE DISCUSSION

A great fish leaps from the Tigris and tries to swallow the boy's foot; the angel says catch it; and
out of the gutted attacker come gall, heart, and liver, kept safe on the angel's orders. The reader,
holding the commission of 3:17, recognizes the inventory instantly: heart and liver against a demon
in Ecbatana, gall against white films in Nineveh, the complete double cure for both prayers of
chapter 3, gathered on the first evening of the journey, disguised as a near-drowning. Tobias
carries the answer to prayers he has never heard, and will complain about the smell. Providence,
this book teaches, packs the remedy before the diagnosis, and is not above shipping it inside an
attack.

2. Stay with the shape of it: the thing that tried to devour Tobias becomes, seized and opened, the
medicine for everything wrong in this book. Where else does Scripture, and where does the Gospel above
all, show God working in exactly that shape? And more personally: has anything ever attacked your life
and later turned out to be carrying provision?

ANSWER - SHARE AFTER THE DISCUSSION

The shape is the Bible's signature reversal: Joseph's betrayal becomes Egypt's salvation and his
family's (you meant evil against me, but God meant it for good); Israel's slavery becomes the
theater of the Exodus; and at the summit, the cross, the devil's apparent victory, becomes the
instrument of his defeat, death made the death of death. The Fathers loved to find that very shape
in this fish (your take-home carries St. Bede's reading). Invite real stories from the room, but
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guard the truth's edges: God does not manufacture our attacks, and not every wound's provision is
visible yet; we are often still mid-river. The claim is not that everything painful is secretly nice, but
that nothing that attacks us is beyond being gutted for medicine by the God of chapter 3.

The Pharmacy Explained

3. Read Tobit 6:6-8. Tobias asks the honest question: of what use are a fish's heart, liver, and gall?
Summarize Raphael's answer. Keep your modern discomfort within reach; we will need it shortly.

ANSWER - SHARE AFTER THE DISCUSSION

Raphael prescribes: the heart and liver, burned to smoke before a person afflicted by a demon, and
the affliction flees; the gall, applied to eyes covered with white films, and the eyes are healed. It
reads like folk medicine, and your discomfort is scheduled: hold it until the press. For now, notice
only who is speaking: the prescription comes from God's own messenger, sent (3:17) for exactly
these two cures. Whatever this is, it is not Tobias' idea, not a village charm, and not a technique
discovered by trial; it is heaven dictating the delivery method of an answer to prayer.

The Bride Ahead

4. Read Tobit 6:9-12, then a live discovery: send someone to Genesis 24:1-7, especially verse 7. What
journey is Tobias unknowingly reenacting, and who, in Genesis, was promised to go before the servant
on the road?

ANSWER - SHARE AFTER THE DISCUSSION

Raphael reveals the itinerary's true center: tonight we stay with Raguel, your kinsman; his only
daughter Sarah is sensible, brave, and very beautiful, and you, as nearest of kin, are entitled to
marry her and inherit. Genesis 24 is the template: Abraham sends for a bride for his only son from
his own kin in the east, promising the Lord will send his angel before you, and providence
produces Rebekah at the well. Tobias is walking Isaac's road, with one upgrade: the promised
angel is not ahead of the servant but beside him, negotiating lodging. The kinship law (Numbers
36:6-9; Tobit 4:12-13) is the visible reason for the match; the angel's next sentence will name the
invisible one.

5. Read Tobit 6:13-17, and read it as a drama of fear. What exactly is Tobias afraid of, and, look closely at
6:14, for whom? Then weigh the angel's therapy for fear, ending at the great sentence: do not be afraid,
for she was destined for you from eternity. Finally, 6:17's last line: what does Tobias fall in love with, and
on whose word?

ANSWER - SHARE AFTER THE DISCUSSION

Tobias knows the arithmetic: seven bridegrooms, seven graves, one demon, and he is next in line.
But listen to his stated fear: he is an only son, and his death would bring his father and mother
down to their grave in sorrow; he fears for their faces, exactly as Sarah, in 3:10, was held back from
despair by her father's face. The two are mirrors before they are spouses, tethered to life by the
same love. Raphael's therapy has three movements: memory (your father commanded kin-
marriage; obedience is already pointing here), provision (the remedy is in your bag; the fear was
pre-answered on night one), and vocation: rise, both of you, and cry to the merciful God, and do not
be afraid, for she was destined for you from eternity. Fear is not argued away; it is outflanked by a
bigger story: before the demon staked his claim, God had staked his. And then the quietest miracle
in the book: Tobias fell in love with her and yearned deeply for her, sight unseen, on an angel's
word that she is sensible and brave. Let the room weigh that against every algorithm they know:

The Works of God - Session 6 - The Fish in the Tigris - 6



the text builds love first on character, testified by someone trustworthy, and lets beauty come third
in the sentence.

DIG DEEPER

St. Bede, reading the chapter allegorically, saw in the fish the ancient devourer lunging at the
human race, seized and gutted so that his own spoils become medicine: blindness cured, demons
routed, by what the defeated enemy is forced to surrender. It is the shape of Holy Saturday, when
the devourer swallowed a Man he could not hold and lost everything, and of the Church's oldest
fish-sign: believers marked by the IX®YZ, the Fish whose death is the world's cure. Allegory is a
meditation, not the plain sense, and the Church does not bind us to it; but the Fathers' instinct is
sound doctrine in picture form: in God's economy, the enemy's attacks are convertible assets.

Build, Then Press: Fish Guts and the Line Between Magic and Sacrament

BUILD, THEN PRESS
The Objection, Given at Full Strength

The objection comes from skeptics, from some Protestant polemic, and honestly from inside many
modern Catholic heads, so give it full voice: this is magic, and the Bible is supposed to condemn
magic. Burning organs to repel a demon and smearing gall on eyes is textbook ancient apotropaic
practice, the kind of thing Deuteronomy 18 banishes from Israel and the Church condemns in CCC
2117. Worse, say the polemicists, this is exactly the superstition Catholicism never outgrew: objects
and rituals, medals and holy water and relics and anointings, matter manipulated to produce
spiritual effects. Tobit does not merely contain the error; it consecrates it, and the Catholic system
inherited it. A religion of grace should need no props.

6. First, take the objection's definition seriously: what makes magic magic? Build the definition from
Deuteronomy 18 and CCC 2117 themselves: whose initiative, whose power, what posture. Then run the
fish through the definition, using 6:17 and, looking ahead one chapter, 8:2-8. Does it match?

ANSWER - SHARE AFTER THE DISCUSSION

Magic, on Scripture's and the Catechism's own definition, is the attempt to tame occult powers and
put supernatural force at one's own service: human initiative, hidden technique, power presumed
to reside in the practice, God bypassed. Run the fish through it and every element fails to match.
Initiative: God's; the remedy is prescribed by an angel sent in answer to prayer (3:17), not
discovered or devised by man. Posture: the prescription's center of gravity is not the smoke but the
command rise up, both of you, and cry out to the merciful God, and he will save you (6:17); prayer
is not an optional garnish on the remedy, it is the remedy's grammar. Power: chapter 8 shows the
sequence exactly: Tobias burns the organs as commanded, the demon smells the odor and flees,
and it is God's angel who pursues and binds him (8:2-3); only then do the couple rise and pray for
mercy (8:4-8). The commanded means really function, but not by any power resident in fish
organs: they work because God commanded them, and the deliverance is completed by God's angel.
The means are means; the power is God's. Effect received, not extracted: the couple's prayer asks
for mercy, not results. Magic manipulates; this obeys. The fish is not a technology; it is an
obedience.

7. Now the constructive half, and it is one of the most Catholic moments in the study. If God is willing to
attach real help to humble matter, commanded by his word and received with prayer, where does that
principle come to full flower? Trace it: Numbers 21:8-9, 2 Kings 5:10-14, John 9:6-7, James 5:14-15. What
is God teaching about how he likes to save, and what has he built on that preference?
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ANSWER - SHARE AFTER THE DISCUSSION

Trace the line: a bronze serpent lifted on a pole, and the bitten who look, live; a general sent to
wash seven times in an unimpressive river, offended by the humility of it, and healed; the Lord of
glory making mud with spittle, anointing blind eyes, and commanding a washing in Siloam; the
Church's presbyters anointing the sick with oil in the name of the Lord, and the prayer of faith
saving the sick man. God, who could work by pure fiat, persistently chooses matter plus word plus
faith: not because power hides in serpents, rivers, mud, or oil, but because he made a bodily
creature and stoops to save it bodily. That preference comes to full stature in the sacraments of the
New Covenant, where Christ himself acts through water, oil, bread, wine, word, and touch, and,
unlike the fish or the sacramentals, the seven sacraments actually confer the grace they signify,
because in them the minister and the matter are instruments of the risen Lord. The objection
called this superstition Catholicism never outgrew; the truth runs the other way: it is incarnation,
consistently applied. A religion whose God took flesh, healed with spit, and saves through a
crucified body was never going to be a religion of pure ideas. Tobit's fish is the kindergarten of that
logic; Session 9 will watch the gall work, and name the doctrine in full.

Send - Taking It Out the Door (12 minutes)

S1. Tobias walked toward Ecbatana carrying a fear with a body count and a provision he did not
understand. What is the Ecbatana in your life right now, the thing ahead that everyone's arithmetic says
to avoid, and what might already be in your pack for it?

$2. Destined for you from eternity: the angel claims that behind Tobias' obedience, his fear, and his
road, a vocation was prepared before he existed. Where in your life have you been treating as random
what God may have been preparing as vocation?

Live It This Week

1. Take inventory of your pack: write down three provisions already in your life, abilities, relationships,
experiences, even converted wounds, and ask God in prayer what each might be for. Providence stocks
before it explains.

2. Reclaim one sacramental this week with the grammar you learned tonight: holy water, a blessed
medal, a crucifix in the home, used not as a charm but as an obedience joined to prayer, with the power
expected from God alone.

3. Read Tobit 7:1-8:9a before next session: a wedding is coming, and so is the night everyone has been
dreading. Notice what the couple does first when the door closes.

Closing Prayer

Father, you stocked a river with the cure for two prayers, and taught a frightened boy to walk
toward what you had prepared. Give us eyes for the provisions already in our packs, courage for our

Ecbatanas, and the humility to receive your help through the means you choose, matter, word, and
prayer, until we receive you yourself in the sacraments of your Son. Who lives and reigns for ever and
ever. Amen.

Scripture Memory - Tobit 6:17 (RSV2CE)

"Do not be afraid, for she was destined for you from eternity. You will save her, and she will go
with you."
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THE WORKS OF GOD - SESSION 6

Leader Reference Card

Every passage in order of use

Q1 Tobit 6:1-5 - the fish; gall, heart, liver kept

Q2 Genesis 50:20 - the reversal shape

Q3 Tobit 6:6-8 - the pharmacy explained

Q4 Tobit 6:9-12 - Sarah proposed; the kinship claim

Q4 live discovery Genesis 24:1-7 - Isaac's bride; the angel sent before
Q4 law Numbers 36:6-9 with Tobit 4:12-13 - marriage within kin

Q5 Tobit 6:13-17 - fear, therapy, destined from eternity

Steelman definition Deuteronomy 18:10-12 - CCC 2117

Steelman mechanism Tobit 6:17 with 8:2-8 - prayer, and the angel bound him
Q7 trace Numbers 21:8-9 - 2 Kings 5:10-14 - John 9:6-7 - James 5:14-15
Dig Deeper St. Bede on the fish - the devourer despoiled

Memory Tobit 6:17

Catechism CCC 303, 305 - CCC 1605 - CCC 1667-1670 - CCC 2117
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 7 - A Marriage Made in Heaven

Tobit 7:1-8:9a - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the wedding-night prayer of Tobias and Sarah, one of
the most beautiful prayers in all of Scripture and the only marriage prayer the Bible records from
inside the bridal chamber. They will find it grounding marriage explicitly in Genesis 2, and they
will learn why the Catechism quotes this prayer in full when it teaches on married love.

Catholic Touchstone. Marriage as God's design from creation, received as vocation and covenant
rather than seized as possession, and elevated by Christ to a sacrament. Tonight's press meets the
Reformation objection to sacramental marriage honestly, concessions included, and answers it
from Ephesians 5 and the Church's living memory.

What You Need to Know

Chapter 7 is a homecoming to a house Tobias has never seen. Raguel recognizes in the young stranger
the face of his kinsman Tobit, and the recognition dissolves into weeping when he hears of Tobit's
blindness: the family bonds of the dispersed people hold across three hundred miles. Then the text does
something that should raise your group's respect for everyone in the room: when Tobias raises the
marriage, Raguel does not sell his daughter with a brochure. He tells the whole truth, seven husbands,
seven deaths, and only then adds: but she is yours according to the decree of the book of Moses, and eat,
drink, and be merry tonight (7:10-12). Full disclosure, then entrustment. The marriage contract is
written and sealed (7:13), an instrument, as the text calls it, because covenants in Israel have bodies:
words, witnesses, writing. And do not rush past Edna: she prepares the bridal chamber, weeps in it, and
gathers her daughter's despair into one line of maternal defiance: The Lord of heaven and earth grant
you joy in place of this sorrow of yours. Take courage, my daughter (7:17). Sarah enters the room where
seven griefs began, accompanied by a mother's blessing.

Then 8:1-9a, and the order of events is the whole theology. The door closes on the most feared night in
the book, and the couple does three things in sequence: Tobias burns the fish's heart and liver as
commanded, and the demon flees to the remotest parts of Egypt, where the angel binds him (8:2-3);
then Tobias says the strangest and strongest sentence a terrified bridegroom has ever said: Sister, get up,
and let us pray that the Lord may have mercy on us (8:4); and only after prayer do they sleep. Master
the prayer itself (8:5-8) until you can walk the group through its architecture: it begins in blessing,
Blessed art thou, O God of our fathers; it grounds this marriage in creation, quoting Genesis directly,
Thou madest Adam and gavest him Eve his wife as a helper and support... It is not good that the man
should be alone; it renounces grasping, I am not taking this sister of mine because of lust, but with
sincerity; and it asks for one thing: Grant that I may find mercy and may grow old together with her.
And Sarah's entire recorded speech on her wedding night is one word: Amen. A bridegroom prays a
creation account, a renunciation, and a petition over his marriage, and his bride makes it hers with her
Amen, and then they entrust themselves to sleep in a room with a grave being dug outside (next
session's business). This is what the Church means when she calls marriage a vocation lived toward God.

Two preparation notes. First, sister here is covenant affection, kinswoman and beloved in one word, the
idiom of the Song of Songs (my sister, my bride); head off any confusion gently. Second, the Catechism
does your session's heavy lifting for you twice: CCC 1611 names Tobit as bearing moving witness to the
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sense of marriage and the fidelity and tenderness of spouses, and CCC 2361 quotes tonight's prayer at
length, in its teaching on the meaning of sexuality. Bring a Catechism and let someone find 2361 live: the
effect of discovering tonight's obscure passage sitting in the middle of the Church's teaching on married
love is worth two minutes of anyone's evening.

OT Roots and Fulfillment

The prayer's own root system is exposed on its surface: it quotes Genesis 2:18, and behind it stands the
whole creation theology of marriage, one flesh, helper and support, the two made for each other before
sin entered the world (Genesis 2:18-24). Raguel's decree of the book of Moses invokes the kinship-
inheritance law (Numbers 36), and the written instrument stands in Israel's covenant practice: God's
people document their bonds. Edna's blessing joins the line of Rebekah's family blessing her as she
departed to marry a kinsman she had never met (Genesis 24:60), the same Genesis 24 whose road we
walked last session.

The fulfillment is Christ's, in three ascending steps. Jesus, asked about marriage, reaches past Moses
back to the same verses this prayer quotes, from the beginning of creation, God made them male and
female... what therefore God has joined together, let not man put asunder (Mark 10:6-9): marriage's
meaning is fixed in Genesis, and God himself is the joiner. He works his first sign at a wedding in Cana,
where the disciples see his glory (John 2:1-11), heaven's blessing planted at a bridal feast, as Raphael's
presence blesses this one. And Paul lifts the veil entirely: a man shall leave his father and mother and be
joined to his wife... this mystery is a profound one, and I am saying that it refers to Christ and the
church (Ephesians 5:31-32). Marriage was designed from the beginning as a living image of a greater
wedding, and Tobias and Sarah, joining hands over Genesis in a haunted room, are closer to that secret
than they know.

Voices of the Church

VOICES OF THE CHURCH
Tertullian - To His Wife 2.8 (c. AD 202)

Tertullian, the early Church's fierce North African voice, gives Christian history its most famous
description of marriage: how beautiful the marriage of two Christians, two who are one in hope,
one in desire, one in the way of life they follow; they pray together, they worship together, they fast
together, instructing one another, encouraging one another. Nothing divides them, either in flesh
or in spirit. Where he learned that a marriage is built on praying together, tonight's chapter could
have taught him: the first act of this union is a prayer: Tobias speaks it, and Sarah seals it with her
Amen.

VOICES OF THE CHURCH
St. John Chrysostom - Homily 20 on Ephesians (c. AD 397)

Preaching on Ephesians 5, Chrysostom tells husbands to say to their wives words the world still
finds shocking: I love you more than my own life, and to make of every household a little church,
where spouses pray, read Scripture, and sanctify one another. He insists that married love, so
ordered, is the closest natural image of Christ's love for the Church. Tobias, renouncing possession
and asking to grow old together with her, is Chrysostom's husband seen eight centuries early.

VOICES OF THE CHURCH
St. John Paul II - Familiaris Consortio 11 (1981)

The pope of the family teaches that God is love and in himself lives a mystery of personal loving
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communion, and that in creating humanity male and female he inscribed in them the vocation,
and thus the capacity and responsibility, of love and communion. Love is therefore the
fundamental and innate vocation of every human being, and marriage is its covenant form. She
was destined for you from eternity and thou madest Adam and gavest him Eve are this teaching in
the old tongue: marriage is not a private arrangement but a vocation written into creation by the
God who is love.

Catechism Connection

CCC 1601 gives the Church's definition: the matrimonial covenant, by which a man and a woman
establish between themselves a partnership of the whole of life, ordered toward the good of the spouses
and the procreation and education of offspring, raised by Christ the Lord to the dignity of a sacrament
between the baptized. CCC 1603-1605 teach that marriage is not a purely human institution but was
written by the Creator into the nature of man and woman, Genesis 2 being its charter. CCC 1611 names
the books of Ruth and Tobit as bearing moving witness to an elevated sense of marriage and to the
fidelity and tenderness of spouses. And CCC 2361, teaching that sexuality is ordered to the conjugal love
of man and woman and becomes personal and truly human when integrated into the love of spouses,
quotes Tobias and Sarah's wedding prayer at length as its chosen illustration. Tonight's passage is not
marginal to the Church's teaching on marriage; it is one of its proof texts.

Thread Watch

THREAD WATCH

1. The works of God, hidden. The reader watches both prayers of chapter 3 converge in one
room: the demon bound (Sarah's rescue) on the same night the marriage begins that will carry the
gall home (Tobit's cure, still in the pack). Say none of this; steer sharp participants toward next
week.

2. Provision before need. First resolution tonight: the heart and liver from the Tigris do their
work. The second (the gall) waits for Session 9. Note the pattern quietly: provisions are spent in
the order needs mature.

3. Sealed guess. Next session the envelopes open. Tell the group to bring their Take-Home 1
sheets, folds intact, and say nothing else. Anticipation should be at its peak walking out tonight.

Session Goals

1. Participants can walk through the wedding prayer's architecture: blessing, creation, renunciation,
petition, Amen.

2. Participants have found Genesis 2:18-24 inside the prayer and Mark 10:6-9 behind it, and can say why
marriage's meaning is anchored in creation.

3. Participants can answer the sacramental-marriage objection with its concessions intact: the word
proves nothing, the enumeration developed, and the reality is apostolic.

4. Married participants leave with a concrete practice of praying as a couple; unmarried participants
leave with the prayer as a school of what to want.

Time Note (90 minutes)
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Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The prayer itself (questions 4-
5) is the summit; spend 25 minutes there and read it aloud twice. If you are running long, cut in this
order: drop the Dig Deeper on the Tobias nights custom, compress question 1 (Raguel's disclosure) to a
read and single observation, and let the Catechism 2361 discovery be announced rather than found.
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THE WORKS OF 90D - SESSION 7 .
A Marriage Made in Heaven

Tobit 7:1-8:9a - Discussion Guide - 90 minutes

Opening Prayer

God of our fathers, you made Adam and gave him Eve, and you have joined your people in covenant
ever since. Be with us tonight as we stand at the door of the most feared room in this book, and
teach us what two frightened people knew: that every union, every vocation, and every night is
safest begun on its knees. Through Christ our Lord, who blessed a wedding at Cana. Amen.

Win - Opening the Door (10 minutes)

WI1. Last week you inventoried your pack and reclaimed a sacramental. What did you find, or what did
the practice stir up?

W2. What is the best marriage you have ever seen up close, at any distance of relation, and what one
habit seemed to hold it together?

Build - Into the Text (58 minutes)

Full Disclosure at the Door

1. Read Tobit 7:1-12. Watch Raguel: he recognizes kin, weeps over Tobit's blindness, and then, asked for
his daughter, tells the suitor the entire truth: seven husbands, seven deaths. Only then: she is yours
according to the decree of the book of Moses. Why does his honesty matter? What kind of covenant can
be built on a concealed history?

ANSWER - SHARE AFTER THE DISCUSSION

Raguel refuses the easy sale. A father with seven griefs and a mocked daughter has every human
motive to soften the record for suitor number eight, and he lays it out plain instead, then entrusts
her under the law of Moses with a blessing: the Lord of heaven be with you both. The text is
teaching what covenant requires: full truth before full gift. A marriage, like every covenant with
God's name on it, cannot be built on managed information; consent is only real when it knows
what it consents to. It is worth noting for your group that the Church still holds this: deliberate
deception, used to obtain consent, about a quality of the other person that by its very nature can
gravely disturb married life invalidates the marriage itself (Code of Canon Law, can. 1098). Raguel's
honesty is not a detail; it is the foundation being poured.

2. Now find Edna in 7:15-17. She prepares the room where seven marriages died, weeps in it, and then
says to her daughter: The Lord of heaven and earth grant you joy in place of this sorrow of yours. Take
courage, my daughter. What is Edna doing, and what does her one line teach about accompanying
someone into a place of dread?

ANSWER - SHARE AFTER THE DISCUSSION

Edna does the thing that cannot be delegated: she goes into the feared room first, with her
daughter, weeping and blessing in the same breath. She does not pretend the sorrow away, this
sorrow of yours is named out loud, and she does not surrender to it: joy in place of sorrow is asked
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of the Lord of heaven and earth, the biggest available name of God set against the room's history.
That is the anatomy of real accompaniment: presence, named grief, and defiant blessing. Every
parent, sponsor, and friend in your group will eventually walk someone to a door like this one;
Edna is the pattern.

What They Did When the Door Closed

3. Read Tobit 8:1-4. On the most feared night in the book, list the sequence of the couple's actions in
order. What comes first, what comes second, and what strikes you about a bridegroom whose wedding-
night sentence is: Sister, get up, and let us pray?

ANSWER - SHARE AFTER THE DISCUSSION

The order: first, obedience, Tobias burns the heart and liver exactly as instructed, and the demon
flees to the remotest parts of Egypt, where the angel binds him (hold that mechanism; a press in
Session 6 already weighed it, and Session 8 returns to the aftermath). Second, prayer: Sister, get up,
and let us pray that the Lord may have mercy on us. Third, and only third, sleep. The night
everyone measured in dread, the couple measures in obedience and prayer. And the address, sister,
is covenant tenderness, the idiom of the Song of Songs (my sister, my bride): she is kin, beloved,
and companion before she is anything else. The book is quietly defining what a wedding night is
for: two people placing themselves, together, under mercy.

4. Now the prayer itself. Read Tobit 8:5-8 aloud, slowly, and then have the group map its architecture:
what does it do first, second, third, and last? Then a live discovery: someone find Genesis 2:18-24 and
read verses 18 and 24. What is the prayer standing on?

ANSWER - SHARE AFTER THE DISCUSSION

The architecture: it begins in blessing, Blessed art thou, O God of our fathers, praise before petition,
on the hardest night; it grounds the marriage in creation, quoting Genesis directly: thou madest
Adam and gavest him Eve his wife as a helper and support... it is not good that the man should be
alone; it renounces grasping: I am not taking this sister of mine because of lust, but with sincerity,
the marriage received as gift, not seized as possession; and it makes one petition: grant that I may
find mercy and may grow old together with her. Then the whole of Sarah's recorded wedding
speech: Amen. The Genesis discovery shows the prayer's foundation: this couple interprets their
own wedding by the creation account, joining themselves not to a private romance but to God's
original design, the two made for each other before sin entered the world. Marriage, prayed this
way, is creation theology with two names filled in.

5. Weigh the renunciation and the petition. Not because of lust, but with sincerity: what is being
renounced, and is the text being prudish about desire? And of everything a bridegroom could ask on his
wedding night, Tobias asks: that I may find mercy and grow old together with her. What does that
petition know about marriage that our culture forgets? Finally, a Catechism discovery: someone with a
Catechism find paragraph 2361 and report what they find there.

Leader note: the Catechism quotes the longer Greek text of Tobit, so its wording differs slightly
from your RSV2CE.

ANSWER - SHARE AFTER THE DISCUSSION

The renunciation is not of desire but of consumption: taking a person as instrument versus
receiving a person as gift. The text is not prudish, this is the Bible that contains the Song of Songs,
and the Catechism's very point in quoting this prayer is that sexuality becomes personal and truly
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human when it is integrated into the love of spouses; what is renounced is the grasping that
reduces the beloved to means. And the petition has marriage's real measure in it: not the wedding
but the growing old, mercy stretched across decades, which is why he asks for mercy and longevity
together, he knows the years will require it. Then the discovery: CCC 2361, the Church's teaching on
the meaning of human sexuality, quotes this prayer at length as its illustration, and CCC 1611
names Tobit among the Old Testament's moving witnesses to the fidelity and tenderness of
spouses. For the third time in this study, a book missing from most Bibles turns out to be load-
bearing, this time under the Church's whole theology of married love.

DIG DEEPER

An old and tender custom grew from this chapter: the Tobias nights, in which newlyweds began
their marriage with a night, in some places three, given first to prayer, following the Vulgate's
expanded account of the angel's counsel. The custom is piety, not precept; the Church has never
bound couples to it, and the shorter Greek text our Bibles translate does not command it. But the
instinct it preserves is tonight's whole lesson, and married couples in your group may enjoy the
modern translation: many Catholic couples pray together on their wedding night and every night
after, some using this very prayer. A marriage that begins by kneeling together has learned Tobias'
sequence, whatever the calendar of its consummation.

Build, Then Press: Did Rome Invent Sacramental Marriage?

BUILD, THEN PRESS
The Reformation Objection, Given at Full Strength

Give the classic Protestant case its full voice, because it is careful and partly right: marriage is holy,
but it is a creation ordinance, not a sacrament. It belongs to all humanity from Eden, pagans marry
validly, so it cannot be a special channel of Christ's grace like baptism. Scripture never calls it a
sacrament; the famous proof text, Ephesians 5:32, says this mystery (mysterion) is profound, and
Jerome's Latin rendered mysterion as sacramentum, from which Rome, reading her Latin Bible,
built a sacrament on a translation choice. And the tell, says the objector, is history: the Church
herself did not settle a list of seven sacraments until the twelfth century, confirmed at Trent. If
sacramental marriage were apostolic, why did it take eleven hundred years to say so?

6.

First, concede what deserves concession: what in that case is simply true? Then press where the

weight actually sits: read Ephesians 5:25-32 and Mark 10:6-9 aloud. Set aside the word sacrament
entirely: what do those texts claim marriage between Christians is, and who does the joining? Does the
doctrine rest on Jerome's Latin, or on something the Latin was reaching for?

ANSWER - SHARE AFTER THE DISCUSSION

Concede honestly, because the concessions cost the doctrine nothing: the bare word sacramentum
in Ephesians 5:32 proves nothing, and Catholic theologians say so themselves; marriage is indeed a
creation ordinance, written by the Creator into the nature of man and woman and honored in
every culture (CCC 1603-1605), and the Church herself recognizes the marriages of the unbaptized
as true natural marriages; and the formal enumeration of seven sacraments did crystallize in the
twelfth century and was defined at Trent. Doctrine develops; Newman taught us not to be
embarrassed by that, since an acorn's late oak is not a forgery.

Now press with the word set aside, because the doctrine never rested on it. Ephesians 5 makes a
staggering claim about the reality: husbands are to love as Christ loved the Church, giving himself
up for her; the Genesis one-flesh text is quoted and then decoded, this mystery is profound, and I
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am saying that it refers to Christ and the church. Paul is not decorating marriage with a
comparison; he is revealing what marriage was designed to signify from the beginning, the
covenant of Christ and his bride, and Christian spouses are told to live inside that signification. Add
Mark 10:6-9: what God has joined together: God, not the state, not mere human custom, is the
joiner. He joins through the spouses' own free consent, which "makes the marriage" (CCC 1626),
and he himself seals the bond (CCC 1639); every true marriage is his handiwork. Now ask the
objection's own question back: when the marriage of two baptized persons really signifies Christ
and the Church, and God himself effects the bond, and the spouses are commanded to love with
Christ's own self-giving love, which they cannot do without his grace, what is missing from the
definition of a sacrament except the later word for it? A sacrament is an efficacious sign of grace,
instituted by Christ and entrusted to the Church (CCC 1131). Ephesians supplies the sign and the
signified, Mark supplies the divine agency, the command supplies the need for grace, and Christ
himself supplies the institution: he took up the creation ordinance and raised it to the dignity of a
sacrament (CCC 1601), his first sign at Cana confirming the goodness of marriage and proclaiming
it an efficacious sign of his presence (CCC 1613). He did not invent a new institution; baptized
spouses now marry in the Lord (1 Corinthians 7:39), and their natural covenant is caught up into
his.

As for the eleven hundred years: the Church was living the reality long before enumerating it,
blessing marriages, holding them indissoluble against every empire's divorce customs, and reading
Ephesians 5 at weddings, exactly as she possessed the Trinity before Nicaea found the words.
Tobit's contribution to the case is its earliest layer: centuries before Cana, this book already refused
to treat marriage as a private contract, showing it instead as a bond decreed by the book of Moses,
destined from eternity, sealed by prayer, and guarded by an angel, a covenant with God inside it.
The Reformers kept marriage holy; the Church kept what Ephesians actually says about it.

Send - Taking It Out the Door (12 minutes)

S1. Tobias' petition was mercy, and growing old together. Whatever your state in life, married, hoping,
single, consecrated, what would it mean to want what that prayer wants: a love measured in decades of
mercy rather than moments of feeling?

S$2. The couple's first act behind the closed door was prayer together. What is the closed-door place in
your life, the relationship, the fear, the beginning, that has never once been prayed over out loud, and
what would it take to change that this week?

Live It This Week

1. If you are married: pray aloud with your spouse once this week, and consider using Tobias and
Sarah's prayer itself (Tobit 8:5-8), ending with a shared Amen. If that is new territory, start with one
Our Father, hands held.

2. If you are single: write your own version of the petition, what you are actually asking God for in love
and vocation, and pray it daily this week. Let Tobias school your wants: mercy, sincerity, and the long
haul.

3. Read Tobit 8:9b-21 and chapter 9 before next session, and BRING YOUR TAKE-HOME SHEET FROM
SESSION 1, fold intact. The envelopes open next week.

Closing Prayer

Blessed are you, O God of our fathers, who made Adam and gave him Eve, who joins what no one
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may put asunder, and who was in the room the night two frightened children of yours knelt down.
Bless every marriage represented in this room, mend what is strained, and teach all of us, whatever

our vocation, to receive love as gift and never seize it as prey. Grant us mercy, and years to grow old
in it. Through Christ our Lord. Amen.

Scripture Memory - Tobit 8:7 (RSV2CE)

"I am not taking this sister of mine because of lust, but with sincerity. Grant that I may find
mercy and may grow old together with her."
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THE WORKS OF GOD - SESSION 7

Leader Reference Card

Every passage in order of use

Q1 Tobit 7:1-12 - recognition, disclosure, the decree of Moses
Q2 Tobit 7:15-17 - Edna's blessing in the feared room

Q3 Tobit 8:1-4 - the sequence: obedience, prayer, sleep

Q4 Tobit 8:5-8 - the wedding prayer

Q4 live discovery Genesis 2:18-24 - the prayer's foundation
Q5 discovery CCC 2361 - the prayer quoted in full; CCC 1611
Steelman chain Ephesians 5:25-32 - Mark 10:6-9 - 1 Corinthians 7:39
Fulfillment John 2:1-11 - Cana

Roots Numbers 36:6-9 - Genesis 24:60 - Song of Songs 4:9
Dig Deeper The Tobias nights custom - piety, not precept
Memory Tobit 8:7

Catechism CCC 1601 - CCC 1603-1605 - CCC 1611 - CCC 2361
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 8 - The Grave That Stayed Empty

Tobit 8:9b-21; 9 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the book's great reversal from the inside of a father's
dread: a grave dug by night for the eighth bridegroom, a maid sent to check for a body, and the
report that undoes seven griefs: they are both asleep. Tonight the sealed guesses from Session 1 are
opened, and every participant measures their imagination against what God actually did.

Catholic Touchstone. Providence and prayer held together without contradiction: God's plan
does not make prayer pointless, because prayer is among the very means his plan ordains. And joy
as a theological act: the fourteen-day feast teaches that celebration, after long sorrow, is obedience.

What You Need to Know

While the couple sleeps, Raguel digs a grave. Read 8:9b-12 with full sympathy before you judge him:
seven times this father has lost a son-in-law on the wedding night, and he fears the ridicule and
reproach that an eighth death would bring (8:10); his daughter has already borne her maids' taunts
(3:7-9), and love has learned to prepare for the worst. So he digs by night, planning to bury the boy
before dawn so that no one may know, and sends a maid to the room to learn whether they will need it.
The text does not scold him for the shovel; his prayer of the night before was sincere and his grave is
sincere, and both live in the same man. Many of your participants are Raguel: praying for the best with
a contingency plan already dug. The book meets them without contempt.

Then the hinge, one line from a servant girl carrying a lamp: they are both asleep. Sleep, the very image
of the death everyone expected, is the shape the mercy takes. Raguel's response is the theology of the
whole session: he blesses God in a rush of thanksgiving (8:15-17), and inside the blessing sits the
sentence your group will carry out the door tonight: Blessed art thou, because thou hast made me glad.
It has not happened to me as I expected; but thou hast treated us according to thy great mercy. Then he
fills in the grave before dawn (8:18), orders a wedding feast of fourteen days, double the customary
seven (8:19-20), and settles half his property on Tobias with the rest to follow (8:21). The grave is erased
and a feast is commanded in its place. Chapter 9 quietly completes the logistics: Tobias, honor-bound to
the feast, sends Raphael to Rages to collect the ten talents from Gabael and bring him to the wedding,
and the errand that launched the entire journey, the money, is handled offstage in six verses by the
angel. What Tobias set out for has become a footnote to what God intended to give. Keep that inversion;
the sealed guesses will land on it.

Tonight's centerpiece ritual is the opening of the guesses. Run it with a little ceremony: sheets out, folds
checked, then opened and read aloud around the circle, each guess set against what actually happened, a
marriage no one in Nineveh knew to pray for, answering two prayers at once, with the healing still in
the pack for chapters 10-11. Expect three kinds of guesses: material restoration (God gives Tobit his
goods back), direct healing (God fixes his eyes), and vague trust (God will work it out). Almost no one
will have guessed the actual architecture: that God would answer Tobit's prayer by answering a
stranger's, through a wedding. That gap between our best guesses and God's actual plan is the night's
teaching, and Ephesians 3:20 is its verse: God is able to do far more abundantly than all that we ask or
think. Honor every guess, especially the wrong ones; the point is not that we guess badly but that
providence out-imagines us, and Raguel says it for everyone: it has not happened to me as I expected.
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OT Roots and Fulfillment

The night carries Israel's oldest reversal pattern: mourning turned to dancing, sackcloth to gladness
(Psalm 30:11), the barren woman made a joyful mother (Psalm 113:9), Job's fortunes restored double
after the long dark (Job 42:10-12), fourteen days of feast after seven funerals. Raguel's midnight
thanksgiving joins the psalms that bless God for mercies that arrived against all expectation, and his
grave, dug in realistic dread and filled in at dawn, has a quiet ancestor in Abraham on Moriah, who
carried both the knife and the conviction that God will provide (Genesis 22:8): covenant faith has always
been able to hold preparation for the worst and trust in God in the same two hands.

The fulfillment lines gather at two feasts and a tomb. A wedding feast where the joy runs out and God
supplies better than anyone planned, the good wine kept until now, is Cana (John 2:1-11), and your
group finds it tonight. A grave prepared, guarded, and found empty at dawn, with the expected corpse
alive and death's whole apparatus suddenly unemployed, needs no footnote for Christian readers: every
Easter morning stands behind this dawn burial detail, and Christian meditation has long noted that the
empty grave belongs to the eighth bridegroom, eight being, in the Church's oldest imagination, the
resurrection's number, the day beyond the sabbath. Offer the typology as the Church's meditation,
hedged and unforced; the plain sense is already Easter-shaped without any pressing.

Voices of the Church

VOICES OF THE CHURCH
St. Thomas Aquinas - Summa Theologiae II-II, q. 83, a. 2 (c. 1271)

Thomas answers tonight's press seven centuries in advance: we do not pray in order to change the
divine disposition, but in order to obtain that which God has arranged to be fulfilled through
prayers. Providence ordains not only outcomes but the means to them, and among those means are
the prayers of his people. Tobit and Sarah's prayers did not inform God or bend him; they were the
appointed doorway his mercy had always intended to come through.

VOICES OF THE CHURCH
St. Augustine of Hippo - Sermon 256 (AD 418)

Preaching on the alleluia, Augustine tells his people: let us sing now, not in order to enjoy a life of
leisure, but in order to lighten our labors, sing as travelers sing along the road, and he insists that
praise raised in the middle of anxieties is both honest and defiant, rehearsal for the country where
all is praise. Raguel blessing God at midnight, beside a grave he dug himself, is Augustine's traveler:
singing on the road, before the journey is over.

VOICES OF THE CHURCH
St. Teresa of Avila - Lines found in her breviary (16th century)

The great reformer of Carmel kept the words the Church has never stopped quoting: let nothing
disturb you, let nothing frighten you; all things are passing; God never changes; patience obtains
all things; whoever has God lacks nothing. God alone suffices. Sarah's long ordeal, Raguel's shovel,
and the maid's lamp are that bookmark turned into a night: everything passed except God, and
patience, at long last, obtained.

Catechism Connection

CCC 306-308 teach the doctrine underneath the whole session: God is the sovereign master of his plan,
but to carry it out he also makes use of his creatures' cooperation, granting them the dignity of acting on
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their own, of being causes and principles for each other; far from diminishing the creature, God's
providence works through creaturely action, and the Catechism expressly names prayer among these
cooperations, alongside our actions and sufferings (CCC 307). CCC 2738 draws the conclusion: the
revelation of prayer in the economy of salvation teaches us that our filial trust rests on God's action in
history, supremely the Passion and Resurrection of his Son; petition is filial trust in the Father who has
already acted. CCC 2739 adds Paul's boldness: our trust in prayer is founded on the Spirit who prays in
us and on the Father's faithful love. And Scripture itself supplies tonight's final word: the Father is able
to do far more abundantly than all that we ask or think (Ephesians 3:20), the doctrine tonight's opened
envelopes demonstrate.

Thread Watch

THREAD WATCH

1. Sealed guess: OPENED TONIGHT. Run the ritual after question 4, at the session's emotional
peak. Every guess read aloud, honored, and measured against the actual plan. Ephesians 3:20
closes the ritual. If someone forgot their sheet, have them state their guess from memory before
hearing others.

2. The works of God, hidden. Half revealed tonight: Sarah's prayer is answered in full view.
Tobit's is still in the pack, and he is still blind in Nineveh, counting days. Keep the group's eyes on
the unfinished half; it disciplines the joy.

3. Almsgiving as treasure. Dormant tonight, deliberately. Anna's question from Session 2 has
not been forgotten; it is waiting for the angel. Two sessions.

Session Goals

1. Participants can hold Raguel's grave and Raguel's prayer together without contradiction, and
recognize themselves in him.

2. Every participant has opened their guess, measured it against the actual plan, and can state the
lesson: providence out-imagines us (Ephesians 3:20).

3. Participants can answer the fatalism objection: God's fixed plan does not nullify prayer, because
prayer is among the means the plan ordains (Aquinas, CCC 306-308).

4. Participants leave with one act of commanded joy: a celebration owed and scheduled.

Time Note (90 minutes)

Win 10 min - Build 56 min (including the 15-minute guess ritual) - Send 12 min - Live It and closing prayer
12 min. Protect the ritual; it is the study's midpoint payoff. If you are running long, cut in this order:
drop the Dig Deeper on the eighth bridegroom, fold chapter 9 (question 5) into a two-sentence leader
summary, and shorten the Cana discovery to a single reader.
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THE WORKS OF GOD - SESSION 8

The Grave That Stayed Empty

Tobit 8:9b-21; 9 - Discussion Guide ‘- 90 minutes

Opening Prayer

God of mercy, you let a father dig a grave all night and then filled it in with his own thanksgiving.
Meet us tonight where our dread and our prayers live side by side. Open our sealed guesses gently,
and teach us the joy of a God who does more than we ask or imagine. Through Christ our Lord, risen
from a guarded grave. Amen.

Win - Opening the Door (10 minutes)

WI1. Did you pray aloud with your spouse, or pray your written petition, this week? What was that like
in the body, not just the head?

W2. When you are waiting on something that matters, are you by temperament a grave-digger
(preparing for the worst) or a feast-planner (banking on the best)? Give the group one example.

Build - Into the Text (56 minutes)

The Shovel and the Prayer

1. Read Tobit 8:9b-12. While the couple sleeps, Raguel digs a grave by night for the eighth bridegroom,
planning a burial before dawn so that no one may know, and sends a maid to check the room. Before
anyone judges him: what has taught this father to dig? And notice that the man digging is the same man
who prayed the blessing at the wedding hours earlier. What is the text showing us about faith and
dread?

ANSWER - SHARE AFTER THE DISCUSSION

Seven deaths have taught him. Seven bridegrooms have died in Raguel's house; he dreads the
town's reproach (8:10) and has watched his daughter's shame deepen with each loss, and love,
wounded that many times, learns to keep a shovel handy. The text refuses to mock him: his
wedding blessing was sincere and his grave is sincere, and both live in one faithful man. That is
most believers' actual interior: prayer and contingency plan, hope and hedge, side by side. The
book's mercy is that God's answer is not withheld until Raguel's faith is purified; the mercy arrives
while the shovel is still in his hands. God does not wait for us to stop being afraid before he acts, an
anchor worth saying aloud for every Raguel in the room. He has an ancestor, too: Abraham
climbed Moriah carrying both the knife and the sentence God will provide (Genesis 22:8). Covenant
faith has always used both hands.

2. One line changes everything: the maid returns and says, they are both asleep. Why is it perfect that
the mercy arrives looking like sleep, the very image of the death everyone expected? And read Raguel's
response in 8:15-17: what does he do first, and which sentence in his blessing names the whole
experience?

ANSWER - SHARE AFTER THE DISCUSSION

The lamp light falls on exactly what a grave-digger dreads to see, stillness in a bed, and the stillness
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is peace, not death. Mercy arrives wearing dread's costume, which is this book's constant
signature: the answer looks, at first glance, like the fear (a fish attack, a day laborer, a sleeping
couple), and only the second look reveals provision. Raguel's first act is neither relief management
nor grave logistics; it is blessing: Blessed art thou, O God, with every blessing that is pure and holy.
And the sentence that names it all: It has not happened to me as I expected; but thou hast treated
us according to thy great mercy. Hold that sentence; in a few minutes every person in this room is
going to test their own expectations against God's plan, in writing.

Fill the Grave, Order the Feast

3. Read Tobit 8:18-21. Before dawn, Raguel has the grave filled in, and then commands a wedding feast
of fourteen days, double the customary seven, and settles half his property on Tobias. What is the
theology of filling in a grave and doubling a feast? Is extravagant celebration spiritually serious?

Live discovery. Someone find John 2:1-11 and read verses 9-11. Where else does God, at a wedding, out-
provide everyone's planning, and what does John call that act?

ANSWER - SHARE AFTER THE DISCUSSION

Filling the grave is unbaptized Easter: death's apparatus dismantled at dawn, the hole love dug for
grief erased by the same hands. And the doubled feast is commanded joy: Raguel legislates
celebration at twice the customary measure because seven funerals are owed a proportionate
answer, and because gratitude that stays interior is gratitude half-paid. Scripture consistently
treats feasting as a theological act, mourning turned into dancing (Psalm 30:11), the fatted calf
killed because it was fitting to make merry (Luke 15:32). And Cana completes the pattern: at a
wedding where provision failed, Christ supplies wine better and more abundant than the planning
ever included, the good wine kept until now, and John calls it the first of his signs, the
manifestation of his glory. God's glory, both texts insist, shows itself in out-providing us at
weddings. Joy, after long sorrow, is not frivolity; it is doctrine performed.

Opening the Envelopes

4. Session 1, before you knew Sarah existed, you wrote a sealed guess: how will God bring good out of
what Tobit has lost, and by what means? Sheets out. Break the fold. Around the circle: read your guess
aloud, exactly as written. After each one, the group answers together: did anyone's guess include a
wedding in Ecbatana?

ANSWER - SHARE AFTER THE DISCUSSION

Leader's frame for the ritual, share as the last guesses are read: most guesses fall into three
families, material restoration (God gives back the goods), direct repair (God heals the eyes), or
general trust (God will work something out). All are honorable, and almost none will have guessed
the actual architecture: that God would answer Tobit's prayer by answering a stranger's; that the
means would be a marriage; that the healing would still be in a pack on the road while the
wedding feast ran its fourteen days. The lesson is not that we guess badly, it is that providence out-
imagines us, structurally and always. Then have someone read Ephesians 3:20-21 aloud over the
opened sheets: now to him who by the power at work within us is able to do far more abundantly
than all that we ask or think, to him be glory. Raguel already said the human side of that doxology
at midnight: it has not happened to me as I expected. Invite the group to keep their opened
guesses; they are now personal relics of a lesson about God.

The Errand That Became a Footnote
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5. Read Tobit 9:1-6. The money, the entire original reason for this journey, is collected offstage: Tobias,
bound to the feast, sends Raphael to Rages, and the angel does the banking and brings Gabael to the
wedding. What has happened to the journey's original agenda, and what is the book teaching by
demoting it?

ANSWER - SHARE AFTER THE DISCUSSION

The ten talents that launched the whole expedition are now an errand delegated to the hired man,
six quiet verses while the feast runs. Tobias set out for money and is coming home with a wife, a
bound demon, a cure in his pack, and, almost incidentally, the money too. The book is teaching
providence's habit of demoting our agendas without discarding them: what we set out for is often
the pretext by which God routes us to what he intends to give, and the original errand still gets
done, tucked inside the larger gift, seek first the kingdom, and the rest is added. Ask the group for
their own versions: the job taken for the salary that mattered for the person met there; the move
made for one reason that turned out to be for another. Gabael arrives blessing the marriage he
never saw coming, which is most of us, describing our own lives in hindsight.

DIG DEEPER

Christian readers have long noticed the number: the grave was dug for the eighth bridegroom, and
stayed empty. Eight, in the Church's oldest imagination, is resurrection's number: the day beyond
the sabbath, the first day of the new creation, the reason ancient baptisteries and fonts have eight
sides. Seven bridegrooms died in the old order; the eighth passes through the prepared grave
untouched, and rises to a feast. This is meditation, not the text's plain assertion, and it binds no
one; but set beside a grave dug at night, checked by lamplight, filled at dawn, with the expected
dead man alive, the Church's Easter instinct is not imposing a pattern. It is recognizing family
resemblance.

Build, Then Press: If It Was All Planned, Why Pray?

BUILD, THEN PRESS
The Fatalist's Objection, Given at Full Strength

This one comes from thoughtful skeptics and from the 2 a.m. thoughts of believers, so give it full
strength: chapter 3 ruins the story's piety. Raphael was dispatched, with the complete plan, before
Tobias ever packed, which means the outcome was fixed from the start: Sarah was destined from
eternity, the fish was scheduled, the demon's defeat was scripted. So the prayers accomplished
nothing; they were emotional theater performed in front of a decided universe. Worse: if God had
this rescue planned all along, he also had seven funerals planned, or at least permitted on schedule,
and Sarah's long anguish was part of the design. A plan that fixed prayer into irrelevance and grief
into the schedule is not obviously good news. Better an open universe than a scripted one, says the
objector, because at least in an open one, asking matters.

6. Press back from the text first: what actually launches the plan in chapter 3, and what is the plan's
relationship to the prayers? Then bring Aquinas and CCC 306-308 to bear: what is the Catholic account
of how a sovereign plan and a meaningful prayer occupy the same universe? Deal honestly with the
hardest part: the seven deaths.

ANSWER - SHARE AFTER THE DISCUSSION

Start with the text's own order, because the objection has it backwards: in the story's own telling,
Raphael's mission is not presented as prior to the prayers; it is presented as the answer to them.
The prayer of both was heard, and Raphael was sent (3:16-17): heard, then sent. Strike the prayers
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from chapter 3 and the book has no chapter 4. The story's own claim is that two people asking is
the hinge on which heaven's action turned, which is the opposite of prayer accomplishing nothing.

Then the deeper account, and it is one of Catholicism's most beautiful doctrines. The objection
assumes God's plan and human action compete for the same causal space, so that if the plan is
fixed, our acts are theater. But God is not one more actor inside the universe elbowing for room; he
is the reason there is a universe of actors at all, and his sovereignty works through creaturely
causes, not around them. The Catechism: God grants his creatures the dignity of acting on their
own, of being causes and principles for each other, and thereby cooperating in the accomplishment
of his plan (CCC 306-307). Aquinas draws the conclusion for prayer exactly: we do not pray to
change the divine disposition, but to obtain what God has arranged to be fulfilled through prayers
(ST II-II, 83, 2). Prayer is not a lever we pull on a reluctant God; it is a cause God has dignified with
real effect inside his own plan, the appointed doorway his mercy always intended to use. Destined
from eternity and granted because they asked are, in that light, the same fact described from two
heights.

Now the hardest part, without flinching: the seven deaths and Sarah's long anguish. The text never
explains them, and neither may we; the Catechism's sobriety in Session 2 still governs (no quick
answer, CCC 309). What the book does claim is narrower and enough: not that the grief was good,
but that God was not absent from it, that it was heard the moment it was finally voiced, and that
the mercy, when it came, exceeded the asking. Christianity's final word on scheduled grief is not a
syllogism but a Person: the Father's fixed plan included a garden where his own Son asked for
another way, and a fixed cross, and a fixed empty tomb on the third day. If the plan runs through
Gethsemane, then the plan is not indifferent to what our prayers cost us; it was purchased with a
prayer prayed in blood. Better than an open universe where asking matters is a fathered one where
asking is heard, and where the envelope, opened tonight, keeps saying: more than we asked or
imagined.

Send - Taking It Out the Door (12 minutes)

S1. Raguel filled in the grave and doubled the feast. Somewhere in your life a mercy has already arrived
that you have never adequately celebrated, a recovery, a reconciliation, an answered prayer absorbed
without festivity. What is it, and what would filling in the grave and ordering the feast look like?

S2. Your opened guess is now evidence about your own imagination of God: too small, too material, too
vague, or truer than you knew. Finish this sentence honestly: the way my guess differed from what God
did tells me that I tend to expect a God who...

Live It This Week

1. Schedule one act of commanded joy: a dinner, a toast, a Mass of thanksgiving, an actual celebration of
a mercy you have owed festivity for too long. Invite someone; Raguel's feast had guests.

2. Keep your opened guess where you will see it, and once this week pray Ephesians 3:20-21 over the
biggest thing you are currently asking God for, adding: and I consent in advance to being out-imagined.

3. Read Tobit 10 and 11 before next session. While Ecbatana feasts, two old people in Nineveh are
counting days at a window and a road. Notice what each parent does with the waiting, and what the
first healed eyes look at.

Closing Prayer

Blessed are you, O God, because you have made us glad. It has not happened to us as we expected;
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you have treated us according to your great mercy. Take our opened guesses and our buried dreads,
fill in the graves we dug by night, and teach us feasting. And for every prayer in this room still

waiting at window level, keep us asking, since asking is the doorway you have appointed for mercy.
Through Christ our Lord. Amen.

Scripture Memory - Tobit 8:16 (RSV2CE)

"Blessed art thou, because thou hast made me glad. It has not happened to me as I expected;
but thou hast treated us according to thy great mercy."
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THE WORKS OF GOD - SESSION 8

Leader Reference Card

Every passage in order of use

Q1 Tobit 8:9b-12 - the grave dug by night; Genesis 22:8

Q2 Tobit 8:13-17 - the maid's report; Raguel's blessing

Q3 Tobit 8:18-21 - grave filled, feast doubled

Q3 live discovery John 2:1-11 - Cana; the good wine kept until now

Q3 pattern Psalm 30:11 - Luke 15:32 - Job 42:10-12

Q4 ritual Sealed guesses opened - Ephesians 3:20-21 read over the sheets
Q5 Tobit 9:1-6 - the errand becomes a footnote

Dig Deeper The eighth bridegroom - resurrection's number, held as meditation
Steelman chain Tobit 3:16-17 - heard, then sent

Steelman answer ST II-I], q. 83,a. 2 - CCC 306-308 - Gethsemane
Memory Tobit 8:16

Catechism CCC 306-308 - CCC 2738-2739
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 9 - Eyes Opened

Tobit 10-11 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will discover the homecoming: two old people counting days at a
window and a road, a blind father who runs stumbling toward his son's voice, and healing that
arrives through fish gall on believing eyes. They will watch the second prayer of chapter 3 close,
and they will find, with their own hands in John 9, that Jesus heals a blind man in Tobit's own
grammar, and names the reason with this study's own phrase hidden inside it.

Catholic Touchstone. The sacramental principle in full: God saves bodily creatures bodily,
binding real grace to humble matter, word, and faith, a preference that comes to full stature in the
seven sacraments and the Anointing of the Sick. The press meets cessationism: the claim that the
age of miraculous healing gifts closed with the apostles.

What You Need to Know

Chapter 10 returns to Nineveh and to the arithmetic of love: Tobit is counting the days of the journey,
and when the count runs over, the household divides along the fault line we know. Tobit reasons,
perhaps Gabael has died and there is no one to give him the money; Anna concludes, my child has
perished, and begins the vigil that wrings every parent in your group: she goes out every day to the road
by which they had left, eats no bread by day, and mourns her son at night. Tobit's comfort, be still and
stop worrying; he is in good health, is brave, but she is past comforting. Read this chapter with
tenderness: the reader knows the feast that is delaying them; the parents know only the silence. This is
the last and longest stretch of the book's signature gap, grief lived inside an already-answered prayer,
and the group has now been trained for nine weeks to feel both levels at once. Meanwhile in Ecbatana,
Tobias refuses Raguel's plea to stay: I must return to my father and mother, filial duty pulling against
new joy; and Raguel's farewell to his daughter is its own small masterpiece of in-law theology: honor
your father-in-law and your mother-in-law; they are now your parents (10:12).

Chapter 11 is the payoff, and its choreography deserves slow reading. Raphael and Tobias go ahead of the
caravan, and the angel gives the final prescription: take the gall in your hand; anoint his eyes; when
they smart he will rub them, and the white films will scale off, and he will see you (11:7-8). The dog
comes along after them (11:4). Anna, at her post on the road, sees them first: behold, your son is coming!
Her embrace comes with the line that should stop the room: I have seen you, my child; now I am ready
to die (11:9), and the group will hear its echo in Simeon before the night is out. Then the detail that
undoes readers: Tobit, hearing his son, stumbled out through the door, blind, running toward a voice,
and it is his son who reaches him. Tobias applies the gall; the films scale off from the corners of his eyes;
and note carefully what the first healed sight does: he sees his son, embraces him, weeps, and blesses:
Blessed art thou, O God... For thou hast afflicted me, but thou hast had mercy upon me; here I see my son
Tobias! (11:13-15). The first use of restored eyes is recognition and doxology. Then Tobit, who has not left
the house in years, goes rejoicing to the city gate to meet his daughter-in-law, praising God through the
streets while Nineveh marvels; seven more days of feast; and, quietly, verse 18: Ahikar came to the feast,
the seed from Session 1, planted in a footnote, blooming at the table.

Prepare the John 9 discovery with special care, because it is the study's hidden hinge. Jesus, meeting a
man born blind, is asked who sinned; he answers: it was not that this man sinned, or his parents, but
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that the works of God might be made manifest in him, and then heals with mud made of spittle and a
commanded washing in Siloam (John 9:1-7). Your group will find, on their own, that Jesus heals
blindness in Tobit's grammar, humble matter, a command, obedient faith, and some sharp participant
may notice the phrase sitting in verse 3. If they do, smile, honor it, and say only: hold that phrase;
someone is going to say it to us next week. Do not explain further; the angel owns the line, and Session
10 is built to let him say it. If no one notices, perfect; the detonation next week will be total either way.

OT Roots and Fulfillment

The homecoming gathers the Old Testament's watchers and weepers: Jacob, who refused comfort for a
son he believed dead and whose spirit revived at the news he lives (Genesis 37:35; 45:26-28); Hannah's
vigil; the psalmist's those who sow in tears shall reap with shouts of joy (Psalm 126:5). Anna at the road
is all of them. And the healing-through-means stands on the trace the group built in Session 6: the
bronze serpent, Naaman's Jordan, commanded matter carrying God's cure, with Sirach 38:1-8, honor the
physician, for the Lord created him... the Lord created medicines from the earth, adding the
deuterocanon's own blessing on ordinary means.

The fulfillment converges from three directions. Anna's now I am ready to die anticipates Simeon's
Nunc Dimittis: Lord, now lettest thou thy servant depart in peace... for mine eyes have seen thy salvation
(Luke 2:29-30), the prayer the Church sings every night at Compline: the eyes that have seen the
promised one can close in peace. Tobit stumbling out the door toward his son's voice anticipates the
father of the prodigal, who while he was yet at a distance... saw him and ran and embraced him (Luke
15:20), except Tobit runs blind, on voice alone, love outrunning sight. And the gall on the eyes
anticipates the Lord's own clinic: mud and Siloam (John 9:6-7), spittle on a blind man's eyes at
Bethsaida (Mark 8:23-25), touch and word and matter everywhere, until the Church, obedient to James
5:14-15, still anoints the sick with oil in his name. God's preference for saving bodily creatures bodily is
not a phase he outgrew; it became the sacraments.

Voices of the Church

VOICES OF THE CHURCH
St. Irenaeus of Lyons - Against Heresies 5.3.2 (c. AD 180)

Against the Gnostics who despised the body, Irenaeus insists that the flesh is capable of receiving
the power and gift of God, and that the God who formed us from clay does not abandon what he
formed but heals and raises it. Gall on blind eyes, oil on sick bodies, water on newborn Christians:
Irenaeus would say all of it flows from the same scandalous conviction, that God likes matter, made
it, took it, and saves through it.

VOICES OF THE CHURCH
St. Ephrem the Syrian - Hymns (4th century)

The harp of the Spirit sings Christ as the Medicine of Life, the physician who came down to a
wounded world and bound up its sores with his own hands, mixing salves from his humanity for
the healing of all. Ephrem's whole poetry treats salvation as a healing and the sacraments as the
Physician's pharmacy. Tobias walking home with a cure in his hand becomes, read through
Ephrem's lens, a small early sketch of the Son walking into the world with the cure in his flesh.

VOICES OF THE CHURCH
St. Augustine of Hippo - The City of God 22.8 (c. AD 426)

Answering pagans who claimed the age of miracles had passed, Augustine catalogs, at length and
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by name, healings he has verified in his own diocese, at the shrines of the martyrs and through the
sacraments, and insists that miracles are wrought in Christ's name even now, only less famous for
being local. Augustine stands squarely against tonight's press: the God of Tobit's homecoming has
not retired, and the bishop of Hippo kept files to prove it.

Catechism Connection

CCC 1084 states the principle at full stature: Christ, seated at the Father's right hand, now acts through
the sacraments to communicate his grace; the sacraments are perceptible signs, words and actions,
which make present efficaciously the grace they signify. CCC 1127 gives the Church's confidence its
formula: celebrated worthily in faith, the sacraments confer the grace they signify; they are efficacious
because in them Christ himself is at work. CCC 1503-1505 present Christ the physician, whose
compassion toward the sick and whose healings, often through touch and means, signify a more radical
healing, and who invites his disciples to continue his ministry to the sick. CCC 1520 names the graces of
the Anointing of the Sick: strengthening, peace, and courage, and, if God wills, restoration of health. The
gall of Tobit 11 is not a sacrament; it is the same divine handwriting, learned early.

Thread Watch

THREAD WATCH

1. The works of God, hidden. Both prayers of chapter 3 are now answered in full view, and the
phrase itself may surface tonight inside John 9:3. If a participant spots it, honor it and defer:
someone says it to us next week. The angel's unveiling in Session 10 must arrive with all its powder
dry.

2. Provision before need. Final resolution: the gall, carried since the Tigris, spends itself on the

eyes it was caught for. The pack is now empty and the thread complete; name it in review next
week.

3. The seed in the palace. Ahikar comes to the feast (11:18): the Session 1 footnote at the Session
9 table. Point at it with one sentence and move on; his last payoff waits in chapter 14.

Session Goals

1. Participants can narrate the double homecoming, Anna's road, Tobit's blind run, and identify the
first act of healed eyes: recognition and doxology.

2. Participants have discovered John 9 themselves and can state the sacramental principle: matter,
word, and faith, God's chosen grammar of healing, fulfilled in the sacraments.

3. Participants can answer cessationism with Augustine's files, the Church's ongoing verification of
miracles, and the honest Catholic both-and: God heals through miracle, medicine, and sacrament, and
sometimes, for reasons held in Session 2's sobriety, not yet.

4. Participants leave with one act of Anna's vigil converted: a person they will stop merely worrying
about and start actively watching for, in prayer.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The homecoming (questions
2-4) is the emotional center and the John 9 discovery (question 5) the doctrinal one; protect both. If you
are running long, cut in this order: drop the Dig Deeper on Sirach 38 and medicine, compress question 1
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(the waiting parents) to Anna's verses alone, and reduce the cessationism press's middle paragraph to
Augustine's witness and the Lourdes sentence.
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THE WORKS OF GOD - SESSION 9
Eyes Opened

Tobit 10-11 - Discussion Guide ‘- 90 minutes

Opening Prayer

Father, you kept a mother at her post on the road and gave a blind man legs that ran toward his
son's voice. Bring us home tonight with them. Open our eyes as you opened Tobit's, and let the first
thing we see be the faces you have given us to love, and behind them, you. Through Christ our Lord,
who healed with mud and word. Amen.

Win - Opening the Door (10 minutes)

WI1. Did you schedule your act of commanded joy? Tell us, and if it already happened, how did
celebration change the mercy it honored?

W2. Describe a homecoming you will never forget, an airport, a driveway, a hospital door. What did the
waiting do to the reunion?

Build - Into the Text (58 minutes)

The Arithmetic of Love

1. Read Tobit 10:1-7. The journey has run past its count, and the two parents process the silence
differently: trace what Tobit does with it and what Anna does with it. Neither knows what the reader
knows. Which parent are you, when someone you love goes silent, and what does the text refuse to do to
either of them?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit computes: he re-runs the itinerary, generates benign explanations, perhaps Gabael has died
and no one can release the money, and manages Anna with be still and stop worrying. Anna
concludes: my child has perished, stops eating by day, mourns by night, and takes up a post every
day on the road by which they left. He copes by hypothesis, she by vigil, and the text honors both
and mocks neither: this is the last long stretch of the book's signature gap, grief lived inside an
already-answered prayer, and the parents' pain is real even though the reader can see the feast
delaying the caravan. Note what Anna's despair does not do: it does not leave the road. My child
has perished, she says, and goes out to watch for him anyway. Hope, at its lowest, is where the
body stands.

2. Now the approach. Read Tobit 11:5-9. Anna, at her post, sees them first. Her cry, and then her
embrace: I have seen you, my child; now I am ready to die. A live discovery: someone find Luke 2:28-32,
Simeon in the temple, and read it aloud. What prayer of the Church did Anna just pray early, and what
do the two scenes together say about what eyes are for?

ANSWER - SHARE AFTER THE DISCUSSION

Simeon, promised he would not see death before seeing the Lord's Christ, takes the child in his
arms: Lord, now lettest thou thy servant depart in peace... for mine eyes have seen thy salvation. It
is the Nunc Dimittis, sung by the Church every single night at Compline, and Anna of Nineveh
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prays its human draft on a dusty road: I have seen you; now I am ready to die. Both scenes claim
the same thing about eyes: they are for seeing the promise kept, and a life's watching is completed,
not wasted, in one recognition. Every parent, every keeper of a long vigil, and everyone who has
waited at a window in this study is in Anna's cry, and the Church puts her grammar on all our lips
nightly: let your servant go in peace, for my eyes have seen.

The Blind Man Who Ran

3. Read Tobit 11:9-15 slowly. First, verse 10: what does Tobit do when he hears his son's voice, and why is
it the most affecting sentence in the book? Then the healing: what exactly does Tobias do with the gall,
what happens to the white films, and, watch verses 13-15 closely, what is the very first thing Tobit's
healed eyes do?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit, blind for years, stumbled out through the door, running toward a voice he cannot see the
source of, and it is his son who reaches him and steadies him. Love outruns sight; the prodigal's
father will run the same road in Luke 15:20, but he at least could see his son coming. Then the cure,
in the grammar we have learned: commanded means (the gall, carried since the Tigris), applied by
a son's hand, the smarting, the rubbing, and the white films scale off from the corners of his eyes.
And the first act of healed sight: not an inventory of the house, not the sky, he sees his son, falls on
his neck, weeps, and blesses: Blessed art thou, O God... For thou hast afflicted me, but thou hast had
mercy upon me; here I see my son Tobias! Recognition, embrace, doxology: the book's answer to
what eyes are for, given twice in one chapter. And mark the theology inside the blessing: afflicted
and shown mercy are held in one sentence, by the man who lived both, no erasure of the affliction,
no resentment surviving the mercy. Session 11 will hear him build a whole hymn on that sentence.

4. Read Tobit 11:16-18. The man who has not left his house in years walks rejoicing to the city gate,
praising God through the streets of Nineveh, to welcome his daughter-in-law; the city marvels; seven
more days of feast, and, look at verse 18, a familiar name comes to the table. Who is at the feast, where
have we met him, and what has the book been doing with him since chapter 1?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit's first journey on healed eyes is outward and public: to the gate, through the streets, praising
loudly, to receive Sarah with a father's welcome, the recluse of the dark years become the town's
evidence that God shows mercy. And at the feast: Ahikar, the nephew planted in a half-verse of
chapter 1, who sheltered Tobit at court and fed him two years in his blindness, now sits at the table
of the joy. The book has been running him as a nine-chapter demonstration of its quietest doctrine:
providence plants its helpers in the footnotes, long before the need, and gathers them at the feast
when the need is past. One payoff still remains for him, in the book's last chapter; watch for it.

The Clinic of God

5. The summit discovery of the night. Someone find John 9:1-7 and read it aloud, all seven verses,
unhurried. Jesus meets a man born blind. List everything in his method: what does he use, what does he
command, when does the healing land? Now set it beside Tobit 11:7-13. What have you discovered about
how the Lord of heaven heals blindness, and did anything in verse 3 catch anyone's ear?

ANSWER - SHARE AFTER THE DISCUSSION

The method: Jesus spat on the ground and made clay of the spittle and anointed the man's eyes
with the clay, then commanded, go, wash in the pool of Siloam, and the healing lands on obedience:
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he went and washed and came back seeing. Set beside Tobit: anointing of blind eyes with humble
matter, a command, faith that does as it is told, sight arriving through the means. The Lord who
could heal by pure fiat, and elsewhere does, chooses here to heal in Tobit's exact grammar: matter,
word, obedient faith. That is the sacramental principle standing at full height: God saves bodily
creatures bodily, and his Son's own clinic ratifies the method this book taught Israel. He does it
again with spittle at Bethsaida (Mark 8:23-25), and his Church does it still: oil, water, bread, word,
hands, the sacraments confer the grace they signify because Christ himself is at work in them (CCC
1127), and his priests to this day anoint the sick in his name (James 5:14-15; CCC 1520).

As for verse 3: Jesus is asked who sinned, and answers, it was not that this man sinned, or his
parents, but that the works of God might be made manifest in him. If someone in your group
caught that phrase, honor them, and say only this: hold it. Someone is going to say almost exactly
those words to us next week, and when he does, this whole study's title will come home. Say no
more.

DIG DEEPER

Does God's fondness for means diminish medicine? The deuterocanon answers from inside: honor
the physician, for the Lord created him; the Lord created medicines from the earth, and a sensible
man will not despise them (Sirach 38:1-8, another book most Protestant Bibles are missing). The
Catholic account has no rivalry between the doctor, the sacrament, and the miracle: all three are
God healing through what he made, ordinary providence, covenanted grace, and extraordinary
sign. Tobit's gall sits at the joint of all three: a natural substance, angelically prescribed, effective
by God's power. The believer takes the medicine, receives the anointing, and prays for the miracle,
and thanks the same God for whichever door the healing walks through.

Build, Then Press: Doesn't God Do This Anymore?

BUILD, THEN PRESS
The Cessationist Objection, Given at Full Strength

This objection lives in serious Protestant theology and in the quiet disappointment of many
Catholics, so give it full strength: miracles like Tobit's were sign-gifts, given to authenticate
revelation while Scripture was being established, and those gifts ceased with the apostles. The
careful cessationist does not deny that God can still answer prayer, even extraordinarily; he denies
that healing remains an ongoing gift or ministry the Church may institutionalize and promise.
That is why, says the cessationist, the healings cluster in Scripture and thin out afterward; why
your prayers for healing so often meet silence; and why claimed modern miracles dissolve under
scrutiny into anecdote, coincidence, and wishful diagnosis. A sober faith should expect God to work
through doctors and providence now, not gall and angels, and a Church that keeps promising
miracles is writing checks God no longer signs. The kind version of this objection is pastoral: it
wants to protect the sick from false hope.

6. Concede what deserves it, including the pastoral instinct. Then press on two fronts: the claim's
scriptural warrant, and its history. What does Scripture actually say about healing continuing (James
5:14-15)? What did Augustine find when he checked his own diocese? What does the Church's own hard-
nosed practice at Lourdes and in canonization causes say? And what must an honest Catholic answer
still hold from Session 2?

ANSWER : SHARE AFTER THE DISCUSSION

Concede first: the pastoral instinct is honorable, false promises of healing have wounded real
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people, and any Catholic answer that guarantees miracles on demand is presumption, not faith.
Concede too that discernment is required; credulity is not a virtue, and the Church agrees more
than the objector knows.

Now press the warrant: Scripture nowhere announces an expiration date on God's healing. The
verse cessationism needs does not exist, while the verses against it do: James 5:14-15 institutes
ongoing practice, is any among you sick? Let him call for the elders of the church, and let them
pray over him, anointing him with oil in the name of the Lord, a standing ordinance, not a first-
century memo, and the Church has obeyed it without interruption; it is the sacrament of the
Anointing of the Sick. Then press the history: Augustine, no enthusiast, answered this exact claim
in the fifth century by publishing verified local healings from his own diocese (City of God 22.8),
remarking that modern miracles are less famous, not less real. And the Church's present practice is
more skeptical than the skeptic: the Lourdes medical bureau has recognized only about seventy
cures in a century and a half of thousands of claims, precisely because it employs hostile scrutiny,
unexplained by current medicine, verified across years, and canonization causes ordinarily still
require miracles subjected to rigorous medical examination. An institution manufacturing wishful
anecdotes would not run its evidence desk that way.

Then hold the honest Catholic both-and, with Session 2's sobriety intact: God heals through
medicine (Sirach 38 blesses the physician), through the sacraments (whose first aim is grace,
strength, and peace, with bodily healing if God wills, CCC 1520), and sometimes through miracle,
and sometimes, for reasons he has not published, not yet, and the not-yet is not evidence of his
retirement, any more than Tobit's four dark years were. The cessationist protects the sick by
lowering their expectations of God; the Church protects them by widening what they may expect:
real grace always, real healing often, by many doors, and resurrection finally, when every white
film on creation scales away for good.

Send - Taking It Out the Door (12 minutes)

S1. The first thing Tobit's healed eyes did was see a face and bless God. If God healed your sight of its
oldest blindness tonight, resentment, envy, distraction, screens, what face would he want you to actually
see this week, and what would seeing it cost you?

S$2. Anna kept a post on the road for someone everyone else had written off. Who are you currently only
worrying about that God may be asking you to actively watch for, in daily, stubborn, bodily prayer?

Live It This Week

1. Convert one worry into a vigil: name the person, and take a post, a set time and place of daily prayer
for them this week, standing where Anna stood. Hope is where the body stands.

2. Pray the Nunc Dimittis (Luke 2:29-32) each night before sleep this week, the Church's own bedtime,
and before it, name aloud one thing your eyes saw that day that was mercy.

3. Ifillness touches your life or your family's, ask your pastor about the Anointing of the Sick, it is for
those facing serious illness, the frailty of old age, or serious surgery, not only those at the point of death
(CCC 1514-1515), and read Tobit 12 before next session. It is short. Read it twice. Everything in this study
meets us there.

Closing Prayer

Blessed are you, O God: you afflict, and you show mercy, and your mercies come home by dusty
roads. Heal the blindness we have gotten used to, station us faithfully on the roads where our people
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may return, and let the first work of every healing you give us be recognition, embrace, and praise.

Through Christ our Lord, who anointed blind eyes and sent them washing. Amen.

Scripture Memory - Tobit 11:15 (RSV2CE)
"For thou hast afflicted me, but thou hast had mercy upon me; here I see my son Tobias!"
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THE WORKS OF GOD - SESSION 9

Leader Reference Card

Every passage in order of use

Q1 Tobit 10:1-7 - Tobit computes, Anna keeps the road

Context Tobit 10:7-12 - the farewell; honor your in-laws

Q2 Tobit11:5-9 - Anna's cry: now I am ready to die

Q2 live discovery Luke 2:28-32 - the Nunc Dimittis

Q3 Tobit 11:9-15 - the blind run; the gall; first sight

Q3 parallel Luke 15:20 - the father who ran

Q4 Tobit 11:16-18 - the gate, the feast, Ahikar at table

Q5 live discovery John 9:1-7 - clay, Siloam, and verse 3 held for next week
Q5 parallels Mark 8:23-25 - James 5:14-15

Dig Deeper Sirach 38:1-8 - honor the physician

Steelman chain James 5:14-15 - City of God 22.8 - Lourdes and canonization scrutiny
Memory Tobit 11:15

Catechism CCC 1084 - CCC 1127 - CCC 1503-1505 - CCC 1520
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 10 - I Am Raphael

Tobit 12 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will stand in the room when the day laborer unveils himself: I am
Raphael, one of the seven holy angels who present the prayers of the saints. Tonight the study's
title detonates, the phrase held since Session 9 comes home, the deferred sola fide question
promised in Session 4 gets its full-strength hearing, and the group discovers Tobit's seven angels
again in Revelation 8.

Catholic Touchstone. Three doctrines converge: the Lenten triad of prayer, fasting, and
almsgiving; the intercession of angels (and by extension the logic of all heavenly intercession) held
rightly within Christ's one mediation; and the Catholic teaching on grace, charity, and merit
against the strongest sola fide reading of almsgiving delivers from death and purges away every
sin.

What You Need to Know

Chapter 12 opens with a wage settlement and ends with an ascension. Tobit, restored and just, wants to
over-pay the guide: half of everything brought back (12:1-5), a fortune offered to the hired man, and the
reader smiles one last time at the gap before it closes for good. Raphael calls father and son aside
privately, and his farewell discourse (12:6-15) is the theological summit of the book. It moves in three
waves. First, doxology as duty: praise God and give thanks to him... do not be slow to give him thanks,
crowned by the sentence this entire study is named for: it is good to guard the secret of a king, but
gloriously to reveal the works of God (12:7). Let that verse land with everything you have been saving:
for ten weeks the group has watched the works of God done in secret, and now heaven's own courier
declares the secret's expiration date. If anyone caught the phrase in John 9:3 last week, tonight is the
payoff: Jesus, asked to explain a man's blindness, answered that the works of God might be made
manifest in him, and then healed blind eyes with anointing and command, the Lord himself speaking
Tobit's thesis over Tobit's signature affliction. The study's title has been hiding in plain sight on both
Testaments' lips.

Second wave: the triad. Prayer is good when accompanied by fasting, almsgiving, and righteousness... it
is better to give alms than to treasure up gold. For almsgiving delivers from death, and it will purge
away every sin (12:8-9). Here is the verse you promised the group in Session 4, now on an angel's lips,
and tonight's steelman gives the Reformation objection its full strength before the Catholic answer.
Prepare that chain more carefully than any other in the study; it is the doctrinal deep water, and the
guide below equips you to concede everything that must be conceded (nothing purges sin apart from
Christ's grace, and the Church condemns Pelagianism as firmly as any Reformer) while holding what
Scripture actually says. Third wave: the unveiling. When you and your daughter-in-law Sarah prayed, I
brought a reminder of your prayer before the Holy One; and when you buried the dead, I was likewise
present with you... I am Raphael, one of the seven holy angels who present the prayers of the saints and
enter into the presence of the glory of the Holy One (12:11-15). Every hidden scene of the book is
suddenly annotated: the prayers were carried, the burials were attended, the testing (I was sent to test
you, 12:13) was supervised, and the healing was commissioned. The two fall on their faces; the angel's
first word is the Bible's angelic refrain, do not be afraid, and his last instructions are the book's own
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birth certificate: bless God for ever... write in a book everything that has happened (12:17-20). Then he
ascends, and they can see him no more.

Two preparation notes. First, on 12:15 and Revelation 8: the discovery that John's seven angels who
stand before God, with the incense that rises with the prayers of the saints (Revelation 8:2-4), match
Tobit's self-description is the night's second detonation, and it grounds the whole Catholic logic of
heavenly intercession, so rehearse the 1 Timothy 2:5 objection and its answer until you can give both
fairly. Second, on 12:19, all these days I merely appeared to you: this is the book's own sober angelology,
angels are pure spirits (CCC 328-330), and it retroactively justifies the veiling weighed in Session 5: the
accommodation was mercy, and the angel himself files the disclosure paperwork.

OT Roots and Fulfillment

Raphael's discourse gathers the book's Torah roots into final form: almsgiving as covenant obedience
(Deuteronomy 15), truth-telling doxology in the tradition of the psalms of thanksgiving, and the testing
of the righteous that Abraham knew on Moriah (Genesis 22:1) and Job under heaven's gaze, now given
its gentlest statement: I was sent to test you, from the God who was never absent from the trial. The
angelic presentation of prayer stands in the tradition of the angel of the Lord who ascends in the flame
of Manoah's offering (Judges 13:20) and the living traffic of Jacob's ladder.

The fulfillment lines are the strongest in the study. The triad of 12:8 becomes the skeleton of Matthew 6,
where Jesus takes almsgiving, prayer, and fasting as the assumed practices of his disciples and
interiorizes each, when you give alms... when you pray... when you fast, and the Church has handed that
triad to every generation as the shape of Lent (CCC 1434). The seven angels who stand before God
reappear in Revelation 8:2, and in the same scene an angel at the altar presents the incense that rose
with the prayers of the saints... before God (Revelation 8:3-4). It is the same heavenly ministry Raphael
describes: angels before the Glory, prayers carried and presented by angelic hands. The works of God
revealed lands on Jesus' own lips over the man born blind (John 9:3). And write in a book everything
that has happened is the vocation of the evangelists: these are written that you may believe (John 20:31).
Tobit 12 does not merely anticipate the New Testament; the New Testament keeps echoing it back.

Voices of the Church

VOICES OF THE CHURCH
St. Cyprian of Carthage - On the Lord's Prayer 32 (c. AD 252)

Teaching the Church to pray, Cyprian appeals directly to tonight's chapter: Raphael the angel bears
witness, he says, that prayer joined with fasting and almsgiving ascends and is heard, and that
petitions reach God swiftly when good works commend them. For Cyprian this is not Tobit trivia; it
is the Church's operating manual for prayer, certified by an angel who watched petitions arrive.

VOICES OF THE CHURCH
St. Peter Chrysologus - Sermon 43 (5th century)

The golden-worded Doctor binds the triad into one living body, in lines the Church still reads every
Lent: prayer, mercy, and fasting: these three are one, and they give life to each other. Fasting is the
soul of prayer, mercy is the lifeblood of fasting... if you have only one of them or not all together,
you have nothing. Raphael's sentence, prayer is good when accompanied by fasting, almsgiving,
and righteousness, is Chrysologus' whole sermon in seed.

VOICES OF THE CHURCH
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St. Leo the Great - Sermon 39, On Lent (c. AD 450)

Preaching the great fast, Leo teaches that what each Christian owes God in every season is paid
with special devotion in Lent through the triple remedy of prayer, fasting, and almsgiving: prayer
seeks, fasting frees, and mercy gives what grace has given us. When your group keeps their next
Lent, they will be obeying Raphael's farewell discourse as the Church has structured it for fifteen
centuries.

Catechism Connection

CCC 1434 names the triad as the Christian's interior penance expressed in the very three forms Raphael
lists: fasting, prayer, and almsgiving. CCC 335 shows the Church praying inside the angelic liturgy,
joining her voice to theirs and invoking their assistance. On the steelman's deep water: CCC 1996 defines
grace as favor, the free and undeserved help God gives; CCC 2010 draws the crucial line, since the
initiative belongs to God in the order of grace, no one can merit the initial grace of forgiveness and
justification, and then completes it: moved by the Holy Spirit and by charity, we can then merit for
ourselves and for others the graces needed... for the attainment of eternal life; and CCC 2006 seals it with
the Church's own liturgy, in St. Augustine's maxim: in crowning the saints' merits, God crowns his own
gifts; CCC 2011 then gives the doctrine its purest voice in St. Thérese, who hopes to appear before God
with empty hands, clothed in his justice. That sequence, grace first and alone at the root, grace-enabled
charity genuinely fruitful afterward, is the entire Catholic answer to tonight's objection in three
paragraphs.

Thread Watch

THREAD WATCH

1. The works of God: DETONATED TONIGHT. The angel says the title (12:7); John 9:3 comes
home from last week; ten weeks of double vision resolve into a commission. Give the moment
silence after the verse is read.

2. Almsgiving as treasure: ANSWERED TONIGHT. Anna asked in Session 2, where are your
charities? The angel answers: when you buried the dead, I was present with you; almsgiving
delivers from death. One more echo remains, Ahikar's, in Session 12. Name Anna's question aloud
tonight and let the group hear it answered.

3. Prayer heard in silence: ANSWERED TONIGHT. I brought a reminder of your prayer before
the Holy One. Every window-level prayer in this study has just been shown its courier. Connect it
explicitly to the group's own Session 3 Live It prayers.

Session Goals

1. Participants can recite the title verse and connect 12:7 to John 9:3, stating the study's thesis: God's
hidden works are ordered toward glorious revelation.

2. Participants can give the full Catholic answer on almsgiving and salvation: grace alone at the root,
grace-enabled charity genuinely effective in the life of grace, with Luke 11:41 and 1 Peter 4:8 in hand.

3. Participants have found Revelation 8:2-4 themselves and can explain heavenly intercession within
Christ's one mediation, answering 1 Timothy 2:5 fairly.

4. Participants leave with a rule-of-life draft of the triad: one concrete practice each of prayer, fasting,
and almsgiving.
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Time Note (90 minutes)

Win 8 min - Build 62 min - Send 10 min - Live It and closing prayer 10 min. This is the study's doctrinal
summit; the sola fide chain needs 22 minutes and the Revelation 8 discovery 12. If you are running long,
cut in this order: drop the Dig Deeper on 12:19 and angelic natures, compress the wage scene (question 1)
to two sentences of leader summary, and move the write in a book material (question 6) into Send.
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THE WORKS OF GOD - SESSION 10
I Am Raphael

Tobit 12 - Discussion Guide - 90 minutes

Opening Prayer

God of glory, your angel walked our roads in work clothes and carried our prayers into your
presence. Unveil tonight what you have been doing among us in secret. Give us the humility of the
triad, the confidence of children whose prayers are presented before you, and voices unashamed to
reveal your works. Through Christ our Lord, the one mediator, in whom all heaven serves. Amen.

Win - Opening the Door (8 minutes)

W1. Last week you stood a vigil and prayed the Nunc Dimittis at night. What did a week of Anna's
posture and Simeon's prayer do to you?

W2. Have you ever learned, after the fact, who someone really was, and had to re-read every memory of
them? What did the re-reading feel like?

Build - Into the Text (62 minutes)

The Secret of the King

1. Read Tobit 12:1-7. Tobit tries to pay the guide half of everything, and Raphael, before any unveiling,
gives father and son a private charge, ending in the sentence this study is named for: It is good to guard
the secret of a king, but gloriously to reveal the works of God. Sit with the contrast: what is the
difference between a king's secret and God's works, and why does one demand discretion while the
other demands proclamation?

ANSWER - SHARE AFTER THE DISCUSSION

A king's secret serves the king: disclosure costs him advantage, so loyalty guards it. God's works
serve the world: concealment costs the world hope, so loyalty proclaims them. God's hiddenness,
the book has taught for ten weeks, is strategic and temporary, providence works incognito, but its
terminus is always revelation and praise; the secret has an expiration date, and gratitude is its
executor. And now the callback: last week, some of you caught a phrase in John 9:3. Have someone
read it again: it was not that this man sinned... but that the works of God might be made manifest
in him, and then Jesus anointed blind eyes. The Lord himself, standing over Tobit's own affliction,
speaks Tobit's thesis: hidden purpose, ordered to manifestation. Ten weeks of double vision were
training for one duty: when you finally see what God was doing, say so, gloriously and out loud.
Give this a beat of silence before moving on; the study's title just came home.

The Triad

2. Read Tobit 12:8. Prayer is good when accompanied by fasting, almsgiving, and righteousness. A live
discovery: someone skim Matthew 6:1-18 and report its structure: what three practices does Jesus
assume his disciples do, and what one word does he attach to each? Where has the Church built this
triad into your year?
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ANSWER - SHARE AFTER THE DISCUSSION

Matthew 6 runs on Raphael's exact triad, in the Lord's assuming grammar: when you give alms,
when you pray, when you fast, never if, and to each Jesus attaches in secret, with the Father who
sees in secret rewarding, the theology of hiddenness this whole book taught. The Church has kept
the triad as the architecture of Lent for fifteen centuries and names it as the three forms of the
Christian's interior penance (CCC 1434). The point for your group: this is not a menu but an
organism, prayer aimed at God, fasting freeing the self, almsgiving turned to neighbor, and as St.
Peter Chrysologus says on the take-home, the three are one and give life to each other. A Christian
practicing one without the others is rowing with one oar.

Build, Then Press: The Verse That Helped Start a Reformation (Part Two of Two)

BUILD, THEN PRESS
The Sola Fide Objection, Given at Full Strength

Session 4 promised this hearing; pay the debt in full. Read Tobit 12:9 aloud: almsgiving delivers
from death, and it will purge away every sin. Now the objection at its strongest: Paul says, for by
grace you have been saved through faith; and this is not your own doing, it is the gift of God, not
because of works, lest any man should boast (Ephesians 2:8-9); a man is justified by faith apart
from works of law (Romans 3:28); and the blood of Jesus his Son cleanses us from all sin (1 John
1:7). Purging sin is the Cross's work, purchased at Calvary, applied by faith. A verse that assigns
that power to my donations does not merely overstate charity; it competes with the atonement,
teaches man to trust his own works, and feeds the exact anxiety-driven, merit-counting religion
the Reformation rose against. And notice, says the objector, where this verse lives: in a book the
Hebrew canon never held. The doctrine and the canon problems are the same problem. This verse
is why these books are dangerous.

3. Concede first, and generously: what in that objection is precious and true, and where does the
Catholic Church herself say so? Then press with Scripture the objector accepts: who else talks the way
Raphael talks? Read Luke 11:41, Daniel 4:27, Proverbs 16:6, 1 Peter 4:8, and Matthew 25:34-40. Finally,
resolve it: what is the Catholic account of grace, charity, and merit that holds all these texts without
cutting any of them?

ANSWER - SHARE AFTER THE DISCUSSION

Concede with both hands, because these concessions are Catholic doctrine: no one can purge their
own sin; salvation's initiative belongs entirely to God; the Church teaches that no one can merit the
initial grace of forgiveness and justification (CCC 2010), condemned Pelagianism centuries before
the Reformation, and confesses that every purging of sin flows from Calvary alone. If Tobit 12:9
meant that almsgiving is an independent detergent for guilt, a rival fountain to the Cross, the
objection would win, and the Church would agree with it.

Now press with the objector's own canon, because Raphael's grammar is everywhere in it. Jesus:
give for alms those things which are within; and behold, everything is clean for you (Luke 11:41),
the Lord himself attaching cleansing to almsgiving. Daniel to a pagan king: break off your sins by
practicing righteousness, and your iniquities by showing mercy to the oppressed (Daniel 4:27).
Proverbs: by loyalty and faithfulness iniquity is atoned for (16:6). Peter: love covers a multitude of
sins (1 Peter 4:8). And the King at the judgment welcomes the blessed on the evidence of mercy
shown: as you did it to one of the least of these (Matthew 25:34-40). If Tobit 12:9 competes with the
atonement, so do Christ, Daniel, Solomon, and Peter. Since they do not, there must be a way such
sentences are true, and finding it is better theology than deleting the books that contain them.
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Here is the way, and it is the Catholic doctrine of grace entire: charity is not a rival of the Cross but
its current. Grace comes first, alone, unmerited, planting God's own love in the soul; but once
planted, that love is not ornamental, it acts, and its acts are genuinely ours and genuinely count,
because God has dignified his children as real causes (CCC 306, met in Session 8, now paying
doctrinal rent). So Scripture can say without blushing that grace-born charity covers sins, delivers
from death, and stores treasure, faith working through love (Galatians 5:6), because in the man
who gives alms out of love for God, it is grace itself doing the delivering, through him. One
necessary precision: this fruitfulness lives only inside the life of grace and never bypasses
repentance or the sacraments Christ instituted; grave sin is ordinarily remitted through
sacramental confession (CCC 1446, 1856), while grace-born charity and almsgiving remit venial sin,
deepen conversion, and grow the divine life already given (CCC 1434). As the Church prays in
words drawn from St. Augustine: in crowning their merits, you are crowning your own gifts (CCC
2006). Tobit himself is the proof of the right reading: his almsgiving flowed from remembering God
with all his heart (Session 1), was tallied by heaven while earning him nothing but loss for ten
chapters, and delivered him in God's time, not as wages extracted from a debtor God but as a
Father's promise kept. And gently return the canon point: this verse did not corrupt the Bible's
doctrine of charity; it taught the Bible's doctrine of charity so clearly that a later controversy found
it inconvenient. Polycarp, John's own disciple, was quoting this very sentence, almsgiving delivers
from death, in his Letter to the Philippians (10.2) while the ink of the New Testament was barely
dry. The Reformation's true target, anxious merit-counting before an unpaid God, deserved to fall.
Raphael was never teaching it.

The Unveiling

4. Now the moment ten weeks have built toward. Read Tobit 12:11-15 aloud, slowly, and let someone
different read the angel's words. List everything Raphael reveals about what was really happening in
chapters 2 through 11: every hidden annotation. Which revelation moves you most, and why?

ANSWER - SHARE AFTER THE DISCUSSION

The annotations: when you and Sarah prayed, I brought a reminder of your prayer before the Holy
One, the window-level prayers had a courier, and both of them, the patriarch's and the grieving
girl's, were hand-delivered; when you buried the dead, I was likewise present with you, the shovel-
work behind Nineveh's wall, done in secret at mortal risk, had an angelic witness standing in the
dark; when you did not hesitate to rise and leave your dinner, heaven noticed a cold meal; I was
sent to test you, the affliction was supervised, never abandoned (Session 2's sobriety, now signed);
and God sent me to heal you and Sarah, the double commission of 3:17, confirmed from the
courier's own mouth. Then the name: I am Raphael, God-heals, one of the seven holy angels who
present the prayers of the saints and enter into the presence of the glory of the Holy One. Let
people answer which annotation moves them most; the buried-dead line usually wins, because it
means the costliest hidden obediences of our lives have had witnesses all along.

5. The second detonation. Raphael says he is one of seven who present the prayers of the saints before
the Glory. Live discovery: someone find Revelation 8:2-4 and read it aloud. What did you just find, and
what does the pair of texts teach about what happens to your prayers after you say them? And answer
the fair objection someone should raise: doesn't 1 Timothy 2:5 say there is one mediator between God
and men?

ANSWER - SHARE AFTER THE DISCUSSION

John sees the seven angels who stand before God, and another angel at the altar with much incense
to mingle with the prayers of all the saints, and the smoke of the incense rose with the prayers of
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the saints from the hand of the angel before God. The New Testament's heaven contains exactly the
ministry Raphael claimed: prayers are not shouted into a void; they are received, carried, and
presented, liturgically, by name. That is the biblical basis for what Catholics mean by the
intercession of angels and saints, and the 1 Timothy 2:5 objection deserves its honest answer: yes,
there is one mediator, Christ Jesus, and his unique mediation is the reason heavenly intercession
exists rather than the casualty of it. Notice that Paul writes that sentence two verses after
commanding that supplications, prayers, intercessions be made by us for all men (1 Timothy 2:1):
if creatures interceding violated the one mediation, Paul's own command would violate it first.
Asking a friend on earth to pray for you and having a friend in heaven present your prayer are the
same act at different altitudes, and both run entirely inside the mediation of Christ, in whom
angels and saints live, move, and carry incense. Raphael himself draws the line with perfect care: I
did not come as a favor on my part, but by the will of our God (12:18); the courier claims nothing;
the King sends, the King heals, the courier carries. That is every saint's job description, and Mary's,
and it threatens Christ's mediation exactly as much as the mailman threatens the letter's author.

DIG DEEPER

All these days I merely appeared to you and did not eat or drink, but you were seeing a vision
(12:19). The book's angelology is sober: angels are pure spirits, servants and messengers, not
glorified humans and not gods (CCC 328-330), and Raphael's assumed visibility was
accommodation, mercy wearing a shape the family could bear, exactly as weighed in Session 5's
press. Note the aftermath too: they fell face down in terror at the unveiling (12:16), which
retroactively vindicates the veil, and the angel's response is the Bible's angelic refrain from
Bethlehem to the empty tomb: do not be afraid. Unveiled heaven's first word to frightened
humanity is, again and again, the same.

Write It Down

6. Read Tobit 12:16-22. The angel's last commands before ascending: bless God for ever, and write in a
book everything that has happened. What is the relationship between those two commands? And what
have you just watched, in these commands, about where books like Tobit, and the Gospels, come from?

ANSWER - SHARE AFTER THE DISCUSSION

Blessing is praise in the moment; writing is praise made durable, testimony that outlives the
witness so that the works of God stay gloriously revealed for readers not yet born. You are holding
the result: the book of Tobit presents itself as obedience to this very command, and the pattern is
the Bible's own account of itself, these are written that you may believe (John 20:31). The doctrinal
weight is real: revelation happens through deeds and the words that proclaim them (Dei Verbum
2), and Scripture is the Spirit-authored, Church-discerned form of that telling; the command to
write is the pattern in miniature, not the proof of inspiration. The personal weight is the Send: the
command did not expire with Tobit. Every person in this room has works of God in their history,
some only visible now, after ten weeks of training, and the angel's grammar applies: guard your
kings' secrets, and reveal your God's works. Next week we write.

Send - Taking It Out the Door (10 minutes)

S1. The angel annotated Tobit's hidden years: your prayers were carried, your burials were witnessed,
your testing was supervised. If an angel annotated your hidden years tonight, which unseen obedience
or unanswered prayer would you most need to hear was witnessed, and can you trust, on tonight's
evidence, that it was?
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$2. Prayer, fasting, almsgiving: which of the three is weakest in your life right now, and what is the
smallest real version of it you could begin this week?

Live It This Week

1. Draft a rule of the triad: one concrete practice of prayer, one of fasting, one of almsgiving, small
enough to keep, written down, beginning this week. Bring it next session.

2. Practice revealed praise once: tell one person, out loud, one specific work of God in your life, using his
name as the subject of the sentence. Guard your kings' secrets; reveal your God's works.

3. Read Tobit 13 before next session, aloud if you can. It is a hymn written by a man who got his eyes
back. Notice what he does with the word Jerusalem, and what the streets are paved with.

Closing Prayer

Blessed are you, God of our fathers, who hear prayers at the window, attend burials in the dark, test
without abandoning, and heal by name. Thank you for the couriers we cannot see. Build the triad

into our weeks, keep our charity flowing from your grace and returning to your glory, and loosen
our tongues: what you have done for us in secret, let us reveal gloriously. Through Christ our Lord,
the one mediator, whom all your angels serve. Amen.

Scripture Memory - Tobit 12:7 (RSV2CE)
"It is good to guard the secret of a king, but gloriously to reveal the works of God."
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THE WORKS OF GOD - SESSION 10

Leader Reference Card

Every passage in order of use

Q1 Tobit 12:1-7 - the wage; the title verse

Q1 callback John 9:3 - the works of God made manifest

Q2 Tobit12:8 - the triad

Q2 live discovery Matthew 6:1-18 - when you give, pray, fast

Steelman text Tobit 12:9 - Ephesians 2:8-9 - Romans 3:28 - 1]John 1:7
Steelman press Luke 11:41 - Daniel 4:27 - Proverbs 16:6 - 1 Peter 4:8 - Matthew 25:34-40
Steelman resolve Galatians 5:6 - CCC 2006 - CCC 2010-2011

Q4 Tobit12:11-15 - the unveiling; I am Raphael

Q5 live discovery Revelation 8:2-4 - the seven; incense with the prayers
Q5 objection 1Timothy 2:1-5 - intercession inside the one mediation
Dig Deeper Tobit 12:16-19 - CCC 328-330 - do not be afraid

Q6 Tobit 12:20-22 - write in a book; John 20:31

Memory Tobit 12:7

Catechism CCC 335 - CCC 1434 - CCC 1996 - CCC 2006 - CCC 2010-2011
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 11 - A Hymn for the City of God

Tobit 13 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will read the hymn Tobit wrote with his healed eyes: autobiography
turned into liturgy, personal mercy universalized into doctrine, and, at its summit, a vision of
Jerusalem rebuilt in sapphire, emerald, and gold whose palette the group will find again, with their
own hands, in Revelation 21. Along the way they will learn the Church's four senses of Scripture,
using the Catechism's own chosen example: Jerusalem.

Catholic Touchstone. Christian hope: the theology of a heaven that does not anesthetize but
energizes. The press meets the strongest secular objection to eschatology, that jeweled-city hope is
escapism, with the witness of a book, and a Church, whose heaven-gazers built the hospitals.

What You Need to Know

Then Tobit wrote a prayer of rejoicing (13:1): the healed man obeys the angel's two commands at once,
blessing God and writing it down, and chapter 13 is the result, the longest sustained praise in the book.
Its opening couplet is the book's whole theology of suffering compressed to a breath: For he afflicts, and
he shows mercy; he leads down to Hades, and brings up again, and there is no one who can escape his
hand (13:2). Notice what Tobit has done: the sentence he blessed God with privately at his healing, thou
hast afflicted me, but thou hast had mercy upon me (11:15), has been promoted from autobiography to
doctrine, from me to he does. This is what mature testimony is: personal history, weighed and found to
be a window on God's ways with everyone. And the couplet has a family: Hannah sang it first, the Lord
kills and brings to life; he brings down to Sheol and raises up (1 Samuel 2:6), Mary will sing its
Maghnificat descendant, and the Creed walks its exact path: descended into hell; the third day he rose
again. The group will trace that lineage tonight and should feel the vertigo of it: Tobit's hymn is
humming the paschal mystery centuries early, because the down-and-up shape of his life is the shape of
God's way with the world, and its deepest instance is Holy Saturday and Easter.

The hymn's second movement turns to the exiles: acknowledge him before the nations... he has
scattered us among them (13:3), with the great conditional at its center: if you turn to him with all your
heart and with all your soul, to do what is true before him, then he will turn to you and will no longer
hide his face from you (13:6). Exile, in Tobit's theology, is not abandonment but address: the scattering
itself makes Israel God's witness among the Gentiles, a seed that flowers fully in next week's finale. Then
the third movement (13:9-18): Jerusalem herself is addressed, afflicted for the deeds of her sons and
promised mercy on the sons of the righteous; the nations will come from afar, bearing gifts in their
hands, gifts for the King of heaven (13:11, and let the room hear the camels of Isaiah 60 and the Magi
already on the road); and then the vision that furnishes Christian imagination to this day: the gates of
Jerusalem will be built with sapphire and emerald, and all your walls with precious stones; the towers of
Jerusalem will be built with gold... the streets of Jerusalem will be paved with beryl and ruby and stones
of Ophir (13:16-17), and all her lanes will cry Hallelujah (13:18). Prepare the Revelation 21 discovery as
the night's summit: when the group sets John's city, pure gold, jeweled foundations, gates of pearl,
beside Tobit's, they will see that the Apocalypse paints heaven with Tobit's palette (both drawing on
Isaiah 54:11-12), and that streets of gold, the phrase every Christian knows, walks through this book on
its way to Revelation.

The Works of God - Session 11 - A Hymn for the City of God - 1



One catechetical gift belongs to this session: the four senses of Scripture, because the Catechism's own
chosen example of the anagogical sense is Jerusalem (CCC 115-118; CCC 117 gives the anagogical
Jerusalem). The tradition's classic fourfold Jerusalem runs: the literal city, the allegorical Church, the
moral soul, and the anagogical heavenly city. Tobit 13 is a working demonstration: a real exile's real
hope for the real city, which the Church has always also read as her own portrait and as heaven's. Teach
the tool briefly and concretely; your group will use it for the rest of their reading lives.

OT Roots and Fulfillment

The hymn is woven from Israel's oldest praise: Hannah's song of reversal (1 Samuel 2:1-8), the
Deuteronomy 30 promise of scattering and regathering upon return of heart, the psalms of Zion (Psalm
87,122), and above all Isaiah's radiant city: O afflicted one... I will lay your foundations with sapphires...
your gates of carbuncles, and all your wall of precious stones (Isaiah 54:11-12), with the nations
streaming to her light, bearing gold and frankincense (Isaiah 60:1-6). Tobit is singing inside that choir,
an exile harmonizing with the prophets he trusts.

The fulfillment is threefold and ascending. Bethlehem: nations from afar bearing gifts for the King
arrive as Magi with gold and frankincense (Matthew 2:1-11), Isaiah 60 and Tobit 13:11 kneeling at one
crib. The Church: the pilgrim city already gathering the nations, singing Tobit's hymn in her liturgy of
exile. And the End: John's New Jerusalem, coming down out of heaven from God, with the glory of God,
radiant like a most rare jewel, wall of jasper, city of pure gold, foundations adorned with every jewel,
street of pure gold, transparent as glass (Revelation 21:10-21), where the Hallelujah of Tobit's lanes
becomes the Hallelujah of the great multitude (Revelation 19:1-6). Tobit's blind years taught him what to
hope for; his healed eyes wrote it down; and John, in exile on Patmos, saw it finished.

Voices of the Church

VOICES OF THE CHURCH
St. Ignatius of Antioch - Letter to the Romans 6 (c. AD 107)

Ignatius, on the road to martyrdom, begs the Roman church not to obstruct his passage home: it is
better for me to die in Christ Jesus than to be king over the ends of the earth... permit me to attain
to the pure light; when I have arrived there, I shall be a man. Here is Tobit's exile-hope at full
maturity: a citizen of the jeweled city so certain of home that Rome's arena looks like a gate. Hope
of heaven did not make Ignatius passive; it made him unbreakable.

VOICES OF THE CHURCH
St. Augustine of Hippo - The City of God 22.30 (c. AD 426)

Augustine ends his greatest work describing the city Tobit sang: there we shall rest and see, see
and love, love and praise. This is what shall be in the end without end. For what other end do we
propose to ourselves than to attain to the kingdom of which there is no end? Twenty-two books
analyzing every earthly empire's rise and rot, written to fix the Church's eyes on the only city with
permanent foundations, and its last word is Tobit 13:18's word: praise.

VOICES OF THE CHURCH
Pope Benedict XVI - Spe Salvi 2 (2007)

Benedict states the session's press and its answer in one stroke: the one who has hope lives
differently; the one who hopes has been granted the gift of a new life. Christian hope, he argues
throughout the encyclical, is performative, not informative: it does not merely tell us about a
future; it changes how we act in the present. History bears him out: the centuries most saturated
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in heaven built the hospitals, freed slaves within the household of faith (a transformation Benedict
himself traces from Philemon to St. Josephine Bakhita, Spe Salvi 3-4), and tamed their conquerors.
A hope that anesthetizes was never the Christian one.

Catechism Connection

CCC 115-118 teach the four senses of Scripture, and CCC 117 chooses tonight's very image for the
anagogical: we can view realities and events in terms of their eternal significance, leading us toward our
true homeland: thus the Church on earth is a sign of the heavenly Jerusalem. CCC 1044-1045 unfold the
destination: in this new universe, the heavenly Jerusalem, God will have his dwelling among men... the
beatific vision, in which God opens himself in an inexhaustible way to the elect, will be the ever-flowing
well-spring of happiness, peace, and mutual communion. And CCC 1049 delivers the press's answer from
the Council itself: the expectation of a new earth must not weaken but rather stimulate our concern for
cultivating this one, for here grows the body of a new human family which already is able to give some
kind of foreshadowing of the new age.

Thread Watch

THREAD WATCH

1. He afflicts and shows mercy. The theology of Sessions 2 and 9, personal in 11:15, becomes
universal doctrine in 13:2 and paschal in the Creed. Name the promotion explicitly; it is the study's
suffering-arc landing.

2. Exile as address. The scattering that opened Session 1 is revealed as mission: acknowledge
him before the nations. This hands the baton directly to Session 12's finale; do not run the final leg
tonight.

3. Write in a book. Chapter 13 is Tobit obeying 12:20, and next week the group obeys it too: the
final Live It assigns their own hymn. Seed the expectation tonight: come ready to write.

Session Goals

1. Participants can trace 13:2's lineage: Hannah's song behind it, the Creed's descent-and-rising ahead of
it, and their own 11:15 moment inside it.

2. Participants have set Tobit 13:16-18 beside Revelation 21:10-21 with their own hands and can name
the shared palette and its Isaiah source.

3. Participants can define and apply the four senses of Scripture using Jerusalem, CCC 117's own
example.

4. Participants can answer the escapism objection: Christian hope is performative, and history's
heaven-gazers built the hospitals.

Time Note (90 minutes)

Win 10 min - Build 58 min - Send 12 min - Live It and closing prayer 10 min. The Revelation 21 discovery
(question 4) is the summit; give it 15 unhurried minutes and read both city-texts aloud in full. If you are
running long, cut in this order: drop the Dig Deeper on the four senses (teach only the anagogical in
passing), compress question 2 (the exile movement) to the 13:6 conditional alone, and fold the Magi note
into the leader's framing rather than discussion.
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THE WORKS OF GOD - SESSION 11 .
A Hymn for the City of God

Tobit 13 - Discussion Guide - 90 minutes

Opening Prayer

Blessed are you, God who lives for ever, who leads down and brings up again, whose hand none can
escape and whose hand is mercy. Teach us tonight to sing what Tobit sang: our own histories
promoted into praise, and our eyes lifted to the city whose lanes cry Hallelujah. Make our hope
performative, and our homesickness fruitful. Through Christ our Lord. Amen.

Win - Opening the Door (10 minutes)

WI1. Show and tell: your rule of the triad from last week. What did you draft, and how did the first week
of it actually go?

W2. Where in your life have you experienced homesickness for a place, a season, or a state of things,
and what did that ache teach you about yourself?

Build - Into the Text (58 minutes)

Autobiography Becomes Doctrine

1. Read Tobit 13:1-2. Then flip back to 11:15 and read Tobit's words at his healing. What has Tobit done
between those two verses, grammatically and theologically? A live discovery: someone find 1 Samuel 2:6-
8, Hannah's song, and read it. Whose choir is Tobit singing in, and where does the Church's creed walk
the same path?

ANSWER - SHARE AFTER THE DISCUSSION

At his healing Tobit spoke in first person: thou hast afflicted me, but thou hast had mercy upon
me. In the hymn the sentence is promoted to doctrine: he afflicts, and he shows mercy; he leads
down to Hades, and brings up again. Between the verses, testimony has matured: Tobit has
weighed his own history and found it a window onto God's ways with everyone, which is precisely
what a testimony is for. Hannah sang the pattern first, the Lord kills and brings to life; he brings
down to Sheol and raises up, and Mary's Magnificat will sing its fulfillment; and the Creed walks
the exact path with a capital letter: he descended into hell; on the third day he rose again. The
down-and-up of Tobit's life is the shape of God's way with the world, and its deepest instance is
Holy Saturday and Easter. Every person in this room who has lived a descent is holding a stanza of
this hymn; the question the study has been building is whether we will promote our verse from
complaint to doctrine, from what happened to me to who God is.

Exile as Address

2. Read Tobit 13:3-6. Tobit tells the scattered exiles to acknowledge him before the nations, for he has
scattered us among them, and plants a great conditional at the center: if you turn to him with all your
heart... then he will turn to you. What is exile for, in this theology? And what does the conditional refuse
to let the exiles believe about their situation?
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ANSWER - SHARE AFTER THE DISCUSSION

Exile, in Tobit's hymn, is not abandonment but assignment: the scattering itself positions Israel as
God's witness among the nations, show his greatness there, where you are. And the conditional
forbids the two despairs of every exile: that God's face is hidden permanently (it is not; turn, and
he turns), and that the exiles' choices no longer matter (they do; the turning is theirs to do). The
Church recognizes her own situation here: from the beginning she has understood herself as a
pilgrim people dispersed through every culture, whose dispersion is the mission (the word parish
itself comes from the Greek for sojourners). For your group: whatever exile you are in, geographic,
professional, familial, the address has not changed, only the assumption that it was an accident.

The Nations on the Road

3. Read Tobit 13:11: many nations will come from afar... bearing gifts in their hands, gifts for the King of
heaven. Keep a finger there and hear Isaiah 60:1-6 read aloud. Now: where does the Gospel show you the
down payment on these prophecies, camels, gifts, and all?

ANSWER - SHARE AFTER THE DISCUSSION

Matthew 2: wise men from the East arrive following light, and opening their treasures, they
offered him gifts, gold and frankincense and myrrh, Isaiah 60's own inventory (gold and
frankincense) carried to Bethlehem. The Magi are the first installment of Tobit 13:11 and Isaiah 60:
the nations coming from afar with gifts for the King, except the King of heaven is lying in a feed
trough, which is exactly the kind of joke this study has learned to expect from God's hiddenness.
The full payment is still arriving: every convert from every nation since is Tobit 13:11 in motion,
and next week the book will say so in so many words. Hold that thought; it is next session's finale.

The City

4. The summit. Read Tobit 13:16-18 aloud, the whole jeweled vision, sapphire gates, gold towers, streets
of beryl and ruby, lanes crying Hallelujah. Then the live discovery: someone find Revelation 21:10-21 and
read verses 18-21 aloud, slowly. What have you just discovered? And with a third finger in Isaiah 54:11-
12, what is the relationship among the three texts?

ANSWER - SHARE AFTER THE DISCUSSION

John's city: pure gold, clear as glass, wall foundations adorned with every jewel, sapphire and
emerald among them by name, twelve gates of pearl, and the street of the city was pure gold. The
discovery: the Apocalypse paints the New Jerusalem with Tobit's palette, streets of gold, jeweled
gates and walls, and both are drawing on Isaiah 54:11-12, where God promises the afflicted city
foundations of sapphires and gates of carbuncles. Streets of gold, the phrase every Christian and
half the culture knows, walks through the book of Tobit on its way to Revelation. Three exiles saw
the same city: Isaiah's afflicted Zion comforted, Tobit blind in Nineveh, John banished on Patmos,
and the vision is given precisely to the afflicted, because the jeweled city is not decor; it is defiance:
every gem is a promise that the empire's verdict on God's people is not final. And the last line
outshines the jewels: all her lanes will cry Hallelujah. The city's substance is praise; the gold is just
paving.

DIG DEEPER

Tonight you have been using, without the labels, the Church's four senses of Scripture, and the
Catechism's chosen example for the highest sense is this very city (CCC 115-118; the anagogical
Jerusalem example is CCC 117). The literal sense: the historical Jerusalem, whose rebuilding Tobit
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genuinely hopes for. The allegorical: the Church, the city already gathering the nations. The moral:
the soul, in which God means to dwell and pave the ruined streets. The anagogical (from the Greek
for leading upward): the heavenly Jerusalem, our true homeland, which is where Tobit's hymn and
John's vision finally meet. The senses do not compete; the literal grounds the rest, and the
medievals kept them in a couplet: the letter teaches events; allegory, what you believe; the moral,
what you do; anagogy, where you are going. Take the tool home; the whole Bible opens differently
with it.

Build, Then Press: Pie in the Sky

BUILD, THEN PRESS
The Escapism Objection, Given at Full Strength

This is the modern world's most sincere objection to everything chapter 13 loves, so give it full
strength: jeweled-city hope is a narcotic. Promise the poor streets of gold hereafter and they will
tolerate mud streets forever; heaven is how the comfortable pacify the afflicted, pie in the sky
when you die. A serious adult, says the objector, spends his finite compassion on the one world that
verifiably exists: cure the diseases, feed the hungry, fix the city you can see. Every hour spent
gazing at an imaginary Jerusalem is an hour stolen from the real one, and history's religions have
blessed too much misery with the promise of later. If your hope makes you patient with evil, your
hope is part of the evil.

5.

Concede the objection's honest core first: when has heaven-talk actually been misused that way?

Then press it against the evidence, starting with the singer of this very hymn: what did Tobit's heaven-
hope produce in his conduct, chapters 1 through 12? Then widen the sample: historically, what did the
people most saturated in the New Jerusalem actually build? Finish with the Church's own words, CCC
1049.

ANSWER - SHARE AFTER THE DISCUSSION

Concede without flinching: heaven-talk has been misused as a sedative, masters have preached
patience to slaves for the masters' benefit, and every Christian should hate that abuse as
blasphemy against hope, using God's promises to protect injustice from God's demands. The
objection's conscience is right.

But press it against this book's own evidence, because the objection predicts a Tobit who never
existed. The man singing of sapphire gates is the man who left his dinner to bury the dead at
capital risk, emptied his purse for the poor, and taught his son that turning your face from any
poor man turns God's face from you. His heaven did not anesthetize his charity; it financed it: he
gave at a loss for chapters precisely because he believed the ledger heaven keeps. That is the
pattern, not the exception. Run history's actual experiment: the people most drunk on the New
Jerusalem built the first hospitals (Basil, whose almsgiving homily you met in Session 4, built a
whole city of care for the poor and lepers); heaven-obsessed monks copied civilization through the
dark centuries; the abolitionists sang of Canaan while breaking chains; and the modern hospice
movement, calmly furnishing rooms for the dying, is eschatology with a nursing staff. Meanwhile
the twentieth century's great experiments in heaven-free compassion, which promised to fix the
only world there is, dug graves at industrial scale. The evidence runs opposite to the prediction: it
is the people sure of the future city who find present misery intolerable, because they have seen
the standard.

The Church states the logic herself: the expectation of a new earth must not weaken but rather
stimulate our concern for cultivating this one (CCC 1049, quoting the Council), and Benedict XVI
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gives it a name: Christian hope is performative, the one who has hope lives differently. Why?
Because hope re-prices everything: if the jeweled city is real, then the poor man is a future citizen
of it and cannot be abandoned; if death loses, then no cause of mercy is ever wasted; if all her lanes
will cry Hallelujah, then every act of justice now is early construction. Pie in the sky was always a
caricature of a doctrine that actually reads: the city is coming down (Revelation 21:2), heaven
descending to renew earth, not souls escaping it, and its advance crews are recognizable by their
shovels. Tobit carried one.

Send - Taking It Out the Door (12 minutes)

S1. Tobit promoted his story to a hymn: he afflicts, and he shows mercy. Name the descent-and-rising
in your own history that most deserves promotion, and say the doctrine-version of it out loud, in third
person, right now: he...

S2. If the jeweled city is real and its standard is fixed, what present misery within your actual reach
have you been too patient with, and what would early construction look like this month?

Live It This Week

1. Keep working your rule of the triad, and add one act of early construction: a concrete blow against
some misery within your reach, chosen because the city is coming.

2. Pray Tobit 13 aloud once this week as your own prayer, substituting your exiles and your city where
they fit. Notice which lines you cannot yet say honestly, and tell God so.

3. Read Tobit 14 before the final session, and come ready to write: bring something to write with and on.

The angel said write in a book, and next week we obey him.

Closing Prayer

God who lives for ever, who leads down to Hades and brings up again: receive our histories as hymns.

Fix our eyes on the city with sapphire gates and Hallelujah lanes, and let the sight make us builders,
not bystanders, until the day you bring the city down and wipe every tear from every eye. Through
Christ our Lord, firstborn from the descent, king of the city. Amen.

Scripture Memory - Tobit 13:2 (RSV2CE)

"For he afflicts, and he shows mercy; he leads down to Hades, and brings up again, and there is
no one who can escape his hand.”
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THE WORKS OF GOD - SESSION 11

Leader Reference Card

Every passage in order of use

Q1 Tobit 13:1-2 with 11:15 - autobiography promoted to doctrine

Q1 live discovery 1Samuel 2:6-8 - Hannah's song; the Creed's descent and rising
Q2 Tobit 13:3-6 - exile as address; the great conditional

Q3 Tobit 13:11 with Isaiah 60:1-6 - Matthew 2:1-11 - the Magi

Q4 Tobit 13:16-18 - the jeweled city

Q4 live discovery Revelation 21:10-21 - Isaiah 54:11-12 - the shared palette

Dig Deeper CCC 117 - the four senses, Jerusalem as example

Steelman answer CCC 1049 - Spe Salvi 2 - Revelation 21:2

Memory Tobit 13:2

Catechism CCC 117 - CCC 1044-1045 - CCC 1049
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THE WORKS OF GOD - A CATHOLIC INDUCTIVE STUDY OF TOBIT

Session 12 - Reveal the Works of God

Tobit 14 - Leader Preparation Guide

SESSION OVERVIEW

Discovery Aim. Participants will read Tobit's second testament and watch every thread of the
study resolve: Nineveh falls, Ahikar's almsgiving pays its final dividend and answers Anna's
question in full, and the dying man prophesies that all the Gentiles will turn to fear the Lord God in
truth, a prophecy your group will discover they are sitting inside. The session ends in
commissioning: each participant writes and reveals a work of God from their own history.

Catholic Touchstone. The whole study gathered into Send: providence vindicated without
triumphalism, hope that defers its final payment honestly to the end of the age, and testimony as
the baptized life's standing duty. The final press meets the survivorship-bias objection: that
Scripture only canonizes the stories that worked out.

What You Need to Know

Chapter 14 is a deathbed with a horizon. Tobit, healed at sixty-six after eight years of blindness (14:2),
lives long in peace, giving alms and praising God, and calls Tobias for a second testament, this one not
about wages and roads but about history. Its first movement is severe mercy: leave Nineveh. I fully
believe what Jonah the prophet said about Nineveh, that it will be overthrown (14:4, and savor the
irony: Jonah, the prophet whose Nineveh repented and was spared, is invoked over a Nineveh whose
reprieve has run out; God's patience is real and God's patience ends). The empire that made burial a
crime, that mocked the pious with impunity, is itself going to the grave, and no one will bury it. The
second movement is hope with honest bookkeeping: Jerusalem and the temple will be rebuilt, but as the
prophets of Israel have said... until the times of the age are completed (14:5): even Tobit's optimism is
staged, a rebuilt temple first, and the glorious building for all generations only at the consummation.
This book does not pretend the eschaton has arrived, which matters enormously for tonight's press.

The third movement is the summit, and your group is in it: then all the Gentiles will turn to fear the
Lord God in truth, and will bury their idols. All the Israelites who are saved in those days and are truly
mindful of God will be gathered together (14:6-7). A dying exile in Nineveh, in a book most Bibles omit,
prophesies the conversion of the nations, and the room where you are sitting is the evidence: a
gathering of Gentiles, in Nebraska or wherever God has planted you, fearing the God of Israel, their
ancestral idols buried, studying Israel's Scriptures. Do not rush this. Let the group physically look
around the room and understand that they are inside the book's last prophecy, the down payment the
Magi made now compounding through them. Then the fourth movement: the Ahikar payoff (14:10-11).
Tobit's last lesson to his sons is a case study: see what Nadab did to Ahikar who had reared him,
betrayal by an adopted son, a deathtrap laid, but Ahikar gave alms, and escaped the deathtrap which
Nadab had set for him, but Nadab fell into the trap himself. So now, my children, consider what
almsgiving accomplishes, and how righteousness delivers. The character planted in a half-verse of
chapter 1, who sheltered Tobit, fed him blind, and came to the feast, turns out to have been the book's
control experiment all along: a second life saved by almsgiving, independently confirming Raphael's
doctrine, and answering Anna's Session 2 question, where are your charities and your righteous deeds?,
with a completed data set: here, delivering everyone in sight. Tobit dies in peace at a great age and is
buried with honor (14:11), the man who buried Israel's dead at mortal risk receives the burial he gave;
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Tobias honors both parents' graves, moves his family to Media as instructed, and, before he dies old and
full of years, he heard of the destruction of Nineveh... and he blessed the Lord God for ever and ever
(14:15). The book's last verb is blessing, spoken over a fallen empire by the son of the man it could not
break.

Structure the night differently than usual: a shorter inductive core, a full thread-resolution review (the
study's own harvest), the final press, and then the commissioning, in which the group obeys Tobit 12:20
together: each person writes, briefly, one work of God from their own history, and reveals it aloud. Bring
extra pens and paper. End the study the way the book ends: in blessing.

OT Roots and Fulfillment

The chapter's roots run through the prophets Tobit trusts by name: Jonah over Nineveh (with Nahum's
oracle thundering unnamed behind him: woe to the bloody city), Deuteronomy 30's gathering of the
scattered, and the prophetic vision of the nations streaming to Zion (Isaiah 2:2-3; 56:6-8). Tobit dies
exactly as the patriarchs die, testament given, buried with honor by his sons, joining Jacob and Joseph,
whose bones also traveled on hope (Genesis 49-50).

The fulfillment is the Church. All the Gentiles will turn... and will bury their idols is the Great
Commission in prophecy, go therefore and make disciples of all nations (Matthew 28:19), and its
execution fills Acts: idols renounced in Thessalonica (you turned to God from idols, 1 Thessalonians 1:9),
magic books burned in Ephesus (Acts 19:19), the nations gathering to the God of Israel until John's
multitude that no man could number, from all tribes and peoples and tongues (Revelation 7:9).
Nineveh's fall in 612 BC keeps the other half of the prophecy: empires that war on mercy get buried by
history, and the mills grind slow and exceedingly fine. And write in a book, obeyed by Tobit in chapter
13, is obeyed at scale by the Church: four Gospels, a New Testament, and two millennia of testimony, so
that the works of God stay gloriously revealed. Tonight your group joins the genre.

Voices of the Church

VOICES OF THE CHURCH
St. Justin Martyr - Dialogue with Trypho 41 and 117 (c. AD 155)

Justin, a Gentile philosopher converted to the God of Israel, tells his Jewish interlocutor that
Malachi's prophecy of a pure offering among the nations is fulfilled before their eyes: in every
place, among every people, Gentiles who once served idols now offer prayer and thanksgiving to
the God and Father of all through the name of Jesus. Justin is Tobit 14:6 walking and arguing: a
Gentile with buried idols, testifying a century after the Ascension that the dying prophecy of a
Nineveh exile was coming true on every road of the empire.

VOICES OF THE CHURCH
St. Polycarp of Smyrna - The Martyrdom of Polycarp 14 (c. AD 155)

We opened this study with Polycarp quoting Tobit; we close it with his death. Bound at the stake,
the old bishop prays: I bless you, for you have counted me worthy of this day and this hour... I
praise you, I bless you, I glorify you. Like Tobit, he dies in blessing; like Tobit, his community
writes it in a book, the Church's earliest martyrdom account outside the New Testament, the first
of the martyr-acts genre, so the work of God stays revealed. From his letter in Session 1 to his fire in
Session 12, Polycarp brackets this study with its thesis: a life of almsgiving and truth, ending in
doxology, published to the nations.

VOICES OF THE CHURCH
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St. Paul VI - Evangelii Nuntiandi 41 (1975)

The pope of evangelization states the commissioning's logic: modern man listens more willingly to
witnesses than to teachers, and if he does listen to teachers, it is because they are witnesses.
Doctrine argued can be deflected; a work of God revealed from inside a life is far harder to dismiss.
Tobit's book, Polycarp's martyrdom account, and the page your group writes tonight are the same
instrument: witness, the form of teaching the world finds hardest to refute.

Catechism Connection

CCC 1816 names tonight's duty: the disciple of Christ must not only keep the faith and live on it, but also
profess it, confidently bear witness to it, and spread it; and CCC 2472 adds that witness is an act of justice
that establishes the truth or makes it known. CCC 849 grounds the room's own existence: the Church,
sent by God to the nations, strives to proclaim the Gospel to all men, Tobit 14:6 as the Church's marching
orders. CCC 1010-1011 speak over Tobit's deathbed and every Christian's: because of Christ, Christian
death has a positive meaning (CCC 1010), and the Christian can experience a desire for death like St.
Paul's: my desire is to depart and be with Christ (CCC 1011). And CCC 2300, met in Session 1, returns to
close the arc: the bodies of the dead must be treated with respect and charity, the doctrine Tobit risked
everything for, and the honor he finally received.

Thread Watch: Final Harvest

THREAD WATCH

1. The works of God. Hidden (Sessions 1-9), revealed by the angel (Session 10), sung (Session 11),
and tonight commissioned: the group takes over the revealing. Resolve it by name in the review.

2. Almsgiving as treasure. Planted in Session 1, wounded by Anna in Session 2, taught in Session
4, defended in Session 10, and paid in full tonight by Ahikar's case study (14:10-11). Read Anna's
question aloud one last time, then read the answer.

3. The seed in the palace. Ahikar: chapter 1 footnote, chapter 2 caretaker, chapter 11 feast guest,
chapter 14 doctrine. Providence plants early, tends quietly, and files its proof at the end.

4. Provision, prayer, and the guess. Resolved in Sessions 8-10; tonight they are reviewed, not
reopened. The review question (Q4) walks all threads; keep it brisk and let participants do the
harvesting.

Session Goals

1. Participants can resolve every planted thread from memory and state the study's thesis in one
sentence of their own.

2. Participants recognize themselves inside Tobit 14:6 and can articulate the line from this prophecy
through the Magi and the Great Commission to their own chairs.

3. Participants can answer the survivorship objection with the Bible's own unresolved laments and the
resurrection as hope's real ground.

4. Every participant writes and reveals one work of God from their own history before leaving.

Time Note (90 minutes)
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Win 8 min - Build 46 min - Final press 14 min - Commissioning 14 min - Closing blessing 8 min. The
commissioning is the point of the night; protect its full quarter hour and do not let discussion eat it. If
you are running long, cut in this order: drop the Dig Deeper on Nahum and 612 BC, compress question 2
(the staged hope of 14:5) into the leader's framing, and shorten the review (question 4) to three threads
chosen by the group.
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THE WORKS OF GOD - SESSION 12
Reveal the Works of God

Tobit 14 - Discussion Guide * 90 minutes

Opening Prayer

God of Tobit, Anna, Tobias, and Sarah, God of the road, the river, and the feast: you have walked us
through this whole book, and through each other's lives, for twelve weeks. Tonight, gather the
threads. Show us what you have been doing among us, loosen our tongues to reveal it, and send us
out as witnesses of the works we have seen. Through Christ our Lord. Amen.

Win - Opening the Door (8 minutes)

WI1. You prayed Tobit's hymn over your own life this week. Which line could you say honestly, and
which line are you still growing into?

W2. In one sentence, no rehearsal: what has this book done to you?

Build - Into the Text (46 minutes)

A Deathbed with a Horizon

1. Read Tobit 14:1-4. Tobit's last testament begins: leave Nineveh, for I fully believe what Jonah the
prophet said about Nineveh, that it will be overthrown. Savor the irony of citing Jonah, of all prophets,
against Nineveh. What is Tobit teaching his sons about God's patience, and about empires?

ANSWER - SHARE AFTER THE DISCUSSION

Jonah is the prophet whose Nineveh repented and was spared, the Old Testament's greatest
monument to God's patience with the wicked city, and Tobit invokes him over a Nineveh whose
reprieve has run out. The lesson is double-edged: God's patience is real, a whole generation was
spared at a preacher's word, and God's patience ends; mercy refused long enough becomes the
measure of judgment. And the empire under sentence is the one this book has watched war on
mercy itself: the kingdom that made burial a crime is going, unburied, into history's grave. Tobit's
sons are being taught to read the news theologically: never mistake an empire's present swagger
for God's verdict, and never build your house inside one. History confirmed him within a
generation: Nineveh fell in 612 BC, so completely that within centuries armies marched over its
buried ruins without knowing a city was there.

2. Read Tobit 14:5. Tobit's hope for Jerusalem comes in stages: a temple rebuilt, but not like the former
one, until the times of the age are completed, and only then the glorious building for all generations for
ever. Why does this staging matter? What is the dying optimist refusing to claim?

ANSWER - SHARE AFTER THE DISCUSSION

Tobit refuses to claim that the next good thing will be the final good thing. He foresees a real but
modest restoration (the Second Temple, history again obliging) and defers the glorious building to
the completion of the age, hope with honest bookkeeping. This matters doctrinally and pastorally:
biblical hope is staged, already and not yet, real down payments and a final settlement still
outstanding, which is why the Church can celebrate genuine healings, conversions, and
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reconciliations without pretending the eschaton has arrived, and can endure their absence without
concluding it never will. Tobit dies mid-story and content, which is where every believer dies, and
he is not cheated: the man who taught us to trust hidden providence trusts it past his own horizon.
Keep this verse in hand; the final press will need it.

The Prophecy You Are Sitting In

3. Read Tobit 14:6-7 aloud: then all the Gentiles will turn to fear the Lord God in truth, and will bury
their idols. Now stop. Look around this room, slowly, at who is actually in it. What is the evidence status
of this prophecy, and what does it have to do with the Magi of last week and with Matthew 28:19?

ANSWER - SHARE AFTER THE DISCUSSION

Let the silence do the work first. A dying exile in Nineveh, in a book most Bibles omit, prophesied
that the nations would turn to the God of Israel and bury their idols, and the room is the exhibit: a
gathering of Gentiles, on a continent Tobit never imagined, fearing the Lord God in truth, their
ancestral idols buried so long ago no one remembers their names, studying Israel's Scriptures on a
weeknight for the love of Israel's Messiah. The line runs unbroken: Tobit 14:6 to Isaiah's streaming
nations, to the Magi's down payment at Bethlehem, to the Great Commission (make disciples of all
nations), to Thessalonians who turned to God from idols, to Ephesian magic books in the bonfire, to
every baptism since, to these chairs. The study's last discovery is not in the text; it is the group: you
are inside the book's final prophecy, its evidence and its next installment. Which raises the only
remaining question, and the commissioning will ask it: installments of what, exactly, through you?

The Harvest: Every Thread Resolved

4. Review, and the group does the work. Around the circle, resolve the study's threads from memory,
the leader only referees. (a) The works of God: trace hidden to revealed to sung to..what, tonight? (b)
Almsgiving as treasure: someone quote Anna's Session 2 question, then read Tobit 14:10-11, Ahikar's
case, aloud, and pronounce the verdict. (c) The seed in the palace: recite Ahikar's four appearances. (d)
Provision before need, prayer heard, and the sealed guess: one sentence each. Then everyone: the
study's thesis, in one sentence of your own.

ANSWER - SHARE AFTER THE DISCUSSION

The harvest, for the leader's back pocket: (a) The works of God were hidden through nine sessions
of double vision, revealed by the angel (12:7, with John 9:3 confirming the pattern on the Lord's
own lips), sung into doctrine in the hymn, and tonight commissioned: the revealing is now the
group's job. (b) Anna asked, where are your charities and your righteous deeds? The book's answer
took twelve chapters and two lives: Tobit's alms were tallied by heaven, attended by an angel, and
delivered him; and Ahikar, the independent confirmation, gave alms and escaped the deathtrap
which Nadab had set for him... consider what almsgiving accomplishes, and how righteousness
delivers. Anna's question was never rebuked; it was answered, which is how God treats honest
questions. (c) Ahikar: chapter 1 footnote, chapter 2 caretaker through the blind years, chapter 11
feast guest, chapter 14 closing doctrine, providence plants early, tends quietly, and files its proof at
the end. (d) The fish stocked the cure before the diagnosis; both prayers were hand-carried the day
they were prayed; and every opened guess in Session 8 measured the same gap: God out-imagines
us. Theses will vary and should; the book's own candidate: God's providence works hidden inside
ordinary lives, through prayer, mercy, and unnoticed companions, and is ordered, always, toward
glorious revelation and praise.

DIG DEEPER
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Nineveh's fall (612 BC, to the Babylonians and Medes) has its own prophet: Nahum, whose entire
book is the oracle Tobit's Jonah-citation stands in for: woe to the bloody city, all full of lies and
booty. Nahum and Jonah make a matched set the Church reads together: the same city, spared in
one book and sentenced in the other, because divine patience is real and not infinite. And there is a
quiet mercy in Tobit's family history with that fall: the empire that punished Tobit for burying its
victims was itself left as rubble, and the man's grandchildren heard the news and blessed God
(14:15), not gloating, blessing, which is the only safe way to watch justice arrive.

Build, Then Press: The Last Objection

BUILD, THEN PRESS
The Survivorship Objection, Given at Full Strength

Save the strongest for last, because it is the one your group will meet for the rest of their lives: this
was a lovely story because it is a selected story. For every Tobit healed, ten thousand exiles died
blind; for every Sarah rescued, countless women were buried with their griefs unanswered.
Scripture, says the objector, is a highlight reel: the tradition canonized the testimonies that worked
out and called the pattern providence, which is survivorship bias with incense. Hindsight can
always draw a beautiful arc through the data points that survived. The real test of a providence-
doctrine is the stories that did not resolve, and about those, your book of Tobit is silent. Twelve
weeks of threads resolving on schedule proves only that this is well-crafted literature, not that the
universe keeps accounts.

5. Concede first: what is true in this? Then press its central factual claim about the Bible: is the canon
actually a winners-only anthology? Send readers to Psalm 88's ending, and recall Job's living questions
and Lamentations. Then bring the two decisive answers: what did Tobit 14:5 already refuse to claim, and
what single event is Christian hope actually staked on, such that unresolved stories are awaiting rather
than refuting? (Revelation 6:9-11 may be read.)

ANSWER - SHARE AFTER THE DISCUSSION

Concede the true part: hindsight does tempt us to tidy arcs, testimonies do skew toward resolution,
and Christians should be honest that many faithful lives end, on this side, with the prayer still at
window level. Any providence-talk that quietly deletes those lives deserves the objection.

But press the factual claim, because it is false: the canon is not a winners' anthology. Psalm 88 is
inspired Scripture and ends in the dark, thou hast caused lover and friend to shun me; my
companions are in darkness, no rescue, no resolution, canonized anyway. Lamentations sits in the
Bible as five chapters of a burned city's grief. Job's restoration never answers Job's questions; the
whirlwind outranks them instead. Ecclesiastes was canonized saying vanity of vanities. And the
Bible's own martyrs, under the altar in heaven itself, are still praying how long? and being told to
rest a little longer (Revelation 6:9-11): Scripture canonizes the unresolved at the highest possible
altitude. The tradition that chose Tobit also chose Psalm 88, which is not how survivorship bias
curates. Tobit is in the canon not as the claim that every story resolves by chapter 14, but as the
revealed assurance of what is true in every story, resolved or pending: prayers are carried, hidden
obedience is witnessed, mercy is tallied. The book shows in one family, with the veil lifted, what
Psalm 88 endures with the veil down, and the Church hands you both books because you will live
both.

Then the two decisive answers. First, Tobit himself already refused the objection's target: 14:5
stages hope, real down payments now, the glorious completion only when the times of the age are
completed, so the book on trial explicitly denies that all accounts settle in-story; its final

The Works of God - Session 12 - Reveal the Works of God - 7



vindications are scheduled past every character's horizon, and Tobit dies mid-story, content, on
trust. Second, and finally: Christian hope was never actually staked on the statistics of answered
prayers. It is staked on one event, checkable, witnessed, and outside the pattern-matching of
hindsight, that a man tortured to death under a Roman prefect was raised bodily on the third day.
If that happened, and the apostles staked their lives on proclaiming that it did, several of them, on
strong early evidence, sealing that testimony with their deaths, then the unresolved stories are not
counter-evidence; they are unfinished, every Psalm 88 an account still open at a bank that has
demonstrated it pays. The resurrection is God's answer to survivorship bias: he took the one story
with the worst possible ending, the innocent man executed, the cup he asked to pass not removed
but drunk in obedience, and yet he was heard (Hebrews 5:7), and resolved it in public, as the down
payment on all the rest (1 Corinthians 15:20). We do not trust providence because the data all curve
upward. We trust it because Easter happened, and because an angel, asked to explain twelve
chapters of hidden mercy, gave the reason this study now hands to you: it is good to guard the
secret of a king, but gloriously to reveal the works of God.

The Commissioning - Write in a Book (14 minutes)

The angel's command has not expired: write in a book everything that has happened (12:20). Pens out.
Five minutes of silence: each person writes one work of God from their own history, three to six
sentences, in Tobit's grammar, God as the subject of the verbs. It can be a healing, a providence you only
saw in hindsight, an Azariah, an opened guess, a descent-and-rising. Then, around the circle: each
person reads theirs aloud. This is not sharing; this is the ancient act the whole book exists to teach,
revealing the works of God, and the group's Amen after each one is a shared act of blessing and
thanksgiving. Leader goes first.

Send - Taking It Out the Door (8 minutes)

S1. Your page is now a document that exists. Who outside this room needs to hear it read, this month,
and when will you do it?

$2. Twelve weeks ago you were handed a book you had never read. What is the one practice from it, the
triad, the vigil, the alms, the couple's prayer, the honest lament, the retrospective gratitude, that you are
carrying forward as a permanent part of your life? Say it aloud; the group is your witness.

Live It - From Here On

1. Read your written work of God to one person outside this group within the month. Witnesses
multiply; teachers only inform.

2. Reread the whole book of Tobit in one sitting sometime this month, forty minutes, with everything
you now know. Watch the threads run. Then put the book where you will find it again in a dark season;
it was written for exiles.

3. Keep the rule of the triad, keep one shovel-work of mercy in your ordinary weeks, and when the
hidden season comes, and it will, remember what the courier said: your prayers are carried, your burials
are witnessed, and the secret has an expiration date.

Closing Blessing

Blessed are you, God who lives for ever: you afflicted us and showed us mercy, you walked beside us
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unrecognized, you carried our prayers before your glory, and you have let us see, together, the works
you do in secret. Send us now as Tobit sent his sons: out of every doomed Nineveh, toward the city

with sapphire gates, giving alms on the way, burying the dead, telling the nations. And when our
own last chapter comes, let us die as this book dies: blessing the Lord God for ever and ever. Amen.

Scripture Memory - Tobit 14:11 (RSV2CE)
"So now, my children, consider what almsgiving accomplishes, and how righteousness delivers."
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THE WORKS OF GOD - SESSION 12

Leader Reference Card

Every passage in order of use

Q1 Tobit 14:1-4 - leave Nineveh; Jonah invoked

Q2 Tobit 14:5 - staged hope; the times of the age

Q3 Tobit 14:6-7 - the Gentiles turn; the room as evidence

Q3 line Matthew 28:19 - 1 Thessalonians 1:9 - Acts 19:19 - Revelation 7:9
Q4 harvest Tobit 14:10-11 - Ahikar's case; Anna's question answered
Dig Deeper Nahum 3:1 - Nineveh 612 BC - Tobit 14:15

Steelman press Psalm 88 - Lamentations - Revelation 6:9-11
Steelman resolve Tobit 14:5 - 1 Corinthians 15:20 - Tobit 12:7
Commissioning Tobit 12:20 - write in a book

Memory Tobit 14:11

Catechism CCC 849 - CCC 1010-1011 - CCC 1816 - CCC 2300 - CCC 2472
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 1 - Righteous in Exile

Tobit 1

What We Found

Tobit opens in the wreckage of exile: 722 BC, the northern kingdom destroyed, Tobit of Naphtali
deported to Nineveh. Into a world where every promise of God looks broken, chapter 1 introduces a man
who acts as if God is still God, in three costly fidelities.

First, worship on God's terms: while his whole tribe followed the convenient calf-shrines of the north,
Tobit alone went to Jerusalem for the feasts, because Deuteronomy 12 says sacrifice belongs at the place
the Lord chooses. Second, a holy table: in Nineveh he refused the food of the Gentiles, because I
remembered God with all my heart, the same stand Daniel made at the king's table. Third, mercy to the
dead: he fed the hungry, clothed the naked, and buried the executed of his people under a king who
hunted down and put to death those who buried the slain (Tob 1:18-20; 2:8), and it cost him everything
he owned.

We also met the question this book always raises: why is Tobit in the Catholic Bible? We were honest
about the Protestant case, and we found the Catholic answer: the Greek Scriptures the apostles and the
earliest Church used and handed on carried Tobit, and the early Church received it as Scripture; St.
Polycarp, the apostle John's disciple, quotes its teaching that almsgiving delivers from death around AD
110; the councils of Hippo (393) and Carthage (397) list it in the canon more than eleven centuries before
Trent confirmed the same list; and the Dead Sea Scrolls yielded five manuscripts of Tobit, in Aramaic
and Hebrew, from the Holy Land itself.

We traced Tobit's shovel forward: Joseph of Arimathea burying the crucified Jesus at the same kind of
risk, the early Christians of Rome burying their dead together in the catacombs, and every funeral Mass,
cemetery blessing, and All Souls Day since. When the Church buries her dead with honor, she carries
forward the same work of mercy Tobit models at the cost of everything he owned.

And we let chapter 1 end as bluntly as it is written: Tobit does everything right and loses everything he
owns anyway (Tob 1:20). The book is beginning a long argument about a providence that is real but
hidden. Hold that tension. The whole study is the answer.

Voices of the Church

VOICES OF THE CHURCH
St. Polycarp of Smyrna - Letter to the Philippians 10 (c. AD 110)

Polycarp, a disciple of the apostle John, urges the Philippians that when they are able to do good
they must not put it off, because almsgiving delivers from death. His words reproduce Tobit's
teaching almost verbatim (Tob 4:10; 12:9), an early witness to Tobit's reception within living
memory of the apostles, though Polycarp does not name the book.

VOICES OF THE CHURCH
St. Cyprian of Carthage - On Works and Almsgiving 5 (c. AD 253)

Cyprian builds his great treatise on mercy directly on Raphael's words in Tobit 12, teaching that
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almsgiving joined to prayer and fasting purifies the soul and commends our petitions to God. For
Cyprian, Tobit is the divine warrant for the Church's whole care of the poor.

VOICES OF THE CHURCH
St. Ambrose of Milan - On Tobit 1 (c. AD 380)
Ambrose wrote an entire treatise on this book, holding Tobit up as a prophet whose virtue shone

brightest in captivity: faithful in worship, generous at table, fearless in burying the slain. He then
wielded Tobit against the loan-sharks of Milan, reading it as live moral authority.

Live It This Week

1. Perform one corporal work of mercy that costs you something real: time, money, or comfort. If you
can, let it touch the forgotten one: pray by name for someone who has died and has no one to pray for
them, or visit a grave.

2. Practice your two-minute canon answer out loud once, to a mirror, a friend, or a patient spouse. You
keep what you rehearse.

3. Read Tobit 2:1-3:6 before next session, and notice what happens to Tobit at the very moment he is
doing something good.

Scripture Memory - Tobit 1:3 (RSV2CE)

"I, Tobit, walked in the ways of truth and righteousness all the days of my life, and I performed
many acts of charity to my brethren and countrymen.”

MY GUESS - SEALED UNTIL SESSION 8

Tobit has lost his property and his standing, and all of it came from doing right. Write one
sentence: how do you think God will bring good out of what Tobit has lost, and what means do you
think he will use?

Fold this section over, write your initials across the fold, and do not open it again until your leader tells you to
in Session 8.

Before Next Session. Read Tobit 2:1-3:6.
Catechism CCC 120 - CCC 2300 - CCC 2447
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 2 - When Doing Right Goes Wrong

Tobit 2:1-3:6

What We Found

At a Pentecost feast, Tobit's first instinct was to invite a poor man to his table, the very banquet policy
Jesus would later command in Luke 14. What arrived instead was news of a body, and Tobit left his
dinner to bury the dead, again, while the neighbors laughed at a man who never learns. Virtue in this
book is not one heroic decision; it is a habit that survives its own punishment.

Then the absurdity: sleeping outside after the burial, Tobit was blinded by sparrow droppings. The
wound is strikingly undignified, and the story seems to want it that way: most real suffering is not
cinematic. And quietly, in one verse, it was Ahikar, the nephew from chapter 1, who fed Tobit for two
years.

The deepest cut came from inside the house. Suffering had made Tobit suspicious, and he wrongly
accused Anna over a gift goat; her reply is the question of the whole book: Where are your charities and
your righteous deeds? It is Job's wife in a Nineveh doorway, and the book will spend all its remaining
chapters answering her.

Tobit's prayer (3:1-6) held two things in one breath: flawless praise of God's righteousness, and a plea to
die. We learned that biblical faith under pressure is not serenity; it is anguish that still knows God's
address. And against the skeptic's case that the sparrows prove providence false, we conceded what is
true, refused the cheap answers God himself condemned in Job's friends, and held the Catholic answer:
no explanation, but a history, creation, covenant, cross, and resurrection, in which God brings good out
of evil in his own time.

Voices of the Church

VOICES OF THE CHURCH
St. Augustine of Hippo - Sermon 88, on the blind men of Jericho (early 400s)
Augustine points to Tobit as the great paradox: a man blind in his eyes who nevertheless showed

his son the way of life. The truest sight is not in the body, a word we need when the meaning of
suffering stays hidden.

VOICES OF THE CHURCH
St. Gregory the Great - Moral Reflections on Job, Preface (c. AD 590)

Gregory teaches that God permits the just to suffer for different reasons than the wicked:
sometimes correction, sometimes protection, sometimes purely so that hidden virtue may be
revealed and increased. He forbids the arithmetic of Job's friends, who read every wound as a
punishment.

VOICES OF THE CHURCH
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St. John Chrysostom - No One Can Harm the Man Who Does Not Injure Himself (c. AD 405)

Writing from his own unjust exile, Chrysostom argues that no external catastrophe can damage a
person's real treasure, a soul set on God; only sin can do that. Tobit lost property, standing, and
sight, yet the one thing that made him Tobit was untouched.

Live It This Week

1. Pray one Tobit prayer: out loud or on paper, tell God the truest thing about your current struggle, and
end it, as Tobit does, by saying one true thing about who God is.

2. Identify one place where your own pain is making you suspicious or unfair to someone close to you,
as Tobit was to Anna, and make one concrete repair: an apology, a question asked instead of an
accusation, a benefit of the doubt extended.

3. Read Tobit 3:7-17 before next session. Pay attention to where the scene changes, and to what the

narrator lets you see that no character can.

Scripture Memory - Tobit 3:2 (RSV2CE)

"Righteous art thou, O Lord; all thy deeds and all thy ways are mercy and truth, and thou dost
render true and righteous judgment for ever."

Before Next Session. Read Tobit 3:7-17.
Catechism CCC 164 - CCC 309 - CCC 312 - CCC 1500-1501
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 3 - Two Prayers, One Answer

Tobit 3:7-17

What We Found

The camera left Tobit mid-grief and landed on a stranger: Sarah of Ecbatana, who had lost seven
bridegrooms to the demon Asmodeus and now bore her maids' cruel accusation on top of her grief. At
the edge of despair, what held her was a face: she would not bring that sorrow on her father. The text's
answer to the darkest hour is not an argument but a bond, and her next move is the book's whole
theology of prayer: she carried the anguish itself to God at the window (Tobit 3:11), a posture that recalls
Solomon's outstretched hands at the temple dedication (1 Kings 8:22) and Daniel praying at his open
windows toward Jerusalem (Daniel 6:10).

Her prayer stood beside Tobit's with equal dignity: both honest to the bottom, both handing the verdict
to God, and hers bending from death toward mercy as it rose. Heaven's intake desk has no hierarchy of
importance.

Then the hinge of the whole book: the prayer of both was heard in the presence of the glory of the great
God, and Raphael, whose name means God heals, was sent to heal the two of them. Two prayers from
strangers three hundred miles apart, prayed the same day, answered as one case with one plan that
neither pray-er asked for and both needed. From here on the reader knows what no character knows,
and that gap is the book's doctrine of providence: we live at window level, mid-story, while answers we
cannot see are already on the road.

We also faced the critical objection that Tobit is edifying fiction and therefore not inspired. We conceded
the text's literary artistry and historical seams, then pressed the hidden premise: truth travels in genres,
and the Church teaches (Dei Verbum 11-12) that Scripture teaches without error the truth God wanted
recorded for the sake of our salvation, expressed according to each book's literary form. What Tobit
asserts for our salvation, that providence governs the exile, that prayer is heard, that angels minister
and demons lose, it asserts without error, and the rest of Scripture countersigns each of those claims.

Voices of the Church

VOICES OF THE CHURCH
Origen - On Prayer 11 (c. AD 233)

Origen, among the most learned teachers of the early Church, cites Raphael's own testimony later
in the book (Tobit 12:12), that he presented the prayers of Tobit and Sarah before the Holy One, as
proof that the angels are not spectators of our prayer. What Tobit 3:16 narrates from heaven's side,
Raphael confirms from his own. When we pray, we never pray alone.

VOICES OF THE CHURCH
St. John Damascene - On the Orthodox Faith 3.24 (c. AD 740)
The Damascene gives the Church her classic definition: prayer is the raising of one's mind and

heart to God or the requesting of good things from God. What makes prayer is not composure but
address. Tobit's plea and Sarah's anguish both qualify fully, and both are heard.
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VOICES OF THE CHURCH
St. Francis de Sales - Introduction to the Devout Life 4.13-14 (1609)

The gentle Doctor teaches that desolation, when prayer feels useless and heaven feels shut, is a
normal weather of the interior life, to be met with patience and refusal of despair, because fidelity
in dryness, patiently borne, is no less pleasing to God than fervor in consolation. Sarah at her
window is his teaching in a single picture.

Live It This Week

1. Choose your longest-unanswered prayer and pray it once more this week, but end it differently:
thank God that it has been heard, before you see anything. That is not pretending; it is Tobit 3:16-17
applied.

2. Send the message, make the call, or write the note to one person who may be at a window. Do not
evaluate whether they need it. Tethers of love are built before the dark hour, not during it.

3. Read Tobit 4 before next session: a father who thinks he is dying gives his son everything he knows.
Come ready to say which sentence of the advice you would steal for your own life.

Scripture Memory - Tobit 3:16-17 (RSV2CE)

"The prayer of both was heard in the presence of the glory of the great God. And Raphael was
sent to heal the two of them."”

Before Next Session. Read Tobit 4.
Catechism CCC 2559 - CCC 2282-2283 - CCC 302-303 - CCC 391, 395
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 4 - A Father's Testament

Tobit 4

What We Found

The chapter runs on a fruitful mistake: Tobit, sure his prayer to die will be granted, remembers ten
talents deposited long ago with Gabael in Rages and gives his son a testament. The reader watches
providence assemble itself out of spare parts: an old deposit, a wrong assumption, and a line of marriage
advice together aim Tobias at the road that runs through Ecbatana, where a prayer is waiting.
Providence usually drives ordinary life from the inside, which is why it is so easy to miss while it is
happening to you.

The testament begins with a mother: honor her, remember the dangers she faced for you before you
could remember, bury us together. Then its center: the most complete theology of almsgiving in the Old
Testament. Give without a grudging eye; give in proportion, from much or from little without fear; do
not turn your face away from any poor man, and the face of God will not be turned away from you; you
are laying up good treasure, and charity delivers from death.

With our own hands we found the Sermon on the Mount's quiet sources: Tobit 4:15's Golden Rule before
Matthew 7:12, and Tobit's treasure laid up before Matthew 6:19-21 and Luke 12:33. For the second time
in this study, one of the Bible's supposedly optional books turns out to be load-bearing. We also kept
justice welded to charity: wages paid the same day (with Deuteronomy 24 and James 5), because you
cannot lay up treasure with God using money owed to your workers.

And we pressed the wary reading, that all this treasure-talk sounds like doing business with heaven. We
conceded the healthy instinct (God cannot be bought), then noticed that Jesus uses the treasure
language more freely than Tobit does, and drew the real line: not reward versus no reward, but
transaction versus covenant. A covenant child gives because of who his Father is, and the Father is not
outgiven. The sharper question, whether charity delivers from death crosses into salvation by works,
was deliberately left open; the study will return to it later.

Voices of the Church

VOICES OF THE CHURCH
St. John Chrysostom - Homilies on Lazarus and the Rich Man 2 (c. AD 388)

Not to share our own wealth with the poor is theft from the poor and deprivation of their life, for
what we hold belongs not to us but to them. The Catechism cites this teaching of Chrysostom (CCC
2446). The goods of creation carry a mortgage in favor of the poor; almsgiving is not heroism but
honesty.

VOICES OF THE CHURCH
St. Basil the Great - Homily on 'I will pull down my barns' (c. AD 368)
Preaching during a famine, Basil delivers the lines that never stop stinging: the bread you are

holding back belongs to the hungry, the coat in your closet to the naked, the money in your vault to
the destitute. The measure of giving is what you have, and the sin is the closed hand at any income.
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VOICES OF THE CHURCH
St. Gregory Nazianzen - Oration 14, On Love of the Poor (c. AD 369)

Gregory calls mercy to the poor the surest imitation of God, for nothing is so godlike as doing good:
become a god to the unfortunate by imitating the mercy of God. Tobit's promise that God's face
stays turned toward the generous is this oration in one clause: in the poor man's face, the giver and
God exchange a look.

Live It This Week

1. Give one proportionate alms this week: an amount or an act that is real at your income, decided in
advance, given without a grudging eye. If money is genuinely short, remember 4:8: do not be afraid to
give according to the little you have.

2. Honor a parent or the person who raised you: a call, a visit, a written thank-you for a danger they
faced for you before you could remember it. If they have died, have a Mass offered or pray for them by
name at a cemetery.

3. Read Tobit 5 before next session. A stranger is about to apply for a job. Pay close attention to the
interview, and to what the reader knows that the interviewer does not.

Scripture Memory - Tobit 4:7 (RSV2CE)

"Do not turn your face away from any poor man, and the face of God will not be turned away
fromyou.”

Before Next Session. Read Tobit 5.
Catechism CCC 1434 - CCC 2218 - CCC 2446 - CCC 2447
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 5 - The Hidden Companion

Tobit 5

What We Found

Tobias went looking for a travel guide and found a man standing there, and the narrator told us at once
what no character will learn for seven chapters: it was Raphael, but Tobias did not know it. Then the Old
Testament's finest sustained irony: a blind father background-checks an archangel, negotiates him
down to a drachma a day plus expenses, and blesses the journey with the words may his angel attend
you, praying for an angel while shaking hands with one. Our prayers, this book insists, are often
answered before we finish asking (Isaiah 65:24), and the asking is still faith, not wasted breath.

The alias is the chapter's hidden confession: Azarias means the Lord helps, and Ananias means the Lord
is gracious. Asked who he is, the angel answered: I am the-Lord-helps, son of the-Lord-is-gracious, one
of your kin. False as genealogy, true as theology, and many readers have seen here less a deception than
a veil of mercy: truth given, perhaps, in the only dose the family could then receive, and fully unveiled
by the angel himself when the mission is complete. God's own pedagogy paces revelation this way, from
Joseph concealing himself from his brothers to the risen Christ on the Emmaus road.

We honored Anna's fear at the gate, every parent's fear, and weighed Tobit's answer: a good angel will
go with him. He could not see the angel any more than she could; he trusted one was there. The reader
has sight, Tobit has faith, and the book quietly ranks them.

And with our own hands we found the pattern's summit: Emmaus, where their eyes were kept from
recognizing him, and the divine companion walked the whole road in disguise, known only at the end,
in the breaking of bread. The God of the Bible habitually walks beside his people unrecognized, and
recognition is usually retrospective, which is why gratitude requires memory.

Voices of the Church

VOICES OF THE CHURCH
St. Basil the Great - Against Eunomius 3.1 (c. AD 364)
Beside each believer stands an angel as protector and shepherd, leading him to life; the Catechism

still quotes Basil's sentence (CCC 336). The only unusual thing about Tobias is that his angel's
presence was eventually confirmed in writing.

VOICES OF THE CHURCH
St. Jerome - Commentary on Matthew, on 18:10 (c. AD 398)

Great is the dignity of souls, that each one has from birth an angel appointed to guard it. Note the
symmetry: the Father most cautious about Tobit's canonical rank is a firm witness to the doctrine
Tobit stages. Guardian angels do not rest on Tobit alone; Tobit illustrates what all of Scripture
teaches.

VOICES OF THE CHURCH
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St. Bernard of Clairvaux - Sermon 12 on Psalm 91 (c. 1130)

On he has given his angels charge over you: they are faithful, they are prudent, they are powerful;
why then should we fear? Walk with reverence for the angel's presence, gratitude for his care, and
confidence in his protection. The doctrine becomes a way of walking down an ordinary street.

Live It This Week

1. Make an act of retrospective recognition: write down one companion, mentor, or stranger through
whom, you can now see, God helped you, and thank God for them by name. If they are living, consider
telling them.

2. Pray the Angel of God prayer each morning this week, slowly, meaning it. If it feels childish,
remember whose angels always behold the face of the Father (Matthew 18:10), and who told us so.

3. Read Tobit 6 before next session. Something is going to leap out of a river. Notice what the angel has

Tobias keep, and how long it takes before anyone knows why.

Scripture Memory - Tobit 5:16 (RSV2CE)

"May God who dwells in heaven bring you there in safety, my son, and may his angel attend
you."

Before Next Session. Read Tobit 6.
Catechism CCC 328-329 - CCC 334 - CCC 336
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 6 - The Fish in the Tigris

Tobit 6

What We Found

On the journey's first evening a fish lunged from the Tigris at Tobias' foot, and the angel said: catch it.
Out of the gutted attacker came gall, heart, and liver, kept safe on heaven's orders, and the reader,
holding the commission of 3:17, recognized the inventory at once: the complete double cure for both
prayers of chapter 3, packed before anyone knew a cure would be needed, and shipped inside an attack.
Providence stocks before it explains, and in God's economy the enemy's assaults are convertible assets,
the shape of Joseph's Egypt and of the cross itself.

As Ecbatana neared, the angel named the journey's true center: Sarah, sensible, brave, and very
beautiful, Tobias' to marry by the law of kin, and we found the template with our own hands in Genesis
24: a father sending for a bride for his only son from his own kin in the east, under the promise he will
send his angel before you. Tobias is walking Isaac's road. His fear was real and had a body count, and,
movingly, it was fear for his parents' faces, the same tether that held Sarah in 3:10. The angel's therapy:
memory, provision, and vocation: do not be afraid, for she was destined for you from eternity. And then
the quietest miracle in the book: Tobias fell in love on an angel's word about her character.

We pressed the old accusation that the fish remedies are magic. Building the definition from
Deuteronomy 18 and CCC 2117, magic is human initiative wielding hidden technique with God bypassed,
we found the fish fails every test: God's initiative, an angel's prescription, prayer as the remedy's
grammar (rise up, both of you, and cry out to the merciful God), and chapter 8's plain mechanism: the
demon fled, and the angel bound him. The smoke expels by no power of its own; God does, working
through the sign he prescribed, and it is the angel who binds the demon. Magic manipulates; this obeys.

Then the constructive discovery: the bronze serpent, Naaman's Jordan, the Lord's own mud on blind
eyes, the Church's oil on the sick. God persistently chooses matter plus word plus faith, because he made
bodily creatures and stoops to save them bodily, and that preference comes to full stature in the seven
sacraments, which actually confer the grace they signify. This is not superstition Catholicism never
outgrew; it is incarnation, consistently applied.

Voices of the Church

VOICES OF THE CHURCH
St. Bede the Venerable - On Tobit (early 700s)

Bede reads the fish allegorically as the ancient devourer himself, seized and gutted so that his own
spoils become medicine: blindness cured and demons routed by what the defeated enemy
surrenders. It is the shape of the cross, where the devil's apparent victory becomes the instrument
of his defeat. A meditation of the Fathers, not the text's plain sense, and sound doctrine in picture
form.

VOICES OF THE CHURCH
St. Thomas Aquinas - Summa Theologiae I, q. 22, a. 2 (c. 1268)
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All things, not just the great movements of history but every particular, are subject to divine
providence, since God's causality extends to everything that exists in any way whatever. Nothing is
too small to be governed toward God's ends: a deposit in Rages, a wage negotiation, a fish at the
exact bend of a river.

VOICES OF THE CHURCH

St. John Henry Newman - "Hope in God-Creator," in Meditations and Devotions (written 1848;
published 1893)

God has created me to do him some definite service; he has committed some work to me which he
has not committed to another. I have my mission. Destined for you from eternity is the same
doctrine on an angel's lips: vocations are prepared in the eternity of God and discovered on the
road, often just past the thing we feared most.

Live It This Week

1. Take inventory of your pack: write down three provisions already in your life, abilities, relationships,
experiences, even converted wounds, and ask God in prayer what each might be for. Providence stocks
before it explains.

2. Reclaim one sacramental this week with the grammar you learned tonight: holy water, a blessed
medal, a crucifix in the home, used not as a charm but as an obedience joined to prayer, with the power
expected from God alone.

3. Read Tobit 7:1-8:9a before next session: a wedding is coming, and so is the night everyone has been

dreading. Notice what the couple does first when the door closes.

Scripture Memory - Tobit 6:17 (RSV2CE)

"Do not be afraid, for she was destined for you from eternity. You will save her, and she will go
with you."

Before Next Session. Read Tobit 7:1-8:9a.
Catechism CCC 303,305 - CCC 1605 - CCC1667-1670 - CCC 2117
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 7 - A Marriage Made in Heaven

Tobit 7:1-8:9a

What We Found

At Raguel's door we watched covenant honesty: asked for his daughter, a father with every motive to
soften the record told the suitor the whole truth, seven husbands, seven deaths, and only then entrusted
her under the decree of the book of Moses. Full truth before full gift: honest disclosure honors consent
and sets it free, letting the yes be given with open eyes. And Edna showed us accompaniment: she went
into the feared room with her daughter, named the sorrow out loud, and set the biggest available name
of God against it: the Lord of heaven and earth grant you joy in place of this sorrow of yours.

Then the door closed on the most feared night in the book, and the couple's sequence taught the
theology: obedience first (the remedy burned, the demon fled and the angel bound him), then prayer,
Sister, get up, and let us pray, and only then sleep. The prayer's architecture: blessing before petition;
the marriage grounded in creation, quoting Genesis 2 directly; grasping renounced, not because of lust,
but with sincerity; and one petition: mercy, and growing old together. Sarah's whole recorded wedding
speech: Amen.

With a Catechism in hand we discovered that the Church quotes this entire prayer in her teaching on
the meaning of sexuality (CCC 2361), and names Tobit among Scripture's moving witnesses to the
fidelity and tenderness of spouses (CCC 1611). A book missing from most Bibles is load-bearing under the
Church's theology of married love.

And we met the Reformation objection that Rome built sacramental marriage on a mistranslation. We
conceded freely: the word sacramentum proves nothing, marriage is indeed a creation ordinance valid
among all peoples, and the sevenfold enumeration developed over centuries. Then we pressed the reality
the word was reaching for: Ephesians 5 reveals marriage as designed from the beginning to signify
Christ and the Church; Mark 10 names God himself as the joiner; and spouses commanded to love with
Christ's own self-giving love cannot do it without his grace. Sign, signified, divine agency, grace: the
sacrament was being lived long before it was enumerated, as the Church possessed the Trinity before
Nicaea found the words.

Voices of the Church

VOICES OF THE CHURCH
Tertullian - To His Wife 2.8 (c. AD 202)

How beautiful the marriage of two Christians: one in hope, one in desire, one in the way of life they
follow; they pray together, worship together, fast together, instructing and encouraging one
another. Nothing divides them, in flesh or in spirit. The first act of Tobias and Sarah's union is this
description in embryo: a prayer said in unison, sealed with her Amen.

VOICES OF THE CHURCH
St. John Chrysostom - Homily 20 on Ephesians (c. AD 397)

Chrysostom tells husbands to say to their wives: I love you more than my own life, and to make
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every household a little church where spouses pray, read Scripture, and sanctify one another.
Married love, so ordered, becomes a living image of Christ's love for the Church.

VOICES OF THE CHURCH
St. John Paul I - Familiaris Consortio 11 (1981)

God is love, and in creating humanity male and female he inscribed in them the vocation, and the
capacity and responsibility, of love and communion. Love is the fundamental and innate vocation
of every human being, and marriage is its covenant form. Destined for you from eternity is this
teaching in the old tongue.

Live It This Week

1. If you are married: pray aloud with your spouse once this week, and consider using Tobias and
Sarah's prayer itself (Tobit 8:5-8), ending with a shared Amen. If that is new territory, start with one
Our Father, hands held.

2. If you are single: write your own version of the petition, what you are actually asking God for in love
and vocation, and pray it daily this week. Let Tobias school your wants: mercy, sincerity, and the long
haul.

3. Read Tobit 8:9b-21 and chapter 9 before next session, and BRING YOUR TAKE-HOME SHEET FROM
SESSION 1, fold intact. The envelopes open next week.

Scripture Memory - Tobit 8:7 (RSV2CE)

"And now, O Lord, I am not taking this sister of mine because of lust, but with sincerity. Grant
that I may find mercy and may grow old together with her."

Before Next Session. Read Tobit 8:9b-21 and chapter 9. Bring your Session 1 take-home sheet, fold
intact.

Catechism CCC 1601 - CCC 1603-1605 - CCC 1611 - CCC 2361
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 8 - The Grave That Stayed Empty

Tobit 8:9b-21; 9

What We Found

While the couple slept, Raguel dug a grave: seven funerals had taught this father to keep a shovel handy,
and the text refused to mock him. His wedding blessing was sincere and his grave was sincere, and both
lived in one faithful man, like Abraham on Moriah carrying the knife and the sentence God will provide.
The mercy of the chapter is that God's answer did not wait for Raguel's fear to be purified: it arrived
while the shovel was still in his hands.

One lamplit line changed everything: they are both asleep. Mercy arrived wearing dread's costume, this
book's constant signature, and Raguel's first act was blessing, with the sentence that named our whole
evening: it has not happened to me as I expected; but thou hast treated us according to thy great mercy.
Then he filled in the grave before dawn and commanded a fourteen-day feast, double the custom:
celebration, after long sorrow, is obedience, the pattern of Psalm 30, the fatted calf, and Cana, where the
good wine was kept until now.

We opened our sealed guesses from Session 1 and measured them against the plan: almost no one had
guessed that God would answer Tobit's prayer by answering a stranger's, through a wedding, with the
healing still in the pack. The lesson is not that we guess badly; it is that providence out-imagines us,
structurally and always: God is able to do far more abundantly than all that we ask or think (Ephesians
3:20). And chapter 9 sealed the inversion: the money that launched the whole journey was collected
offstage by the angel, the original errand demoted to a footnote inside the larger gift.

Against the fatalist's objection, that a plan fixed from chapter 3 makes prayer theater, we pressed the
text's own order: the prayer of both was heard, and Raphael was sent. Heard, then sent; the plan is the
answer to the prayers. And we learned the Catholic account of how sovereignty and prayer share one
universe: God grants creatures the dignity of being real causes (CCC 306-308), and, as Aquinas teaches,
we pray not to change the divine disposition but to obtain what God has arranged to be fulfilled through
prayers. The plan runs through Gethsemane; it is not indifferent to what our prayers cost us.

Voices of the Church

VOICES OF THE CHURCH
St. Thomas Aquinas - Summa Theologiae II-II, q. 83, a. 2 (c. 1271)
We do not pray in order to change the divine disposition, but in order to obtain that which God has

arranged to be fulfilled through prayers. Providence ordains not only outcomes but the means to
them, and among those means are the prayers of his people.

VOICES OF THE CHURCH
St. Augustine of Hippo - Sermon 256 (AD 418)
Let us sing alleluia now, not in enjoyment of heavenly rest, but to sweeten our toil: sing as travelers

sing along the road. Praise raised in the middle of anxieties is honest and defiant at once, a
rehearsal for the country where all is praise. Raguel blessing God at midnight beside his own dug
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grave is that traveler.

VOICES OF THE CHURCH
St. Teresa of Avila - Lines found in her breviary (16th century)

Let nothing disturb you, let nothing frighten you; all things are passing; God never changes;
patience obtains all things; whoever has God lacks nothing. God alone suffices. Sarah's seven
husbands and Raguel's shovel are that bookmark turned into a night: everything passed except
God, and patience, at long last, obtained.

Live It This Week

1. Schedule one act of commanded joy: a dinner, a toast, a Mass of thanksgiving, an actual celebration of
a mercy you have owed festivity for too long. Invite someone; Raguel's feast had guests.

2. Keep your opened guess where you will see it, and once this week pray Ephesians 3:20-21 over the
biggest thing you are currently asking God for, adding: and I consent in advance to being out-imagined.

3. Read Tobit 10 and 11 before next session. While Ecbatana feasts, two old people in Nineveh are
counting days at a window and a road. Notice what each parent does with the waiting, and what the
first healed eyes look at.

Scripture Memory - Tobit 8:16 (RSV2CE)

"Blessed art thou, because thou hast made me glad. It has not happened to me as I expected;
but thou hast treated us according to thy great mercy."

Before Next Session. Read Tobit 10-11.
Catechism CCC 306-308 - CCC 2738-2739

The Works of God - Take-Home - Session 8 - 2



THE WORKS OF GOD - TAKE-HOME SHEET

Session 9 - Eyes Opened

Tobit 10-11

What We Found

Back in Nineveh, the silence had run past every count, and the parents bore it each in their own way:
Tobit by hypothesis, Anna by vigil, my child has perished, and still she went out every day to the road by
which they left. Hope, at its lowest, is where the body stands. When she finally saw them coming, her
embrace carried the line the Church sings every night: I have seen you, my child; now I am ready to die,
the human draft of Simeon's Nunc Dimittis: mine eyes have seen thy salvation.

Then the sentence that undoes readers: Tobit, hearing his son's voice, stumbled out through the door, a
blind man running on voice alone, love outrunning sight, the prodigal's father before the prodigal's
father. The gall carried since the Tigris did its work, the white films scaled from his eyes, and the first
act of healed sight was recognition, embrace, and doxology: thou hast afflicted me, but thou hast had
mercy upon me; here I see my son Tobias! Affliction and mercy held in one sentence, with no erasure
and no resentment. And at the feast sat Ahikar, the footnote of chapter 1 at the table of chapter 11:
providence plants its helpers early and gathers them at the feast.

With our own hands we found the Lord's clinic in John 9: clay made of spittle, anointed on blind eyes, a
commanded washing in Siloam, healing landing on obedience, Jesus healing blindness in Tobit's exact
grammar of matter, word, and faith. That is the sacramental principle at full height: God saves bodily
creatures bodily, and his preference became the sacraments, which confer the grace they signify because
Christ himself is at work in them, down to the oil on the sick today (James 5:14-15). And a phrase in John
9:3 was held for next week; if you caught it, keep it folded.

Against cessationism, the claim that the miraculous sign-gifts ceased with the apostles (its strongest
advocates grant that God may still heal providentially in answer to prayer, but deny any continuing
normative ministry or sacrament of healing), we conceded the honorable pastoral instinct and the need
for discernment, then pressed: Scripture contains no expiration verse and does contain a standing
ordinance (James 5); Augustine answered this exact claim by having recent healings recorded and read
publicly in his own church; and the Church's evidence desk at Lourdes and in canonization causes is
ruthlessly stringent: cures must be sudden, complete, lasting, and medically inexplicable, and the
overwhelming majority of claims are rejected. The Catholic both-and stands: God heals through
medicine, sacrament, and miracle, and sometimes not yet, and the not-yet is not his retirement, any
more than Tobit's dark years were.

Voices of the Church

VOICES OF THE CHURCH
St. Irenaeus of Lyons - Against Heresies 5.3.2 (c. AD 180)

Against those who despised the body, Irenaeus insists the flesh is capable of receiving the power
and gift of God: the God who formed us from clay does not abandon what he formed but heals and
raises it. Gall on blind eyes, o0il on sick bodies, water on new Christians: all of it flows from the
conviction that God likes matter, made it, took it, and saves through it.
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VOICES OF THE CHURCH
St. Ephrem the Syrian - Hymns (4th century)

The harp of the Spirit sings Christ as the Medicine of Life: the physician who came down to a
wounded world and bound its sores with his own hands. Salvation is a healing, and the sacraments
are the Physician's pharmacy. Tobias walking home with a cure in his hand is a small early sketch
of the Son walking into the world with the cure in his flesh.

VOICES OF THE CHURCH
St. Augustine of Hippo - The City of God 22.8 (c. AD 426)

Answering the claim that the age of miracles had passed, Augustine recounts numerous recent
healings, many by name, some attested in written accounts (libelli) read publicly at Hippo, and
insists miracles are wrought in Christ's name even now, only less famous for being local. The God
of Tobit's homecoming has not retired, and the bishop of Hippo had the testimonies written down
and read aloud to prove it.

Live It This Week

1. Convert one worry into a vigil: name the person, and take a post, a set time and place of daily prayer
for them this week, standing where Anna stood. Hope is where the body stands.

2. Pray the Nunc Dimittis (Luke 2:29-32) each night before sleep this week, the Church's own bedtime,
and before it, name aloud one thing your eyes saw that day that was mercy.

3. If illness touches your life or your family's, ask your pastor about the Anointing of the Sick, it is for
the seriously ill and for the elderly whose frailty has become pronounced, not only the dying (CCC 1514-
1515). And read Tobit 12 before next session. It is short. Read it twice. Everything in this study meets us
there.

Scripture Memory - Tobit 11:15 (RSV2CE)
"For thou hast afflicted me, but thou hast had mercy upon me; here I see my son Tobias!"

Before Next Session. Read Tobit 12, twice.
Catechism CCC 1084 - CCC 1127 - CCC 1503-1505 - CCC 1514-1515 - CCC 1520
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THE WORKS OF GOD - TAKE-HOME SHEET

Session 10 - I Am Raphael

Tobit 12

What We Found

The hired man called father and son aside and gave the charge this study is named for: it is good to
guard the secret of a king, but gloriously to reveal the works of God. Then the callback landed: Jesus,
standing over a man born blind, spoke Tobit's thesis in John 9:3, that the works of God might be made
manifest, and healed with anointing and command. God's hiddenness is strategic and temporary; its
terminus is always revelation and praise, and gratitude is the secret's executor.

Raphael's triad, prayer with fasting, almsgiving, and righteousness, turned out to be the skeleton of
Matthew 6 (when you give, when you pray, when you fast) and the architecture of every Lent (CCC
1434): not a menu but one organism, aimed at God, freeing the self, turned to neighbor.

We paid Session 4's debt in full: the sola fide objection to almsgiving delivers from death, and it will
purge away every sin at its strongest. We conceded with both hands what is Catholic doctrine: no one
merits the initial grace of justification (CCC 2010), and every purging of sin flows from Calvary alone.
Then we pressed with the objector's own canon: Jesus (give for alms... and behold, everything is clean
for you), Daniel, Proverbs, Peter (love covers a multitude of sins), and Matthew 25. The resolution is the
Catholic doctrine of grace entire: charity is not a rival of the Cross but its current; grace-born love
genuinely acts and genuinely counts, because God dignifies his children as real causes, and when God
crowns our merits he crowns his own gifts (CCC 2011).

Then the unveiling: I brought a reminder of your prayer before the Holy One... when you buried the
dead, I was likewise present with you... I am Raphael, one of the seven holy angels who present the
prayers of the saints. With our own hands we found the seven again, incense rising with the prayers of
the saints, in Revelation 8:2-4, and answered 1 Timothy 2:5 honestly: heavenly intercession runs entirely
inside Christ's one mediation, as Raphael himself insisted: I did not come as a favor on my part, but by
the will of our God. Our prayers have couriers; our hidden obediences have witnesses; and the angel's
last commands became the book itself: bless God for ever, and write in a book everything that has
happened.

Voices of the Church

VOICES OF THE CHURCH
St. Cyprian of Carthage - On the Lord's Prayer 32 (c. AD 252)

Teaching the Church to pray, Cyprian appeals directly to this chapter: Raphael the angel bears
witness that prayer joined with fasting and almsgiving ascends and is heard, petitions reaching
God swiftly when good works commend them. Not Tobit trivia: the Church's operating manual for
prayer, certified by the courier.

VOICES OF THE CHURCH
St. Peter Chrysologus - Sermon 43 (5th century)

Prayer, mercy, and fasting: these three are one, and they give life to each other. Fasting is the soul
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of prayer, mercy is the lifeblood of fasting; if you have only one of them or not all together, you
have nothing. The Church still reads these lines every Lent.

VOICES OF THE CHURCH
St. Leo the Great - Sermon 39, On Lent (c. AD 450)

What each Christian owes God in every season is paid with special devotion in Lent through the
triple remedy of prayer, fasting, and almsgiving: prayer seeks, fasting frees, and mercy gives what
grace has given us. Every Lent you keep is Raphael's farewell discourse, structured by the Church
for fifteen centuries.

Live It This Week

1. Draft a rule of the triad: one concrete practice of prayer, one of fasting, one of almsgiving, small
enough to keep, written down, beginning this week. Bring it next session.

2. Practice revealed praise once: tell one person, out loud, one specific work of God in your life, using his
name as the subject of the sentence. Guard your kings' secrets; reveal your God's works.

3. Read Tobit 13 before next session, aloud if you can. It is a hymn written by a man who got his eyes
back. Notice what he does with the word Jerusalem, and what the streets are paved with.

Scripture Memory - Tobit 12:7 (RSV2CE)
"It is good to guard the secret of a king, but gloriously to reveal the works of God."

Before Next Session. Read Tobit 13, aloud if possible.
Catechism CCC 335 - CCC 1434 - CCC 1996 - CCC 2010-2011
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Session 11 - A Hymn for the City of God

Tobit 13

What We Found

Tobit obeyed the angel's two commands at once, blessing and writing, and chapter 13 is the result. Its
opening couplet promoted his autobiography into doctrine: what he said at his healing (thou hast
afflicted me, but thou hast had mercy upon me) became he afflicts, and he shows mercy; he leads down
to Hades, and brings up again. Hannah sang the pattern first (1 Samuel 2:6), Mary's Magnificat would
sing its fulfillment, and the Creed walks the same path: descended into hell, rose again. The down-and-
up of Tobit's life is the shape of God's way with the world, and its deepest instance is Holy Saturday and
Easter.

The hymn turned exile into assignment: acknowledge him before the nations, for he has scattered us
among them, with the great conditional at its heart: turn to him with all your heart, and he will turn to
you. And the nations answered early: bearing gifts in their hands, sang Tobit; gold and frankincense,
said Isaiah 60; and Matthew 2 shows the down payment kneeling at Bethlehem.

Then the city. With our own hands we set Tobit's Jerusalem, built with sapphires and emeralds, walls of
precious stones, gold towers, streets of beryl and ruby, lanes crying Hallelujah, beside Revelation 21's,
pure gold, jeweled foundations, street of gold, and found that the Apocalypse paints heaven with Tobit's
palette, both drawing on Isaiah 54. Three visions given to the exiled and afflicted show the same city,
because the vision is given precisely to the afflicted: every gem is defiance, a promise that the empire's
verdict on God's people is not final. We also learned the Church's four senses of Scripture (CCC 115-117),
applied to the tradition's classic example: Jerusalem read literally, allegorically, morally, and
anagogically, the tool that opens the whole Bible.

And we met the modern objection at full strength: that jeweled-city hope is escapism, pie in the sky that
pacifies the afflicted. We conceded the abuses honestly, then pressed the evidence: the man singing of
sapphire gates is the man who buried the dead at mortal risk and emptied his purse for the poor;
history's heaven-gazers built the hospitals, copied civilization, and broke the chains; and the Church
says it herself: the expectation of a new earth must not weaken but rather stimulate our concern for
cultivating this one (CCC 1049). Christian hope is performative: the city is coming down, and its advance
crews are recognizable by their shovels.

Voices of the Church

VOICES OF THE CHURCH
St. Ignatius of Antioch - Letter to the Romans 6 (c. AD 107)

On the road to martyrdom: it is better for me to die in Christ Jesus than to be king over the ends of
the earth... permit me to attain to the pure light. Exile-hope at full maturity: a citizen of the jeweled
city so certain of home that Rome's arena looks like a gate. Hope of heaven did not make Ignatius
passive; it made him unbreakable.

VOICES OF THE CHURCH
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St. Augustine of Hippo - The City of God 22.30 (c. AD 426)

The last words of his greatest work describe the city Tobit sang: there we shall rest and see, see and
love, love and praise. This is what shall be in the end without end. Twenty-two books on the rise
and rot of earthly empires, ending, as Tobit 13 ends, on praise.

VOICES OF THE CHURCH
Pope Benedict XVI - Spe Salvi 2 (2007)

The one who has hope lives differently. Benedict teaches that Christian hope is performative, not
informative: it does not merely describe a future, it changes how we act in the present. History
bears this out: the centuries most saturated in heaven built the hospitals and civilized their
conquerors. A hope that anesthetizes was never the Christian one.

Live It This Week

1. Keep working your rule of the triad, and add one act of early construction: a concrete blow against
some misery within your reach, chosen because the city is coming.

2. Pray Tobit 13 aloud once this week as your own prayer, substituting your exiles and your city where
they fit. Notice which lines you cannot yet say honestly, and tell God so.

3. Read Tobit 14 before the final session, and come ready to write: bring something to write with and on.

The angel said write in a book, and next week we obey him.

Scripture Memory - Tobit 13:2 (RSV2CE)

"For he afflicts, and he shows mercy; he leads down to Hades, and brings up again, and there is
no one who can escape his hand."”

Before Next Session. Read Tobit 14. Bring something to write with.
Catechism CCC 117 - CCC 1044-1045 - CCC 1049
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Session 12 - Reveal the Works of God

Tobit 14

What We Found

Tobit's last testament read history theologically: leave Nineveh, for what Jonah said will come true, the
prophet of the spared city invoked over the city whose reprieve ran out. God's patience is real, and God's
patience ends; the empire that made burial a crime went unburied into history's grave in 612 BC. And
his hope kept honest books: a temple rebuilt, but the glorious building for all generations only when the
times of the age are completed. Biblical hope is staged, already and not yet, and Tobit died mid-story,
content, trusting hidden providence past his own horizon.

Then the prophecy we are sitting in: all the Gentiles will turn to fear the Lord God in truth, and will bury
their idols. The line runs unbroken from a Nineveh deathbed through the Magi, the Great Commission,
Thessalonian converts and Ephesian bonfires, to our own chairs: a room of Gentiles, idols long buried,
studying Israel's Scriptures for love of Israel's Messiah. We are the book's evidence and its next
installment.

Every thread came home: the works of God, hidden, revealed, sung, and now commissioned to us;
Ahikar, the chapter 1 footnote, revealed as the book's control experiment, he gave alms and escaped the
deathtrap, answering Anna's question (where are your charities?) with a completed case: here,
delivering everyone in sight. And we met the last objection, that Scripture is a winners-only highlight
reel, by opening the canon's own dark rooms: Psalm 88 ends unresolved, Lamentations grieves for five
chapters, heaven's martyrs still pray how long. The tradition that chose Tobit also chose Psalm 88; Tobit
shows with the veil lifted what Psalm 88 endures with the veil down, and Christian hope was never
staked on statistics anyway: it is staked on Easter, the worst-ending story publicly resolved, the down
payment on all the rest.

Then we obeyed the angel: pens out, and each of us wrote and revealed one work of God from our own
history, because witness is the form of teaching the world has never learned to refute, and the book's
last verb is ours now: and he blessed the Lord God for ever and ever.

Voices of the Church

VOICES OF THE CHURCH
St. Justin Martyr - Dialogue with Trypho 41, 117 (c. AD 155)

A Gentile philosopher converted to the God of Israel testifies that in every place, among every
people, Gentiles who once served idols now offer prayer and thanksgiving to the God and Father of
all through the name of Jesus. Justin is Tobit 14:6 walking and arguing, a century after the
Ascension.

VOICES OF THE CHURCH
St. Polycarp of Smyrna - The Martyrdom of Polycarp 14 (c. AD 155)

We opened this study with Polycarp quoting Tobit; we close with his death. Bound at the stake, the
old bishop prays: I bless you, for you have counted me worthy of this day and this hour... I praise
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you, I bless you, I glorify you. Like Tobit, he dies blessing; like Tobit's, his story was written in a
book so the work of God stays revealed.

VOICES OF THE CHURCH
St. Paul VI - Evangelii Nuntiandi 41 (1975)

Modern man listens more willingly to witnesses than to teachers, and if he does listen to teachers,
it is because they are witnesses. Witness is what gives teaching its credibility: a work of God
revealed from inside a life opens ears that argument alone cannot open. The page you wrote
tonight is that instrument.

Live It This Week

1. Read your written work of God to one person outside this group within the month. Witness opens the
door that teaching then walks through.

2. Reread the whole book of Tobit in one sitting sometime this month, forty minutes, with everything
you now know. Then put it where you will find it again in a dark season; it was written for exiles.

3. Keep the rule of the triad, keep one shovel-work of mercy in your ordinary weeks, and when the
hidden season comes, remember what the courier said: your prayers are carried, your burials are
witnessed, and the secret has an expiration date.

Scripture Memory - Tobit 14:11 (RSV2CE)
"So now, my children, consider what almsgiving accomplishes, and how righteousness delivers."

From Here On. There is no next session; there is your life. Reveal the works of God, gloriously.
Catechism CCC 849 - CCC 1010 - CCC 2300 - CCC 2472
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